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Mt. 13,3: And he spoke many things to them in parables. 
 

This was a great and decisive hour when the Savior began to speak to them through parables. 
The judgment of the Jews and Jerusalem actually begins with the parables. They are the beginning 
of the great change in the judgment of the Jewish people and the beginning of the great gap in the 
advent of the Kingdom of Christ. Whoever wants to understand the parables of the Savior 
correctly in the proper sense, must understand the whole work of the Savior correctly. In this 
respect, in the course of the centuries, under the influence of the mass churches, a completely 
perverse and twisted conception has arisen. This is expressed in short words by the fact that one 
now speaks of Christians and pagans, and among the latter one also lets the Jews march, and that 
one gives the Christians the so-called task of missionizing the pagans and Jews. This is a completely 
unbiblical point of view. The Bible knows only Jews and nations. It is not at all different in the New 
Testament either. In the Scriptures, the nations are always a compact and united mass, and this is 
opposed by the Jews. Out of these Jews and nations a congregation of spirit and faith is now 
brought forth, which, though it had long had a preliminary course, is now, after the exaltation of 
the Lord and after the rejection of the Jews and after the surrender of the nations into the 
renewed course of judgment, being brought out and brought through to its fullness. The fact that 
a number of nations have received Christianity as a popular religion does not serve so much to 
Christianize them as to mature them for antichristianity under the leadership of Judaism. On this 
ground outside the church, Jews and nations always remain. This is so in the course of judgment 
and will be so in the course of grace. The community of believers is a thing of its own during this 
course. Here, God takes His chosen sons from Jews and nations and fills them with the glory of the 
only begotten. This is the body mystery that is now being formed. This body of Christ is an 
election. The salvation of all nations hangs and remains, according to the whole prophecy, on the 
Jews. Through them as bearers of salvation the Kingdom of Christ is established. This has its center 
in Zion - and will appear after the antichristian time and after the appearance of Christ with his 
saints. We must therefore sharply distinguish between the community, into which the whole 
fullness of the Son enters and is revealed in it as in the body of the Son, and the kingdom, in which 
first the Jews, then the nations, are made subject to the Lord who has appeared and to his 
glorified members. The transfigured community of sons is the community of rulers. Jews and 
nations are at this time the converted subjects under the leadership of the converted Israel from 
Zion.  

The Savior now became man to carry out this plan of God. The main thing was that He overcame 
sin in the flesh, that He gave Himself freely in suffering and death, that He broke through death and 
hell and rose from the dead and became the source of all salvation as the transfigured Lord at the 
right hand of the Father. He came, as he himself says, to give his life as a ransom for the many. The 
Savior came into the world to die. That is what is unique about him. Otherwise, everything comes 
into the world to live, although it must die. He came to die when he could have kept life. Incidentally, 
his faithful firstfruits, once they realized their status, are also in the world to give themselves freely 
in suffering and dying. If this was the great main thing of the Lord's coming, to accomplish 
reconciliation and redemption, and if this work of reconciliation benefits all, the firstfruits in the 
church as well as the Jews and nations in the kingdom, the Savior had also come to call the chosen 
Jewish people to their great task among the nations. In this play, the great earthly life task of the 
Savior was a very peculiarly Jewish one. That is why he was born in the Jewish land, that is why he 
carries David's flesh and blood on him, that is why he did not go beyond the small Jewish land in his 
whole life and work. He expressly says, "I am not sent but to the lost sheep of the house of Israel 
alone." To fulfill the prophetic promises given to the Jewish people and to show them as fulfilled in 
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him, that was the content of his earthly life. That is why his speech and action in their innermost 
essence also boils down to showing that he is the promised Messiah of Israel. This was the question 
around which it turned more and more openly: "Are you the one who is to come or not?" From this 
point of view, the nations did not play any role at all at first. After all, they were not to come until 
Israel had been redeemed and had accepted its Messiah. Therefore, the work of the Savior, in 
contrast to the work of the apostle Paul in the church, is not directed to a selection, but to the whole 
people. The Savior always has to deal with the masses, especially in the beginning. That is why the 
miracles and signs of the Savior are also directed to the masses. He heals all without distinction or 
exception, and to all he sends the twelve and the seventy. The people are to wake up and realize 
that their King and Lord, promised centuries before, is here. They shall repent and seize him. The 
three first gospels tell us about this Messiah-revealing work. And the main thing in this activity is 
always that the scripture is fulfilled, that the promises given to the Jewish people are fulfilled. That's 
why this whole activity ends with the king's entry into Jerusalem, with the trial before the high 
council and its declaration that he is, and finally with Pilate's inscription on the cross: "King of the 
Jews." That is why all this activity of the Lord is always about the Kingdom. And especially the 
parables still belong to it completely. Their characteristic heading is usually: "The kingdom of heaven 
is the same....". Chosen believers naturally also come out under the activity of the Lord, even if still 
in advance, because the true resurrection life was not yet free. But the main thing was and remained 
the awakening of the people for their promised Lord who came in Jesus. After the resurrection and 
exaltation of the Lord, this awakening was continued with power and might. There was an uplifting 
and beautiful beginning of the kingdom of Christ from Jerusalem at Pentecost and some time after. 
But it remained at the beginning. Under the leadership of their superiors, the Jewish people rejected 
the crucified and resurrected one - and now the kingdom was impossible. The time of judgment 
came. The nations, too, were given over anew - after all, they had shared in the judgment in their 
representative Pilate. But the common council now came into revelation. Paul was chosen first, then 
many with him and through him. And this calling out of the elect is still going on. The Kingdom is on 
hold. This is how we must evaluate and view the Savior's public activity. Therefore we must not 
transfer it to the present time, or we tear down the whole counsel of God. We take from the Jews 
what belongs to them and snatch it to us, the nations. It is peculiar - so far we are already in the 
false prophetic distortion - what is given to the nations in equality with the Jews, the community of 
believers, they do not want, but what is not given to them to establish the kingdom, that they 
snatch. Especially our present religious world is very eager to carry out the kingdom of Christ. It will 
suffer shipwreck just like the worldly nations with their reconstruction attempts. We live in the 
common era; the kingdom needs the destruction of the Jews and the nations as a prerequisite, and 
even the glorified Son of the King must wait at the right hand of the Father until he has put all his 
enemies at his feet, until they are broken and ripe for repentance.  

All these things must be clearly seen and understood if the parables of Jesus are to be 
understood. It is quite clear that the parables do not deal with the church, but with the kingdom. 
As much as one can interpret the parables in the spirit and make some of their features fruitful for 
the church, one has to pay attention to their kingdom character, so that one understands their 
actual truths and does not draw false lines from them. The Savior is in the midst of kingdom work 
when he resorts to the parables. It follows from the discussions, as the Lord has them Mt. 13, Mk. 4 
and Lk. 8 with the disciples, that it is a very special moment, in which the Lord resorts to the parable 
speech and that this moment is of a great, inner consequence. The Lord has already worked for a 
considerable time before he moves on to the parable speeches. He has taken up John's call to 
repentance and baptism of repentance. He has fulfilled the prophetic promises in innumerable 
signs. He proclaimed in wonderful words the coming Messiahship and presented himself in many 
ways as the promised one. The people are in great inner movement. Everywhere people are talking 
about these things. The Twelve have already been out and spread the word everywhere. But the 
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Savior has already had to scold them. He sees the hostility of the superiors. He sees the superficiality 
and exteriority of the masses. The Savior is a spiritually equipped prophet - he sees in, he sees out. 
He sees the coming condemnation in its inner beginning. He notices it well, the people remains 
unbroken. They put up with the help, but they do not have the sense for the full and complete 
redemption. Unrepentant, however, it should not run into the kingdom of heaven. That is why he 
has to erect the first judgment fence. These are the parables. They are called parables in Greek. 
There are parables in a broader sense. All comparisons in which spiritual and moral things are 
compared with natural ones are also parables. The Proverbs of Solomon and Ecclesiastes contain 
many parables. The Savior also often used figurative language and short proverbs in his speech. The 
parables in the narrower sense, the actual kingdom parables, now use these images from the 
everyday world in a very special way and in a very special sense. 

With his parables the Savior wants to cover the kingdom things at first, because he sees their 
bad, unrepentant sense rootwise. He no longer speaks freely, but closes his revelations as if by a 
cloth. This is the first judgment on the heaps. Still the judgment is not so heavy. They can ask, and if 
they have desire, they can enter under Jesus' revealing word. The disciples do it, the others do not. 
A true sign of their stubbornness. No one may enter the holy halls of the kingdom unrepentant. That 
is why doors are now coming in the parables. The Lord also has things to say to them, as a result of 
their impenitence, about the coming course of the kingdom, at which they would only be offended 
and upset, because they would have no understanding of it. That is why the curtains.  

Mt. 13 as well as Mk. 4 and Lk. 8 it is uniformly said that they should not see it, not hear it, not 
understand it, although they see it, hear it and understand it before them. They are not to blunder 
into the kingdom and indulge in its benefits and comforts with unrepentant hearts, as they did now 
that they were being preached to and made whole. Let them be offended at the parables, because 
they are not converted. Let their hardened hearts be revealed by these veiled speeches and become 
even more hardened. Certainly, many have gone away from him because of the parables. One does 
not understand him any more, it will have been said, and where they understood him, they were 
annoyed at him. Thus, the parables were vehicles of judgment. He who had, who had taken with 
repentance and faith, could continue to have, asking for information; but he who had not, who was 
not faithful in what was offered, was also deprived of what he had by the parables. The kingdom 
closed to him Mt 13,12.  

Jesus put the secrets of the kingdom of heaven into the parables. The Lord included both the 
inner, growing way and the outer, judicial way and the future effects of the kingdom. Certainly, the 
disciples also did not understand many things; they probably also did not get some things 
interpreted according to their whole meaning. The parables are prophetic fullness word, they are 
apocalyptic word. According to many things that were and are in them, they are similarly closed to 
the last time, like many passages of the prophet Daniel and the revelation of John. That is why they 
have not found any understanding in the course of the church so far. Or at the most they have been 
interpreted in a mass church way, with many distortions. The kingdom of heaven or the kingdom of 
God and Christ has been suspended since the two thousand years from Christ's exaltation until his 
return. That is why the parables are more closed up to this point. It is the same with the Revelation. 
But now, when we are entering with giant steps into the time of the Antichrist and into the time of 
the Kingdom of Christ, now, when the Jews are rising up in all places, now also the understanding 
for the prophetic word and for the parable word opens up to us bit by bit. The Holy Spirit, who 
guides us into all truth, gives new and deeper insights in special times. It is just like with the 
individual human being. He also gets deeper clarifications as he grows. So does the whole 
congregation. We must not oppose such further introductions of the spirit for the sake of 
ecclesiastical or community opinions; we must be submissive. 

The parables open now with the revelation, which is understood in ever wider circles according 
to its Jewish and kingdom orientation. The parables are therefore of enormous present value, 
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because the whole human history runs into the new aeon of God.  
The parables do not concern the church directly. It is therefore very significant that the entire 

Gospel of John and all the apostolic letters, especially the Pauline letters, know nothing about 
parables. How important the parables were for the Savior and the disciples. And yet - no apostle 
takes even the slightest consideration for them. They do not belong here either, rather in the 
kingdom line. 

The number of the Kingdom of Heaven parables is not very large. If we have counted correctly, 
which is not so easy, there are 21, thus three times seven - God and world with triple divine power 
towards the seven, towards the God-community (3+4). Thereby we have found three, which stand 
three times, in Matthew, Mark, Luke; again three, which stand twice; and 15, that is three times 
five, which stand once. In the following we will try to get closer and deeper into these parables of 
the Kingdom of Heaven. They will give us some eye opening for the present and the future. 

 
 

Gospel Luke 15 
 

Since there is no entrance into the Kingdom of Heaven, at any level and in any eon, except 
through repentance, let us begin the Kingdom of Heaven parables with the actual parables of 
repentance. There are three of them: Of the Lost Sheep, of the Lost Penny, of the Prodigal Son, as 
they are usually called. However, they were more accurately called: of the lost sheep, of the lost 
pennies, of the lost sons. The 99 sheep are left alone in the desert - this is certainly not an ideal 
situation. The nine pennies are also left alone, and the son who stayed at home is a very bad man. 
The Savior also refers to those left behind as those who are not in need of repentance. But this is a 
completely lost condition. But of this later. Luke is the only one from the nations among all biblical 
spirit writers. All the others are Jews. As we understand it, among the three kingdom evangelists: 
Matthew, Mark and Luke, he is the one who has more in mind the entrance of the nations into the 
kingdom. Matthew is the real kingdom evangelist and the biblical founder of the kingdom. He leads 
the Kingdom of God and Jesus, which has come to fullness, out of the OT. Mark looks more at the 
entrance of the Jews into the Kingdom, Luke more at the entrance of the nations. From these points 
of view we must understand the similarities and differences of these evangelists; from this point of 
view we must also explain to ourselves what each one has in particular. Only Luke has the three 
parables of the lost. This is significant. This fact is not only explained by the fact that repentance is 
precisely the general basis for any entrance into the Kingdom of God and the heavens. Certainly, 
this is one reason why Luke has these three parables in particular. It is also no question that they 
make the general need for repentance, the unconditional change of mind, the prerequisite for every 
entrance into the kingdom. So these parables may and can be interpreted at any time, and most of 
the time they are interpreted almost on their own. That is right, if it does not happen completely 
alone in such a way. The necessity of the breaking of the ego, the realization of the lostness and the 
misery of this lostness is the basis of all salvation. Where the whole horror of the law of sin and 
death is not revealed to the souls step by step, there is no desire for salvation and no ever deepening 
desire for salvation. And that the broken-hearted sinner is sought by his God and Savior, and that 
there is nothing greater in heaven and on earth than a broken heart; and that nothing gives more 
joy in all the heavens than the repentance of a sinner, and that a broken-hearted sinner can be 
assured of a blessed reception with the Lord, that the Lord does not cast out one who is miserable 
in himself, but fills just these poor with all the graces of salvation: These are truths which we draw 
from these parables with joy and which we want to proclaim loudly to all the world, but which must 
also become daily great to all believers, because without constant repentance no forward progress 
in the life of salvation is possible. All this we presuppose, but all this does not exhaust these parables 
yet. According to the Letter to the Hebrews, all this belongs to the first letters (5:12), it belongs to 
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the beginning of Christian life Heb, 6:1. Repentance from dead works and faith in God lay the 
foundation. But we must also go to perfection with the parables. 

In our present parables it is very significant that the Savior does not speak of the repentance of 
all, but of the repentance of the one lost. The ninety-nine sheep, the nine pennies, the son in the 
house, the Lord at first leaves completely. This is surprising, because the three parables, especially 
the last one, look unfinished. One is not completely satisfied, one would like to ask: "And what about 
the ninety-nine, what about the nines? Didn't the son who stayed at home finally enjoy himself 
too?" Where does this one-sidedness of the present parables come from? One could say that the 
Lord just wants to emphasize, with quite one-sided force, the necessity and the high value and 
blessing of repentance. Certainly, but this does not explain everything. We must put these parables 
in the light of the whole counsel of God. Then another brightness shines forth. This is the cause of 
many false and many too superficial interpretations, that one does not interpret all Scripture in the 
light of the counsel and plan of God, because one does not know this very counsel and plan of God 
at all.  

According to the prophetic word, the baseline for the Lord's Kingdom is that the salvation of the 
nations and the repentance of the nations depend on the repentance of the Jewish people. As long 
as Israel does not repent and turn to its King, the time is not yet here for the nations either. As long 
as Judah remains unrepentant, the ninety-nine and the nine remain devoted. Of course, this does 
not apply to the community. The community is chosen from Jews and nations together; they are 
united in one faith here. And the time of the community is now. But the community includes only 
the chosen ones who let themselves be called. It is different with the mass of the nations on earth. 
These are first broken by the terrible catastrophes of the nations and then led to repentance by the 
appearance of the glory of the Lord in the repentant Zion. The masses of nations first get a visual 
lesson from Zion. If the antichristian Zion has beguiled the masses of nations, promised them 
salvation and yet failed to procure it permanently, the repentant, converted Zion, which has become 
full of salvation, will shake the nations and make them willing to repent and believe. All the more 
so, as the breaking of the Jewish people will be preceded by a terrible anti-Semitic wave in the 
nations, as once the Egyptian anti-Semitic wave to save the people. In trembling and fear the nations 
will see the salvation-renewed Zion and in it the Lord and His saints. Thus, the repentance and 
conversion of the ninety-nine and nine actually hangs on the repentance and conversion of the one. 
That is why the repentance of the one, for whom the ninety-nine and nine are waiting, is so 
important and great to Luke, the representative of the nations. 

We must not disregard the fact that the circles of the nations, which at the time of the apostolate 
were inclined towards the revealed God and the prophetic word, were completely imbued with the 
idea that the Jewish people had the leading position. "Jews first and also Greeks" was an apostolic 
principle even in the church - although within the church there was neither Jew nor Greek, but all 
in all One in Christ. For the Kingdom of Christ, where the chosen saints stand on Christ's side as co-
rulers, as the Body, there has never been any other order than from Zion over the nations. Luke, 
however, does not speak of the church in his gospel, but of the kingdom of heaven. That is why the 
repentance of the one is so important to him - because this repentance also initiates the salvation 
of the nations. We emphasize again that it is self-evident that the parables, according to their first 
and extreme sense, may be related in the Spirit to the repentance and acceptance of each one. But 
we are equally convinced that this does not exhaust the whole sense of the parables. The above-
mentioned meaning is so far from us only because in our traditional teaching we have completely 
eliminated the Jews in their priority position in the kingdom and because the distinction between 
the church and the kingdom has been almost completely lost to us through the popular church 
errors. It is also not clear enough to us in many cases how much the religiously alive Gentiles of the 
apostolic times recognized the leadership of the Jewish people in matters of revelation. Otherwise 
they would not have made thousands of pilgrimages to the festivals in Jerusalem, otherwise they 
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would not have joined the synagogues in droves, otherwise the Jewish legal influence would not 
have been so great even on the first commoners. 

So we see in the so strongly emphasized repentance and salvation of the one at the waiting of 
the others the counsel of God for the kingdom shining through and understand now also why Luke, 
the nations representative has these three parables. Who would have a greater interest in the 
repentance and salvation of the one than the ninety-nine and the nine who were waiting for them. 
And just as great, therefore, was the expectation of the unification of the two parts of the Jewish 
people, to which the third parable hopefully points. 

But not only this emphasis on the one while waiting for the other points us to the God-council 
interpretation of these parables, but also their trinity. Why then did the Savior deal with this subject 
just three times in parables? If we take the parables solely according to the general order of 
repentance, they say almost the same thing. Why are they all three in one chapter? Surely the Holy 
Spirit, as the basic creator of Scripture, in divine wisdom drove the writer here. Why also just the 
three pictures: Sheep, penny, son? All these questions will be solved when we will see the three 
epochs of the Jewish leadership, through which God wanted to drive Israel to repentance, appear 
before us in the three parables. Therefore, we will now enter into the closer prophetic 
interpretation. However, it should be noted in advance that the third parable in particular clearly 
points to the Jewish people in its division into two parts, which will take place in surprising fulfillment 
in our last times. We would like to say that we ourselves used to interpret these parables, especially 
the third, differently, but that with increasing insight into the counsel of God and into the ages of 
God in Scripture, the prophetic explanation seemed correct to us. The three parables point us to the 
mighty threefold guidance of God with all nations and especially with the Jewish people for the 
advent of repentance among Jews and nations and thus for the advent of the Kingdom of Christ. 

 
The world of nations, better said, the total world of nations, was like a flock of sheep after the 

Flood and in the re-growth of a new humanity. In those times, in spite of all sin and ego-being, the 
religious life of people and their consciousness of dependence on God were much greater. Also, 
humanity was still a unified one for a long time. Therefore, it can be compared to a flock of sheep 
at that time. The Savior calls the entire humanity a hundred sheep. That is ten times ten.  Ten is the 
final number, the fullness number. And mankind wanted to remain a flock. That is why they built 
the tower of Babel. But the world of nations wanted to preserve and build this unity in its own name. 
Shem, in German: der Name - should become, however, by God's advice, which He pronounced 
through Noah, the spiritual leader of the people. The people did not want this Shem; probably 
Japhetites and Hamites felt backward. That is why they wanted to make a name for themselves - a 
Shem. A unity monument, built by all, should unite them. Then came the judgment. Through the 
dispersion, the ninety-nine came into the wilderness. And God carried out his counsel with Shem 
and his descendants. He went after this one lost one and left the rest to themselves in the wilderness 
of the earth. He gave them away, says the Epistle to the Romans several times in the first chapter. 
The Abraham tribe God wanted to save and educate and from him and through him then bless all 
nations of the earth. Thus the ninety-nine in the wilderness are the nations given out - the one lost 
sought is the Jewish people. And this one was quite a lost one. Disliked by all the others, it was often 
very lost in its loneliness. In what lost situations were Abraham, Isaac and Jacob often, especially 
Jacob! And when the tribes were in Egypt, the longer the more they were maltreated until death. 
Then the shepherd, when it cried out deeply, took care of its poor, lost only one and carried it on 
strong shoulders even out of Egypt. He carried it across the sea to the saving beach. And all the 
angels rejoiced in the rescued firstborn. But how poor and lost he became again through his unbelief 
in the desert. The poor sheep almost lost its life. The whole generation that came out of Egypt died. 
And truly as a sheep that goes astray for pasture and water, so they went astray for food and drink. 
But the new generation, which had learned repentance and faith under the wilderness judgments, 
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the shepherd took in his arms, carried them over the Jordan, carried them into the land, gave them 
victory after victory, and finally the land. How the angels of the Lord may have rejoiced over this 
one lost and saved, over this miraculous victory of the counsel of God. This is the first epoch of the 
salvation of the prodigal in ninety-nine righteous people living in the wilderness, who did not need 
repentance in their own ways.  

After their dispersion into the world, the world peoples became more and more independent. By 
virtue of God's law written into them, they formed great law states. They became minted coin or 
pennies. And every nation had its own coinage on its people's penny. The inscribed God-light they 
created in their own thinking into the most different own religions. The inscribed God's law they set 
up in mixture with the own being in many own laws. And so "coined coins" came into being. And 
the strong and the great imposed their coinage on the weaker ones, and so great empires, also 
empires of world power, arose. And each was a special penny and had its special coinage. In these 
epochs of the kingdoms of the law the I-being was already much bigger and more pronounced. The 
sin grew in the aggravation of the legal I-ness. The people of God saved by the shepherd also got its 
imprint of law. It also became a penny with its own image. Through the angels' business it received 
the law of God. No other people had such a pure and sharp imprint. In the least and greatest God's 
guidelines were imprinted on it, and the prophetic word pointed it out to the day of the king, where 
its imprinting in the spirit fire would be completed and all the world would also be imprinted and 
God-spirit imprinted. But the God-molded people became the most lost. It always fell away from its 
glorious imprinting master and took on the imprints of the nations, which left more room for the 
flesh. Thereby it was often enslaved and despised among the nations. At last it became so lost that 
it was covered with rubble in the world of nations. It was defeated by the states, led into captivity, 
robbed of its land, its temple destroyed. O lost penny - so none is lost like you! The nines were still 
lost in that time. They shaped and molded great cultures and fell apart again. They were abandoned 
pennies, given out of the hand. 

The Lord searched for the one, on whom the fate of the others depended according to the divine 
word, with great zeal. However, in this time of ten pennies he did not search for him himself, but as 
the parable says, through the woman who shone with the light and swept with the broom. In this 
time of the ten pennies an inner divorce took place in the Jewish people. A penitent believing crowd 
held light and right, prophets and law high. Because the Jewish people, when they are faithful, are 
called woman in a special sense - when they are apostate, they are called whore, when they are 
under judgment, they are called widow - the name woman can be applied to the believing part. It 
carries the woman character in the midst of the fornicating people. This woman in Judah is 
represented by the prophets. They are the leaders of this part of the people. And they have now 
truly sought in the name of their Lord in this penny time with light and broom. The light is the 
prophetic promise; the broom is the law. Hey, how they have swept up behind, an Isaiah, Jeremiah, 
Ezekiel and how they are called, and how they have raised up grace and promises. The finding time 
of the penny in this epoch is the return of a believing part to the holy land after the Babylonian 
captivity. With light and broom Daniel and Haggai, Zechariah and Malachi have worked, and not less 
Ezra and Nehemiah. And certainly there will have been joy again in heaven over this repentance and 
return with the angels. The law is given through the angels' business. The angels play a great role 
under the law. That is why the neighbors and friends are the angels, as is also evident from the 
parables. 

From the sheep and penny epoch it goes to the human epoch. That is why the third parable 
begins: A man had two sons. The humanity empires of the Greeks and Romans and the following 
nations appear. In the beginning there is still penny coinage, sharp legalism, but the lawless I-
humanity already emerges more and more. Judaism separates more and more into two parts since 
the Babylonian captivity and its end. A younger son wants to go out into humanity, an older son 
forges himself into a more rigid legalism. Already at the end of the Babylonian captivity many Jews 
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remained outside among the nations. The type of nation was imprinted on them. For their sake even 
the Hebrew Bible had to be translated into Greek. In many cases, Judaism made a covenant with 
Greek and Romanity. Many no longer wanted to be the closed, specially educated revelation-
bearing people, but to be bearers of culture and to need their gifts in the competition of mankind 
and to let them shine. This is the younger Jewish direction - the younger son. The older one is the 
one who remained in the law house. The rejection of the Messiah, the crucified and resurrected 
Christ, falls into this time. The heavy curse-rejection among the nations also falls into this time. First, 
after a short time, the people are the most miserable of all. No one is as lost as the Jews in the 2000 
years until today. After a short time already - counted from their rejection - they play no more role. 
No fatherland, no homeland, no temple. Crammed together they sit here and there. In this time 
they are in the majority legally, as far as it is possible. Then, after almost 2000 years, the gates of 
the prison open. The Jew is allowed to be a man among men. Laws give him freedom; indeed laws, 
invoked by nations, give him his country. World war and revolution bring up this age with power. 
And now the younger son only goes off with power. He wants to become leader with his gifts among 
the nations. Everywhere the Jew pushes forward. Everywhere he is the foremost among the 
moderns. As soon as his country is open to him, he builds a university. German, Englishman, 
Frenchman, Russian, American he wants to be - and yet Jew and yet let the Jewish nation shine as 
the first. He kills his goods, his actual revelation goods with splurges. He does not think anything 
more of them. Without law and without Christ he wants to bring salvation to the world. He also 
squanders his great gifts of nature. He shines with it in the vain. He becomes the leader in 
antichristianity, he represents the antichrist. He is not popular with all this. Nobody likes him. If he 
collapses on the highest height, everything is against him. The antichristian time that is coming to 
an end will give birth to a terrible anti-Semitism. Nobody will help the Jew. Herding sows - the most 
unseemly business for him, and that without sufficient food. There he strikes within himself. Now, 
finally, comes the repentance. The repentance of the Jewish people begins with the most godless 
and the most worldly. They remember the wealth of their father. Their native goods become great 
to them. They cry out to their Lord. And he comes to meet them and puts on their first garment with 
all honors. They are put into their great nations-first task.  

But first there is a difficult internal issue to resolve. The elder son hates the younger. We are 
witnessing today the deep hatred between modern Zionists and law-abiding Jews. The hatred has 
already led to murder. And will not the Antichrist kill the two witnesses? But the elder son will also 
break. Our parable shows us only repentance and salvation of the younger son and the wrath of the 
elder son. The prophets also know that Judah and Israel will yet become one. And from all twelve 
tribes the new people is composed. But tax collectors and sinners are more likely to repent than 
Pharisees. Thus, when the kingdom is established, the last, the most extreme, those who have fallen 
into humanity will be the first. 

This repentance, together with the grace received in Christ, is then also the beginning of the 
salvation of the nations. Then repentance will take hold of the nations, and then there will be joy 
among all the angels and among all the saints in Christ, who also belong to his friends and relatives 
in the narrowest sense. Thus the three parables draw the way to the final repentance and to the 
miraculous acceptance of the property people. Nothing and nobody was and is as lost as this people. 
From I to I it climbs up until it falls broken in Christ into the arm of the Father and starts its world 
mission. That is why Luke has put the three together, so that we can see the way to the Kingdom of 
Christ, how it only goes through repentance, but how this repentance finally comes.  
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From vineyard 
Mt. 21:33-46; Mk. 12:11-12; Lk. 20:9-19 

 
From the planting of the Jewish people to the fruit, this parable takes us. With him it is quite 
clear that it speaks of the Jewish people. At the end it says explicitly: the chief priests 
understood that he spoke of them and sought to lay hands on him. One may also interpret this 
parable spiritually-educationally, as one wants, the prophetic original sense goes to Israel. 
However, one must be careful with this parable that one does not use it against its basic lines 
and against the basic lines of the church and that one does not cover wrong phenomena of the 
religious development of the present time with it.  

"A man was a householder, which planted a vineyard, and put a fence about it, and digged a 
winepress in it, and built a tower, and gave it to the husbandmen." Here we have, looking first at 
the whole, the calling and election of the Jewish people. All the holy love of God, all the care of the 
householder is expressed in this account of election. It is sweet and touching to hear this description 
from the mouth of the Lord, who himself was the mediator of this election. No people except the 
Jews is so chosen and so planted and cared for as a vineyard. The nations have been given out and 
given away since the Babylonian tower, as it is clearly described in Romans 1 and emphasized several 
times. Of course, the nations are not given away to a final destruction, but to salvation. Therefore 
also their names are written in their basic roots Gen. 10 in the Holy Scripture, in the Book of Life. It 
is delicious that they are not given away Gen. 11 without first being inscribed in their progenitors in 
Gen. 10. It is just as if God wanted to say. "God keep you, goodbye!" - This inscription of the total 
nations before their dedication also clearly points to the total redemption. - However, none of these 
nations is specially chosen. Only the Jewish people has a special promise. But the Jewish people has 
this whole election only in view of the nations. Already Abraham is chosen for the blessing of all 
nations. Not for its own sake is Israel chosen, but for the sake of God's counsel with all nations. This 
people is prepared in its finally believing whole part, that from it and its Zion the divine salvation 
passes to all the world. Of no nation in the world is anything written in the Bible like of the Jewish 
people. If we do not want to stray from the counsel of God, we must hold on to it tenaciously. 

This dedication of the nations is valid until the Jewish vineyard brings its fruit and until the 
wedding can be. The nations are still given away today, because the Jewish people has not yet 
brought forth its fruit; it is still in the process of education, namely in the process of judicial 
education. The curse of the law must also work on them until they receive the blessing of the law 
itself, fulfilled in Christ, and can pass it on to the nations. No nation of the world except the Jewish 
nation is designed to be a vineyard of God with fence, winepress and tower. It is an unbiblical 
interpretation if we preach that all nations are also such a vineyard with fence, winepress and tower. 
What is described to us in this vineyard planting, which we will see in more detail later, is the entire 
law-keeping. This has never been imposed on or given to any nation. And we do not have to impose 
a law on the nations, we rather have to preach the gospel of election, the common gospel. We have 
to call firstfruits to sonship and inheritance, we have to build up the body in Christ, not to fence 
nations, which, as centuries prove, does not succeed. The nations according to their mass are still 
given away today - and we would have to be blind, completely blind, if we did not see this way of 
giving away among the so-called Christian nations very clearly in our days. 

Our parable points in every single word to law and Judaism, to the kingdom in its Jewish 
foundation and not to the community of our days. Already the expression: "There was a man, a 
household despot", as it literally says in v. 33, is very significant. The congregation has no household 
despot at its head. Luther does not translate correctly when he says housefather. Not house father, 
but house ruler is written there. The word "house despot" emphasizes the legal character. The 
believers in Christ have one head and in the head the Father. They themselves are children - that is 
a totally different relationship. But if we preached such a parable, we would have to say: Behold, 
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what is organized for all nations; but what do we have that is greater and more glorious in Christ, 
therefore let us take hold of Christ. 

Even more clearly than the word house despot, the word vineyard points to the legal and Jewish 
character. Always the vineyard refers to the Jewish people, especially Is. 5. The word vineyard never 
occurs for the community. Nor can it be. A vineyard is a legal, orderly arrangement, where vines sit 
next to vines in rows; this is not an image for the community, where everyone hangs in Christ. The 
image of the community is: "I am the vine, you are the branches." This image is never applied to 
Israel. Only once in the Bible is the Jewish people called "vine", namely in Psalm 80. But this is again 
quite different from John 15. Ps. 80 is Israel the specially cultivated vine, which is to cover all lands 
with its blessing.  Christ is something completely different from the vine and the branches that have 
grown into it. Above all, the community is never called a vineyard. There is no fence around it - it 
has spiritual life and spiritual discipline from within. The fence is the law of the letter, whose end 
and goal in the community is the Lord. The community does not need a winepress either. The 
sacrificial service is over. We have Christ crucified and risen indwelling. We do not need a tower 
either. The promises are for us all Yes in him and Amen in him. In such a parable we can show the 
whole counsel of God through the Jews with the nations, but also the predominant glory of the 
community of faith in Christ. We must testify to the difference between the kingdom and the church 
- and not drag the kingdom line into the age of the church. We always preach far too much law 
instead of what we are called to, election gospel. The Savior has not told us to put the nations under 
the law, they can do that themselves according to Rom. 2. We have to testify salvation, filiation, 
inheritance in Christ. Thus we stand with vineyard, fence, winepress and tower in the middle of the 
law of the letter, in the middle of the wonderful, pedagogical, educational preparation of the Jewish 
people for the whole world of nations. The tower has always overlooked the nations from Zion. 

This vineyard the Lord gave to the husbandmen. This is the ordered priesthood with the high 
priest at the head, with the orders of the priests and Levites. The scribes do not belong to the 
ordered husbandmen. They are a later class that became under Gentile influence. Scribes were to 
be all Jews, and every householder was to teach his children. Neither were the kings an original 
class, but they came in later under rejection of the eternal King and Lord. The Lord expressly says to 
Samuel, under whom the Jews desired the king, they have rejected me. The princes in Jesus' time 
fully bore half pagan character, and when they, like a Herod, built the temple. But at the time of the 
revelation of the Son, all these vinedressers were there. For the so-called offices, the vine dressers 
cannot be used. In the community of faith there are no offices, at most if we want to call the elders 
so. Everything else are different gifts, which the Holy Spirit works within the community; which the 
community accepts and by which it lets itself be served; which it also, if it wants and if the gifted 
ones are led in such a way, releases and maintains, so that they can serve without burden. A civil 
service formed by a certain professional career may well be in the legal, generally religious line, but 
not in the community of believers. The community has self-edification of all under the provision of 
the various gifts. So we must not transfer the vinedressers to the community. Whoever wants to 
interpret this correctly must always say: In the community it is like this and like that. This equipped 
vineyard, on which the Lord did everything according to Is. 5, that it would bear fruit, i.e. that it 
would become a repentant people and ripe for grace according to its destiny, the Lord now left this 
vineyard to himself. "The Lord went over land", according to Lk. 20: "sufficient times". In the time 
of the law the Lord was not constantly with his people, after they were once planted in the holy 
land. Well, in the holy of holies above the ark of the covenant there was the cloud of his veiled 
presence, a sign behind the curtain. But this cloud was not after the Babylonian captivity, because 
the judgment of rejection had already begun there and had not completely ceased even after the 
return. The Urim and Thummim, the light and right of the high priest was also there, this 
manifestation of the will of the Lord in decisive hours. The Lord also guided his people and 
intervened in judgment and mercy ever and anon. But on the whole, the vineyard was left to grow 
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up and bear fruit. It is quite different with the church. Here the Lord is present through indwelling 
of the Holy Spirit in every newborn child. The Lord only went to heaven for the community in order 
to be present in each individual more intensely, more powerfully, more generally, and to guide the 
individual and the whole community into all truth. The elect are in him and he in them, as the Father 
in the Son and the Son in the Father, and the church is one in its Lord. We have a Savior who is 
completely present, guiding, leading, and ordering everything down to the last detail. Here again 
completely different than in the vineyard. In the vineyard the Lord went over the land for a sufficient 
time; in the church He comes to the believers and makes His dwelling in them in the Spirit. We see 
the difference between the kingdom in the preparation of the law and the church in its becoming. 
A truthful interpretation of the Scriptures must also show this. Where the Lord is the vine and the 
believers are the branches, the Lord is inwardly in all true branches. 

And now the Lord of the vineyard seeks and expects fruit. In the church there is always fruit with 
the truthful. The Son is the vine and the Father is the vine dresser. And the Father himself cleanses, 
that more fruit and lasting fruit may be. What does not bear fruit is not true vine and is cut off and 
withers. John says in his letter, "They were not of us, or they would have remained with us." - It is 
quite different with the vineyard, where fruit is sought for sufficient times. And this fruit on the 
ground of the law should be a repentant and salvation-seeking people. We hear this in all the 
servants who come to the vineyard to seek fruit - they seek repentance. The law should be a 
disciplinarian of Christ. It should awaken the knowledge of sin and the desire for the promised. 

Therefore in God-conscious times: the servants. Matthew names servants twice; the second time 
more than the first. Mark and Luke name one servant each and let the one come three times. In the 
reason it is one and the same. One can regard the many prophets, these spiritually equipped 
servants, also as one unit. After all, they also come down to One, the Greatest, to John the Baptist - 
and they are in truth a unity. Thus they all have one spirit; they strike in one notch, they all have one 
goal, in spite of different gifts. So many or one, it is the same; the many look at gifts and growth, the 
one looks at the inner unity. 

And the time between the planting of the people in the holy land until the dispersion among the 
nations can be divided into two or three epochs. If you take John the Baptist in particular, then there 
are three epochs. First come prophets seeking fruit until the Assyrian captivity. Then more prophets 
come than the first were, seeking fruit until the Babylonian captivity. If one lets the captivity run 
away, which one well can, then the two epochs are full. Then the dispersion in the second 
destruction of Jerusalem is only the completion of the first. If one takes the last time, especially 
under John the Baptist, then one still has a third time and can add Haggai, Zechariah and Malachi to 
this third time. 

All these prophets were rejected by the people. In a sense, all of them were killed. One can also 
say with the evangelists, they were sent back empty to the Lord. The impenitence of the people of 
Israel increased from step to step. If they first clung to idols, after Babylon they became even more 
self-righteous. After the rejection of the servants, the Lord finally sends the son. They take him, kill 
him and throw him out to the vineyard. Outside the camp he is killed, says the letter to the Hebrews. 
And envy killed him. They wanted to take the inheritance. From the vineyard owners, who wanted 
to be and become masters of the vineyard themselves, the rejection went out. If the vineyard had 
produced its fruit, the people would have become a royal and priestly one, then the husbandmen 
would have had to join the converted masses of people under the one heir and king. They did not 
want that. Their status was more important to them than the kingdom. And they wanted to be 
masters in the vineyard. Their rejection of the Lord brings judgment on Jerusalem and Israel. But 
this judgment does not end there. The listeners of the parable judge themselves that judgment will 
come on the murderers - evil on the wicked - but also the people think that the Lord will give the 
vineyard to others, namely, as they think, to other vinedressers who would deliver their fruit in due 
time. 
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The Lord reaches much deeper and further. The Lord reaches into the prophetic word, he takes 
the 118th Psalm. He takes the glorious song of the new temple, of the delicious messianic time. 
Even if the precious, chosen stone, the eternal Son, is rejected by the builders, the counsel of God 
does not end there. He reaches into the prophetic word. He takes the 118th Psalm. He takes the 
glorious song of the new temple, of the delicious messianic time. Even if the stone, the precious, 
chosen stone, the eternal Son, is rejected by the builders, the counsel of God does not end there. 
That would be a shameful end. No, the stone from heaven is the royal crowning capstone. The main 
stone that holds everything together and closes it, that is it. So it must be called actually instead of 
corner stone. And in him - he is risen and lifted up - a wonderful time will dawn. Everyone will be 
amazed when he will appear as the keystone and crowning stone of the whole Jewish and thus of 
world history. There will be difficult judgments in between until the wonderful establishment of the 
kingdom through him can happen. Then many will fall on him. They will consciously and clearly 
oppose him. They will attack him and want to dismiss him. This was done by the vinedressers after 
the Lord's exaltation, and it brought about the fall of the city and the scattering of the people. The 
rulers have burned their hands on him; the deceived people are crushed. This is how it will go on 
until the end. There they will want to carry out everything without him and against him, without law 
and prophecy. But they will be crushed - the Lord will fall on them and crush them. This is the 
antichristian time and its judgment. After that, the kingdom of God, the kingdom as it is actually 
called, will not be given to the vinedressers, they will no longer be used; rather to a people who 
bring forth its fruit. After such judgment, Israel will become the royal, priestly people, who will take 
up their task in repentance and faith in the One who is coming again and has come again. The people 
to whom the royal, priestly task in the Kingdom will be given is not a nation-people. Nowhere in the 
Bible does a nation-people have a promise. All nations in the Bible are always only a block in relation 
to Judaism. These are also not the "Christian" nations, to whom the Kingdom would be given. Truly, 
they would have brought forth miserable fruit in two thousand years. No, the people to whom the 
kingdom is given, that is the finally repentant, believing Jewish people, which brings new fruits.  

So in this great parable we have the whole course of the kingdom in its leader people, the Jews. 
We have the planted vineyard; we have the time of fruit-seeking through the prophets; we have the 
prophet-murdering city and its judgments; we have the rejected son and the great judgment. But 
we also have the glorious and exalted Son. We have the Antichrist and the judgment upon him; we 
have the regenerated people and their calling in the Kingdom. The great gap between the exaltation 
of the Son and the antichrist time is contracted, as it always is in the prophetic word. All prophets 
have ever and ever seen together what is historically far apart. So it is also here. But the whole 
course lies again clearly before us. And to preach this to the present generation, especially to the 
congregation, is truly necessary. And in contrast to this, the nature and task of the church can be 
described wonderfully. In it, the exalted one is not the coming final stone, but he is already 
everything in all, life and essence. In it, as the head, he has already drawn his body to himself, and 
the community awaits his day of revelation. In the church, there are no such judgments of breaking 
as the Savior gruesomely paints. If we want, we can also take these judgments in such a way that 
we say those who fall on the Lord are the Jews with their Antichrist; those on whom the Lord falls 
are the deceived nations. When the stone performs these judgments, the church is already with him 
as his body, because when he comes, he comes with his saints. 

This is not mentioned in the parable, because the Savior does not speak of the church in the 
parables. We have to put this in as a fullness from the revelation of the church as it is shown to 
us in the epistles of the church. In this parable, we see again what it means when they say that 
the millennial kingdom is only mentioned once in the Bible, only in Revelation. No, it is written 
everywhere, but it is usually called Kingdom. 

 
 



 

14 Theodor Böhmerle, The Parables of Jesus 

The royal wedding 
Mt 22:1-14; Lk 14:16-24. 

 
This parable speaks it again itself that it belongs to the Jews. Thereby, of course, as always, a 
spiritual interpretation to the inner life of the community is not excluded, only the spiritual 
interpretation must not transfer any traits from the kingdom line to the community line. 

The parable wants to draw the kingdom of the heavens. "The kingdom of heaven is equal or 
compared", it begins. The kingdom of the heavens is also called the kingdom of God and of Christ. 
The heavenly Savior, returned from heaven, is its King. The Kingdom of Heaven does not arise out 
of the natural-historical course. It arises after the collapse of the natural-historical course, which 
has its climax in the Antichrist. It arises by revelation of the Lord from heaven with his saints. Its 
privileges are therefore heavenly. It does not have the guidelines and baselines coming from below, 
which belong to the law of sin and death, but it has the eternal laws of God and builds itself up in 
them. The Savior's Kingdom is not of this world. It is indeed in this world, but in it the Holy Spirit of 
the upper world is authoritative, which at its revelation is poured out on all flesh as a spirit of grace 
and prayer (Joel, Zechariah). This kingdom of heaven is not the now built community of the sons of 
God. We see how now, after two thousand years since the ascension of Christ, all the kingdoms of 
the earth are from below and work according to the satanic ego principle. Christianity as a popular 
religion has not changed anything in this respect. The community of faith stands as a suffering and 
tolerating one in the middle of the time of the effect of the satanic principle. Heaven does not reign 
anywhere on earth, but rather hell. The kingdom of heaven is a coming thing. It will not be brought 
up by the preaching of the gospel, but by the revelation of the Lord from heaven. And this revelation 
will first take hold of the Jewish people and make them the Israel of God, then the nations will see 
it and run to it and enter it step by step. 

But the completed and mature church will be the body through which the exalted and returning 
Christ will manifest his kingly rule. 

Now the Savior says of this kingdom of heaven in our parable that it can be compared to a royal 
lord who made marriage to his son. Here we have one of the much-used prophetic images 
under which the Lord depicts his relationship to the people of Israel. Throughout the centuries 
it is a betrothal, a bridal, a marriage relationship. According to the prophetic word, the Lord has 
betrothed himself to the Jewish people and remains betrothed to them forever. This is 
especially said by Hosea. So the covenant does not cease, but is carried out through everything. 
God's gifts and calling may not repent him. According to the prophetic word, Israel is the virgin 
whom the Lord has chosen.  

But this betrothed and chosen virgin is now many times unfaithful. She commits fornication in 
idolatry. Then the Lord judged her many times. He finally judges her so that he rejects her and sends 
her out among the nations. Now she is like a widow. But the Lord does not cast her out forever. 
Again and again the prophets have to testify to this. Hosea even has to take a whore as his wife to 
testify that the Lord will finally accept his chosen wife. In spite of everything, it comes down to the 
marriage with the repentant and faithful part of Israel. Israel is the wife of Yahweh. Israel is fully 
only accepting and carrying on towards his Lord. Israel is the female vessel among the whole world 
of nations. All nations are active, Israel is passive and passionate. Of course, it also wants to go out 
into the self. It does not want to be and remain the feminine. Only in the idol acceptance, then in 
the law righteousness, then in the lawlessness it becomes active and more active, but to deeper and 
deeper judgment and to heavier and heavier curse. After the deepest judgment, that on the 
Antichrist, it will finally break and return to its womanhood. At the coming of the Son of God, the 
Messiah in the flesh, there was great wooing - unfortunately in vain; at the Second Coming of the 
Lord, the believing part will accept his calling and election. The Savior calls Himself a bridegroom to 
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the Jewish people in His days in the flesh and calls the believers from the Jews wedding people. How 
can the wedding people fast as long as the bridegroom is with them? And John the Baptist also says 
of his days that they are the bride wooing days. He exclaims, "He who has the bride is the 
bridegroom". But it broke up, it did not come to the marriage. Cast out, the people is widow in the 
deepest sense and calls to the unjust judge, which God is in him, who makes it plague twofold - day 
and night. But the widow, when the time comes, in a short time, quickly - will be saved.  The wedding 
day comes with the elect. It is also called the great supper, both in the gospels Luke 10 - as in 
Revelation 19.  

Then, once the wedding is celebrated, it goes from stage to stage. In the kingdom of heaven the 
woman becomes the wonderful center of attraction of the nations and after the last judgments and 
after the final judgment the glory of the woman is concentrated in the new Jerusalem, where she 
may then live and rule royally-priestly in the fellowship with the Lord. The Lord with his perfected 
congregation will dwell in the New Jerusalem - which is the bride, the perfected one - and there the 
woman will now be eternally married in the light and exercise her profession in the blessed nations. 
New Jerusalem, which is also completely set to the twelve, to the number of Jacob, belongs to the 
woman, it is the completed womanhood, in the midst of which the man dwells with his completed 
sons. Thus through the whole revelation and prophecy the betrothal, the bride, the woman, the 
wedding thought goes - in between for the sake of unbelief, the widow and the whore way, but 
always in relation to Judah-Israel.  

The community of believers is never the bride, never the woman, still less ever a widow or whore. 
The believing community is always seen as male. According to Rom. 8,29 the common council does 
not mean a bride relationship or a wedding, but rather that the only begotten Son is the firstborn 
among many brothers. Believers in Christ are always called sons, men fathers. Finally, we are not to 
come to a marriage, but to mature into perfect manhood. When Paul says once in 2 Corinthians that 
he wants to bring the Corinthians to Jesus as a pure bride, this is the only passage and the bride 
here is only a picture of purity. Eph. 5 must not be used for this purpose. Here the apostle does not 
compare the church with marriage, but rather marriage with the church, which is a big difference. 
The subject of Eph. 5 is, as the end of the chapter clearly shows, marriage and not the church. Now, 
at some points in the life of the church, marriage is illuminated. In particular, it is the unity of the 
members of the community with Christ, which should shine before marriage as a model of unity. 
The community is the male son. In the case of the church, there is only talk of marriage insofar as, 
when the Savior marries Israel, the church is present on the side of the Savior, on the side of the 
Son, as the body of Christ.  

So, where we are dealing with bride, woman, widow or harlot, we are dealing with Judah and 
Israel. This also sheds much light on the explanation of John's Revelation. 

For the relationship of the Lord to his chosen bride, the incarnation of the Son was now of decisive 
importance. Then he came and sought to obtain the bride as a wife. The father wanted to make 
marriage for his son. The Savior was born a Jew. He is from the tribe of Judah and from Bethlehem. 
His Jewish humanity has its special meaning for the Jews. As a Jew it is their Messiah, their King, 
their Lord, the man who wanted to lead the woman home. For the community, the Jewishness of 
the Savior is less important than the Sonishness. The community has the Son begotten of the Spirit, 
made man. The Son and the Man, that is the decisive thing for us believers from the nations. The 
Son of David, that is the decisive thing for the Jews, that is for the chosen woman. In his days on 
earth in the Jewish land, the Savior sought the woman. He expressly declares for this time that he 
was not sent but only to the lost sheep of the house of Israel. The whole work of the Lord is directed 
to the fulfillment of the prophetic word. That is why in the three kingdom gospels it is always about 
the whole; that is why he heals everything; in the kingdom of Christ no one is allowed to be sick and 
miserable. the believers in Christ in the church go through everything. What happened was what 
our parable says, "He sent servants to call the guests to the wedding." When it says guests in our 
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parable, it literally means the called ones. The called woman, who just now consisted of a whole 
people and its members, is called. It may be that even among those who once hear the call at the 
advent of the kingdom, there are still stages: Inward stages, which have more female character; 
outward stages, which have more servant character. We will probably come to this point in the 
interpretation of the parables in Mt. 25. The called ones to the wedding are the Jews. Here, no 
people of the nations are allowed to be involved. The nations are now either firstfruits. This is a 
much higher level than just being called to the wedding. The firstfruits are already living in faith in 
their Lord. Or the nations are blessed by the blessing of Israel - blessed in the light that has risen 
over Israel.  

Because the earthly work of Jesus was for the calling of the Jews to the wedding, it carries in 
everything, in its mass character, in its penitential-baptismal character, in its suspension of all 
satanic forces even in sickness and distress - the kingdom character and not the community 
character. The common character is the character of choice, the character of faith, the character of 
overcoming under satanic high pressure. Through servants the Savior let call. Luke names a servant. 
He summarizes everything in one. There was also the One, John the Baptist, who called powerfully. 
But there were also the twelve, yes, there were the seventy, who went and proclaimed the kingdom 
in word and deed, the wedding was here. So now in our day we cannot proclaim. The wedding is 
not here. We can see this already from the fact that it is not proclaimed to be present until 
Revelation 19. We must now proclaim salvation, blessedness, peace, childship, inheritance, which 
goal is greater than the call to the wedding, but which all goes through the cross, tribulation and 
much challenge. The wedding call in the Kingdom is something specifically different from the call of 
repentance and faith to the church. It is something different to believe under Satan's power or in 
Satan's binding time and to submit to Jesus in watching the wedding. 

So the call went out to those who were called. But they did not want to come. Luke describes in 
a drastic way the earthly sense that hindered them. The one had bought a field, the other five yoke 
of oxen. The third has a wedding that is much closer to him and promises to give more than the 
wedding of the Messiah. Lust of the eyes - he must look at the field; lust of the flesh - five yoke of 
oxen; hopeful life - riding high in the world - taking a wife - the three great fundamentals from below 
hold them back. Looking, the antithesis of faith; flesh, the antithesis of the Spirit; riding high, the 
antithesis of dying free. They did not hear - earthly kingdom, not heavenly kingdom is their sense. 
Egoic, not godly earthly kingdom is their desire.... 

Then the king sent out the second time. Here, in our parable, the prophetic interstices enter. All 
prophetic word sees together, where it is spoken, what lies far apart in the fulfillment. The prophetic 
word is perspective. Already in the natural we can see only perspectively, thus everything distant 
moved together. Because the whole scripture is prophetic, it is also perspective through and 
through. Thus, on the whole, the most distant ages of God, forwards as well as backwards, are all 
the closer together. That is why, for example, the actual primeval creation and the final restoration 
of everything are treated very briefly; but the closer the ages of God are to us, the wider they open. 
The whole prophetic word carries this character also in its details. Therefore also the parables carry 
it. Especially the parables see or shorten in the perspective light the aeon of the two-thousand-year 
judgment over the Jewish people. The parables often closely link the rejection and the reacceptance 
of the people. The interpretation, especially of our days, in which the time periods are mostly behind 
us, must consider these interspaces, otherwise it comes on wrong lines. 

In our present parable, the interstices are where the Lord says that servants were sent out for 
the second time to invite those called in. In this second call it says: Tell the called ones: See, my meal 
I have prepared, my oxen and my fatlings are slaughtered and everything is ready, come to the 
wedding! Here obviously something happened in the time between the first and the second calling. 
There is the redemption and reconciliation accomplished through the suffering and death of the 
Lord Jesus Christ; there is the King of the Kingdom of Heaven risen from the dead. There is the full 
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possibility of holding the wedding. Everything is ready. So there is the time until after resurrection, 
ascension and Pentecost in between. The called ones are now the apostles and the whole believing 
initial community of the kingdom, which gloriously arose after Pentecost. Luke takes this second 
calling toward the side of those to be called, saying, "Go quickly into the streets and lanes of the 
city, and bring in the poor and the crippled and the lame and the blind."  Luke also has the king 
become angry after the first calling. This is quite true. Rootwise, the wrath and judgment already 
began at the first rejection, therefore the Savior was able to proclaim it plainly already at the entry 
into Jerusalem. But the judgment is only executed after the rejection of the second calling. The 
reason why Luke mentions the poor, the lame and the crippled is that only the broken and bruised 
hearts needed and accepted the crucified Savior. The high and proud, the ego-righteous in the 
people as well as most of the superiors rejected the crucified king. But that Luke means the same 
as Matthew in the second call, we see from the fact that it says: "Go into the streets and alleys of 
the city. The city is Jerusalem, so it is still standing. 

In this time of the second calling on the basis of the accomplished reconciliation and the glorified 
King now also falls the fact that they grabbed the servants, jeered and killed them. We think of 
James and Stephen, of Saul. Then the king was angry and sent out his armies. The Romans are his 
armies, just as Nebuchadnezzar was once his servant. The Lord is also the ruler of the world, despite 
Satan's usurped rule. And now the city is set on fire and the murderers are killed. Here again a whole 
human age lies in between, we have again the prophetic perspective. Only in the year 70 the 
judgment is carried out. 

But now comes the great break of 2000 years. Here usually a quite wrong interpretation sets in, 
by referring now the third call to the nations and putting our present time here. This is wrong. The 
nations are not called. They only join after the completed calling of the Jewish people. That would 
be a beautiful wedding, which would have been held among the nations during the 2000 years. 
Persecuted, hated, killed believers; mighty, wrong church ways; terrible judgments just within the 
so-called Christian nations. Blood, nothing but blood in churches and states, that is not a wedding. 
This is also not in these 2000 years, rather in the common time. In addition, when the Savior sends 
to the streets, when he sends to the country roads and to the fences according to Luke, these are 
not at all the nation-churches. These have great cultural empires, mighty cities; they have homeland 
and fatherland and boast highly. But who is the stranger who does not have a homeland and his 
own soil? Who is the wanderer, the restless wanderer through the 2000 years? Who has not been 
given a homeland anywhere? Who has constantly been a guest on the fence and basically still is? 
Who is looking for a home ground in our days, unsteady and fleeting? There is only one road and 
fence people among all nations - because even the nomads have homelands - and the road and 
wandering people - this is the eternal Jew. How many wrong thoughts have the churches and the 
so-called Christian nations gotten into by inserting themselves here? They have twisted the whole 
counsel of God and eliminated the Jewish people. Yes, of course, if one interprets in this way, then 
one loses both the church and the Jews. The called ones in Jesus' time were not worthy and the 
rejecting called ones in Jesus' time will not taste the Lord's Supper. Just as the people redeemed 
from Egypt perished in the wilderness and the Lord created a new people for Himself, so also the 
people called at Jesus' coming perish, but through the severe judgments the Lord creates a new 
people for Himself who will repent and enter the wedding in faith. Evil and good, whom they find, 
they may bring, if only they repent and accept the reconciliation. The wedding garment, according 
to Revelation 19:8, is the righteous deeds of the saints who are made right by grace, accepting the 
reconciliation and grace of the crucified and glorified King; they have the wedding garment. Among 
the Jews of the dawning wedding days there are evil and good, law-abiding and apostate. But 
everything that can be broken and renewed may enter.  

So the third call refers to the Jewish people at the end of days after the break of the antichristian 
rule. We have here the fulfillment of the night vision of the prophet Zechariah of the four chariots 
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ch. 6 and many other passages. Luke indicates the long intervening space until the third calling with 
the words of the servant: There is still room. He sees the space still empty. The dawn of the kingdom 
community has indeed come forth. Many thousands entered at Pentecost and afterwards. But the 
movement got stuck under the persecutions and passed away. The wedding hall remained empty. 

Now there is a third calling of the people thrown into the streets and against the fences. And now 
the bridal chamber becomes full. Here we stand in the great repentance and  
faith movement among the Jewish people after the Antichrist has been broken. You see, in which 
they have stabbed. From the world of the dead and from that of the living come all repentant 
believers; for the kingdom of Christ encompasses over there and over there. Only from the men 
who rejected at the time of Christ, none comes to the wedding hall. 

Now when the hall is full, when the great community of Israel (the woman) is gathered, there is 
also an inner cleansing judgment. It is understandable that in the mighty repentance and faith 
movement (Zech. 12,11 ff.) also superficial people will slip in. There will be those who have no 
serious repentance and no serious acceptance of the forgiveness of sins and the righteousness of 
life. These will be put out by inner judgments when the king comes into the wedding hall. This is 
how the church of the beginning (Acts 2), which existed only for a short time, was purified. An 
Ananias and a Sapphira were dismissed without further ado. In the same way, everything that has 
not undergone a proper conversion is put out of the Jewish community of the kingdom. A pure bride 
is given to the king's son. Only the true, genuine Israel is allowed to participate. Many are called, 
but few are chosen. A sanctified target number forms the woman, fills the bridal chamber. But such 
a congregation will certainly come through. The spiritual community will stand on the side of the 
Son, the Bridegroom, at the royal wedding. It is gathered by its Lord long before. After all, she is the 
body of the bridegroom. But she is looking forward to this wedding day, and in the innermost and 
deepest sense what applies to the woman also applies to her: "Blessed are those who are called to 
the supper of the Lamb." 

 
 

From the entrusted pounds 
Mt. 25, 14-30 

 
We are standing before the parable of the servants. Who reads it unprejudiced, sees from 
everything the legal character. If the sons can also be called servants, then they are not in the 
legal work and wage relationship, but rather according to the side of the complete devotion 
accomplished by blood purchase. We are at the beginning of the millennial kingdom. The sons 
have been here with their master for a long time. They are already gathered to him at the 
beginning of the antichristian kingdom. The bride has also entered the wedding. This happens 
after the fall of the Antichrist. This is what the parable of the ten virgins is about. We would like 
to add here only for the greater clarity that to the bride, to the woman in any case also 
faithfully devoted Israelites from all centuries belong. These then stand up when it is said: the 
bridegroom comes, in the resurrection of the righteous. The beginning of the millennial 
kingdom is connected with a resurrection among the Jews. This is already shown very clearly in 
Ezk. 37. We also see this in the coming of Moses and Elijah on the Mount of Transfiguration; we 
see this in the resurrection of many after the resurrection of the Lord, who appeared to many 
in the holy city. This was a beginning of the kingdom, but it did not come to full fruition because 
of the unbelief of the Jews. We used to count these resurrections among the firstfruits and 
sons, but now believe that this was not correct. These resurrections count into the resurrection 
of the righteous at the establishment of the 1000 year kingdom. This is probably the real first 
resurrection. That is for the Jews, the faithful and righteous among them. The gathering of the 
sons to their head is also a first resurrection, but more, as Paul says, an out resurrection, an 
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election resurrection.  The gathering of the believing sons of God to their Lord is something 
superior to everything else. The children of God, after all, have already been resurrected in this 
world with their born-again faith. "Are you risen with Christ," it says. We are buried with Christ 
in his death and are risen with him in his life, we praise God in Christ Jesus our Lord Rom. 6. We 
know that we have passed from death to life. We therefore only wait for the day of our 
revelation, when he himself, our Lord, will be revealed. 

The first resurrection takes place in the Jewish people, who are the firstborn among the 
nations. Now the innermost ones will rise out to the bride and wife and will be united with 
those still on earth. Many will also be resurrected who will be destined to be servants in the 
Kingdom. 

This brings us to our parable. The number of those called to be a woman is completed. These 
are completely turned inward to the king. Not outward. This is also shown in Rev. 14,1 ff. After 
the marriage of the lamb the equipment of the servants comes to their kingdom calling.  

The Lord will not always be visible with his glorious body of sons and with his now finally won 
wife. In the visible of the kingdom his servants represent him. It is said of the Lord that he went 
overland, that he traveled. This word cannot be referred to the ascension. Traveling means that 
the Lord remains in the territory of this earth. After his ascension he did not remain separated 
from his own by any means, but he sent the Holy Spirit. Especially the children of God, even if 
they do not see their head, are nevertheless connected with him in the closest way. Through 
the Holy Spirit the Lord dwells in them. The communion is a true and intimate one. The Holy 
Spirit takes it from His own and gives it to us. To Him we are not strangers. But the Lord in our 
parable obviously has no fellowship with the servants until his return for reckoning. 

We believers in Christ keep accounts every day, and even though we will be revealed before his 
throne, we are already revealed to him now. The Lord will appear in the 1000 year kingdom at 
any time. In the parable of the workers, Mt. 20, it says that he appears at certain hours in the 
market, i.e. in Zion, to recruit new workers. To those already recruited, who are already out in 
the vineyard, he does not appear again until the end. Since the sons of God are moved to meet 
their Lord in the air, we assume that the Lord reigns in the 1000 year kingdom with the 
transfigured sons and with the transfigured bride in the air. Satan has had to vacate this place 
of action and is bound.  Here in the air is the blessed communion with body and wife, which the 
Bible calls the marriage of the Lamb. From here the transfigured life forces fill the earth, as 
before the death forces of Satan filled it from there. The withdrawal of the Lord to this place is 
His traveling. So it is wrong when we speak of ascension here. Here we are already further than 
ascension. Here his coming back has already taken place, he does not go back anymore.  

Now before he goes, he calls his property servants and hands over all his own to them. The 
Lord has all kinds of servants. Also the sons can be called servants, also a Cyrus and a 
Nebuchadnezzar, pagan world power rulers, are also called servants. Israelites are called 
property servants. They are at his disposal after eternal supreme election. They are the elite of 
the chosen people who have entered into his election. The righteous of all centuries are united 
in this crowd. They get all the goods of the Lord, all his property. This cannot be referred to the 
Lord and his sons. In the common time the Lord does not have his property at his disposal yet. 
The devil still rules. Of course he has all power, of course the earth is of the Lord. But he does 
not have both yet in his possession. On earth, the satanic principles only work their way to their 
height. That is why the Lord cannot distribute yet. The believers are poor, powerless and 
without influence in this world. Their powers are internal and spiritual; and when they are 
weak, they are strong. They go under cross and shame. There is no question of distributing 
goods.  
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This will be completely different at the beginning of the millennial kingdom. Now Israel is 
converted. Now the great repentance movement goes through the nations. With the breaking 
of the Antichrist and with his judgment everything breaks. The greatest self-importance and 
self-importance of mankind has proven to be null and void. But in Zion the beautiful splendor of 
God rises. The Son of God who has appeared creates what the creature was striving for in vain. 
Step by step the nations fall to Zion. Now the Lord can start and establish his kingdom and 
distribute everything to his servants. The sons of God are there the co-distributors. After all, 
everything goes through them. They are always equal to their Lord in everything they do. Thus 
it is the sons who distribute to the servants. And the chosen and won woman rejoices highly 
over her husband's splendor.  

Each servant receives the gifts, powers and the scope of work according to his ability, according 
to his power at his disposal. Each servant is an independent creation of God, each one has his 
own special ability. To bring up the Kingdom, the Lord can use everyone, high and lowly. And he 
puts everyone in his place. In the Kingdom of Christ there is no confusion. There are not those 
who are not able to stand in high places, there are not those who are able to do much wasting 
away in an unsuitable place. In the Kingdom of Christ there is truth and justice. The pounds that 
the Lord gives to each one are the positions appropriate to their gifts and powers. The spirit of 
Christ should rule through everything. There is much to put in order in all areas of the broken 
and lost states. The servants of Israel have much to do until the religious, political, economic 
and social things are all ordered according to the King's mind and spirit. There it has millionfold 
tasks and needs it millionfold gifts. And the largest is as important as the smallest, so that 
everything happens correctly in every place. Therefore the Lord distributes with unfailing 
justice, to each his field of work. The one has five pounds, he has far great power and task; the 
other has two, the third one. And now we go to work in the name and power of the Lord.  

But the third one does not want to. He makes a pit and hides the master's money. He lives for 
himself. It is beautiful in the millennial kingdom. He lets himself be comfortable, it does not 
depend on him with his one little pound.  

This shows us first of all that in the millennial kingdom sin, the ego being, still rules. Even 
among the servants are disobedient I-men. As far as this servant had power and task, the ego 
ruled. There it was not consistently glorious, it was not Christlike. No wonder that for such and 
other reasons Satan gets rid again. The one servant represents a whole type of servant, a type 
of servant mind in the kingdom. He may have been bitter because of his low position. He had 
no self-knowledge and thought himself worthy of a higher task. It may be that he was 
indifferent, preferring to enjoy rather than to work, preferring to cultivate the flesh rather than 
to follow Christ's kingdom lines. Such a spirit will probably develop more and more in the 
kingdom. The fact that those in high places are so faithful indicates that the authoritative spirit 
is the spirit of the Lord after all - the counter-spirit runs more in the buried and in the hidden. 
He does, however, go out for revelation. He reveals himself in the rebellion of Gog and Magog 
against Jerusalem, in the judgment of the servants.  

At the end of the millennial kingdom, judgment will be passed on the Jewish servants. We see 
clearly in our parable sequence Mt. 15 that the judgment on the Jewish servants precedes the 
final judgment. So the reckoning with the servants must not simply be seen as the final 
judgment, it is not. the judgments also run in stages. And as we have already seen with the 
parable of the ten virgins: The judgment begins at the house of God. After a long time, the 
master of those servants comes and demands an account from them. This account is 
thoroughly legal and commercial and rewarding. There we see the conclusion of the law time. 
For a whole eon the Lord let them work. The age of the people is indeed in the millennial 
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kingdom again antediluvian, very high. These servants live through the whole eon (see Mt. 20).  

And now they come before their master. They have completed their work task. With five 
pounds they have gained five, with two they have gained two. They have subdued their work 
districts to the Lord and have worked out the king's lines to the end. We see here how with 
these servants it depends on working, with the sons in the common eon on becoming. Born 
sons become men, men become fathers. In the case of the sons, it is a matter of coming to the 
perfect manhood of Christ under all the crosses that growth in Christ entails in the age of 
Satan's dominion. In the case of the servants in the kingdom, it is a matter of going forth, of 
working in the vineyard. This is a big difference in both aeons, which we have to consider. The 
sons grow in the divine silence into the divine silence; and growing they are fruitful. The 
servants of the millennial kingdom are dinged in the market and have great tasks to make 
subjects under Christ. The sons are and will be taken out in the world; the servants are sent in. 
The good and faithful servants are now rewarded. "Good" they are called because they have 
done their duty; faithful they are called because they have endured to the end. They are now 
set above many and enter into the joy of their Lord. According to Revelation 22:3 ff. they may 
belong to the New Jerusalem. They are allowed to remain in the community of life of the Lord. 
There, where in the Holy of Holies the transfigured sons stand with the Son; there, where the 
woman has her glory, there they are also and may, as Revelation says, rule from there. So they 
belong to the glory of the Lord and form it together. They are the outermost part, the most 
outstanding part after the other creature that fills the new earth. "In the joy of the Lord" is their 
place. So with him, that is the great - and ruling with him on their level, so they are set above 
much. The inhabitants of the new earth need their leaders, here they are. The sons and the 
wife have more their position and task turned towards the Lord, the servants one more turned 
towards the blessed of the new earth. Next to the Son and the transfigured Sons, the New 
Jerusalem is filled with Jews, with the Israel of God. It is and remains a city of Israel. That is why 
it bears the number 12 in all its parts. As woman and as servant the glorified people of Israel 
are its inhabitants and citizens. But they are not in it as born ones, that is the part of the sons, 
but as rewarded servants, whom the Lord has raised to himself and to whom he gives the 
greatest tasks. Thus they are set over many and are in their Lord's delight. After the last 
judgment, when the new earth and the new heaven have come into being, these glorified 
servants will go down with them in the new Jerusalem to the transfigured earth.  

But we see that we must not apply this promise of the Lord to the children of God without 
further ado. Admittedly, they are also looked upon to be found faithful. But their part is greater 
than that of the faithful servants. They not only enter into their Lord's joy, they become 
partakers of the divine nature, they will see him as he is and be like him as he is. We must not 
let our aim be shifted, otherwise the whole state of being children of God will be shifted. We 
often experience this in our assemblies, that there is a lack of understanding. In many cases, 
the childship is not there either. A transfigured member of the head is always more and higher 
than a servant who has been placed in the joy of the Lord. We have not set ourselves the goal 
of becoming children of God and of inheritance. He has promised it to us, so we may also chase 
after the jewel. The servants, the good and faithful, are therefore set above much in the joy of 
the Lord. The lazy and wicked servant was different. He said to the Lord, "I knew that thou art a 
hard man - thou reapest where thou hast not sown, thou gatherest where thou hast not 
scattered; I was afraid, and went and hid thy talent in the ground - behold, thou hast thine 
own." The whole thing is a lie and an excuse, of course. But there is a basis for this lie. Under 
the law, even under the one fulfilled in Christ, the hard, commanding, condemning side of the 
Lord also appears. As certainly as the Lord is gracious from eternity and merciful, patient and of 
great kindness, just as certainly is he holy. His grace and goodness always triumph over 
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judgment, and righteousness and judgment remain the stronghold of his throne, though grace 
and truth are before his face. The false servant will soon learn that the Lord, where necessary, 
is also a hard man. And there was also a half truth in this. He reaped where he did not sow, he 
gathered where he did not scatter, he indeed sent these servants out, each to his place, and he 
himself celebrated glorious fellowship in his glory in the air with the sons and with the bride. 
And it was not until the reckoning that he appeared again; the servants had to give their all to 
him. But were they not also all through him? Were they ever allowed to forget that? And did 
they not have a great prospect in him, which was fulfilled in the faithful servants? Truly, the 
wicked servant distorted truths and drew them into falsehood, into selfishness. The Lord 
condescends to him deeply. He says: "If you knew that I am as you say and if you did not want 
to serve me, you should have at least let someone else do your job. If you had given your pound 
to the moneychangers, i.e. to those who converted theirs. They would easily have converted 
yours as well. Then at least my empire would have been served. I would have received my 
interest. But you have a mind directed against me, you are a wicked and lazy servant. You get 
neither place nor part in the new Jerusalem nor in the blessed world of the new earth. Take 
place and portion from him and give it to him who has done the most, the one with the ten 
pounds. He will also still administer this in my glory, there is no gap. And this is my law of 
righteousness: Whoever has, whoever has faithfully carried out what he was commanded, to 
him also it may be given that he may have abundantly and shine in glory. But he that hath not, 
neither earned nor gained, from him shall be taken even that which was once given him. And 
then it goes poor and empty to the place of darkness judgment, there will be his weeping and 
gnashing of teeth. 

Everything legal ends with judgment. And the judgment brings the blessing to the one, the 
damnation to the other. This is the line of the law in its expirations and goals. How the judged 
will fare in the judgment is nothing that concerns him at first. He will just be thrown out once. 
The Lord himself knows how it will go on. He knows that the horrible places of darkness are 
purifications. But they are from God, for the judged they are judgments. All kingdom scriptures 
conclude with judgment. The sons of God are allowed to look further. They are one with their 
Lord. They look through even the most terrible judgments and see the love purposes of God in 
them. They see the execution of God's counsel to the end. Those who do not see this are still 
standing on the ground of the law, and they must see differently according to their position. 
But it is wrong to see the truths of the law only as the last ones. And it is wrong to mix them 
with the truths of the Son Eon. The fact that it ends with condemnation for the wicked servant 
shows us in which attitude we stand. Children of God see on the basis of their revelation 
writings also through this darkness-condemnation to the great goal of total redemption. It is 
proclaimed everywhere in the common scriptures. We see, if we want to interpret in a common 
way, we must always go beyond the law line in the spirit. We have to say, this is how it is and 
this is how it ends under the law. And all those for whom it ends here, we must let them. We 
must not dissolve it for them. If they are under the law, it ends there for them. Their eyes are 
kept for the further goal. But whoever's heart and eye are widened and enlarged in the child's 
life, he also sees these damnation punishments well and knows how necessary they are. He 
sees even further what goal they have and rejoices in it in his Lord. In practice, we have to be 
silent towards legal people. They need this end of judgment for their status. But children of God 
need the end of glory in Christ Jesus, their Lord. To testify to this also here means to interpret it 
in a common way. 

Thus, at the end of the millennial kingdom, the Jewish people will be completely straightened 
out. What is not good is condemned - from the Antichrist to the smallest servant. What has 
been faithful has its reward in different stages. Main stages are: Woman and servant. Now the 



 

23 Theodor Böhmerle, The Parables of Jesus 

people are judged in all their levels: Son, sons, wife and servants, now the final judgment can 
come over the nations. 

 

 

 

 

 

From the Last Judgment 

Mt. 25, 31-46 

 

After the completion of the judgments on the house of God, the general final judgment will 
come. The last of the house of God to be judged are the servants of the 1000 year kingdom 
from the Jews. We have already mentioned the order of the judgments of the house of God as 
listed in the Bible. The first to be judged is Jesus, the only begotten Son. Then come the sons of 
God, judged by their head. Then comes the bride of the Lamb, this heart community of the 
Jews, whose judgment is reported in Mt. 25,1 ff. At the end of the 1000 year kingdom the 
servants will be judged. After all these judgments comes the final judgment, which our parable 
today shows us.  

It obviously falls in the time in which the judgment also passes over the earth and it is renewed 
by fire. The Bible does not name the place of the final judgment. If at the same time this our 
earth passes away, it must be located outside of the earth.  

The Lord comes to the final judgment in his glory. The Son of Man", says the Lord, because he is 
interested in announcing that the Son of lowliness, who was man, is the same who comes to 
judgment in glory; or vice versa, that the judge of glory is the former man Jesus. And of the 
"Son of Man" the Lord says, because as the incarnate Son of God He concerns all mankind. He is 
the man, the One, in whom all come to salvation and are gathered together.  

This Son of Man comes to the final judgment in His glory. He comes to the judgment of His own 
as the firstborn brother, as the Head and Lord. To the judgment of the bride he comes as a true, 
always faithful bridegroom. To the judgment of the servants he comes as Lord who will reckon. 
To the judgment over the nations he comes in royal glory majesty. To each one he comes in his 
way to judge. In the final judgment he can appear in his glory. For now this glory is developed 
and matured, so that it is judging in itself. To the glory of the Lord, which comes along to the 
judgment, belong the completed sons, belong the wife, belong the servants, who have entered 
into the joy of the Lord. All these belong to the Lord Himself, to the court, plus all the angels 
who are subject to Him. This is an overwhelming majesty that is revealed here. Let us think of 
all the firstborn sons in their multiform glory blessed and united around the Lord. They are his 
living body of light. Plus the woman, the most intimate and glorious Jews that ever were, the 
immaculate 144,000. Plus the servants set over many, weighty and faithful. And then there are 
the angels who remained faithful to Jesus and submitted to him. The multitudes who are to be 
judged look all of them in the face. What will it be like? It is a real court. Jesus Christ, the Lord, 
sits on his throne. The firstborn sons are the judges in him, the Lord. The bride is the highly 
delighted listener who sees her husband so beautiful and glorious. The servants are 
approximately what jurors or juries are in our court today. The angels are the officers of the 
court. Truly, a court worthy of the Lamb. The whole court he has redeemed, educated, made 
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glorious - filled with his grace and truth. 

Thus he appears - and before him appear all nations brought together by the angels. Let us pay 
attention that it says here: all nations. There is no mention of Jews at all. Their judgment is 
already over. Only the people of the nations will be judged in the last judgment, and not all the 
people of the nations. Let us make clear the course of the council of God. All glorified sons of 
God from the nations do not come into the judgment from the beginning. They are judged in 
their life and in their day. But already judged are also all those who outwardly kept to the 
church, but were not of God and not of the truth and not of the light and in the light. These are 
already put beyond the church at the judgment. Likewise, all Jews do not come to the 
judgment. They are already in the judgment of the Antichrist, in the judgment of the bride, in 
the judgment of the servants, in the judgment by Gog and Magog. The unfaithful Jews are 
already out, the loud ones are with the wife or the faithful servants. There remains the great, 
mighty remnant of the nations, the masses of the nations. These have in the kingdom of Christ 
the mighty and from God's side deeply condescending evangelization of the 1000 year kingdom 
and are now ready for judgment. 

There they come now: sheep and goats, and they are separated from each other. We see, the 
ones standing in the judgment are already sheep or goats before, accepting or resisting. They 
have already made their decision themselves in the preceding times of grace - only the divorce 
by the judgment is needed. God has done everything of himself to make everyone blessed. He 
has met the poor world of sinners as far as it was possible. No one is lost through God's fault, 
everyone through his own fault. God has made sin and the curse tangible enough. He has let 
the law of sin and death unfold in such a way that everyone could have actually gotten enough 
of it. For thousands of years the nations have gone under it, truly they could become in need of 
redemption. And not one, not one, God condemns for the sake of sin, everyone only for the 
sake of his impenitence and because he did not accept the offered salvation. To each one God 
has offered His salvation, accomplished in Christ's blood, in the eons of the offer of grace. 
Lastly, in the Kingdom of Christ, so condescending, so accommodating, so relieving - yet one 
could see and believe in the Kingdom - that anyone of good will could take hold of it. That, 
nevertheless, millions did not want to enter into the saving and chastening grace, is their very 
own fault. Their own behavior against God's hand of love offered in Christ has imprinted on one 
the character of the sheep, on the other that of the goat. And so they now stand before the 
Lord and his glory as sheep and goats awaiting the judgment. 

Until the final judgment - except the above mentioned and except Satan and his angels, who 
are judged directly after the 1000 year kingdom - nobody has been judged by divine judgment. 
All the judgments of the earth until the last day have been judgments flowing out of sin itself, 
but among which, if he allowed himself to be broken, everyone could come to the grasp of 
grace. So great is the patience of God in Christ. Only in the final judgment will the judgment of 
God be pronounced from the mouth of the Lord. And this judgment he passes in full justice 
according to the state of each one. When the Savior places some on the right and others on the 
left, we must not think that all those who are placed on one side will be placed on the same 
side. There are many degrees. It is more bearable for some, more unbearable for others. But 
this is the great new thing in the final judgment, that now judgment is passed.  

The separation to the right and to the left is already accomplished before the Lord speaks a 
word. It is in the nature of sheep and goats that they separate. They have already divorced in 
this world. The holy angels will only do order services. This will go on for a while at the last 
judgment, until all stand where they belong. But this will happen quietly, because a trembling 
expectation fills all hearts. And how they will raise their eyes, these masses to be judged, to 
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those sitting and standing with the Lord in the court. There are many acquaintances, and this 
gives all kinds of inner movements to see them. Finally everything stands - the Lord opens his 
mouth.  

In the Lord's judgment, we are at first puzzled when we consider broadly that it says, "What 
you have done and what you have not done." Does the judgment then go according to the law, 
does it go according to the doing? In a sense, yes. We must not forget that everything that is 
not born of God, that is, is not God's child, is under the law. The kingdom of Christ bears a legal 
character. Masses cannot be blessed and become blessed in any other way than under laws. 
We distinguish, of course, the shadow law and its time: the law of Moses; and the fullness law 
and its time: the reign of Christ. Under the fullness law, as it applies in Christ's kingdom, Christ 
is Lord and Master. The Holy Spirit is poured out upon all flesh. The possibility of living in the 
legal lines is given. There is forgiveness there for transgressions, and there is power there to 
keep the commandments. In the 1000 year kingdom there are no longer born, but born under, 
1 Cor. 15:27 ff. Thus all who come into the last judgment as those to be judged will also be 
judged according to the law. It is said with them: "What you have done and what you have not 
done. 

Only the sons become purely evangelical and can only be judged. The sons are already during 
their time on earth and will be judged on their day completely and only in Christ. Their state is 
in him and their growth is in him, that is the decisive thing. Good and evil is with them in the 
Lord or not in the Lord. But if those who are under judgment are judged according to the law, 
according to their standing, it is not a pure judgment of works, but it is in the deepest reason a 
judgment of grace. For it is not their works as such that are judged, but in their relation to the 
Lord's brethren. "What you have done to one of the least of these my brethren", says the Lord, 
and: "What you have not done to one of the least of these my brethren". Here the Lord 
evidently points to those standing around Him, to the glorified sons of God, to the woman and 
the servants. He is not ashamed to call them brothers even on the last day of judgment. 

All those standing in judgment have come into contact with any of these in their lives. How they 
have behaved towards him and towards them, that is how they will be judged. Only the born 
sons stand directly in Christ and are therefore judged in him - all others have no personal 
position to Christ, but only to the brothers of Christ. They are therefore judged in them. That is 
why it is said, "The saints will judge the world." 

We notice how wrongly the words of the Lord are used in the traditional interpretation. There 
the works of the children of God are interpreted against the world. Everything that the 
believers have done to the poor unbelieving world in its manifold misery is to be taken into 
account in the judgment. This is quite an impossible interpretation of this parable. Those 
arrested in the misery of the law of sin and death are not brothers of Jesus after all. And the 
Savior does not address his own in the narrow sense here in the last judgment, but rather the 
world to be judged. If we imagine the whole court of justice, as we have seen above, it is not at 
all conceivable otherwise than that the Lord meant under these "my least brethren" his 
transfigured sons, his wife and his glorified servants. To them he evidently points with a wave 
of his hand. The ordinary interpretation has reversed the word of Christ - not the deeds of 
believers to the world, but the deeds of the world toward believers are meant. With such 
wrongly interpreted sayings, the believers are then chased into a hustle and bustle, into a 
multiplicity of undertakings, which are not at all the essence of their profession. Children of 
God become and bear fruit in this world. But bearing fruit is something quite different from 
doing deeds. Fruit-bearing is something that is completely under the discipline and guidance of 
the Spirit; fruit-bearing is a self-surrender and self-giving to the Lord and in the Lord. In the 
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deeds there is the I; in the fruit the I has died. 

So it is that the people of the nations who are in the last judgment will be judged against the 
brothers of Jesus. Only the works and deeds are taken into consideration which have been 
done to the brothers of Jesus or which have not been done intentionally. With this, however, 
the last judgment is also placed on evangelical ground. In the position which the spirits to be 
judged take to the brothers of Jesus, their innermost stand to the Lord and his salvation and his 
love is expressed. The spiritual stand of these standing in the last judgment revealed itself to 
the sons and servants of Jesus. In the case of the children of God, their standing is revealed in 
their direct position to Jesus. Thus, in the final analysis, the people of the Last Judgment will 
also be judged by their position in relation to Jesus.  

But they have not thought of Jesus in their work. They say to the Lord, "Lord, when did we see 
you like this or like that?" This is again a clear proof that in the works mentioned, children of 
God cannot be meant as doers. Believers in Christ do everything to their Lord. With full 
consciousness the smallest as well as the greatest is done in the Lord and for the Lord. Never 
could a believer in Christ ask: Lord, when did I do this and that to you? Believers in Christ do 
everything to their Lord. Thus, those in judgment are judged according to their innermost heart 
position, which was expressed in their position to the people of God. 

The believers in Christ are in this world the hungry, the thirsty, the needy of shelter. They are 
the naked, the sick, the prisoners. For the sake of Jesus, His own come into one of these 
situations at any time. At all times there are people who do good to the believers, just because 
they are believers; but there are also people who do not do good to the believers, just because 
they are believers. In this, their heart attitude is revealed. We have to keep in mind that not 
only the children of God go through sufferings in their God-age, but also many times the 
servants of God from the Jews in the Kingdom-age. This will still cost many a resistance until all 
nations are subdued. Even if great multitudes come voluntarily and cling to the skirts of a 
Jewish man (Zechariah), others will also resist. With all the reign of Christ, the 1000 year 
kingdom is also a great time of separation of spirits. And if at the end of it Gog and Magog, 
these two mighty princes of the nations with mighty armies once again make front against 
Jerusalem; and if Satan once again gets loose, then the faithful servants of Jesus will have to 
suffer much. There then the basic sense of the individual reveals itself. Many will do all help to 
the servants of Christ, many will not. After that they will be judged, because there it will be 
revealed whether they were devoted to Christ or not. Thus the people of the last judgment will 
be judged on the transfigured sons, on the wife and the servants of God.  

This also appears to us in the names with which the Lord calls them. Some of them are called 
the blessed of the Father. There we are vividly reminded of the word of the Lord to Abraham: "I 
will bless you, and you shall be a blessing." In the Kingdom, the Israel of God is the blessing 
bearer blessed by God. The God-born people in the age of the church are saints, beloved, 
chosen, children, fathers, sons, men. The chosen messengers from the Jews are servants. The 
innermost part of the believing Judaism is the woman. The blessed ones of the Father are 
people on whom the blessings of all these revelation carriers overflow. Those placed on the left 
are called the cursed ones. Because they did not accept the blessing, the curse hits them. 
Instead of life, light, love and peace surrounding them, they are tormented by the fire of 
judgment. Both, the blessed and the cursed, are already before the judgment in their lifetime. 
In the last judgment it comes only to the outbreak and the revelation. 

The Blessed Ones inherit the kingdom prepared for them. So they are allowed to live in it as 
subjects. They do not become kings and priests, they do not rule, nor are they over much set 
servants, they are the ruled, but in a God-blessed kingdom. They are allowed to come here, 
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they are allowed to enjoy the blessings and effects of the consummate kingship. They are the 
subjects who enjoy the blessings and effects of the completed kingship. They are the subjects 
who populate the new world. While the sons of God are in the Holy of Holies of the New 
Jerusalem, in the tabernacle of God as the body of the Lord, while the woman and the servants 
fill the New Jerusalem, they are the inhabitants of the new earth. They form the kingdom. And 
this was foreseen in the counsel of God before the foundation of the world. Already there not 
all people were destined to be sons of God, but only a selection, the others were always 
destined only for the kingdom as subjects. A kingdom is something structured, and the plan of 
God is structured. Everything divine is organic. Thus we see in the blessed of the Lord in the 
kingdom again a piece of kingdom organism completed. - But behold, what a love, if one may 
be called and be a son of God.  

The accursed depart from the Lord into the eternal fire prepared for the devil and his angels. 
There remains much darkness even after the last judgment. The devil and his angels and all that 
is of his fellowship go to the places of judgment. Only now do those get to know who remained 
stubbornly devoted to their own being, to whom they handed themselves over and joined. Now 
they share the judgment with the judged devil. A spiritual man of special nobility, Michael 
Hahn, assumes, as far as we know, that on the new earth the deepest and lowest places are fire 
places. This seems right to us. There the whole curse being is concentrated in its firing of 
judgment. 

And now? Our parable still has a powerful final sentence: "And they shall go away into 
everlasting chastisement, but the righteous into life everlasting." What does that mean? It is 
remarkable from the outset that the eternal punishment of the accursed is called a chastening. 
Chastening connected with discipline always has a goal, a purpose, an intention. God does 
nothing at all without purpose and aim. That would be quite ungodly thought to trust him 
aimless acting. According to the whole revelation, however, the divine goals are directed 
towards salvation. The eternal chastisement certainly has a goal of salvation with God. We will 
understand this even better if we understand the word "eternal" correctly. Eternal is not a 
concept of time. Pure concepts of time do not exist with God. Time is related to sin. Without 
sin, there would be no time. Eternal is a divinely filled species concept. Eternal is that which 
proceeds from the face of God, which has divine origin. Eternal life is the life that God gives and 
that is divine. Temporal life is the life that is subject to sin and death. Eternal life is joy and 
peace in the Holy Spirit, eternal chastisement is the chastisement that comes directly from God 
through judgment. This happened in the last judgment, and therefore these spirits go into the 
eternal chastisement, which also has the difference compared to the temporal chastisement 
that one does not come out of it until the last penny is paid, that in it the worm does not die, 
and the fire does not go out. In the temporal chastisements, repentance can be done and 
salvation can be obtained at any time. The eternal chastisements, which are established by 
judgment, are in divine justice allotted to each one as he uses them to break himself. 

That our parable concludes with eternal chastisement and with eternal life is again due to its 
belonging to the Kingdom line. All kingdom truths conclude with this judgment. Up to that point 
knowledge and revelation goes with the legal saints. Even today, those who penetrate only to 
the point of conversion see no further. The root and goal of God's counsel is hidden from them 
and all those who are still under it. Every vessel can only hold its measure. To the God-born, the 
children, the whole counsel is revealed step by step. That is why the epistles of the church 
speak clearly of the full execution of God's counsel. It will be revealed to the lawful only in the 
eternal eons. It should therefore be noted that those who are not enlightened about the 
counsel of God are also not enlightened about the church. A child of God therefore adds to the 
kingdom-like conclusion of our parable the council-like full conclusion. 
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We have to consider that this parable is given before the accomplished reconciliation and 
redemption, where it was impossible to reveal the whole council. The mystery of the church 
and what belongs to the full revelation is opened only after the exaltation of Christ, as 
Ephesians and Colossians clearly say. Yes, we, if we are otherwise partakers of the spirit of 
filiation, may also say with the apostle Paul: God has made known to us what in former times 
was not made known to the sons of men. 

 

From the rejection and finite acceptance  

of the Jewish people 

Luke 18:11-18 

 

Our present parable concerns with particular clarity the Jewish people and thus confirms the 
truth of our position taken in the parables. It speaks of a widow in a great city. Throughout the 
Bible, the widow is the Jewish people in the time of their rejection. How do the Lamentations 
begin, "She is like a widow, the princess among the nations." And Isa.54:4 it says, "Fear not, 
thou shalt not be put to shame; thou shalt remember no more the reproach of thy 
widowhood."  And Jeremiah 56:5 reads, "Israel and Judah shall not be left widows from their 
God, the LORD of hosts." So here it is clearly spoken of a long widowhood of the Jewish people, 
which, however, will be abolished by the Lord. Our parable says the same thing. 

Thus, first of all, our point of view, which refers virgin, bride, woman, widow, harlot to the 
Jewish people, is biblically justified. We must get used to leaving all the female relations to 
Israel. The community of faith is the community of sons. In it, the male-female principle is 
brought to wonderful maturity in Christ Jesus. The Sons' community certainly also has feminine 
features, it is masculine-feminine in the highest full sense of the two wonderful principles of 
God. The Bible, however, draws the church less according to its feminine, predominantly God-
facing side, than according to its masculine, world-facing side. 

Among the Jewish people, the male and female are divided and remain so because they remain 
under the law. From it comes the woman, and from it come the servants. According to its most 
inner, noblest part it is called bride and finally woman. Until this part is finally purified, the 
people becomes a whore and a widow. According to its sent out part it is called servants. That 
is why we have 144,000 sealed servants and 144,000 sealed virgins. That is why we have the 
parable of the virgins and the servants. God did everything through Christ; Christ did everything 
through the sons - here is the male-female - then it goes through female and servants as 
separate principles.  

In its rejection, the Jewish people is called widow. How could the church, or how could its 
members be called widows? Is not the Holy Spirit poured out in us and the Lord present in us? 
Does not the Lord say of the faithful, "I will not leave you orphans, I will come to you." How 
does the apostle Paul know himself through everything as a beloved in Christ Jesus, where is 
widowhood? Believers are the very opposite of a widow. They are in him and he in them. But 
the Jewish people, they are widows. His husband had come in Jesus from David's tribe 
according to the flesh. And this man Jesus, the king, he sought his bride and invited her to the 
wedding. But they would not. He died for her and came back to her as a resurrected man. He 
allowed himself to be offered to her once again. But she did not want him as such a crucified 
one. Then he withdrew into the heavenly realm; then he cast her out among the nations. Her 
husband died for her until she finally sees and accepts the Risen One. Thus, since the 
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destruction of Jerusalem, the Jewish people have been the widow people among the nations, 
and so they are treated by the nations. 

We have recently experienced opposition with this relationship of the first three Gospels and 
the main part of Revelation to the Jews. One thinks that we Judaize the New Testament. We, 
however, think that the NT has been nationalized, and this is the cause of many errors. The 
nations seize what does not belong to them - and thus the beauty and glory, but also the cross 
and the shame of the church are lost to them. To the nations the adoption and inheritance in 
Christ must now be proclaimed. Here they have a share. The spreading of the kingdom is given 
to the Jews, i.e. to their converted part. The fact that what belonged to the Jews, and thus 
indirectly also to the masses of the nations, was drawn and taken to the nations, is what gave 
rise to the false church formations with their various outgrowths. It may humble us 
nationsmen, but the counsel of God concerning the kingdom revolves around Judaism. And the 
innermost and most glorious circle of the council of God is the sons and community circle. We 
want to enter into it. If one overlooks the Jewish orientation, one remains blind in everything. 
Nowadays many do not even know clearly and consciously that Pilate had to write on the cross 
in unconscious prophecy: "Jesus of Nazareth, King of the Jews." Today, Jesus is blithely made 
King of the Nations without the Jews. They make him so, but they do not succeed. He does not 
become king of the nations, as much as one talks about it. But now he is much more, namely 
the head and lord of the congregation gathered from nations and Jews. The fact that glorious 
fathers in Christ thought differently in these parts, especially in the bride and wife mystery, 
comes from the entanglement in which the church has been and still is through the centuries 
with the churches of world power. Many, even believers, have no clear concept of the guidance 
into all truth by the Holy Spirit. The church must mature on its eternal, unbreakable 
foundations. And the more everything comes to an end, the more clearly the distinctions are 
recognized. There we must let ourselves be instructed, or we will remain seated. Did not the 
fathers in Christ also unfold new sides of the revealed truth and were hated and persecuted 
over it? In such mighty days as we are now experiencing, will the truth not continue to unfold, 
of course, always unfold?  It is already there in the given revelation, but it is unwinding. And 
that is the great new thing of our days not just the coming out of Judaism, even if it happens on 
the part of the Jews in a wrong way, namely in the ego being. But may we not see these 
unfoldings on the basis of truth? We will certainly err in some things, like the fathers in Christ, 
none of whom was infallible, but the truth will develop victoriously in spite of all our folly and 
through it. However, it will always emerge only through humanly weak organs.  

Now back to the parable. The rejected Jewish people, the widow, cries out to an unjust judge in 
the city. The judge and the widow live in one city. The city is Jerusalem. It is the one chosen by 
God, the central city of the world, but not for the community. The community has no earthly 
center. Its center is the Lord. In the community, everything is personal through and through. 
That is why the city and the places are destroyed about the time of the community. The 
community shall have its hold on nothing of this world. The kingdom, yes, has a center and 
needs one. Here is the legal fullness. Everything legal has a center. The center of God is and 
remains Jerusalem. It is said in our parable that the judge and the widow were in a certain city. 
Something disdainful lies in the nature of this designation. In the time of judgment, Jerusalem is 
lowly. In the whole time of the church it plays no role in the world. The cities of the nations 
become great and fall apart again. Jerusalem is only a certain city at the time of the widowhood 
of the Jewish people.  

In this residence of the judge and the widow, the widow cries out for her right to the judge. This 
is what this parable wanted to do - to encourage the widow to keep crying out. The Savior 
wanted to show how necessary it is to continue to pray and not to become lax. The Jewish 
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people has been crying out for two thousand years. The Wailing Wall in the certain city is never 
empty. It is constantly surrounded by howling Jews. And they cry out for salvation, for salvation 
and the Savior. And every Passover is a lamentation. The cries for deliverance resound in every 
believing Jewish home. But under the persecutions and oppressions on the part of the nations, 
under the fear of outbreaks of the nations, the Jewish people has been a crying one through all 
the centuries until today. God sustains his Zion under cursing and crying. And the Savior exhorts 
in the parable, yes, not to slacken, but to continue to the end. Such a long, dreadful shouting 
might well make one lame, but so says the Lord, only continue, it is not useless. 

The crying widow calls to an unjust judge. We note above all how the absolute inner 
independence of the judge is emphasized twice. He is not afraid of God, nor does he care about 
people. He does in this what seems good to him. We see in the interpretation which the Savior 
gives to the parable that here God is compared to the unjust judge. Yes, God is so free and 
completely independent. He does what he wants. Only that he is not unjust. And yet he is called 
so here in the parable. There we see again how impossible this parable can be related to the 
community. The community of faith is precisely the one that recognizes the righteousness of 
God in all things in Christ Jesus. All adversities serve them for their own good. The children of 
God also boast of the tribulations. It is completely different with the rejected Jewish people. 
God seems unjust to them during the long and difficult time of rejection. It seems as if God is 
doing too much for them. In a certain sense, that is also the case. The prophetic word explicitly 
says that Israel in its time of cursing received a double payment for all its iniquity. The proud 
nations go too far in their hatred of the Jews. But God allows his people to be humbled in this 
way, so that he can then also give them a twofold blessing, as the prophets say. But the people 
in their state of cursing do not yet see this twofold blessing. That is why God appears to them 
as an unjust judge. In our days the Jewish people is still under the unjust nation's rod, still it 
cries out to the unjust judge. But God also appears as an unjust judge because he does not 
help. For the Jewish people there seems to be no heavenly justice.  

And yet it continues to scream. After all, it has such a terrible adversary. The widow has a 
person of injustice on her neck. That is first of all the devil. Satan is the arch enemy of the 
Jewish people. This people is chosen that the Messiah King is born from them and that they 
establish God's kingdom under their Messiah King. Satan shall once be bound under this 
people's kingdom. Therefore, to destroy this people is Satan's most serious endeavor. Either he 
deceives and fools it and makes it the carrier of all wrong philosophies and plans of mankind. 
Or he harnesses it to the mammon cart, or he kills it. Revelation 12 describes this hatred of 
Satan against the Jewish people very vividly. There it is also said how he shoots a water like a 
stream after the woman. He mobilizes the whole world of nations of the Roman world 
monarchy and its offshoots against the Jews. But the Lord gives the woman a place of refuge. 
And he has given her this until our time. The waters have miraculously not drowned the Jewish 
people. It did not rise and did not sink in the stream of nations.  

Here, in between, we are allowed a remark about the place of refuge. One has always referred 
these passages of the place of refuge to the community. This is wrong. The church has no place 
of refuge and needs no place of refuge. The community is in Christ, who is its shield and screen, 
its castle and fortress. The community is only in him. But the Jewish people has received and 
needed a place of refuge and has kept it in spite of all oppressions until this day. Now it is free. 
Now it grasps itself as a people. Now come its outwardly greatest and most difficult times. As it 
developed into a people in Egypt, then was oppressed in Egypt and then wonderfully 
redeemed, so it will be again. It will build itself as a people after the manner of the nations and 
become great among them, even the greatest. Then they will oppress and oppress it. Then the 
widow will cry out and scream, and then the Lord will come. But Satan, the adversary, will of 
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course, the closer the times rush to the goal, to his binding, the greater anger he will unleash 
against the widow. 

The widow calls the judge against him and his nation helpers. But he did not want for a long 
time. Indeed, 2000 years are a long span. All cries until today seem to have died away. And yet 
they have not died away. All the tears of the chosen people are gathered in one jar. But the 
widow must wait. She is tough, tough in evil, tough in crying. Her preparation requires time. 
The nations, too, must become ripe for judgment and grace, and all this takes time - much time.  

Finally, however, the judge listens. He fears that the widow could still torment him towards the 
end. The closer to the end, the more terrible the adversary, the more ghastly the screaming. 
Then the judge finally allows himself to be summoned. The Jewish people is accepted again, as 
far as it bends and believes. And so that we may take this fact firmly into our eyes and hearts, 
the Savior jumps from the parable speech into the direct speech and says: "Hear here what the 
unjust judge says. Should not God also save his elect who call to him day and night! The elect 
here are obviously equal to the widow. Of course, the faithful are also the elect. But there is a 
difference. The children of God are spirit elect and are individuals. The Jewish people are a 
nation and are chosen by nature. The mark of election of the Jew is the circumcision of the 
flesh; the mark of election of the church is the circumcision of the Holy Spirit in the heart. The 
circumcision of the flesh finally goes in the obedience of faith under the King and His Spirit. And 
those who submit, that gives the Israel of the Kingdom. Out of all twelve tribes it is finally a 
sanctified full number: 144 000 equal to 12 times 12 times 10 times 10. The fullness has come 
to completion. And of these 144,000, the great multitude, which no one can count, will then be 
enrolled in the name of the King Jesus Christ. We must reckon with this fact. The Jewish people, 
now many under the curse and many in the curse among the nations; but they are converted to 
their King and then they become a holy seed of the world. The world will be thrown out of its 
pagan, i.e. nation-centers and the Zion-center will be raised up. We have to reckon with this 
total upheaval when we look at the world in the light of God's counsel. That is why we cannot 
go along with the world and the Christian churches when they now carry out from the nation 
standpoint what can only be carried out from Zion. The development has reached a peak on 
this side with the introduction of the feast "King-Jesus" on the part of the Catholic Church. But 
all churches aim at this King Jesus. We aim at the day of the church and wait for the renewal of 
the Jewish people. This is the state of our parable and in general the biblical-prophetic state. 

Now of the execution of this re-acceptance of the Jewish people the Savior says: "Verily I say 
unto you, he will save them speedily." Luther says: in a short time - we say in a flash. The Greek 
word is not a determination of time, otherwise it would not be true; the Greek word is rather a 
determination of kind. When the hours are found, the help breaks in with power. To shame our 
sorrow, it will be unawares. In the world of sin everything goes according to the law of the fall. 
Also the divine revelations let themselves in there. At the beginning it goes most slowly, then it 
runs faster and faster, in order to finally complete itself in a flash. So it goes also with the re-
acceptance of the Jewish people. The closer to the goal, the faster, and finally the new Zion will 
suddenly arise. 

 But the Savior still has one serious question. When the Son of Man comes, do you think that he 
will also find faith, i.e. the faith necessary for his coming? The re-acceptance of the Jewish 
people in its penitent believing part is not a matter of purely earthly growth, but happens 
through the return of Christ. It is fundamentally wrong for many to think that by the preaching 
of the gospel on the part of the nations the world can be brought under Christian influence. The 
nations come under the rule of Christ only through the revelation of Jesus Christ to His 
proprietary people. This return of Christ to the Jewish people is not to be confused with the 
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gathering of the church. The appearance of the Lord to His own happens at the beginning of the 
kingdom of the Antichrist; the coming of the Lord to Zion happens at the end of the 
Antichristian kingdom. In the future of the Lord to the children of God, one cannot ask, "Do you 
think the Lord will also find faith on earth?" The children of God are certainly believers, 
otherwise they could not be transformed in an instant. But the others have always been 
unbelievers in the age of the church. We can only understand the question of the Savior 
correctly in view of the Jewish people. Do you think that the King of glory, who was the Son of 
Man, will also find faith on earth when he comes? At the end of the antichristian kingdom, he 
will not find much faith. Most of them will have the mark of the beast on them. That is why the 
others, the real widow, will have cried out, because they are oppressed by the unbelievers. The 
believing Jews will have a terribly hard time in the antichristian time. The widow will almost be 
in despair. But she must keep praying, salvation will come suddenly. When the distress will be 
at its highest, then the Lord will appear, this time on Zion with his glorified sons - then the 
antichristian spirits will be judged, but the believers will repent and worship the King. But these 
will be the lesser part on this earth, here in this world. But many will come from the realm of 
the dead. Then the resurrection of the righteous will be Ezk. 37. Only then will the nations be 
broken and subdued in the splendor that goes out from Zion. 

This parable also brings much to the believers in Christ. We see, we always walk our course in 
between and are finally present when the Lord comes to Zion and makes his widow a wife and 
sends out his servants as the seed of the world. Of course, we can also relate this parable 
spiritually to our prayer life, and this scripture will also be useful to us. But its real meaning 
remains the message of Israel's long widowhood; of her long crying out under the adversary; of 
God, like an unjust judge, not hearing, and of the final salvation and reacceptance of the holy 
remnant of believers in Israel for the building up of Christ's kingdom. 
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The unjust steward 

Luke 16, 1-13 

 

This is a parable which at all times gave the interpreters difficult nuts to crack. However, many 
of these difficulties come from the fact that one did not refer it in its basic and main sense to 
the Jews. If one wants to fit these parables into the traditional, general-religious-Christian 
views, then it blocks itself at all corners and ends. But if we understand the parables as the 
prophetic word of the savior of the kingdom, in which the Jews are the center, then there is all 
kinds of light. 

The Savior speaks also in our present parable in the first and second part of the Jewish people. 
This people has two main periods: the period of judgment and condemnation and the period of 
grace and blessing. It has to go through the whole law, under which it is put, according to its 
two sides: Curse and blessing. Our parable describes these two sides particularly sharply. 

The unfaithful steward in the first part is none other than the Jewish people in their state of 
cursing. The Savior sees this growing out of the wrong heart position of the Jews surrounding 
him. He also has to witness it. But because the people does not see with seeing eyes and 
because it does not hear with hearing ears, it gets this revelation of the curse state in the cover, 
in the parable. The Pharisees, who also heard this after verse 14, realized quite well that it was 
on them. They were stingy and mocked him, says the Scripture. 

If we overlook the parable as a whole, we notice that it deals with the position of the Jewish 
people towards mammon. Mammon is the beginning and the end of the parable. In Greek, the 
last word of the parable is highly significant: mammon. 

The Jewish people, from the beginning of their vocation to the end, took a special position 
towards Mammon. Take Abraham: he became rich very quickly and was even soon the richest 
and most powerful man in Canaan. Isaac lived in this wealth. To Jacob, the wealth of Laban fell 
miraculously. When he went out, he had only the staff. When he returned home, he had 
become two armies. Joseph, through God's guidance, gradually had all the treasures of Egypt in 
hand and at his disposal. The twelve brothers were given the richest part of Egypt as their 
abode without propriety. When the people went out of Egypt, the Lord gave them all the gold 
and silver jewelry of the Egyptians. And these must have been tremendous riches, as we see in 
the erection of the golden calf and the tabernacle. So also the possession of all Canaanite 
peoples was intended for the Jews - only by their disobedience they spoiled the gift of God for 
themselves. What riches Solomon amassed, he, the shadowy model of the true kingdom. Gifts 
without measure were brought to him. But even after the people were carried away from 
Babylon to this day, the riches of the nations have always quickly accrued to him as soon as the 
Lord allowed him to walk freely among them. We see this today in eminent measure. The 
element of Israel is mammon. But all of this will come to fruition in the fullest sense after the 
restoration of the people and the establishment of the kingdom. The nations will bring their 
treasures to Zion, all the prophets speak of this. "Mine is both silver and gold," says the Lord 
God of Israel. Jerusalem, after its restoration, will also be the gathering place of the treasures of 
the earth. Out of gratitude, the nations blessed under Christ will bring theirs. 

This peculiar position of the Jewish people to the mammon naturally also brings peculiar tasks. 
In the cursed state these are not fulfilled, in the blessed state they shall be fulfilled. In the 
parable, the Savior first describes the curse side. The Jewish people are the stewards of the rich 
man. To the Jewish people God has given not only His revelation in the Word and the Law, but 
also the promise of a kingdom under His Messiah King. The task of the Jewish people will still 
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take place on this earth in a kingdom of salvation and peace. But in order to exist as a leading 
people in the Kingdom of Christ, it needs the appropriate means. This is again the big difference 
between Gemeine and Kingdom. The members of the church do not need any means. Their 
essence is the invisible spiritual life. They go through this world mostly poor, as those who have 
nothing and yet have everything. The faith of the community shines on the reason of the cross 
and poverty. In the kingdom there is glory. And there the leading people must be the most 
glorious also in external means. We see how the churches anticipating the kingdom are also 
rich in splendor and glory: in vestments, in churches, in gold and silver in sacred treasures. 
What is already here in wrong place will be in abundance in the Jewish people in their time. It 
shall be the treasurer of its Lord. But what it shall once be in abundance, that it shall learn now. 
That is why even now in the dispersion, as soon as it is allowed out of its lock-up, so much 
money and power is entrusted to it. But now in the state of curse the Jewish people is not a 
faithful steward. It kills what has been entrusted to it. It seizes the property and uses it for 
selfish purposes. This also includes the use for the purchase of the holy land. It wants to 
establish an empire in its own strength. Let us only think of the enormous means used to build 
a university in Jerusalem. About this selfish use of the goods drawn from the nations then 
comes accusation before the Lord about the steward. The anti-Semitic cries are partly such 
accusations. But also all the cries of the masses of nations out of their impoverishment and 
misery are accusations against the administrator. Of the present impoverishment of the 
nations, much more than we know is on Jewish account. We do not say this as enemies of the 
Jews, we are not. We say it because the Savior says it. But he also had to put up with the 
mockery and hostility of the Pharisees. 

This wrong position of the Jewish people towards earthly goods was already present in Jesus' 
days on earth. We hear of the Pharisees that they were stingy v. 14. We also hear the Lord's 
sermon about eating the widows' houses. Above all, we see this whole spirit of mammon 
service embodied and represented in Judas Iscarioth. Yes, the Messiah's kingdom was a 
mammon kingdom for many, where they thought they were glorious in possessions of all kinds. 
The whole Messiah hope was carnal-selfish for most. So the master of the steward had to judge 
him "How do I hear this from you. Thou canst not henceforth be a steward." Yes, the steward 
was deposed and put out. But he was wise. "He thought within himself..." an inward thinker, a 
spiritual man - that was the Jew always. "What shall I do, if now the stewardship is taken from 
me? Digging I cannot, so I am ashamed to beg." Quite the Jewish people! It is not put on hard 
day's work with the hands. True, they want to try it now. Zionism wants to bring about a 
reshuffling of occupations among the Jewish people. Many enthusiastic Palestine Jews are 
working hard in the holy land. This will not be permanent. The Jew is not for this, the Jew has a 
spiritual, even spiritual profession in God. That is also his nature. And for this very reason, 
because the Jew has this heavenly profession according to God's calling, he must also be 
endowed with mammon. Mental and spiritual priestly calling requires exemption in the 
external. This is different again with the children of God. They prosper in the most miserable 
external conditions and under hard work. But they also try to relieve themselves wherever 
possible in order to be free for the eternal. But where a kingdom of Christ is established, the 
leading people must be of a spiritual nature. Israel cannot dig. But neither does it want to beg. 
Should the called firstfruits beg? Therefore the steward says, "I have known what I will do, that 
they may receive me into their houses, when I am put forth out of the stewardship." Here, of 
course, we are struck by the ease with which the steward finds himself in his new position. This 
is genuinely Jewish. The Jew is the most adaptable person in the whole world. No other people 
have that. He finds his way into everything and finds a way everywhere. How only in our days of 
the enormous change of peoples in all cultural nations the Jew immediately found his way into 
the new situation and bought it. A Jew is never embarrassed for long and is very difficult to 
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embarrass. He grasps all situations in a flash and masters them. This is what he needs for his 
God-given task. 

Very significantly, the steward says, "I have known what I will do, that they may receive me into 
their houses, when I am put out of the household. This is what it is about for the Jew. After his 
release by the Lord, he is homeless. He has to think about what he will do so that the nations 
will receive him. After all, the nations do not like him. All nations are anti-Semites by nature. 
What can he do so that they will accept him into their homes after all? He called each of his 
master's debtors and said to the first, "How much do you owe my master?" He said, "A hundred 
baths of oil." But he said, "Take your bill, sit down, and write fifty on the double." Then he said 
to the other, "But you, how much do you owe?" And he said, "A hundred cors of wheat." He 
said to him, "Take your bill and write eighty." (A bath is twenty liters and a kor is ten times as 
much, that is, 200 liters). 

The deposed steward thus provides substantial advantages to his master's debtors, and that is 
why they accept him into their houses. How much individual and just among the high and 
authoritative the Jew wins for himself by granting earthly advantages. But this is also true on a 
large scale. The Jew always throws himself on the economy. And there he knows how to win 
over the indebted, the oppressed. In our cultural states the Jew has his main support among 
the socialists and communists. The Jew designs and spreads such economic doctrines which are 
supposed to bring relief and advantages to the working masses. That is why these masses 
adhere to him and accept him into their homes. Democrats, socialists and communists are the 
protectors of the Jews in our nation. With tremendous and unbelievable cleverness, the Jew is 
a capitalist and factory owner on the one hand, and a socialist or communist on the other. By 
these economic doctrines, which, however, as long as the unbroken selfishness prevails, never 
bring true improvement to the poor masses, he secures for himself a seat and a home among 
the nations. It is a revolutionary trait that confronts us here. But that is so, the Jew under the 
curse is the bearer of the revolution. Revolution is the progress from below. There is 
overthrown, but there is nothing right in the place of the overthrown. Suffering obedience is 
the growth from above - there is always built first, then the survived falls by itself. 

The lord, even if he had harm, praised the unjust steward that he had done wisely. Of course, it 
is a prudence from below, a selfish, unjust one, standing in the essence of death and finally 
perishing. But a prudence it is, there is no doubt about it. The Savior immediately characterizes 
this prudence as a prudence of the sons of this world, that is, as such a prudence that is 
connected with the satanic principle. Thus also the serpent in paradise was wiser than all the 
beasts of the field. And this satanic cleverness is superior to the cleverness of the sons of light. 
Cunning is cleverness taken to the extreme. As children of light, we simply cannot keep up with 
the cleverness of the world. There we must be the fools, the stupid and the fools. But the 
people of the world often start out strikingly clever. The I-being makes sharp-sighted and 
ruthless. Both together give the superior cleverness. The Lord himself was amazed how clever 
the unjust steward was. If you have a little insight into the history of the Jews and the nations, 
you have to be surprised that the Jew has managed to have dwelling rights among the nations 
until today. This requires great worldly wisdom. 

After the Savior has pursued his unjust steward with a prophetic look, he straightens up as if he 
were on high - and, as it were, confronts his steward as Lord, embodied in the disciples who 
surround him, and says: "But I say to you": This is the mighty: "But I say to you!", which we 
know from the Sermon on the Mount. It goes to the reordering of things in the 1000 year 
kingdom. The Sermon on the Mount is the Kingdom Law and shows how things will be when 
the Lord is King, when it says, "But I say unto you!" The Sermon on the Mount is the law fulfilled 
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in Christ. To this time now also goes this: But I say unto you! of our parable. The Savior is at 
work to bring about the kingdom. In the disciples he has before him the dawn, though still 
imperfect. He now says to them as to the whole people, which is embodied in them: In my 
kingdom, when it comes, things must be different with mammon. The main and basic rule is: 
"Make friends with the unjust mammon, so that when there is no longer any, they will receive 
you into the eternal tabernacles. 

The Savior always calls mammon unjust. In mammon, in money, the I-being is concentrated 
most powerfully. It is not important that some of them use their mammon justly. It does not 
matter how the children of God relate to it. The Savior overlooks the whole - and there he is the 
bearer of injustice in acquisition as well as in consumption. Children of God feel this well, they 
do not like to have much to do with mammon, although we also have to fight our way through 
it. 

Now we have already said above that at the dawn of Christ's kingdom tremendous treasures 
will come into the holy land. If the Jewish people, as far as they are saved, are to be the free 
missionary people of the world, then mammon must be at their disposal. In the kingdom, the 
mission does not work with penny cans. Just as language seminars are no longer necessary 
there, because the Jews speak all languages, even mostly as their mother tongue. Now the Jew 
in the Kingdom of Christ is to use all these treasures completely for the entirety of the subjects. 
A selfish use of the incoming money and goods in the kingdom shall be excluded. That is why 
the kingdom law in the kingdom is called, "Lay not up for yourselves treasures upon earth, 
where moth and rust doth corrupt; but lay up for yourselves treasures in heaven." The Savior 
says exactly the same thing here in the parable. "Make friends with unrighteous Mammon." 
After all, the time is coming when mammon will count for nothing. That is after the kingdom 
and the last judgment on the new earth. There, from the heavenly Jerusalem where they dwell, 
the Jewish, faithfully declared servants are the teachers of the blessed nations dwelling on 
earth. So these faithful, transfigured servants come often and much to the eternal tabernacles 
of the blessed. By virtue of their election in the Lord and their appointment over ten or five 
cities, they have access there. For the sake of the Lord and His eternal ordinances, they are 
received there among the blessed. But if they have made many friends with mammon during 
the earthly kingdom of Christ, that is, if they have put their mammon to the service of the 
general public, they will be sure of a particularly joyful reception among the blessed in their 
eternal tabernacles. There it will be said: Yes, we have already met you in the kingdom on 
earth, you are a noble man, you shall be welcome to us. They will also much more readily 
accept the spiritual continuations of such proven men. 

We must not refer this to the children of God. The transfigured sons of the Kingdom are with 
their Lord. They are the eternal power source of all life and light. They stand as pillars in the 
Holy of Holies. The servants set over much come to the eternal tabernacles. The believers in 
Christ would also generally not have so much mammon to be able to make friends big. But in 
the kingdom the servants and the Jews have means at their disposal, which they can use for the 
best of the building up of the kingdom. Thus, this passage, which presents so many difficulties 
to many, becomes bright and clear. A proper concept of the times to come is part of its 
interpretation. One must have clear the position of the children of God and that of the Jewish 
servants. 

This interpretation of ours is now fully confirmed by the conclusion of the Lord's speech. "He 
who is faithful in the least, says the Lord, is faithful also in the greatest - and he who is 
unfaithful in the least is unfaithful also in the greatest." One unfaithful in money matters will 
also be unfaithful in spiritual matters. A servant who is selfish in the earthly kingdom and here 
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on this earth in money will not be set above much on the new earth. The blessed would not 
accept him. They would say: You have behaved badly on earth, we cannot use you here in the 
glory. He who is not faithful in the unjust mammon, this being of power formed out of the 
realm of lies, how will he deal with the truthful, with the God-filled truth of the eternities. He 
who was not faithful there, where everything is transient, cannot be entrusted with the 
imperishable. "And if ye have not been faithful in that which is strange, who can entrust to you 
that which is ours?" Mammon is always something foreign to God's people. Mammon is a 
construct, a power of the sinful earth. There is no money in the glory. Money has grown out of 
distrust. One wants an immediate certain equivalent for its value, in order not to be cheated. 
That is why there is so much distrust associated with money. Money is alien to faith - nothing 
can be bought here. "Not with perishable gold or silver."  Our own, ours, is the spiritual, the 
eternal. The earth and its values form the shell for the new earth and its values. He who is 
bound in money cannot also be bound in God. He who has money for a master cannot have 
God for a master. No servant can serve two such powers coming from the most opposite 
principles at the same time. Here there is only an either - or. You cannot serve God and 
Mammon. The unfaithful steward is mammon's servant. Converted Israel must be free of 
mammon with all mammon possessions. Whoever indulges in mammon even in the Kingdom of 
Christ is excluded from the New Jerusalem and the New Earth. Thus we have here a harrowing 
picture of the Jewish people in its bondage to curses, but also a blessed signposting for its 
course of blessing in time and eternity. 

What is valid for the Jews is the life line for the children of God. With the mammon and its 
distribution, its ego being, they keep themselves unmixed, They are subject to him in life but 
not his servants. As the free ones they stand opposite to him. The principles of mammon, as the 
world has them, are foreign to them. They always calculate differently than the world. With the 
divine mathematics other laws are valid. There a much can be - loss and a lack - profit. In 
mammon we rather suffer injustice than do injustice. Spirit is a million times more than money. 
Our way is: Walk in the spirit. 
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Parables in Matthew 13 

 

The most significant chapter for the understanding and version of the Kingdom parables is 
Matthew 13. Already the seven number of the parables, which the Holy Spirit puts together 
here, is significant.  Seven is the number of revelation in relation to the Kingdom. All that God is 
doing in Christ, restoring His Kingdom to the fallen creature, proceeds in seven. Three is God, 
four is the world. Three and four, therefore, when the world enters into fellowship with God 
again - that is seven. But the people, which as the firstfruits among the nations is allowed to 
carry the completed salvation, the Jewish people - that runs in the fullness, in the twelve. God is 
impressed and imprinted upon it. Israel after its acceptance is multiplied as it were with the 
king - three times four - and leads up the 3 and 4 for all creature. Therefore, the purposeful 
people is called 144,000, which is 3 times 4 times 3 times 4 times 10 times 10. This is the people 
of seven in its completion for its nation task. The congregation, in contrast, is the smooth one. 
Believers in Christ belong in the God-unity. "I in them, and they in me, that they all may be one, 
even as thou, Father, art in me, and I in thee." One faith, one baptism, one Spirit, one Lord, and 
in Him one body. Here everything goes in the one. Hence the firstfruits or the ones. Thus, the 
number seven indicates the Jewish or the nation.  

And this number of seven is wonderfully divided in the structure of these parables, as it is often 
divided where it occurs, into three and four. We can follow this especially often in the Psalms, 
whose whole division runs in the large and individual in the seven, and is divided again and 
again into three and four. The first three of the seven kingdom parables of our chapter give the 
course in the kingdom in its great lines of progression, one might say in its divine tenor. The 
four following parables show the human side of this course up to the goal. 

Now, before we enter into the actual exposition of this marvelous Seven Ways of the Kingdom 
of Christ, we must preface it by saying that we are only trying to give the prophetic 
interpretation of the parables. Each parable can also be interpreted spiritually, in relation to the 
church and in relation to spiritual life. Therefore, the prophetic interpretation should not 
exclude the spiritually edifying interpretations. All Scripture, inspired by God, is useful. But in 
one respect the prophetic interpretation is also very important for the purely edifying 
interpretation. The prophetic interpretation, which seeks to uncover the actual basic meaning 
of the parables, gives the great basic lines within which the edifying interpretation must also 
move. Thus, the edifying interpretation must not interpret anything that contradicts the 
prophetic meaning. The edifying interpretation must not run in completely different basic lines 
than those which the prophetic sense points out and reveals. But this has happened many 
times throughout the development of the church. One has interpreted according to one's 
interests and to cover one's sometimes wrong lines of march. We have to repeat in this respect 
what we have already said sometimes, namely that we still have a lot of Catholic interpretation. 
But now to the parables.  

The Savior starts from the ground on which he stands. This is what all prophetic word does. It is 
always rooted in the presence of the prophet. It illuminates the present in judgment and grace 
and leads from the present plant, as it were from the present bud, to the full-grown goal. All 
prophecy is growthful. The upper light from the upper sanctuary sees in the present things the 
predispositions for the things to come and shows their outgrowth. It is the same with our 
parables, especially with the first one. 

The Savior came not to reconcile and redeem the whole world in suffering, death and 
resurrection, but to the lost sheep of the house of Israel. To lead the people of promise to their 
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promised goal and inheritance was his purpose and task. Therefore, in the realization of this 
side of his task, he always goes the whole hog. The whole people shall recognize him as the 
come, promised Messiah King and take up in him redeemed and renewed his great nation task. 
That is why the first three gospels are always about the whole. Already John the Baptist arouses 
the whole Jewish land to the baptism of repentance, and it also goes out to him in masses. The 
Savior, after coming forth, follows completely in the footsteps of John. His disciples baptize 
even greater masses than John and his disciples. He appears as the promised one in a mighty 
testimony in word and deed that excites the whole. But he always does it with restraint, lest 
the unrepentant masses, in their natural, not fully broken through sense, stumble into the 
kingdom and, as it were, snatch it away as a robbery. Without repentance and forgiveness, 
without change of mind and conversion, no kingdom is possible. But with power the Lord goes 
all out. He heals, as it is precisely said, all sickness and infirmity among the people. He equips 
the still immature, unredeemed Twelve, yes, the even more immature Seventy, and sends them 
into the places, and they heal everyone; even the devils are subject to them. The inner and 
outer movement also goes through the whole people. The entry into Jerusalem, where before 
the revival of Lazarus moved the masses, is the climax. But the Savior as the prophet sees very 
early that the breakthrough does not happen. He sees and feels the hatred of the leaders, to 
whom their arrogated scribal power position - the law knows no scribes - is more important 
than the kingdom. But he also sees and experiences the superficiality of the masses, who can 
be easily turned around only when they are excited. The Savior continues steadfastly, but more 
and more serious becomes his word. More serious and weighty the course and way to the 
kingdom appears before his eyes. He has to say this: But he cannot make it known before these 
masses. Then he resorts to a parable. Whoever wants to, can ask. The main thing should be 
closed for the congregation, which should recognize it in its time, and for the people, who 
should and will also recognize it in their time. The parables are closed only with the occurring 
facts. The facts occur now, and the parables open. Whether centuries have groped here in the 
darkness, that does nothing. The prophetic word, parables as well as revelation, become bright 
only when the turn of the times comes, and this occurs now. 

Standing on this ground - seeking the crowd, but seeing the actual impenitence - the Lord now 
starts. In the first parable he pours out his sorrowful heart, sees them well, how they stream 
and run, how they seek and desire, how they nevertheless do not want to be broken and 
reconciled. He does not rejoice in their mass gatherings. The more he sees them, the more he 
laments theirs. At the climax, at the entry into Jerusalem, he has to weep. It is the same today. 
We see the crowds as they stream and run. They also seek and desire a kingdom of salvation. 
But we are not pleased by these religious movements; they all do not want repentance. 

The Lord now first speaks out what he sees. He sees how they all hear, how they all come and 
marvel. He may sow all as a sower. But there the heaps stand, they are hard like trodden way. It 
is interesting to them and entertaining, new, therefore attractive. But nothing penetrates. 
Away from hearing means away from everything. Everyday life eats everything. With them, 
Satan has quickly cleaned the plate. And the Lord sees other heaps, they are excited and 
inflamed. Little grasses shoot up from the seed of the Word. The eternity ground is stimulated. 
But they do not penetrate to a more serious deepening, to the carrying of the sufferings, which 
eternity brings to the natural man, if he wants to believe. They want happiness but not the 
cross before. At the time of temptation they fall away. And the Lord sees other heaps. Serious 
people. They are more persistent. But the basic roots of the I-being, the various addictions do 
not let them be loosened. And the addictions come, and they grow, they are thorns. And life is 
suffocating. This is how the Lord sees it. There is no ground, no prepared ground. Some he 
sees! There the plow goes through. There one's own sense breaks down. One wants forgiveness 
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and new life. This is good land, i.e. suitable land, prepared for growth. There is fruit in different 
measure, depending on the gift, depending on the vessel. These are firstfruits. But the mass is 
not yet ripe. Many are called, few are chosen. The kingdom has not yet come; the Savior sees it. 

And he sees what still has to come until it goes. The first parable is the tremendous, painful not-
yet. It is still hidden from the people, but it is clear to him. The outer kingdom with its salvation 
effects they would take, the inner way to it they do not find. There is a dawning of the kingdom, 
a holy dawning, but it does not go beyond that. There is no power there for the outbreak. That 
is the first, prophetic, painful sight of salvation. Yes, all prophecy has a passionate reason. Here 
it is before us in the first parable. What must still happen until this people freely falls to its 
divine calling and election. This is what the second parable says. 

This people, they are good seed; yes, they are the children of the kingdom, as the Savior calls 
them in the second parable. They are not the sons of God, that is not their name. They are 
children of the kingdom v. 38. There is a great difference! They are not spirit-born. But they are 
chosen as kingdom bearers. And they are truly good seed. Let us think of Abraham, Isaac, Jacob, 
Joseph. Let us think of Moses and Aaron; let us think of Law and Prophets, of glorious gifts; let 
us think further of the graces and leadings of the Lord. It is choice, good seed of the Son of God. 
He Himself grew it, purified it and nurtured it to the best. And from the very beginning, it has 
been tuned for the whole world. From this seed all nations of the earth shall be blessed. And 
the seed is and remains good, no matter how many outgrowths it sprouts. The Lord has chosen 
rightly and led rightly. He makes no mistakes, and his gifts and calling may not repent him. He 
has already sown it out into the nations. But he must first sow it out into the world in the full 
sense for its final preparation. The sowing of the Jewish people into the world of nations is the 
next step that has to happen. However, this sowing will not turn out to be a sowing of good 
seed, as the second parable must report with pain. But it is good seed - faith sees its origin, 
which is divine. So let us pay attention, this sowing of good seed into the world, these are not 
the sons of God, who are now born back and forth from the spirit. They are pulled out of the 
world and brought up for an eternal task. The church is not the one sown into the world, but 
rather the one called out of the world. This is the reversal of the truth, if one wants to sow it in. 
The seed of the world, the one sown into the world, is always the Jewish people. And in this 
people it will happen in the time of this last giving into the world of nations that in its midst the 
devil will take shape and children of wickedness, children of the devil will be born. The ego-
being of sin will come to its full maturity in this people. This is quite impossible in the church. 
The Antichrist will not be born in the community of the broken I-being. The place of the lawless 
one with his lawless followers is in the degenerated law people. The Savior foresees the time 
we are now experiencing. A part of the Jewish people will strip off law and prophecy, will get 
into all the philosophies and seductions of the I-being and will finally give birth to the I-man out 
of themselves. The servants, the faithful in law and prophecy, will be frightened that such 
happens in the people of choice. They will want to root out the evil seed. Thus, the pious Jews 
do not want to have anything to do with the I-move to Palestine, carried out partly on a 
socialist and communist basis. But there is nothing to stop. It grows together until the harvest. 
And the closer it comes to the harvest, both will mature. Law and prophecy will become great 
among one part of the Jewish people. The two witnesses - law and prophecy - will stand up in 
mighty representatives. But lawlessness will also become great. The Antichrist will kill the two 
witnesses and make them ineffective for a while. But when the hours are full, when the 
antichrist era is ripe, then the judgment will come. This judgment is the one on Antichrist, false 
prophets and Satan, as Revelation 19 says at the end. At the end of the current eon, this will 
happen. What Luther translates as "end of the world" is the end of the current age of God. 
Once the children of the devil have been judged, the children of the kingdom, now sifted like 
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wheat, will worship their King, who will come to them transfigured with his transfigured ones; 
and then the righteous will shine like the sun in their Father's kingdom. Then the glory time of 
the renewed Israel will begin among all nations. Then these newly sown ones will prove that 
they are the good seed after all. 

This is what the third parable talks about. The second parable thus draws the eon up to the 
antichristianity and its decay and up to the conversion of the believing people and up to its 
glorification in the world. Only now in truth and also in his eyes the Jewish people is the 
mustard seed, the smallest among the seeds. Always the chosen nation was the smallest, 
always the most hated and hated among all nations. But when the children of wickedness grow 
up in her, then she will want to become the greatest and leading among the nations in her 
erected I-being. We are probably following this train in our days. But when it is broken, when 
the children of wickedness are gathered and judged, when the children of light have seen in it 
the one they stabbed, then it is different. The Jews who are converted at the Second Coming of 
Jesus Christ will realize that the Jewish people have committed the greatest sin in the world - 
not only in the crucifixion and millennia of contempt of their King, but also in the spawning of 
the children of wickedness. The now converted Jewish people will realize that by their 
perversity they have so long, long held up the salvation of the nations and deceived many. It 
will recognize the exuberant grace of its King, who nevertheless accepts and blesses it again, 
and through all this it will become small and smaller in itself. In any case, after all the 
judgments, it will not be overlarge even in number. Thus, as the smallest, it will then be 
lowered into the ground. It must go out and do the work of God among the nations, which all 
bitterly hated it at the end of the antichristian time. Truly, a blessed, but nevertheless also 
bitter occupation. But also the nations will be broken. The mustard seed will grow quickly and 
mightily. The nations will see its beauty in Christ, its King. They will come and dwell among his 
branches. Yes, Israel does have God for comfort after all, who only is pure in heart. Ten men 
from the nations will cling to the coat-tails of a Jewish man and say, "We will go with you, 
because we hear that God is with you. If the second parable drew the dreadful desert way of 
the two thousand years, the third draws the high way of the one thousand years. This is how it 
goes: down and up. The Lord could not show this openly to the masses of that time. There 
parables were necessary. But we, who stand in the days of fulfillment, may see them open. 

The great lines of God in judgment and grace are depicted in the first three parables. The other 
four show the practical realization of this course in the world, according to the number four. 
The first one shows us how it was possible that among the children of the kingdom the children 
of wickedness came. The woman takes leaven. This is the Jewish woman. Woman, widow, 
harlot, these are the designations of the chosen people in their various positions. The members 
of the community are everywhere male: sons, men, fathers. Therefore they are always called 
brothers. They therefore also grow into the likeness of the Son. The son should be the firstborn 
among many brothers. There can be no question of a bride, wife, wedding relationship. This all 
goes to the Jewish people. Also in the revelation we must interpret in this line. The woman 
takes leaven. This is in the whole Bible without exception always the evil. Also the Savior never 
speaks of leaven in another sense. The leaven is the I-being in its different development. The 
Jewish people already took leaven when they turned to the idols in the I-being. It took even 
more leaven when it entered into self-righteousness under the law. This is the leaven of the 
Pharisees. The woman completes the taking of the leaven when, detached from the law and 
the prophets, she enters into the full and whole I-being. The Antichrist is the lawless one. And 
this I-being does the Jewish people in the three bushels of flour. Three is always something 
divine. Three is never the world, because it is always four. The leaven the woman puts into the 
revelation of God in law and prophecy, which were given to him. There finally everything is 
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leavened and everything is drawn into the I. With it the judgment maturity is there. The Jewish 
people also seduces the nations, especially those who have received Christianity as a people's 
religion, to take the I-being into everything and to leaven it. Even to create world peace, even 
kingdoms of justice, etc., is leaven in the three bushels of flour. Beware of leaven. Who would 
not need such a reminder? Let us walk in the sweet dough of truth. 

At the time of this souring process, the Jewish people will again become homesick for their 
land. External circumstances powerfully urge them to desire Palestine. The Jewish people are 
the only people who have a treasure in the field. Zion, Jerusalem, Canaan has the promise as a 
land. God has bound Himself to this land for His revelation of this world and the blessing for 
Israel to the land of Canaan and its possession. Jerusalem becomes the headquarters of the 
millennial kingdom. Israel's treasure is in the Canaan soil. Therefore, it will also lose Jerusalem 
and Canaan when it comes under judgment. Now the Jews are forced back to this promised 
land by external circumstances at the very time when they put leaven under the three bushels 
of meal for complete leavening, i.e. at the time of their most pronounced ego being. They do 
not see the real treasure yet, they only see that they are the only homeless people and that 
they need and want a homeland. But the more they deal with the promised land, the more they 
realize their unique position in the world of nations. Of course, this only happens step by step. 
We see in our days how those who were seized by the land of Canaan put everything into it. 
They retrain and become farmers and craftsmen. They dig in the field; they build it up. And step 
by step the land becomes more valuable to them. In the holy places holy concepts come 
nevertheless again. And the land becomes so great to them that very many already go there 
today, sell everything and buy the field. The purchase of the holy land is making great progress. 
First they have the land. There is no talk of the treasure in the real sense yet. But just buy the 
land. That is way-finding, even if the sense is still so wrong thereby. The treasure will reveal 
itself more and more and will also be revealed in its time. It must not become obvious in the big 
world which way to the treasure the Jews wander. The world would intervene and prevent the 
Jews from becoming the blessing people and firstfruits of the world. That is why the world does 
not believe such words of interpretation. Only faith sees it. But they are at the land. They are 
buying the land. Many sell everything and seek the land. The treasure is in it - comes time, 
comes counsel, comes revelation. First, however, the time of the good pearls will dawn. The 
Jew, the great world merchant wants to be the first in the culture and glory of the earth in his 
present I-being. In all pearl fishing and pearl buying he is in front. Merchant of divine things he 
shall become, so he must learn it in earthly things. With everything high and great in this world 
the Jew is in front, at least with in front. He wants to shine in rich pearl jewelry. A university he 
builds on Zion, in order to shine with the delicious pearls of the science in all fields. First culture 
bearer he wants to become, pearl seeker, pearl trader. The pearls will not satisfy him, and the 
world will not grant them to him, but will hate him as the owner. The Antichrist will be the 
greatest pearl merchant. But when the pearl merchant will bring terrible judgments, and when 
finally the Savior will appear, then the people who sought noble pearls, as far as they really 
sought, will leave everything and take Jesus and bless the world in the splendor of this one 
pearl. We are standing in this pearl time. 

When it is completed, then the now renewed Israel may cast the net into the whole world of 
nations. Then it may fish out the whole sea and catch every species. Until then only the children 
of God will be fished out. And after the time of this net casting the judgments come. First the 
judgment over Gog and Magog, over the world revolting against Zion once more; then the final 
judgment. When the eon of Christ's kingdom is full, then everything is ready for judgment. Now 
the net will not yet be cast far into all the world and every species will be caught. Now, seen 
from the actual point of view and through the outer forms, it goes from person to person, from 
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spirit to spirit, according to divine guidance. The community runs through all the outer 
undertakings its own and peculiar way. At the end of the community the last final judgments do 
not come yet. They come only at the end of the kingdom. - A gigantic kingdom drawing goes 
through the sevens of our parables. Whoever is in Christ worships. We see the course - we 
hope for the goal and will have a great divine task after the completion of the church for the co-
performance of this goal. 

 
 

The parable of five wise and five 
foolish virgins 

 
This is a mighty chapter, this Matthew chapter 25. It immediately follows chapter 24 with a "d a 

n". Here the Lord sees the kingdom from its establishment through its execution to the last day. 
These are real and proper concluding speeches for his kingdom work. As he sees the church from 
the beginning to the end in the church prayer John 17, so he sees the kingdom here at the end of 
days. In chapter 24, which is entirely about Judaism and its election, its rejection and its 
reacceptance, the Lord has described the terrible course of judgment from the destruction of 
Jerusalem to the antichristian kingdom.  The end of the 24th chapter has drawn the acceptance of 
the believing part of the Jewish people after the antichristian empire and through great judgments 
and has closed with a deadly serious admonition. 

Our three parables tie in with this conclusion and provide information on how things will be 
when Christ's kingdom comes - at the beginning, during the course and at the end of it. All three 
parables are about the kingdom, the kingdom of heaven. All three parables are spoken to the 
Jews. We must not apply these three parables to the community. The Savior cannot speak to the 
Jews about the community. That would have been completely incomprehensible to the Jews. 
According to the Epistles to the Colossians and Ephesians, the mystery of the community was only 
revealed to the apostle Paul and the apostles and prophets of the believers. We stand in the 24th 
and 25th chapters of Matthew in the midst of the catastrophic, judicial and yet finally salvation-
ending courses of the Jewish people and the nations. That is why, to say this in passing, the 24th 
chapter of Matthew has been so infinitely difficult to interpret until today, and much has remained 
completely misunderstood, because it has been referred to the community and not to the Jews, 
where it belongs. O, our blind Bible reading in good opinion. May the Lord, through His Holy Spirit, 
soon introduce more and more believers to aeon Bible reading, so that we let each age of God 
have its own, and understand our own age of God, that of the community, correctly. 

We would like to add only one thing here, which seems to be not clear to many after many 
letters, which we have received in the last time. The community is made up of members of the 
Jews and the nations. The community of faith is drawn from both parts, but only to its divinely 
appointed extent, and is united into one body. Many believing Jews are already incorporated into 
the community. The Jew, who belongs to the community, must of course be drawn out of his 
Jewishness, just as the believing member of the nations is drawn out of these nations. This is what 
we want to say here about the body of Christ and the church, and now return to our parables. 

The three parables of the 25th chapter are about the "Kingdom of Heaven". Even if this heading 
is only above the first parable, it is meant for all three parables, because the same form an 
inseparable, continuous unity. It goes from stage to stage. It goes from the wedding of the bride to 
the work of the servants, to the judgment on the servants, to the judgment on the world. - This 
heading points us again to the kingdom that receives from the heavens its king and its righteousness. 
We are transported to the time when the historical kingdoms, which are all self-culture kingdoms, 
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will have experienced their disintegration after their highest rise in the antichristian world power 
culture kingdom. This kingdom of heaven does not come through the preaching of the gospel, but 
through the revelation of the Lord with his saints. Through the present, properly directed preaching 
of the common gospel, only the common one comes out, along with all kinds of religious secondary 
manifestations.  The Kingdom of Heaven needs a new revelation of the Lord for its foundation. That 
is why our parables are all about the coming Lord. Of course, we are not talking here about the 
coming of the Lord to his believers. This coming of the Lord, in which he puts on his body, will 
precede the coming in our present parables. The coming of the Lord has quite different acts; we see 
this also in our parables. The making present of the Lord - the parousia - to his spirit-first children is 
the first act of the Second Coming. This is not mentioned in our texts. After this comes the second 
act of the coming of the Lord for the judgment of the Antichrist and what is attached to him and for 
the establishment of the kingdom of heaven. There the gathered and transfigured firstfruits of the 
spirit already come along - just as the body of their Lord. In this coming, the first thing is the marriage 
of the Lamb with the bride, with the now prepared woman. Our first parable of the ten virgins speaks 
of this. There we hear the closer events at the great supper. - After the wedding has taken place, 
the servants are sent out. We have already seen in an earlier parable (in the parable of the workers 
in the vineyard) how this sending out of the servants happens in different stages. These servants 
are the Jewish workers in the kingdom. The sending out of the servants is another coming of the 
Lord at several times. At the end of the Kingdom Aeon, the Lord comes to judge the servants. Then, 
after they have been put through, He comes for the final judgment, which is what our third parable 
in our chapter is talking about. Thus we have a whole series of appearances of the Lord until finally 
after the final judgment comes the appearance on the new earth. In all these appearances the Lord 
is accompanied by the community of property gathered at his very first coming. It is always with its 
Lord and participates in His glorifications in a blessed and active way, just as it participated in His 
suffering before its transfiguration. All our present parables speak of these different stages of the 
Lord's coming and therefore do not refer to the community, which is already transfigured, but rather 
to the kingdom of heaven, which unfolds from stage to stage. 

That our parables - and first of all the first two - mean the Jews again, is clear also from their 
subjects. The first parable deals with virgins, the second with servants. 

          The God-chosen virgin is the Jewish people according to the whole prophetic word. We 
have already talked about it in other parable interpretation. We would like to emphasize once again 
that the community is named masculine throughout the community writings, sons, men, fathers. 
This goes so far that the apostles always address the congregation in male form, namely: "Dear 
brothers", although there were quite a few godly women among them. Even if the believers have 
the lamb-virgin character, i.e. the restored masculine femininity, the closed unity, their being is still 
son-being. The counsel of God with the church, according to Romans 8, is that the Savior is the 
firstborn among many brethren; this is quite different from a wedding. The virgins, who enter the 
wedding chamber, are Jews according to the prophetic language. We must not let ourselves be 
bound by traditional thoughts and be dominated by pleasant, emotional, religious feelings. The 
bride, woman and virgin relationship has a lot of spiritual values in it. That goes without saying. But 
it also indicates that it belongs to a spiritual level, namely to the fulfilled level of the law. The spiritual 
life, the pure life of faith has something thoroughly masculine in its whole nature - as much as it is 
dependent - feminine - towards God, - but in God it is masculine and it is strong. That our believing 
fathers did not yet fully see through here is due to the course of time. The sealed revelations do not 
open until the end of times. Now, when the Jewish people come forth again, covers fall off. The 
spirit leads to all truth in a growing way, it opens the scriptures more deeply. The church attracts 
more and more light. Only it must be revelatory. 

The servants of the second parable point to the same line as the virgins. The believers in Christ 
are sons, not servants. We know well that as long as the heir is underage, there is no difference 
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between him and the servant. At the initial stages, all God-born look quite similar to the law-men. 
But from year to year the God-born grow more into freedom in Christ, out of all legalism. And those 
who can discern spirits soon notice the difference between the legal and the free. - We also know 
that Paul ever and anon calls himself a "servant of Jesus Christ" - and we know that we are all 
servants of Christ in a certain sense. But for believers, servant comes into consideration according 
to a very specific side, that of being bought and belonging unconditionally. The servants of our 
second parable are clearly in a relationship of law, they are entrusted and they are accounted with. 
As the Lord acts here with the servants, so no father acts with children. And as the unfaithful servant 
speaks and acts against his master, so no child, especially no son of God acts against the Father in 
Christ. In our parable we are clearly not placed on the ground of filiation, but on the ground of law. 
The interpretation will substantiate this even more. Here we will only show in general how the 
parables belong to the Jews. 

The last of our three parables cannot be about the church, because the church does not come 
to the final judgment, but judges the world in the final judgment. The church is always on the side 
of its savior - we have to keep this basic axiom throughout everything. - – 

Before we now enter into the individual explanation of the parables, we must still anticipate a 
common of all three. A judgment goes through all three parables. The virgins are judged, the 
servants are judged; in the final judgment it is judged. There the saying is explained to us in a 
particularly clear way: The judgment begins at the house of God. The first judged before all 
creatures - is "the Lord himself." The Son of God is already judged by the devil when he falls away 
from him. He is then judged in the sinful creature of angels and men through all centuries. And the 
death bondage of the spirits is judgment for him. Then he came down into the flesh, descended 
freely into judgment and damnation. When nothing and no one was yet condemned, the Son of 
God was put into perdition.  "He made him who knew no sin to be sin on our behalf." Thus begins 
the judgment on the house of God. The next judged after the Son are the sons. It is the sons of 
God who acknowledge condemnation against themselves. They all speak with a Luther, "Who hath 
redeemed me lost and condemned." To this the sons of God are condemned before the world. 
Their many have also gone through worldly condemnation courts of worldly courts. From Abel on, 
the sons' community is the damned. And the sons are judged first As daily judgment passes 
through their hearts, so shall they all be revealed before the judgment seat of Christ before their 
transfiguration, that each may receive what he has done in the life of the body, whether good or 
evil.  The sons of God are judged by the Son and in the Son. They are the first. This is how the 
judgment of the house of God begins. 

The next judged are the Jews. Chosen and put under the law, they are constantly under the 
judgment and curse of the law, and it also works on them. But they are also under the judgment 
and hatred of the whole world. All the nations of the earth have sinned against them and are 
sinning against them. Thus they are the first judged. But when the aeon turn will come and the 
Kingdom of Christ will be established, then the judgment will also come first on the Jews. Our 
parables say that first of all the bride, the woman will be judged, i.e. the part of the Jewish people 
that enters the wedding. Then at the end of the Kingdom of Christ, the servants will be judged, 
that is what our second parable says. Further on, the judgments run over Gog and Magog towards 
the final judgment. 

Let us now enter into the actual interpretation of the parables. The first is that of the ten virgins. 
One thing is certain here: if this parable is applied to the community, as is usually done, it presents 
unusual difficulties for interpretation. There is much that must be left out. It is true that many 
edifying things can be drawn from these parables and have already been drawn. But we have to be 
especially careful with this parable that we do not bring false traits into the image of the community. 
Above all, the virgin-bride-wife-widow and whore status and the final marriage status must be 
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preserved for the Jewish people. If we only go through the prophetic word once, we will find the 
Jewish people as a woman everywhere. Because the Jewish people is a bride and a woman, that is 
why we have the Song of Songs as the last Old Testament textbook. Significantly, the Song of Songs 
has not met with any practical understanding in the common era. This is not how the Savior deals 
with the sons born of Him and His Spirit, as the relationship is described there. In glowing sheaves 
the prophetic singer describes in the Song of Songs the lasting love of Jehovah for his chosen bride 
and the final finding of her. 

Thus, in the ten virgins we have a section of the Jewish people at the beginning of the Kingdom 
of Heaven, The Israel of God, who at the Second Coming of the Lord repentantly-believingly 
accepts the Lord Jesus Christim as King, also breaks down into different stages. Everything divine is 
organic. The woman, who is called to the wedding, is a specially chosen and extracted part. That is 
why at the end of the parable of the royal wedding it was said: "Many are called, but few are 
chosen." That is why Rev. 19 says, "Blessed are those who are called to the supper of the Lamb." 
When our parable speaks of ten virgins, ten, as a prophetic number, points to the conclusion and 
to the new beginning of a divine Aeon. Ten, as the conclusion of the series of numbers, is the 
target number. It is composed of 3 and 4 and 3. Three is God, four the world. Here God is behind 
and in front, the world in the middle. God has come to a goal and conclusion. The counsel of God 
with His chosen people comes to a conclusion at the dawn of the Kingdom of Heaven. The ten 
means the outer coming to the goal, and coming means the twelve. That is 3 times 4. There is God 
and world multiplied - nested. Here in our parable the twelve is not yet reached - the bridegroom 
is not yet there at the beginning of the parable. Only the council has reached the goal, the ten - 
hence the ten virgins. If it is also inwardly at the goal, then it is called twelve - and if it is 
completely and perfectly reached, outwardly and inwardly, then it is called 12 times 12, times 10, 
times 10, times 10 = 144000. So it cannot stand in our parable yet, there are still foolish virgins 
among them; it must first still go through judgment. But it has come to the ten, to the goal. 

The 144000 in Revelation, ch. 14, are the virgins brought to the goal inwardly and outwardly. 
This is the core section of Judaism, the actual completed woman. They follow the Lamb wherever 
he goes. They are bought from the earth - the Jewish people is scattered all over the earth - they 
are not stained with women. All fornication is foreign to them. They have not turned to paganism 
in any way. From our ten virgins, the 144,000 come out through judgment. We must not refer the 
144,000 to the community. The congregation never bears the number 12 on itself, it is always and 
always the same as its head - the E i n s . (See especially the high priestly prayer). 

Thus, in the transition to the Kingdom of Heaven, there must be a circle among the Jewish 
people that can be described by the parable as ten virgins. This must be an innermost circle, which 
is then called to be the real woman. This woman stands in closer, more delicious connection with 
the Savior than the servants, of whom then the second parable speaks. 

Now who are these virgins?  It must be a part of the Jewish people, which also in those closing 
times of the Aeon of the community, in the transitional times to the Kingdom, waits tenaciously and 
firmly for the coming of the Lord. It must be a part in which the promised Bridegroom fills the hearts, 
who puts the hope of Israel all the more brightly on the lampstand in the deepest night. We know, 
after all, that at the turn of the aeons stands the antichristian kingdom. We know that the harlot 
will ride on the beast. (Rev. 17.) The completed world power culture I being is ruled by apostate 
Judaism. The great lawless one is a Jew. This I-Judaism, this world power-Judaism, this Judaism, 
which wants to be and is the leading nation among the nations - this kills the two witnesses. Law 
and prophecy are outdone by him. The I-spirit is the leading spirit. But in the midst of this apostasy 
Judaism remains, even awakes a believing Judaism, which, the more powerful the apostasy, the 
more faithfully waits for the Lord. The existence of such a people is also pointed out in Rev. 18:4, 
where a voice calls out to Babylon: "Come out of her, my people, that you may not be partakers of 
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her sins, lest you receive some of her plagues." This people, that would be the ten virgins. They are 
virgins in truth, for they wait for the bridegroom. They are not defiled, for they do not ride along in 
the antichristian world power ego being. They expect everything from the coming Lord. 

Now it is strange that five were foolish and five were wise. So there is a sharp distinction among 
these ten virgins. The foolish have lamps, but do not have oil with them; the wise took oil in the 
vessels with their lamps. That the oil is the Holy Spirit is clear from Scripture. So some had the Holy 
Spirit, others had only lamps without the Holy Spirit. What does this mean? A newspaper article in 
recent weeks has shed light on this contrast. There it was said that a congress of Christ-believing 
Jews had met in London, who accepted Jesus as the Messiah King, but nevertheless remained 
Jews. We can understand that. A strong and deep national wave is going through Judaism in our 
days. Judaism grasps itself as a people and a nation. These believing Jews now want to accept 
Christ, but remain Jews. They do not want to leave the nation. That is why we find them in 
Babylon in Revelation 18. So they are not firstfruits, not members of the church. What wants to 
belong to the community must come out of its nation. The community is the spiritual unity of Jews 
and nations. These Christ-believing Jews are members of the Kingdom of Heaven in advance, just 
as the Pentecostal community in Jerusalem was.  This crowd of believing Jews has recognized in 
Jesus the King of the heavens - but for this one needs the Holy Spirit. That is why they have spirit 
in their vessels with the lamps. The foolish do not have the spirit. They have only lamps. These are 
prophet-believers. They also wait for the Messiah; they also go to meet the Bridegroom, but they 
do not believe Jesus to be Him. They are waiting for someone else. So they have lamps, namely 
the prophetic word, they have a light on the way; but they do not have the spirit that they have 
seen Jesus as the Messiah King. In this they are foolish, that they wait for another. These two parts 
of believing Jews are present in the transition days to the Kingdom. "When therefore the 
bridegroom departed, they were all drowsy, and fell asleep." During the establishment of the 
antichristian kingdom, especially when the antichrist sits down in the temple, these virgins 
become very lively. But when it lasted for a time and two times and half a time - when the great 
world power kingdom of civilization and peace appeared to last, they all became sleepy. When the 
Antichrist grimly persecuted these believers in Christ - they became more and more silent. The 
Antichrist succeeded in killing the two witnesses.  But only for a little while. 

In the middle of the night there arose a cry, "Behold the bridegroom; go out to meet him." In 
the middle of the night - that is in the middle of the time of the antichristian kingdom. This 
kingdom, which according to its fleshly side is pure light, is before God and in God pure night. 
What the cry is, we read in Revelation 18 and 19. Great movements in the heavenly also move the 
spirits connected with the heavenly. And Babylon is tottering and Babylon is falling - the new time 
is knocking. Then the ten virgins awake. The wise ones testify loudly to their Lord Jesus Christ. 
Under the heavy impact of the events the foolish ones tremble. It comes to them that in the end 
Jesus Christ would be the true king. They beg the believers in Christ for oil. They want to be 
instructed and taught in the way of the fulfilled truth. 

Now happens what Matth. 24 stands - two will grind on the mill, one will be accepted and one 
will be left. The Lord draws to himself what is directed to him. Then the believers could not care 
about anything but themselves. They send the foolish ones to the grocers. Now the great time 
comes, when one can buy. The Lord comes, and from all tribes many repent. The spirit of grace 
and prayer is poured out on the repentant. The foolish virgins also now learn to recognize Jesus as 
Lord and King. And now that they have recognized him, they cry out to him, "Open to us." They 
think that because they believed in the prophets during the antichristian time, they are still 
allowed to enter. But the Lord rejects them. He never knew them. They had not accepted him. 
They remained strangers to him. They could no longer go to the wedding. In the kingdom of 
heaven as servants, that was open. The wedding hall was closed. - Seriously the Lord still points 
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out to his listeners that the Son of Man would come and no other. They should watch. For the 
listeners of the Lord he already came after resurrection and ascension in Pentecost. Certainly, 
many of those converted at that time will be allowed to participate in the wedding feast. That is 
why Jesus imprints the "Watch" on them. - But this "Watch" also applies to the Jews who became 
believers in Christ at the last time.  These Christ-Jews will surely understand the parables. There 
they also hear this "Watch". The Lord comes suddenly. It breaks off. It is finally only half a time. 

Then, when the woman has entered the marriage, the son is perfected, and the sons are 
glorified, and the woman is accepted - now the kingdom of heaven can spread worldwide - and 
after that comes the servant time. 

 
 

 
 
 

The rich man and the poor Lazarus 
Luk 16, 19-31 

 
This is a strange parable, which takes its material from the invisible world. This makes it doubly 

valuable to us. Once again it gives us light about the Kingdom of God, but then we see into many 
truths of the hereafter. The Lord of the world now invisible to us, the Son of God, gives us the 
most wonderful insights in the parable. Of course, all this is known to him - it is his world, after all - 
but for us a whole new world opens up, which is usually closed to us after these special insights 
here. Let us first look at the parable as such and then take the revelations of the Lord about 
conditions after death into our hearts.  

     As a parable, the present Bible verses naturally speak of the Jews and of the position of the 
same in the promised kingdom. The two figures of the parable: the rich man and the poor Lazarus 
are both Jews. That is why Lazarus comes into Abraham's bosom. He belongs to the community of 
Abraham. But the rich man cries out, "Father Abraham!" So he also belongs to Abraham's seed 
according to the flesh. And Abraham says to him, "My son" or literally, "My child." Thus we have 
two Jews before us, and these represent two main directions of the Jewish people: the worldly 
direction and the law-abiding prophetic direction.  Of the rich man it is said, "Now there was a rich 
man who clothed himself in purple and fine linen, and lived all his days gloriously and joyfully." This 
is the secularized Judaism of money and pleasure. These apostates lived paganly and in all pagan 
lusts. The calling of God, with which he had called Israel, these worldlings left behind. Law and 
prophecy were foreign to them. Life, earthly, sensual life was and is the main thing for them. For 
the actual calling of Israel they mean nothing. That is why they have no name. For the salvation goal 
of God in Christ with the Jewish people they are lost. That is why they are nobody. Rich people, 
enjoying people - that is their whole characteristic. Judaism always had and has such a people part. 
Rich, nationly, worldly in merit and enjoyment. Highest luxury is found among them - purple and 
delicious linen - and highest enjoyment of life - all days glorious and in pleasures. These Jews have 
almost completely lost the connection with their poor, believing peoples, yes, they are ashamed of 
them. We have this Judaism also in our days of the approaching final decision in abundant numbers. 
On the other hand, there is a poor, miserable, swarming part of the Jewish people. He lies in the 
alley like Lazarus. He is homeless, chased from place to place. Those rich people go to the different 
nations and become citizens of the world. The poor part, the right Jewish, is hunted everywhere. He 
is also subjected to blows and persecutions - he is swarm-laden. He holds fast to law and prophets, 
he lives outwardly miserable, in the hope of Israel. We must certainly assume this about Lazarus, 
otherwise angels would not have carried him into Abraham's bosom after his death. This poor, 
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persecuted and beaten part of the Jews, faithful to the law and the prophets, lies at the door of the 
rich man. It belongs to him. They are a people called by God. The rich man does not respect this. He 
leaves Lazarus lying there. But dogs lick Lazarus' sores. Dogs are the nations in the Scriptures. Let's 
just think of the Canaanite woman where the Lord says, "It is not good to take the children's bread 
and throw it to the dogs." Nation-representatives - let us think of the great labor federations - 
become Jew-protectors - lick their swarms. Or let us think of England giving Palestine to the Jews, 
of which the rich world Jews want nothing. This poor afflicted, lying on the alley, but Israel's hope 
preserving Jew's part, is called Lazarus. Lazarus can be called the "helpless" or the "Gotthilf" - whom 
God helps. Both is right and true. This part has a name - he is the "helpless one" as long as he lies in 
the street in swarms; he is the one who is helped when the Lord takes care of him.  

     Thus, the Jewish people are torn and divided. Both parts die. The whole Jewish people goes 
the way of judgment and death. This is again a terrible truth, which the Savior covers here in a 
parable. But Lazarus comes into Abraham's bosom. Under all sorrow, a community of God grows up 
in Judaism, which the Lord will need one day in his kingdom. But the secularized and sensualized 
direction goes into judgment. And there is no coming over and over again. These earth-pleasing 
Jews remain excluded from the promise. They will remember the promise in the judgment and in 
view of the loss of their part - but now it is too late. The Antichrist and all his followers go to hell 
before the rising kingdom. Not the whole Jewish people, but a through-arranged one experiences 
the day. Then no father Abraham will help. They did not know Abraham in this world, now they do 
not know Abraham either. It is a pity to be a Jew and not to reach the glory of the Jewish people. 
But who did not want to be a Jew here, will not be one in the fulfillment either. The rich world Jewry 
is judicially excluded from salvation. The judgment begins at the house of God. Only a well-done 
Israel can enter into Abraham's promise and its blessing. 

     The rich man had five brothers. He lamented for them. Five is half of ten. Ten is the target 
number. Five is halfway and does not reach the destination. Five is the judgment number. Five cities 
perished in the valley of Sodom; five images the judged Philistines had to deliver. Five brothers has 
the rich man. It is a part falling into judgment in the people of the Jews. Only the Abraham part, to 
which Lazarus belongs, comes to the light. And Moses and the prophets are the educators to the 
light. There is no other way. Therefore, before the fall of the Antichrist and the Kingdom Day of the 
Lord comes, the two witnesses stand up, Law and Prophecy, in two powerful representatives. There 
all sincere Jews can hear. But the world Jews, the Antichrist at the head, will kill the two witnesses. 
But the murderers will fall and the witnesses, law and prophecy fulfilled in Christ, will rise again. The 
Jewish people have no other light than law and prophecy until the end. These are enough for the 
sincere.  

          Thus, in our parable we have the message of the disintegration of the Jewish people - of 
the worldly wealth of some, of the swarm-laden being thrown into the street of others. And we have 
the judgment of the house of God. But we also have the holy seed in Abraham's womb, which will 
burst forth in the first resurrection in the beginning of Christ's Kingdom. These are truths that the 
Savior had to put into the shell of the parable in his time - but now, especially in our days, when the 
shells are cracking and when we are approaching the revelations of the Second Coming - we see 
these truths fulfilled and fulfilled. Everywhere we see in the Jewish people the rich man and the 
poor Lazarus - we experience now in the parable how this way runs and runs out. We give thanks to 
the Lord.  

          But at the same time we receive from the Lord, who takes the parable from the invisible 
world, the most wonderful insights into the hereafter. It is delicious that these insights are not given 
with the intention of revealing otherworldliness, but in the course of a parable, which has a 
completely different meaning. This makes these openings much more natural. After all, to the Lord 
all that he opens here was also natural. Here he speaks of the world from which he came and into 
which he went. But we look into it with amazement, into a world which is closed to us according to 
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nature, but which is nevertheless true and certain and into which we all enter sooner or later.  
          But when we look into this invisible world under the guidance of the Savior, we must not 

readily drag these truths into the present time and least of all into the congregation. The Savior is 
speaking here of the world invisible to us in a time when neither the atonement nor the redemption 
nor the resurrection had been. Since all this has happened, much has changed in the world over 
there, and especially the believers in Christ have a very special attitude towards this world of the 
hereafter. But let us hear the Lord!  

     He first draws us a man without an afterlife. Rich, glorious clothes, all days glorious and in joys. 
There are many people without a hereafter. The soul lives and weaves, if it is not in God, in the 
manifold of this world. In thinking, feeling and willing, in searching and researching, in work and 
light, a mass lives in the visible, higher or lower, nobler or meaner, but its sense is in the visible, in 
the creature. How do these people live on? 

     They continue to live. This is the first thing we see clearly from the Savior's words. They alllive. 
Abraham lives, Lazarus lives, the rich man lives. It simply goes on after the laying aside of the 
corporeality. Everything else that people say is a lie or a deception. It is lived. It is the same today as 
it was before Christ. Everyone lives on as they should. And they all know each other. The rich man 
immediately knows Abraham and also knows Lazarus. And Abraham and Lazarus know the rich man. 
So it is a recognizable, spiritual continuance. And immediately with the closing of the eyes for this 
world, the opening of the eyes for that world begins. We also immediately enter into a community 
of life, which corresponds to our state in this world. Lazarus was immediately received by angels 
who carried him into Abraham's womb. In the case of the rich man it only says: "He was buried." 
Who received him? About this the Savior is silent. The Scriptures are very silent about the things of 
darkness. She is right. Either he had to go to his place all alone, because there is no life community 
over there for died egoists. Egoism is isolation. Or ugly, sinister spirits over there greeted him with 
scorn. Scripture lets it be, so let's let it be. It was enough for the rich man that all at once became 
truth and reality what he had not thought of all his life and had not wanted to think of. He stood in 
a world of horror. He had torment in burning flame. Spirit and soul full, overflowing with earthly 
thoughts and earthly desires - and nothing, nothing to satisfy. This was horrible hell. He wanted as 
he had wanted, and over there everything had been at his disposal, over there nothing. He had not 
even a drop of water and could not get it. He had had his good part in this world. But now this well 
enjoyed world life was his torment. Poor people of this world, who live without eternity, without 
the hereafter. What you had is gone; what you needed is not there. "In the realm of the dead and 
in torment" was the rich man.  Let us hear well, he was not in perdition. He was not in the other 
death. All that comes only in the last judgment and after the last judgment. He was only transferred 
to the realm of the dead. But because he had only lived in this world, this realm of the dead was 
now truly death, namely misery and torment.  

     Lazarus was also in the realm of the dead. Elsewhere he could not be at all. The death was not 
yet broken through at his times. Abraham was also in the realm of the dead. But they were divinely 
minded on earth, as far as each one on his level could be. And this divine attitude they had to enjoy 
now in the realm of the dead as light and peace and bliss.  

     Lazarus was a man without this world at that time. He had nothing in this life but sufferings. 
But these drove him into the divine. There is nothing about it. It is only said that he wanted to fill 
himself with the crumbs that fell from the rich man's table. But if angels carried him into Abraham's 
bosom, there must have been a corresponding attitude. There cannot be much talk about eternal 
inner life under law and prophets, but that he was a son of the promised inheritance, that obviously 
comforted him in his misery. And the contempt of the promise and the covenant by the rich may 
have made him all the stronger. He went to the realm of the dead, but carried by angels; he went 
to the realm of the dead, but in Abraham's bosom. So there are differences in the kingdom of the 
dead, and there were already before Jesus' redemption. The righteous were in a different place than 
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the unrighteous. The people of the word blessed in the midst of death. The people of this world in 
death all around. And these differences were certainly not only among the Jews, but also among 
the nations.  

     Today, after Jesus' appearance and breaking through death, things are different in the realm 
of the dead than they were in Jesus' time and before Jesus' time. At that time everything went into 
the realm of the dead, the most pious as well as the godless. From Adam, death has broken through 
to all. The first fruits of the resurrection are Christ. But in the realm of the dead have been the most 
diverse divisions. Abraham's bosom was a very blessed department full of light and hope. And in 
Abraham's bosom sat a firmly established community. All believing, law-abiding Jews hoping for the 
Messiah. In great torment sat the Jews who were godless and apostate on earth. They did not realize 
their great loss until they saw the waiting ones in Abraham's bosom. Thus the dead lived in various 
departments, all waiting, some for bliss and glory, others for judgment.  

     Today there is a group of people who have nothing to do with the realm of the dead. These 
are the believers in Christ. They are already resurrected in the creation of the new man in them. The 
dying believers, when they pass over and when they stood simple-minded in their Lord, penetrate 
through the whole realm of the dead to him.  "I desire to depart and be with Christ," Paul says. 
Believers are always with him. This is a great, blessed triumph of life. Born-again believers live, and 
if they die immediately, with the Lord. There with their Lord they mature toward the day of the 
gathering of the church.  

          Then Abraham's womb, to which probably the paradise corresponds, has also moved out 
of the realm of thedead. Many kingdom people have already risen immediately after the 
resurrection of the Lord.  But the resurrection of the righteous from the Jews could not go on 
because of the unbelief of the Jewish people. Now these are waiting in Abraham's bosom for their 
day. This will be at the beginning of the 1000-year kingdom. The children of God are already rising 
continuously and have their day already at the time of the last trumpet. All others except the 
children of God and the Kingdom Jews gathered in Abraham's bosom are still waiting for their day 
today. This day these spirits will have, after they have still been preached to in the 1000-year 
kingdom, at the last judgment. There they will be resurrected, some to bliss, others to death. The 
latter will therefore go to the kingdom of judgment and death. Until the last day, many who have 
taken a position of subjection to the Savior on various levels will have blessed places of waiting. 
Many again, who were purely on this side, will have quite unhappy ones. This is how it is now with 
the realm of the dead. Blessed is the one who is born of God and is allowed to pass through it in a 
growth of spiritual life. We therefore believe that the overwhelming mass of all those who have died 
from the nations, as far as they have not been born of God, are still waiting for their day on various 
levels in the realm of the dead, which Luther translates as "hell". Their resurrection day is just the 
last judgment. 

     The      stay in the realm of the dead will already includea kind of just retribution for life in this 
world. Even if the judgment has not yet been pronounced, which will only happen on the last day, 
the coming fate will already have an effect in the waiting state as with the rich man and poor Lazarus 
in bliss or torment. It will be a waiting of hoping or trembling. Thereby it will go wonderfully. To the 
men of this world God gives this world. "You have had your good part in this world" - as he has 
wanted it - now he has no good part over there - he has never desired it. God often gives suffering 
and tribulations to the people on the other side. Under it they become more otherworldly and have 
joy and comfort on the other side. 

          In the realm of the dead over there, people will know each other and also talk to each other, 
as we see with the rich man, with Abraham and Lazarus. But they cannot help each other. The 
individual sections of the kingdom of the dead are closed off from each other like a chasm. In the 
1000-year kingdom, all those who could not yet make up their minds in this world will be preached 
to by the resurrected Jewish righteous, and there are still decisions to be made. But everything must 
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wait for this hour. So also the people of the Flood - that is the whole world before Noah - had to 
wait until the hour of the resurrected Lord, who then went to them and preached to them. In the 
divine plan, everything has its time, its hour of maturity and fullness. After the end of this 
evangelization period in the kingdom of Christ, the resurrection comes for the last judgment for the 
inhabitants of the departments of the kingdom of the dead.  

          There will naturally begreat spirit movements among the death realm dwellers living in 
torment. We see this in the rich man. He is still in the very early stages of stirring, but it is stirring in 
him. The rich man of our parable will also be preached to again, because he lived before Christ. Just 
as the inhabitants of the realm of the dead know themselves, they also see into this world. This will 
either increase their bliss or their torment, depending on their inner state. To the rich man, the sight 
of his five brothers caused much anguish. Oh, how the spirits in the realm of the dead will torment 
themselves if they now see the course of things and persons in this world with an unconverted 
heart. There is nothing they can do about it. It is clear that the more blessed a person's state is in 
the realm of the dead, the calmer and more peaceful his character will be with regard to this world. 
Abraham and Lazarus also looked over, but they saw from a divine point of view, and there they 
were calm. 

          We believers in Christ also have a cloud of witnesses over there with the Lord, who 
followour faith struggle, just as the angels accompany us with great interest. We often think too 
little about how closely the visible and invisible worlds are connected. There is no influence of those 
on the other side. Even the children of God who have gone to Jesus must first wait there with their 
Lord and mature fully. Their time of influence begins only after the completion of the church on the 
day of the Lord. Therefore, we do not call upon any saint; we live solely from the Lord and His Word. 

          No people of the realm of the dead are sent over either. No one can be quoted, i.e. called, 
to be with the Lord or in any department of the realm of the dead. Only in the Kingdom of Christ 
will the church exert a mighty spiritual influence on the entire creature from its location in the air. 
That is why this creature also waits for the blessed freedom of the children of God. But this is what 
we see: the creature must wait until the time is full, until the congregation is blessedly free. And in 
the kingdom of Christ, the resurrected righteous from the Jews will also have a great effectiveness, 
even in the kingdom of the dead over there. But no one will come before that. The Bible tells us 
about very single exceptions, e.g. Samuel - but to the heavy judgment of Saul. And Moses and Elijah 
to the discussion with the Lord because of Golgotha. Otherwise nobody comes. All spiritualism and 
what belongs to this area is deception of the angels and spirits of darkness and their lie.  

     The way to faith went with the Jews through law and prophets, with us it goes through the 
word of the gospel and through the Holy Spirit. In Christ we have the open door to the hereafter, 
in him we have a freely open access, in the Holy Spirit we have the incorruptible teacher who 
guides us into all truth. We have received the anointing through him and may grow through 
knowledge and experience of the divine life. We do not need any other way. All who open other 
ways than the Lord Jesus Christ are thieves and murderers; Word and Spirit are enough. He who is 
of the truth hears his voice. And what can people from the realm of the dead help us? He is the 
only one who has life and life itself. 

     We also thank him for these eternity insights. We may rely on them as pure truth, because 
they are from the Lord, who is the truth. But as much as we are grateful for such insights, we do not 
want to dwell on them. Only they shall warn us that we do not come to places of torment in the 
realm of the dead or even to the other death. And they shall encourage us to embrace the Lord 
himself in faith, so that we may penetrate to him through all dead spaces.  

     The gift of God is eternal life in Christ Jesus our Lord! 
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