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Introduction

The return of Christ has as its natural prerequisite and basis the fact of his historical appearance on
this earth in the form of sinful flesh more than 18 centuries ago. Consequently, there can only be a
satisfying and assured knowledge of the still future, promised revelation of Jesus, the Messiah on
earth, as far as this historical fact comes into its own. l.e. it is vain and fruitless to build up biblical
doctrine of hope other than on the ground of the already happened incarnation of the only begotten
oflthe Father, full of grace and truth (Joh. 1, 14). We are unmistakably dealing with a planned and
purposefully ongoing self-revelation of God in the person of Jesus of Nazareth, which represents the
highest that God can and will strive for, in relation to his whole creation, for which it is obviously
intended. As is clearly stated in the entrance of the Epistle to the Hebrews, "Having in time past God
spake sometimes and in divers manners unto the fathers by the prophets, at the end of these days
he hath spoken unto us by the Son, the heir appointed by him over the universe, by whom (and for
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whose glorification) he also created the several ages (eons or eternities) of the world. "With these
words the organic and indissoluble unity of the whole scriptural revelation is most clearly shown.
This vital unity must never be disregarded or even destroyed.

The risen Lord Himself places Himself and His future in the same light and under the same law of
divine order, as He declares to the disciples: "All things must be fulfilled that are written of Me (the
risen Lord) in Moses, the Prophets and the Psalms (Luk 24:44). This means that if there will ever be
a return of the Risen One to this earth, it can never be on other tracks, on other lines than the ones
that were decisive and determining for his first appearance in the flesh on earth.

Here the first question arises: Why could the Son of God, whose coming into the world was promised
through long centuries, and of whom it is written: But when the time was fulfilled, God sent his Son,
born of a woman, and put under the law, etc., to whose future and appearance the whole law had
pointed in infinite variety by word and image and shadow, and who had even become, though only
obscurely and without understanding, the longing of the nations whom God had let go their own
ways. — Why could he not remain, now that he was there? Was it necessary, inevitable, that He
should leave again this earth which so eagerly awaited and hoped for Him? Was it then that God
rearranged, changed His plan? Was it not in His original intention to leave the Son here among the
children of men, as His own supreme self-revelation, as the epitome of all light and life, for a world
doomed to darkness and death? Did it then have to come to an interruption of the personal, bodily
revelation of Christ on earth, which has now lasted almost 2000 —years? Or is the whole expectation
of a one day continued, actual, personal return of the man Jesus of Nazareth, the anointed of God,
a deep misunderstanding, a carnal aberration, a vain delusion? These are all serious questions that
we will encounter and have to deal with.

We can only point out here, by way of introduction, that is, temporarily, a very noteworthy fact that
is too little considered. Thus, in the third chapter of the Acts of the Apostles, on the occasion of the
healing of the man lame from his mother's womb, at the beautiful door of the temple by Peter and
John, the leaders and teachers of the Jewish people, the Christ's immediate return from heaven is
promised. Along with this, the restoration of all that God had ever promised in national and the
world of nations, through His prophets from of old (Acts 3:19—21). The only condition they mention
is repentance and conversion to Jesus. That this offer to the Jewish people was sincerely meant
cannot be doubted. What it would have meant if Israel had bowed at that time and given glory to
God, neither: the promised messianic kingdom would have been established in Jerusalem, just as it
had been promised by all the prophets. What would then have become of the Pauline mystery and
gospel of the "body of Christ" from all nations is beyond our judgment. God has known how it would
come, but has not revealed anything about it, if it would have come differently. We may be content
with this. But from this divine offer to his people Israel a very bright light falls on the present ques-
tion about the meaning and scope of the actually happened interruption in the started but not car-
ried out revelation of the Son of God on earth nineteen hundred years ago.

Also another thought may find space and attention here. We have already seen that the only pro-
mising starting point for the correct evaluation of the promised return of the Lord Jesus Christ must
be his appearance for the first time among the children of men, which has already belonged to
history for almost two millennia. We recognized that the revelation of God in Christ on earth must
be, according to its nature and its whole arrangement, a thoroughly uniform and vital coherent one.
This inner necessity and indispensability, however, has its deepest foundation undoubtedly not only
or exclusively in the need of creation, to which the revelation of God happened and will happen in
the future, as we will see, but it lies in the divine nature itself. l.e., if we have understood our God
rightly, God, according to his whole nature and constitution, cannot help revealing himself in the
way he has done so far and has promised to continue to do. In other words, the revelation of God
in His only begotten Son is not only the deepest need of a creation that is apart from God and lost



without Him, but God Himself would not be the God that He is if He had not thus revealed Himself
and would still further reveal Himself in Christ, as it is written. God cannot but show himself as he
has done and as he has promised to do in the future ages, i.e. from age to age, whereby a standstill
is not to be thought of as far as the possibilities of his self-revelation in Christ Jesus, the Son of Man,
are concerned. After it is written in the first letter to the Corinthians chapter 2, 10: But unto us God
hath revealed it by his Spirit. For the Spirit searches all things, even the depths of God. For what
man knoweth what things are in man, but the spirit of man which is in him: so knoweth no man
what things are in God, but the Spirit of God. But we have not received the spirit of the world, but
the spirit from God, that we may know what is given us of God, whereof we also speak ..... And again
another scripture says: And ye have the anointing from the Holy One, and know all things ...., and
need not that any man teach you: but as the anointing 2teacheth you of all things, it is true, and is
no lie (1 John 2:20, 27). And the Master describes it as the whole task of the Holy Spirit promised by
Him, not to speak about Himself, but to take it from His own, and to glorify Him, the Son (Joh. 16,
13 —15). Also our apostle Paul probably meant nothing else when he once declared that it was the
(divine) pleasure that in Him, the glorious Son, all the fullness of God should dwell bodily (Col. 1, 19;
—2,9); and besides that, that in us the all-surpassing love of Christ should become so powerful that
we should be filled to the fullness of God (Eph. 3, 19). Indeed, one does not know which one should
marvel and adore more deeply, this indescribable longing of the almighty, glorious God for the very
highest self-revelation of his being, which is love, or his choice, which is quite overwhelming and
incomprehensible to us, of such poor and worthless vessels, which he wants to fill with himself for
his own highest glorification.

Now it will turn out in the further course of our investigation that the exaltation of the Lord Jesus
to the right hand of the Father in glory forms a very essential moment in his own development as
God revealed in the flesh. Thus it is quite clear that the apparent interruption of the process of
revelation in Christ Jesus was by no means based solely on the fact that the Son of God was rejected
at his first appearance on earth and that, as a result, he withdrew back to heaven from whence he
had come. Even if Jesus had been accepted and acknowledged in faith by his people at that time, it
was inevitable that he would first have to be exalted to the right hand of God, only then to reappear
in power and majesty, and as the victor over death and the grave to be able to establish an everlas-
ting kingdom on earth in the midst of his people Israel, who willingly served him. As inscrutable as
this remains to our spirit, it could not have happened otherwise than that Christ should be led to
glory through suffering of death. Only the rejected Messiah was the only true one, legitimized and
sealed by God. How else could the Scriptures have been fulfilled that testified of him? This finds its
unequivocal expression in the words of the apostle Peter on the day of Pentecost: "Let all the house
of Israel therefore know assuredly that God has made this Jesus, whom you crucified, both Lord and
Messiah. (Acts 2:36). This testifies in the most definite way that only the crucified and then exalted
one could have the power perfections of the promised Messiah of Israel. This was the deep-rooted
error of the disciples and the whole Jewish people, that Jesus without suffering death and resurrec-
tion should and could have been a real Messiah, an almighty Savior and Restorer. And this is still
today the deep delusion of by far the largest part of the so-called Christianity, that Jesus as a man,
as the son of a woman (and Joseph!) —without the annoying cross and the unbelievable raising from
the dead, could help the world out of its misery —by imitating his example in word and deed. But
how essential the exaltation of the Lord Jesus as the reward of His deep self-abasement up to the
death on the cross belongs to His own perfection is already evident from the Pauline testimony in
Phil. 2, 9: Therefore God has exalted Him all the more and given Him the name above all names. This
is a fruit and effect of his death suffering, which primarily benefits him as a personal reward for his
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pain. This is already expressed powerfully in Is. 53, 12. And just as clearly Heb. 2, 9: For the sake of
His suffering in death He was crowned with glory and honor.

Certainly, this cannot be detached from the wonderful effects that the personal exaltation of the
Son of Man to the right hand of the Majesty has had and will have and will retain for all eternity for
the creation to be liberated and renewed by him. But it is a special concern for us to show that once
again the measure of things is not the result for the creature. l.e., we must be careful to put all these
mighty events only in the light of the consequences and effects that His exaltation in glory will and
must inevitably have for the world and all that is in it. If the return of Christ, the only begotten of
the Father, is to be correctly evaluated and grasped, then under all circumstances his own person
must remain first and foremost in the center of our believing and living recognition. We must never
subordinate the vital unity and unity of all processes with him, the Lord personally, to the professi-
onal purposes, if | may use the expression, of his still future revelation in glory. All that he may and
will accomplish in the whole universe out into all the ages yet to come serves in the last analysis
only the glory of him who sent him. As Phil. 2,11 is written, that all tongues should confess that Jesus
Christ is Lord to the glory of God the Father. And again: When everything will be subjected to Him,
then also the Son will submit Himself to Him who subjected everything to Him, so that God may be
everything and in everything 1.Cor. 15, 28.

What do we mean by the Second Coming of Christ?

There should really only be one answer to this question. But this is by no means the case. At the
ascension of the Lord Jesus on the Mount of Olives, the two heavenly messengers announced in
simple words to the disciples who were looking after their Master: "This Jesus, who has been taken
up from you into heaven, will therefore come again in the same way as you saw him go into heaven
(Acts 1:11). If we were given the task of stating in clear, unambiguous terms that the same human
personality who had moved among them for a period of 40 days and had been shown by many
unmistakable signs to have risen bodily from the dead, who had just spoken audibly to them in
human language, who had been palpated and perceived by all of them, without exception, for his
real physicality, with whom they had eaten and drunk, They had eaten and drunk with him, as ap-
pointed witnesses of his true resurrection from the grave, and he had now been visibly carried up
before their eyes by the shekinah cloud, —that this very personality, which had already become quite
familiar to them in its new form of appearance, should one day again be sensuously perceived in
exactly the same place and in exactly the same manner of appearance, we could neither express it
more clearly nor more definitely than those celestials did.

And yet, what are we human children not able to do in reinterpreting even the simplest words of
God. With the words of great men one would hardly dare to make such reinterpretations and shifts.
But our God must put up with it. But this does not remain unpunished. Darkness and confusion have
been the inevitable consequence until this day. If our eye is simple, our whole body is light; but if it
is mischievous, even the light that has already become ours becomes darkness. But if the light beco-
mes darkness, how great the darkness (Matth. 6, 22, 23). This becomes painfully clear to us when
we now look at the various interpretations that have been and are still being attached to the scrip-
tural words about the return of the Lord Jesus Christ in Christianity.

a) The most popular way to come to terms with the great prophecies of the future of the Lord Jesus
from heaven is that of the so-called "spiritualization". It is claimed that the first disciples of the Lord
definitely misunderstood their Master. They were and remained caught up in their narrow Jewish,
national ideas and views, even far beyond Pentecost, and their quite literal interpretation of those
Old Testament promises of an actual political kingdom of the Anointed One on this unenlightened
earth, whose subjects would be mortal and sinful men, must be rejected as carnal and limited, in



any case as quite unworthy of the transfigured Lord. All prophecies of the prophets of Israel and
also of the Lord Jesus himself, who in his way of speaking had adapted himself to the prophetic way
of expression, should never be understood in their literal and real-political sense, but should be
given a higher, mental and spiritual interpretation. As Jesus himself declared, the kingdom of God
does not come in a perceptible way, but is within the people (Luk 17, 20, 21). And before Pilate he
declared that his kingdom was not of this world (Joh. 18, 36).

Now it is undeniable that the disciples of Jesus did not understand their master in one main point
during the whole time Jesus was their teacher before he was condemned to death. This was the
necessity of his shameful death suffering on the cursed wood. The same Peter, their spokesman,
who had grasped and clearly expressed the great God-given knowledge of his sonship when the Lord
guestioned them, "Who do you say that | am?", took the greatest offense at the Master's word that
he must be killed and first taken from them (Matth. 16, 21 —23). Only after his triumphant resurrec-
tion was this precious mystery revealed to them. But it would be quite wrong and misleading if one
wanted to generalize this circumstance and conclude from it that the disciples of the Lord had lived
and worked in false, carnal and unworthy of Christ ideas about the promised kingdom of the Mes-
siah, whom they had recognized and believed in Jesus. For this would mean nothing less than that
the Lord had sent them out with an entirely false and unspiritual preaching of the future Messianic
kingdom. Yes, even more, it would mean that God had answered from heaven to such an absolutely
ungodly and God-dishonoring preaching in Israel and had legitimized the same by subsequent signs
and powers and miracles. What becomes with such an assumption from the true God and what from
his son? For Jesus must have known what kind of ideas of the promised kingdom of God on earth
the disciples chosen, sent out and authorized by him had. Any thought that he did not know this, or
if he knew that their views were completely wrong, he still sent them out, is unbearable and never
compatible with his truthful character.

In addition, there is a very definite, unambiguous testimony from his own mouth in this highly im-
portant matter. When it became clear to the Master that his mission among his own people would
not be recognized, nor crowned with success, but that the spiritual leaders of Israel had already
rejected him, he no longer spoke to the people about the promised kingdom of heaven being near,
but clothed the mysteries of it in parables. And this happened according to his own testimony, not,
as one might have thought and still thinks, to make the kingdom of heaven more understandable
and comprehensible, but rather to have the opposite purpose, to hide it, so that one might see with
seeing eyes and yet not recognize, and hear with hearing ears and yet not hear (Matth. 13, 10 —15).
And when his disciples, noticing the change in the Master's way of preaching, asked him about it,
he said it very definitely and clearly: To you it is given to understand the mysteries of the kingdom
of heaven, but to those it is not given... therefore | speak to them in parables, because they see and
yet do not see, and hear and yet do not hear and do not understand.... But blessed are your eyes
that they see, and your ears that they hear (verses 11, 13, 16).

It follows that the very popular idea of the intended effect of the Lord's parables has pretty much
turned the matter upside down, and that exactly the same thing has happened with the question of
the right understanding of the disciples called by the Lord, in the matter of the Kingdom of the
Anointed One preached by them on His behalf. One has, contrary to the clear testimony of the true
Lord, accused the disciples of ignorance and Jewish bias and carnal perversity, to which there is no
truth. And such results have been accomplished by a Bible-believing interpretation of the Scriptures
and instruction in the church of God. No wonder then that such a statement has only resulted in
confusion without end. And this calls itself in addition still "spiritual”, or even "spiritual" interpreta-
tion of the Scripture and thinks itself infinitely elevated over the allegedly unworthy, literal reading
after the simple word sense.



But what about that word of the Lord Jesus about the kingdom of God within us? Is it not true? Is it
not confirmed by the apostle who teaches that the kingdom of God is righteousness, peace and joy
in the Holy Spirit? Again, the kingdom of God is not in words, but in power? But to whom did Jesus
say this word about the inward kingdom of God? To his chosen disciples, to whom the mystery of
faith in him had dawned, who had listening ears to hear and understand? Not at all. But to his dec-
lared enemies, the Pharisees. This makes a big difference and is decisive for the correct interpreta-
tion of his words. Now undeniably the Greek word "entos", which Jesus uses there, has the meaning
of "inwardly in" something or someone, but it also has the meaning of "in the midst of". Can there
be any doubt in which sense the word "entos" is to be interpreted here? We think not. It can never
have the meaning that righteousness, peace and joy have come into the hearts of the Pharisees, as
Paul speaks of it. But the Lord clearly tells his opponents in that answer that they are very blind in
asking about the "when" of the coming of the kingdom, since the promised king of the kingdom is
already in their midst, doing himself and through his messengers the works of him who sent him.
His forerunner, John the Baptist, had spoken to these Pharisees about the one who was already in
their midst and they did not recognize him (Joh. 1, 26). They could not have forgotten that yet. And
Jesus reminds them of it.

And as for the answer of the Lord Jesus to Pilate that his kingdom is not of this world, the same has
nothing at all to do with the question of the destiny of the kingdom of Christ, but only with its origin,
which is twofold. Jesus never said or could have said that his messianic kingdom was not destined
for this earth, because that would have made all the prophets of his people false prophets, which
could never have occurred to him, because he constantly referred to them to substantiate his true
messianicity. What he testifies to is quite obviously the supernatural origin and authority of his king-
dom, which was not based, like that of the governor, on a Roman senate decree, but on the autho-
rity of his heavenly Father himself. It is a profound misunderstanding to have Jesus say in those
words that his future messianic reign is not for this earth and humanity, but only for heaven. For in
heaven there is no longer any rebellion against his regiment, as is clear from the third petition of
the Lord's—Prayer.

This is a welcome occasion for us to deal with this method of spiritualizing the prophecies of the Old
Testament, which is so popular in wide circles, especially in Anglo-Saxon Christianity. One gives it a
very pleasant name and dresses it in a very tempting garment, but the same means only obscuration
and alarming aberration, as we will soon see.

Let us take as an easily graspable sample the word of the angel Gabriel to the blessed virgin Mary:
"You shall conceive and bear a son, and you shall call his name Jesus. He will be great and will be
called the Son of the Most High, and the Lord God will give him the throne of his father David, and
he will reign as king over the house of Jacob throughout the ages, and his kingdom will have no end
(Luk 1, 31— 33). What does one do now in named Bible-believing circles with the present proclama-
tion? They cut it in two without hesitation. The first half, as it was historically fulfilled in the birth of
Jesus, in his career on earth, in his elevation to the right hand of the Father in majesty, who gave
him the name above all names, is interpreted faithfully according to its simple, linguistic meaning.
One believes in the actual conception of the Virgin by the Holy Spirit, one believes in the real, natural
birth of a true Jewish babe in Bethlehem, to whom the name Jesus was given at his circumcision on
the eighth day. One does not doubt, but advocates with great zeal and much comfort and joy the
true Sonship of the Only Begotten of the Father, full of grace and truth. One is indignant about a
rationalistic theology, about rabbinical mockery, scorn and unbelief, which does not want to accept
these simple facts as such according to their natural wording, but "spiritualizes" them. One takes
umbrage at the scorn and derision of an idea of God so degrading as to attribute to God and the
Holy Spirit the actual begetting of a child from a virgin. One holds oneself much too well that one
does not belong to disdainful unbelievers who do not want to accept such, so excellently authenti-
cated facts.



And what does one do then with the second half of exactly the same angel's message which, how-
ever, still belongs to the future, i.e. has not yet found a historical fulfillment according to its natural
literal sense? One insists, the same may be taken and interpreted under no circumstances literally,
as one does it with the first part unhesitatingly, because this has become historical fact and as such
is so well testified! But to believe that Jesus would actually come back from the beautiful heaven to
this poor and afflicted earth and would establish here a real politically and geographically deter-
mined kingdom and administer it in his own person, that was unworthy of him. This is a Judaistic,
carnal hope of the Messiah, which must be rejected.

And so one gives the words of the angel Gabriel a supposedly "more spiritual"”, more worthy inter-
pretation and insists that the chair of David must mean the regiment of peace and joy in the hearts
of the faithful. Or the "chair of David" is the glory of heaven, which Jesus now enjoys and exercises
with his Father above, and what other such interpretations have been invented. As if the angel Gab-
riel had lacked the linguistic ability to express himself quite unambiguously and clearly about what
the promised kingship of the announced heir to the throne of David would consist of, whether in a
rulership in heaven or on earth, or only in the hearts of believing people. In short, one is simply
rationalistically unbelieving in this supposedly higher spirituality, using exactly the same objections,
when rejecting the literal interpretation of the angels' words. So do, for example, the unbelieving
rabbis, to this day. They sneer at the unworthy, if not dirty idea of God, which let the Messiah come
into being in such an objectionable way, as we believing Christians confess. That one applies thereby
to the same, coherent and at the same time pronounced word of God through the mouth of the
angel a double standard for credibility and twofold principle in the interpretation, one hardly seems
to notice. But we cannot but firmly reject such a way of dealing with the word of prophecy, and
insist that if the first half of a divine message must be interpreted according to its simple literal
sense, as is clearly shown by the Gospel accounts of it, then the same principle is quite authoritative
for us also for the interpretation of the second, still unfulfilled half of the same message. l.e., we
hold firmly to the fact that despite all pious talk of carnal-Jewish Messiah hope, Jesus, the Son of
the Virgin, the Son of the Most High, will also one day raise up again the throne of his father David
according to the flesh, which stood in Jerusalem on Mount Zion, fence its gaps and bring it to bear
over the whole inhabited earth. For us, according to this pattern and model of historical fulfillment
of given promises, there can be no other way of interpreting all prophecy than according to the
clear, plain, grammatical literal sense of it. We insist that our God always knew how to say exactly
what he meant and will know how to carry out just as exactly and punctually what he has expressed
in plain language.

This may suffice for the clarification of our interpretation of the same, applied through this whole
series of treatises on prophecy, without exception.

This is not to say that we have no sense or understanding, for example, of the rich and varied ima-
gery of the prophets and of our Lord Himself. Nor that we reject any application, especially of Old
Testament images and stories to the spiritual life of believers. For our understanding, the New Tes-
tament contains too many delicious examples and models, which are quite authoritative and
exemplary for us in this matter.

As far as the first matter is concerned, we do not dream of thinking, when the angel Gabriel speaks
of the chair or throne of David, of the four-legged furniture made of any precious material, be it the
finest wood, ivory, marble, silver or gold, on which King David may once have sat in the flesh on
solemn occasions. The "chair" in prophetic imagery stands for the rule, which comes from there to
the validity and execution.

And as for the other, there is nothing at all to be remembered against believing poets, orators or

preachers making a practical application of the actual kingship and majesty of our glorious Lord, to
the many effects of our inner life. We gladly accept talk of our heart's king, of his regiment of peace



within us. However, we believe that we are also entitled to issue a serious warning not to go too far
in this respect. For it can very easily happen that even with the most pious opinion and the most
sincere will for truth and deep advancement in it, one reaches beside the goal or goes beyond it.
For example, one should completely avoid ever calling the church of God by names such as Israel,
Zion, Jerusalem and many others. This has led, as experience has shown, to distressing clouds of
understanding, as inevitably had to happen. For when one has become accustomed for many years,
decades, or centuries to such designations for things and conditions which are never so designated
in Scripture, then one gradually loses the sense of the actual meaning of the expression in question,
intended and intended by the Spirit of God. This is indeed what happened to the word Israel, for
example. The same is transferred and interpreted in countless songs, poems, speeches and edifying
treatises to the New Testament congregation or even to local bodies without any hesitation. There
is only one word in the New Testament that one could be tempted to interpret to the church of
Jesus Christ, and to derive from it the justification to speak of a "spiritual" Israel, where it is all about
believers from the nations. The word is found in Gal. 6, 16, where Paul writes: As many as walk
according to this rule, upon them be peace and mercy, and upon the Israel of God. The context
makes it clear beyond any doubt that in the first part of the sentence Paul thinks of believers from
the nations, and then uses the term "Israel of God" to describe the true Israelites, i.e. those who are
not only outwardly circumcised in the flesh, but in the spirit of faith. Among these, however, belie-
vers from the nations are not to be thought of, that is already forbidden by the little word "and", by
which he joins them together with the others. One is always safest when one chastely avoids using
biblical names and designations in other meanings than those in which they are used by the Spirit
of God Himself. And the Holy Spirit never calls us believers from the nations Israel or Jacob, or Zion,
but at the most children of Abraham, for the simple reason that Abraham became partaker of the
righteousness of faith as the father of all of us, as one still uncircumcised, i.e. as a gentile. Thus the
lines of our relationship with him never run through Isaac or Jacob, but they connect us directly with
the one who had not yet received circumcision. This is the main emphasis of the whole Pauline
argumentation in the matter of our position as Gentile Christians to the law of Moses.

We now proceed to answer our first question:
What do we mean by the Second Coming of Christ?

Of course, we reject all and every interpretation of the great prophecies of the Old and New Testa-
ments, which are based on the same, and which are guilty of any deviation from the basic law of the
simple, literal explanation established here. Even if some of them appear seductive and captivating.
Truly spiritual is only that which corresponds to the spirit of truth and is in accordance with it, as the
same shows itself in the word of prophecy and in the fulfillment of the same makes known what
was the mind of the spirit, as we have recognized above in the example of the angel's message to
the virgin mother of the Lord Jesus.

Thus, for example, it sounds very spiritual when in the great Anglo-Saxon Christianity one pays
homage to a conception and representation according to which the numerous promises of the re-
turn of the Lord Jesus in the writings of the prophets and in the mouth of the Master and his apostles
are interpreted as having found their essential, even if not literal, fulfillment in principle in the
sending of the Holy Spirit from heaven to Jerusalem on the day of Pentecost. One is decidedly
against every literal interpretation of those prophecies at all. It is emphasized that the first disciples
of the Lord and also our apostle Paul, even after the outpouring of the Holy Spirit, were still deeply
bound and trapped in their old carnal, national—Jewish Messiah hopes and —expectations. The apos-
tolic proclamation of the things to come was by no means free of error. Thus Paul had been quite
decidedly mistaken in his teaching to the churches, as if he himself and the believers living at that
time could still have experienced the Second Coming of Christ. Only gradually and slowly had the
Christian church come to the realization that the victories of the gospel over paganism in the entire



world of nations represented the actual fulfillment of the great promises of the victorious reign of
the Son of God on earth in mankind. A personal return of the transfigured Lord Himself from heaven
could therefore be renounced. The spirit-filled congregation had the task, in steadily increasing ex-
pansion among all peoples of the earth, to break the powers of darkness, to help the true, re-
deeming light of the knowledge of God in Christ to victory, to penetrate all living conditions of the
peoples with the leaven-like working powers of the gospel, and thus to bring the promised kingdom
of the Anointed One to its historical consummation. In recent decades, this view has acquired not a
few representatives in German circles as well, due to the encroaching influence of English and Ame-
rican church imperialism. At the famous World Missionary Congress in Edinburgh, only a few years
before the World War, which inflicted such deep wounds on German missionary activity, mainly as
a result of English imperialism, which drew the whole missionary area under its spell, this view was
the predominant one. The protests of the German missionary circles were almost ignored, or at
least did not get through.

This raises a number of questions that we cannot ignore.

We ask 1.: If the sending of the Holy Spirit to Jerusalem is supposed to signify the actual "spiritual"
fulfillment of the promise of the returning Lord, then why was there, some years after Pentecost, in
the house of the Roman officer Cornelius at Caesarea, a repeated outpouring of the same Holy Spirit
outside Jerusalem, which had not been seen or envisaged by any prophet in the entire Old Testa-
ment? the first at Jerusalem, for which neither the Spirit-filled Peter nor the Jewish brethren from
Joppa accompanying him were prepared, as was undoubtedly the case with the twelve and the 120
fellow believers at Jerusalem? Was what happened with Cornelius also a "spiritual" return of Christ?
Had the Holy Spirit not done his thing well the first time? Was there something that needed to be
made up for? And why didn't any of the called apostles of the circumcision know anything about
the fact that there should be such a parallel spirit communication on Gentile nation soil? So that the
elves afterwards even reproached Peter that he had already gone to the Gentiles before the time,
i.e. before the national conversion of Israel to the Lord and Christ, who after all were to be visited
only as nations, according to the Scriptures, after Israel would be converted, restored and indwelt
by the returning Messiah in glory, as all the prophets testify with full unanimity? These are discre-
pancies to which the theory of a "spiritual” return of Christ and of a gradual penetration of the world
of nations with the "leaven" (!) of the Gospel will forever owe us the answer.

On the other hand, between those outpourings of the Holy Spirit at Jerusalem and Caesarea there
are already close to two millennia, i.e. a period of time considerably longer than any of the preceding
divine times of salvation of which the Scriptures are aware. Therefore, it cannot be said that the
Holy Spirit lacked time and opportunity to subdue the world of nations as the actual representative
of the glorified Christ of God, when in truth that was his task in the present age.

It is often rebuked in Anglo-Saxon Christianity, and with great severity, that the literal interpretation
of the prophecies of Christ's future makes a fiasco of the Gospel in the world. It undermines, para-
lyzes and stops all missionary activity if one expects the salvation of the world only with and at the
personal return of Christ from heaven. It means a serious degradation of the spirit of Christ, if one
denies him the ability to bring the whole world to the feet of Jesus in the present age. In the Gospel
there is power enough to penetrate the whole world with the forces of the world to come, and it is
the task of the Christian churches, in the power of the Holy Spirit, to completely overcome all paga-
nism, all idolatry, all enmity, all unbelief, superstition, all ignorance and immorality in mankind, and
to make of it a place of lasting peace, welfare, justice and holiness. For this, the bodily presence of
a sensuous, outwardly perceptible Savior is in no way necessary. He is, after all, the life-giving spirit
who has all the ability for the complete transformation of all conditions on earth. Therefore, it is
only necessary to work with all power and devotion on the submission of the whole world and all



peoples on it under the mild scepter of Jesus, i.e. to bring the Gospel to bear in all areas of life, in
the social, political and ecclesiastical, as well as in the individual life of persons.

One can well understand how one can be enthusiastic about such a program as is set for the church
at this time, how one can set all levers in motion, strain all forces to the utmost, make the greatest
sacrifices for it and endure the most severe adversity in order to achieve the goal. The same appeals
powerfully to all that may lie dormant in us in the spirit of enterprise, in energy, in willingness to
make sacrifices and in personal devotion to a great and glorious cause. It cannot be denied that the
mission which has set itself such a goal of world conquest for Christ has a wealth of outstanding
workers, heroes, martyrs and sufferers. This is to be acknowledged and in no way denied or concea-
led. But this does not answer the great fundamental question: Is and was this the divine plan for the
present age of the Holy Spirit, during the personal absence of the glorified Christ at the right hand
of the Majesty?

Even the most enthusiastic supporters of the missionary theory of world conquest for Christ recog-
nize in the great apostle of the nations their highest example as far as missionary zeal and devoted,
sacrificial activity are concerned. This may be acknowledged and admitted without hesitation. But
what is the attitude of the camp to the Pauline Gospel itself is the supreme question to be answered.
It must be very alarming if one is willing to find the apostle of the Gentiles guilty of a not quite
insignificant error, i.e. to take the liberty of not only putting question marks behind the undoubtedly
true doctrinal statements in his letters, but to label them as erroneous and misleading. This is a fatal
blow to the apostolic authority in general. For who can guarantee us that Paul was not also mistaken
in his fundamental statements about the righteousness of God in the Epistle to the Romans —and
Galatians, if he is accused of error in the questions about the future of the Lord Jesus? All those who
in simplicity hold on to the inviolable organic uniformity of all biblical revelation and its absolute
inerrancy can no longer go along with this. For all the foundations of our faith are shaking. Or who
is the appointed authority to give us clear information about exactly which points of apostolic error
are present and which are not? Is it Rome? Or the Protestant question mark —theology?

But that is by no means all that we have to say in response to this presentation. But one main ques-
tion is and remains: What does this direction make of the Pauline Gospel at all? Does it leave it intact
and unchanged? Or does it not unobtrusively give it a completely different character, a completely
foreign shape? According to the own confession of those representatives of the world-conquering
task of the mission, the Pauline Gospel in the piece would have exactly the same character as that
of the Twelve, that it was destined and called to penetrate whole nations and indeed all nations of
the earth with the powers of the new life, i.e. to make it the world religion in this age. We ask:
Where is the character of the church from all nations, which is inherent in all Pauline teachings, as
a mere selection of those who have been saved out of the present evil course of the world, which is
subject to the authority of darkness, according to God's will and ordinance, to sonship, i.e. to the
fellowship of suffering with Christ? to the fellowship of suffering with Christ and to be transfigured
into His image, so that in them, first of all, the authorities, principalities and rulers in heaven may
already now receive a significant illustration of the manifold wisdom of God (Eph. 3:10), and so that
further, but only in the ages to come, the abundant riches of His grace may be revealed through His
goodness toward us in Christ Jesus (Eph. 2:7)? It truly requires neither profound erudition nor great
acumen to realize that it is impossible to have an elect church (ecclesia) in the same age and also
whole, converted peoples, i.e. a world permeated with divine life. Furthermore, it is quite incom-
prehensible how a church crucified with Christ to the world should at the same time also exercise
judgment over the world and even over the angelic world, which both (1.Cor. 6, 2, 3) are declared
to belong to it? Especially since the scripture clearly says: If we tolerate with, we will also rule with!
Or again: If we suffer with others, we will also be glorified with them. How can both happen in the
same age? They can never be united with each other. No, one has admittedly made of the Pauline
church gospel a variety of the kingdom gospel, as the Scripture quite certainly envisages for later
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times. l.e., one has once again anticipated God, because one has misunderstood him. Today one
wants to create and bring about actual kingdom conditions all over the world. They want to use the
gospel to reshape all living conditions in all areas in the state life of the peoples. This is where the
deep misunderstanding lies. This is the root and source of all ambiguity and confusion. One has not
kept apart and distinguished the divine times. And so one has made the alleged "Kingdom of Christ"
out of the congregation, for the establishment of which one naturally prefers to do without the
personal presence of the Lord Jesus Christ Himself, in an unconscious but correct feeling that the
same would hardly agree with all the machinations of one's own invention if He were present.

We can safely dispense here with a detailed refutation of the parable of the leaven, by which the
all-pervading gospel is supposed to be understood, according to that theory. Suffice it to say briefly
that, first of all, the gospel has never acted like a leaven, which only needs to be kept warm, and
then the leavening will take place all by itself, which has never been the case with the gospel. But
today, after almost 2000 years in the world of nations, we have to record the shocking but undeni-
able fact that all Christianized nations of the earth have been thoroughly "leavened" with the leaven
of false doctrine, spiritual tyranny and bondage, hypocrisy, worldliness, love of money, pleasure-
seeking, injustice, lack of discipline and more or less impudent anti-Christianity in the pulpit, the
cathedral and the religious platform. This happens to such an extent that a simple-minded observer
of things as they are does not for a moment question that Jesus in that parable could not have
understood anything else by leaven what every Jewish listener at that time could and had to under-
stand by it, namely the principle of corruption, of rottenness, of inner decomposition, which can
only be stopped by fire.

b) Another popular way of supposedly settling the rich prophecy of the returning Christ is to declare
that the glorified Christ had already returned to judge his enemies when the hostile city of Jerusalem
was destroyed from the ground up in 70 AD, the Jewish state was completely shattered and the
Jews were scattered among all the nations of the earth. There had actually come true what Jesus
predicted in his parable speech: Then the king sent out his armies, killed those murderers who had
killed his dear son and set fire to their city.

The literal, real— historical fulfillment of the words of the Lord Jesus can and shall certainly not be
denied here. On the contrary, we find in the same only a quite strong confirmation of our assump-
tion that we do not have to expect the fulfillment of all great Old Testament prophecy on other lines
at all, than in the same literal —historical way. Only Jesus never said that the judgment threatened
to Jerusalem was to be regarded in any way as a fulfillment of the many and manifold promises of
its future, nor is such an interpretation found in the apostolic epistles. In the absence of such testi-
monies, however, we refuse to attribute to that cataclysm of judgment which fell upon Jerusalem,
however tremendous and shattering, the significance as if the promise of its future had been fulfil-
led in it. Thus this attempt to come to terms with the words of the prophets in this way need not
detain us long. We turn to another.

c) This is a variety of the method of spiritualization we have been discussing. It is spoken of in a very
full-sounding and uplifting way as the morally and culturally ennobling and transforming effect of
the gospel in mankind, which is led by it to the highest stages of progress and development. How-
ever, the real essence of the Gospel of God is not expressed at all, since one may not know anything
about the need for redemption of mankind from the deep fall and misery of sin, but only about its
capacity for development— and education, for which one extends the measure and the limit to infi-
nity. Man is, as the Scriptures also recognize, of divine gender and nature, and it is now a matter of
leading him towards his high goal of God-likeness. In Jesus of Nazareth one recognizes the highest
and most perfect example of a man who has found God in himself. Not on the way of self-denial,
but only on the way of self-culture mankind will and must be led to higher and higher levels of its
excellence, to the perfect "harmony with the infinite". This is the true meaning of those great images
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and words of the prophets about the "future of the Son of Man". That also the suffering is not to be
excluded is self-evident, since Jesus also died as the martyr for his ideal. It is the ancient lie of the
serpent from the (lost) paradise: You will be like God, who seeks and finds his infatuated victims in
ever new variations from century to century. For mankind has not experienced a thorough renewal
of hearts and senses in 6000 years; those alone excepted, to whom the Crucified and Risen One has
become divine wisdom, justice, sanctification and redemption, so that the arch-enemy has not even
needed to look around for a new tactic or ruse. The old bait is still as effective as ever.

d) The most sad and alarming reinterpretation, however, which has happened and still happens with
the indescribably glorious and radiant prophecies of the glorious future of our Lord Jesus from
heaven, has its home and ancestral seat not among the half-believers or whole-believers, not among
the easily infatuated humanity enthusiasts, not among those who take it lightly with the literal faith-
fulness and reliability of the revealed word, but in the circles of the most serious and encouraged
believing children of God. We consider the way of speaking about the departure of believers from
this world, which has become commonplace almost everywhere, to be synonymous and equivalent
with the future of the Lord Jesus. Nowhere is the whole unfortunate bad habit of judging and eva-
luating the great Gospel of God only from the limited point of view of the personal gain of salvation
more clearly and strikingly shown than— just here. It is almost incomprehensible how one has ever
managed to put two such fundamentally different things as death, be it always so triumphant and
profitable for the individual, and the future of the Lord Jesus out of heaven for the final elimination
of all death in believers on the same line. One need only read Paul's first letter to the young church
at Thessalonica to realize what a great transformation of outlook has occurred there in the course
of the centuries. Those young believers from the nations, taught by the apostle himself, did not
expect death at all. Their whole longing and waiting was directed only to the near future of the Lord
Jesus. Now it sounds very plausible to say: Yes, but in this they were wrong, their expectation did
not come true. Even the inspired apostle is accused of error in this piece in Bible-believing circles.
Quite wrongly. For this is the most precious secret of the constant, by nothing limited or conditioned
waiting position to the coming Lord, that one is in no way bound to any date or event, but only
placed on the simple word: The Lord is coming soon. It is completely irrelevant whether | experience
the event or not. Because it is not about me and my interests, but only about those of the Lord. This
is not the main question: What will his future bring me in terms of bliss, but what will it bring him,
according to the Father's counsel and will of love? As long as he can wait with his coming, so can I. |
have lost everything and every right to think of myself since | have become his property. That is his
business. What I live, | live only for him and not for my own bliss. This standpoint of simple-minded
obedience to faith, which does not allow itself to be distracted at all by plausible objections of
reason of "palpable deception" and completely "unfounded apostolic expectation" of the calendar
proximity of the great event, has been abandoned very soon and the whole great glorious gospel of
God and his Christ has been degraded to a very limited salvation institution and blessedness insu-
rance company for a modest number of people who are now becoming believers. The pious imagi-
nation and poetry then felt called upon to sing all sorts of sweet songs about the blessedness (not
of the great God, but only) of the

The people of the world try to create a poor substitute for the glory of the Christ, which he will
reveal on his day when he will appear in his saints and miraculously in all believers. Thus one imputes
to death, this last enemy, as the sober Scriptures call him, all the glory of the Redeemer and elevates
him to the dignity of a heavenly liberator from the unbearable yoke of bondage to the human body.
One no longer waits for the redemption of the body, but in genuine pagan reversal for the redemp-
tion of all corporeality through blessed death. A complete revaluation of biblical values has taken
place, and one does not even notice how unspeakably poor one has become in the process. It is
considered the highest achievement of faith that one has become certain of a blessed hour of death,
and one has almost no understanding anymore for the fact that in Christ one is actually a dead and
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at the same time a resurrected one, for whom natural death has lost all horror and all meaning for
the inner life, yes, actually it never had (John 11:23 —25). For you have died and your life is hidden
with Christ in God (Col. 3,3; —2,20). Why a resurrection from the dead should serve at all for the
blessedly asleep is often incomprehensible. According to countless pious poems, the blessed have
long been in full possession of indescribable bliss and glory since their death, they see their Redee-
mer with transfigured eyes, they walk the golden streets of the heavenly Jerusalem, in short,
through death they have everything there can be of bliss and enjoyment. And what more could one
want? One has never recognized a higher goal than the own bliss. Non plus ultra! Beyond that there
is nothing more! What is the use of accepting a corporeality which is at least superfluous as far as
my bliss is concerned!

That the most blessed death of a faithful servant and child of God always tears a painful gap in the
household of faith on earth, that the church of God as a whole has no gain from my going home,
however triumphant, that our great head in heaven himself for the completion of his own glory
body, his "fullness", that the death of so many blessed saints does not advance the slightest step,
that the ghastly realm of death and decay is not in the least aborted when a thousand believers sink
into the grave and their bodies, these temples of the Holy Spirit, become food for worms, —for all
this one has almost lost the feeling. One has resigned oneself to the supposedly only goal of divine
salvation, the personal salvation from all toil and complaint, one is going "to heaven! "The fact that
Jesus, who has now been there for almost two millennia, has the Holy Spirit testify again and again
how much he longs to be able to leave the beautiful heaven again as soon as possible and to conti-
nue and carry out here on earth the work he has begun, is almost completely lacking in under-
standing. One continues to preach calmly at the grave of the blessedly dead about their glorious
completion, one calls it quite unconcernedly, the Lord has come!

As a result of this sad shift of concepts, such lethargy (torpor, somnolence) has taken hold of the
minds of believers for centuries that it takes strong stimulants to shake them up to some extent in
the face of the tremendous, world-shaking events of our day. The whole inner attitude and orienta-
tion of wide circles of those who call themselves Christians with seriousness has failed in an alarming
way. The mutilated gospel of one's own soul's blessedness, sufficient to go to— —heaven—, could not
offer to thousands that which would have given firm support and calm confidence in the general
collapse in almost all areas of life. It should not surprise anyone that a communal Christianity, which
only practices pious self-care, does not seem particularly attractive to mankind, which is bleeding
from a thousand wounds. That the same must first be made recommendable to people with very
strong threats of eternal torment in hell is also understandable, but not exactly uplifting. That thin-
king people can no longer find the connection between apostolic evangelism and the method of
recruiting souls, which is popular today and which alone is considered full, should not alienate, but
it does. The coming day of the Lord Jesus will bring many a surprise in believing circles, many a bitter
disappointment, many a deep embarrassment of countenance.

But we must go on in our exposition of what we now understand by the return of the Lord Jesus
from the heavens on the basis of the Scriptures, having spoken clearly about various views which
we should reject. We consider ourselves quite justified in calling the following a well-founded hope:

A. The present sojourn and sitting of our glorified Lord Jesus at the right hand of the Majesty in
heaven is regarded by us, according to all Scripture, only as a temporary withdrawal from the earth,
in the plan of God, for the purpose of very definite tasks, primarily the gathering and forming of a
church of the elect from all the nations of the earth, which will constitute His own "fullness," the full
measure of His increase in the day of His revelation in glory. This church stands entirely on faith and
not on sight, as Israel once stood and will stand again. That is why Jesus had to return to heaven.

B. As sons and heirs of God called by the Holy Spirit and co-heirs of His Christ (Anointed), we await
the genuinely humanly perfected spiritual-bodily personality of the incarnate Son of God, in whom
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all the fullness of the Godhead dwells bodily, who will transform this body of our nothingness into
complete conformity and likeness with his own glorious body, as he received it from the empty tomb
of Joseph of Arimathea through the glory of the Father, having offered it once for all as a sacrifice
of sweet savour to the Father for the reconciliation of the whole world.

C. With this reappearance of the transfigured Lord from heaven, we expect the dawning of a com-
pletely new time of salvation and world order, in which His church will serve Him as a perfect organ
for the execution of the whole revealed will of God in the future ages.

With this, we have found the natural transition and connection to the next big question that is to
oCcupy us:

How does Jesus' first appearance on earth relate to his second?

There is, as we will see,
A. Similarities and similarities, but also
B. Diversities and contrasts.

First, something about the similarities and correspondences. These are based in the nature of things
on the fact that, as we have recognized, it is exactly the same God-man personality. The revelation
of God in the flesh is and remains for all ages of ages an undivided and indivisible, absolutely uniform
one. We hold fast to this under all circumstances. The modes of appearance may change with the
progressive purposes and tasks of the glorious Son of God, but He Himself remains the same Christ
of God, yesterday, today and forever (Heb. 13:8).

We do well to hold fast in all simplicity, especially since for centuries the erroneous impression has
prevailed in Christendom as if a very essential change would take place in the character of the Lord
Jesus with the expiration of the present time of salvation: Today he is still the gracious Savior and
friend of sinners and the lost, intent only on one thing, to seek and save the lost. But when he comes
again, he will be the inexorably strict judge of the world, who will give to each one according to his
works. Today he still lets his free grace prevail in all the world, but on that day he reveals his disfavor
and wrath, then it is over with grants of saving grace forever.

That there is a certain moment of truth in such a representation cannot and should not be denied.
But there is far more error than truth in it. First of all, it is completely disregarded that already the
present eon (course of time) for the people of Israel as a nation bears the unmistakable stamp of
the sharpest and most severe judgment, as it is undoubtedly evident to us from a careful conside-
ration of the eleventh chapter in the Epistle to the Romans. While the whole great world of nations
has stood for now nearly two thousand years in the full sphere of the glorious gospel of the grace
of God in Christ Jesus, Israel has been under the spell and pressure of an unspeakable delusion and
hardening, which nevertheless has been but partial; for with all the undeniable seriousness of the
divine judgment upon the obstinately unbelieving people, God's Spirit has nevertheless in all these
weary centuries had, sought, and found even among Israel his holy "remnant according to the elec-
tion of grace," and incorporated them into the body of Christ. This delicious fact is not to be shaken.
And we believe ourselves justified in seeing in it a certain pledge that in the next age, when God's
judgments will fall upon an oversaturated and mature Christianity of the nations, our great Savior
—and Judge God will proceed according to the same wonderful principle. It is therefore not accep-
table, if only because of the teaching of the previous way of our God, that we cut too sharply and
set limits to the indomitable love urge of our great glorious Lord, as we like to do —when it concerns
others than ourselves. The fact remains that Jesus Christ remains the same, yesterday, today and
forever, who can never deny himself as the faithful shepherd who seeks the lost until he finds it.
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That he will be and remain the same even under and through the most severe judgments is und-
oubted according to the Scriptures.

In addition, there are clear scriptural statements, such as Eph. 2, 7, where Paul declares that God
will show the abundant riches of His grace in the ages yet to come through His goodness to us in
Christ Jesus. This single word completely does away with the conventional idea of the future judg-
ment, as if all and every salvation of God would be completely excluded, or as if in those still coming
ages of our Savior God's character would suffer a substantial change. After all, even in the present
glorious gospel age, as every true child of grace knows and understands, judgment and grace go
inseparably hand in hand.

Revelation 7 also provides a striking proof that God's thoughts of salvation will never experience an
interruption or even a cessation. For there appears a great innumerable multitude from all nations
and tribes and peoples and tongues, who are the result of divine salvation and grace, in the midst
of the great antichristian tribulation, i.e. one of the hottest and most severe periods of judg-
ment3mankind will experience. (That among this multitude the present church, the body, the full-
ness of Christ, is never to be thought of, should be quite obvious to every scrutinizing reader of the
Bible).

If, then, it is certain that in all the ages yet to come the character of the ever more gloriously reveal-
ing Christ of God will remain the same, we have good reason to look to the previous mode of re-
velation of the Son of God on earth for firm indications of a correct judgment or orientation with
regard to the revelations yet to come, when he will come again to fulfill all that God has spoken of
through the mouth of his holy prophets from of old. If the great revelation of Christ is a uniform
one, as we have recognized, then what has been will be again, i.e., his mode of revelation will be
according to the given conditions on earth under all circumstances. Of course, this does not mean
that all earth conditions will remain unchanged the same as they are today. But this was also not
the case with the great sweeping change of the ages lying behind us. The transition from the Mosaic
to the Christian one is clearly marked on the one hand by profound changes, catastrophes, uphe-
avals, as they affected especially the people of Israel. On the other hand, the actual world history
did not suffer any violent interruption. The existence of the then great Roman world empire, the
fourth in Daniel's order, did not experience any significant shaking. Politics, trade, commerce, arts
and sciences, in short, the whole world machinery, continued its usual course through centuries, up
to the present day.

According to the writings of the prophets it cannot be doubted that with the personal appearance
and intervention of the Son of Man in the course of world history, especially on the ground of the
great world empires, revolutionary changes will take place. The "stone" which Daniel saw has not
yet shattered the great world monarchy, but will undoubtedly do so with the greatest punctuality
and thoroughness when the time comes. But we must not lose sight of the fact that we will certainly
have to distinguish between the coming of the Son of God —to take His body for His own perfection
in glory and the later revelation of the Son of Man in His glory for the final establishment of the
promised Messianic kingdom of the heavens on earth. We will have to continue to pay attention to
this important point. Unfortunately, there is a lack of understanding of this in wide circles, just as
there is a lack of understanding of the clear difference between the Twelve's gospel of the promised
kingdom and Paul's gospel of the mystery of sonship, i.e., the calling and full preparation of a con-
gregation of true, equal sons of God with the firstborn among many brethren, for the fellowship of
suffering here and glory hereafter. The prevailing ambiguity along this line has naturally propagated
and carried over to the future arrangement of things. Nevertheless, this much should be clear to all
careful readers of the Scriptures that we are not to be confused with the prevailing half-baked con-
ception of a great dramatic final act of the whole world—and salvation history at the Second Coming

3 Note Jan— 2001: Mk 13, 19, 20
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of the Lord Jesus from heaven to the so-called Last Judgment, into which everything is pressed that
Matth. 25, 1, Thess. 4, 2, Thess. 2, Dan. 2 and 7 and still Revelation 19 —21. This is simply untenable.

Also this will not be too difficult to grasp, that in the first place the return of the Lord Jesus will and
must aim at his own personal perfection. It cannot be denied that the final incorporation of all the
members of the body of Christ, prepared by the Holy Spirit for the body of Christ, into the indisso-
luble fellowship with the heavenly head in the heavenly regions can quite well take place without
the course of the world events so far having to suffer any essential disturbance or interruption as a
result. We are well aware that this does not yet prove that it must and will happen. We come back
to it also still. It is sufficient for the time being that we become somewhat familiar with such a
thought. It is by no means floating in the air, as we will show.

Now, on the pages of the New Testament, we have a thoroughly reliable and authoritative account
of what happened when, almost two millennia ago, that part of the Messianic promises was fulfilled
which dealt with the appearance of the Son of God in the flesh to suffer and die. Also we have as a
warning example clearly before us, how and why His own people at that time misjudged Him and
did not receive Him, but all this did not prevent Him from faithfully fulfilling all the Scriptures to that
effect. And we have stated above that all those Scriptures came to fulfillment according to their
simple literal sense. The same principle remains upright. If we now look more closely, we can see
quite clearly that what is called by the collective name "the first appearance of Jesus, the Son of God
on earth" is in reality composed of a whole manifold series of individual appearances of the Lord,
which in their totality only bear a panoramic character. Also we find it quite natural and natural that
this happened at that time thus and not otherwise. But why should what happened not serve us as
an analogy and certain guide for the correct comprehension of the future events at his return?

Thus the child Jesus appears first of all only to his pious parents at the birth in Bethlehem. Still in
the same night the child appears, i.e. it is seen by a group of simple shepherds to whom the angel
of the Lord had announced the glad message: To you is born today the Savior! In the meantime,
already for days and weeks a delegation had been on the way from the far East, who had seen the
star of the newborn King of the Jews there and now came to worship him, a third, definitely closed
group. And when, according to the law of Moses, the days of purification were fulfilled, and the
babe and his mother were brought up to Jerusalem, there was already waiting for him another small
circle of those who were waiting for the consolation of Israel, for the direct inspiration of the Holy
Spirit. And a graying Simeon took the Promised One in his arms, "Lord, now you let your servant go
in peace, for my eyes have seen your Savior. The assassination attempt of Herod causes the babe to
"flee" to Egypt to appear there, so that the Scripture may be fulfilled: Out of Egypt have | called my
Son. After the death of the cruel tyrant, Mary and Joseph return at the direction of angels, and their
babe appears in the alleys and streets of Nazareth to the boys and maidens of his age and sex and
day. Twelve years old, when he became bar —mitzvah, that is, of age before the law, he appears for
the first time to the teachers and elders of his people in the temple of the Lord at Jerusalem. And
so we could continue through the whole gospel story of his life, suffering and death until the end,
and we would find without any constraint that we have to do with a large number of individual
appearances strung together and often interwoven, partly to smaller and larger groups, partly also
to individual persons, such as the Samaritan woman, Zacchaeus, Martha and Mary, etc., which make
up the unified overall picture of Jesus' life on earth.

Exactly the same procedure is observed by the Risen Lord, which is of great significance for our
investigation. The reports of the evangelists, as well as the enumeration of the different
appearances of the Risen Lord by Paul in 1 Cor. 15, present us with the same kind of revelation of
the now already glorified Lord, —they are all single appearances, temporally and spatially well sepa-
rated and distinguishable from each other. In this light, words of the Lord, like Matth. 24, 40 —-51
and —25, 14 —30, even verse 31 —46, become much easier to understand and more impressive, and
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it is not necessary to spiritualize them somehow or to interpret them symbolically, as it happens so
often. They retain their simple, natural literal sense without losing the least of their full content.
And this seems to us to be the supreme requirement of a healthy and sober interpretation of Scrip-
ture. This will become clearer to us in detail when we proceed to consider more closely the various
great purposes of the return of the Lord Jesus from heaven.

B. Let us now turn our attention to the fundamental and pervasive differences and contrasts
between the first and the soon to be second appearances of the Lord Jesus on earth:

There we first encounter the great word of the Epistle to the Hebrews: "But now he (Christ) has
appeared once toward the end of the ages for the remission of sin through the sacrifice of himself.
Just as man is destined to die once, but after that to be judged, so also Christ, after he has sacrificed
himself once (i.e. once for all) to bear many sins, will appear a second time without sins to those
who wait for him for salvation (Heb. 9:26, —28). From this, the following follows without further ado:

1. the fundamental importance of Christ's sacrificial death for His distant revelation in humanity, as
well as the complete settlement of the sin question through the one-time sacrifice of Himself for all
time.

2. his reappearance without sins, i.e. never again to suffer, die or be rejected, marks the great turn-
ing point of all ages with which a completely new order of things is introduced, and that in the
absolute sense to salvation.

In the parallel drawn here by the Holy Spirit between the one-time death decreed for all people, i.e.
judgment, and the likewise one-time death of Christ for the redemption of sin and His expected
coming for salvation, judgment and salvation coincide completely. Both terms are therefore never
mutually exclusive, but complement and demand each other, i.e. no salvation without judgment,
and no judgment as only for salvation.

On quite the same lines move numerous other scripture words, which are familiar to us all. In the
past poverty, lowliness, self-expression, servant's stature, misjudgment, shame, mockery, scorn,
blasphemy, persecution, crucifixion, agony and the night of the grave. Complete renunciation of the
use of divine omnipotence to assert his rights to the throne of his father David, not only to the
unlimited possession and administration of the land promised to the seed of Abraham by oath, but
also to the inheritance of the nations, to the unlimited possession of the whole earth and of every
creature that is under heaven. In the future, the complete recognition and enforcement of all his
claims and rights, one by one, step by step, in well-ordered and carefully regulated succession, ac-
cording to the Father's well-considered plan and counsel, as it has found its vouchsafed expression
in the writings of all the holy prophets from of old. There are so many interests, so many tasks, so
many problems, which mankind has been trying to solve for thousands of years, without having
even come close to solving them, that it will take ages and ages to do them justice in any way. For
our God is a God of order, who knows and wants just as little of restless haste as of neglect and
neglect. It is simply outrageous, with what peace of mind one has found and still finds today in the
thought of a very short, intensely dramatic handling of the whole world-judgment business, which
is unparalleled in narrowness, narrowness, shortening and mutilation, but which is the inevitable
result of an interpretation of salvation, which in the effect of the personal life of salvation of quite
a few, The rest of the universe is destroyed or falls into the kingdom of darkness for eternity and is
finally lost to the Son of God, who can still be glad that he has so many splendid people on his side,
like us believers! There by far the largest part of today's most serious Christianity is still in medieval
power and darkness. For it wants, and according to the will of its teachers and leaders it should
strive for nothing more than to die blessed and go to heaven! And there one boasts of his unadul-
terated and genuine "simple" gospel.
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After we have become clear so far about what we have to think of the return of the Lord Jesus and
how it will differ from his first appearance on earth in the flesh, we can now proceed to give an
account, on the basis of the firm prophetic word, of what great divine aims and tasks the returning
Lord will find himself confronted with when the waiting time will have come to an end for him, too,
and he will enter into full possession of all that the Father has intended and promised him as the
full reward of his pains* and the labor of his soul. Through what has been said so far, we are already
to some extent prepared to expect great things. We have already been allowed to recognize that
the popular conceptions of his coming again to "judge the living and the dead" by an imposing, but
quite unduly compressed final judgment as in a tremendous final act of the world— and human his-
tory, are to be rejected as quite inadequate and to be thoroughly revised. There must happen ex-
pansions like one pulls apart a many-membered telescope pushed into each other, in order to win
only then the right view through the same into the expanding distances. It remains the unforgivable
mistake of a believing theology that since the days of the Reformation it has stopped at the basic
ideas of the last things prevailing at that time and, in a completely one-sided treatment of the bib-
lical truths of salvation, has never allowed the truly believing congregation of the Lord to orient itself
duly about the hope of its calling and about the riches of its glorious inheritance in its saints®>of which
it is so clearly written. Instead, it has patiently and calmly watched as the pious imagination has
taken possession of the area between death and resurrection in an unbridled manner, in order to
paint for the children of God, the called heirs of God and co-heirs of Christ, an imaginary heaven
into which one enters immediately after blessed death, in order to revel in the full enjoyment of all
glory. Of great tasks encompassing heaven and earth and the realm of the dead, of the solution of
the most enormous world —and human problems, of the fulfillment of a great program for the re-
turning Son of God and Son of Man in the future ages that will pass over the earth, one has given it
a pale conception. It has been left to the "private amusement" of those who had time and leisure
to spare for it. It has not been thought worth the trouble at all to present these things to the children
of God as being of outstanding importance for the discharge of their actual calling in Christ Jesus.
The whole apparatus of salvation was systematically set for blissful death and personal entrance
into the heavenly glory immediately after death. It was and still is considered idle speculation and
fruitless activity to deal with these future things in detail.

This cannot and must not prevent us from —giving our full attention to the apostolic word: You do
well to pay attention to this as to a light in a dark place. And this is what the following sheets are
intended to serve.

3. the return of Christ, the Son of God, to fulfill the Pauline mystery of the Body of Christ, His own
fullness.

It is in the nature of things that factually and temporally as the very first and fundamental act in the
great event of the return of our Lord and Head Jesus Christ from heaven his final union with all the
members of his body given to him by the Father must be accomplished. As great and comprehensive
as the abundance of the tasks awaiting him is, the solution of even one of them cannot be thought
of before he has reached the greatness previously decreed for this purpose by the Father, i.e. the
measure of his full growth as the actual Christ of God®. The law of the spirit of life in Christ requires
this. For according to the fundamental law of his being laid down by the bearer of this wonderful
mystery in 1 Cor. 12, this great "Christ" of God, as Paul has revealed him to us, consists of the indis-
soluble unity of the glorious Head, Jesus of Nazareth, and of all the members of his body, the con-
gregation from all nations, brought to him by the Holy Spirit in this course of time and transformed
into his likeness. Even the glorious Son cannot escape this law of life according to the will of His

4 Note Feb —2001: Isa. 53:10 —12
5 Note Feb —2001: Eph. 1, 18
® Note Feb —2001: 1 Thess 4:13 —18; Rom 11:25; Eph 1:18; Col 3:1 -3.
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Father, since it is written: "The head cannot say to the feet, 'l have no need of you' (1 Cor. 12:21).
And he, as the great waiter at the right hand of the Father in heaven, has for almost two millennia
given us all a deeply shameful test of the fact that his faithful waiting has never been clouded or
disturbed by carnal impatience. And we do not consider it a lack of reverence or humility to speak
of obedience of faith in the Son of God even today against the will of His Father. We observe that
the Son, even in all future times, in all the great and sublime undertakings that await Him, will never
in the least anticipate the Father or disregard His counsel and will, even as to the times and hours
for carrying them out. But how often could one get the idea, when one heard us storming the
heavens about things that lie on the lines of divine thoughts and intentions, but for which time and
hour have not yet come according to the Father's plan, as if we first had to awaken or keep awake
the interest, e.g. in the conversion of mankind or in the establishment of the kingdom of justice and
peace on earth. And how much self-loving pious selfishness has not mixed itself into our most fer-
vent supplications for the soon coming of the Lord, like dead flies into precious nard. Or would there
really be such presumptuous children of God who assume that their interest in the soon future of
the Lord is greater than his, their longing for the fulfillment of all that is written more ardent than
his?

Why do we emphasize this? Because we care a great deal about keeping our gaze unclouded and
undimmed from all the dazzle of impatience and pious flesh in all sobriety and chastity. The depths
of our infatuation with ourselves and our own blessedness are incalculable, unfathomable.

The Son of God is different, whose perfect obedience in all things is and remains inviolable. As true
sons of the same Father, begotten of the same Spirit, we are due the same attitude of heart, the
same unconditional obedience of faith to the recognized law of the Spirit of life in Christ Jesus.

Now it is beyond all doubt that in the heart of the Son of God, during all this long waiting, all the
fullness of those great promises of God which are written of him in all the prophets, and which have
now become yes and amen in him altogether since God raised him from the dead, have not lain
dormant or embalmed with a vitality and motive power, but have been and are spirit and life to this
day. Is it too bold to say that his heart burned within him to yet, oh so soon, have mercy on his
blinded people Israel? Is it unseemly to imagine how he must have longed, in the rising tide of hu-
man unbelief and human presumption and creaturely defiance and scorn, to give the children of
men proof of the fact that in him they nevertheless have their Master? Is it unacceptable to imagine
how he must have been driven to help the despised and reviled of his own in such a way that the
enemies would have lost sight and hearing? Or did that word of the Master to the impetuous Peter:
"Don't you think | could ask the Father and he would send me more than 12 legions of angels? have
—no more meaning in all these centuries? Is not Jesus even more truly man today than he ever was?
And such thoughts should be far from him? Can they be far from us? Doesn't God also expect from
us, for example, that we should remind him, the Lord, of his great promises, yes, that we should
give ourselves no rest, and leave him no rest, until he has established Jerusalem and set it on earth
for praise? How this should and can be possible, of which the Son of God in heaven is the exemplary
example for us, as we have recognized. And the same spirit of obedience, also in discerning the
times ordained by God, also dwells and rules in those who let themselves be guided by him into the
whole truth, i.e. into the whole of truth, meaning their inner, factual, life connections, according to
Rom. 8:14.

But if we want to be protected from confusing disorder, then it is not only important not to separate
what God has put together, but also not to confuse or mix up what God has kept apart. Unfor-
tunately, the latter procedure has become so common, especially in prophetic matters, that one
can only find one's way through the thicket of most interpretations offered to us in the most solid
and serious writings with the greatest care and caution. One of the most frequent and momentous
mistakes in this field is that of not taking the specific statements of the apostle of the church, Paul,
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seriously, but persistently disregarding them. This has been severely avenged in the very extensive
prophetic literature of our last days. One cannot get rid of, and apparently does not want to get rid
of, the mixing of Old Testament prophecy about the glorious Christ, who is still to come, with the
statements that are the exclusive testimony of our apostle. From the writings of the prophets and
from the Gospels, one continually carries over things, features, circumstances and relationships into
the image of Him who stands and must stand before us first, merely in His unique significance as the
transfigured head of His body, the church from the nations. Certainly we know the word: of this all
the prophets testify (Acts 10. 43). And it can never occur to us to shake it. But it is never acceptable
to use a word of Scripture in order to invalidate or render ineffective other words of the same Scrip-
ture. Certainly all the prophets testify to what Peter wanted to say in these words, that in his name
everyone who believes in him should receive forgiveness of sins. But if we do not want to destroy
the truthfulness and integrity of the apostle of Christ Jesus to us, the nations, then we must accept
that not a single prophet of the entire Old Testament has ever seen or testified to a single word
about him, as the head of a body of living members from all nations of the earth, to be transfigured
into his own image, gathered and prepared for the day of his revelation. Still more, that also none
of the Twelve ever received from the mouth of the Lord Jesus any teaching or information about
the nature and calling of this congregation from all nations without distinction between Jew and
Gentile, male and female, servant and free. Still more, that in none of the four Gospels is there ever
any explicit and doctrinal mention of any other "elect of God" or of any other "church of Christ" than
of a purely Jewish —national mother church such as the Holy Spirit actually formed on the day of
Pentecost on purely Jewish national soil, in clear distinction from which, however, the same Holy
Spirit only formed a number of years later, at a quite incalculable time and hour, and to the complete
surprise of the Spirit-filled and enlightened apostles of the circumcision, in the house of the Roman
officer Cornelius, outside the Jewish country and the city of Jerusalem, baptized with the same
power —and miraculous evidences a small assembly of uncircumcised God-fearing men into the fel-
lowship of the glorified Lord in heaven. This was not a straightforward continuation of the work
begun at Jerusalem. Much less was it a catching up on the part of the Spirit of God of something
that would have been missed or overlooked on the day of Pentecost. It was unmistakably the re-
velation of a hitherto hidden mystery in God, who created all things and who is conscious of all His
works from the beginning. The same thing happened and could not happen for inner reasons of
salvation judgment and salvation history until the high council of the Jewish people in the stoning
of Stephen had finally also blocked itself against the second gracious offer of salvation in Christ by
the Spirit-filled Twelve on the day of Pentecost and afterwards (especially still Acts 3:19 —26) and
was now given over to the judgment of hardening. For, as it is written, out of their (the Jews') fall
salvation befell us Gentiles, a state of things quite foreign to all the Messianic prophecy of the Old
Testament, inasmuch as all the prophets of Israel saw the salvation of God to the Gentile world only
as the fruit and consequence of Israel's national conversion and restoration to God's favor and
grace. These are distinctions easy enough to make, but which have received almost no attention or
consideration, either by believing theology or in the circles of those who search with earnestness in
the word of prophecy.

But if these clear differences rightly exist, —and this cannot be denied, —then it is obvious that one
can and will never come to terms with the scope and value of the first act in the doctrine of the
Second Coming until one understands how to draw the natural conclusions from the Pauline expla-
nation, i.e. until one takes all and any clarification about the significance of the soon to be expected
meeting of the glorious Lord with his congregation waiting for him for his own consummation exclu-
sively from the source prepared for it alone and especially. Any admixture of other moments and
factors, however important in themselves and in their place, can here only have a disturbing and
confusing effect instead of a clarifying and solving one. The confused overall result of even the most
profound and resolutely faithful interpretation of the book of the "Revelation of Jesus Christ" bears
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a very clear and loudly speaking testimony to this. The fact that the faithful interpretation has not
reached any generally satisfactory result, as is the case in other doctrinal questions, e.g. concerning
the gospel of sonship in Christ or the truth of the restoration of Israel, which was very much doubted
only a few decades ago, proves that something cannot be right. And we believe that we have iden-
tified the cause of this discrepancy precisely in the fact that no due attention was paid to the above-
mentioned differences between the preaching of salvation of the Twelve to the circumcision and
that of Paul to the Gentiles.

What is bliss
By Friedrich Riickert

Bliss is not just being blissful itself
Bliss is not alone and not for two.

Bliss is not to many, only to all;
| can only like bliss of the whole world.

Who would be blessed and would have to know others unhappily,
His own bliss would be snatched away from him.

And oblivion cannot be bliss,
Rather, knowledge alone is bliss.

Therefore, bliss cannot exist on earth,
because the blessed see so many wretches here.

And the thought alone gives bliss on earth,
That the wretched may also be blessed.

He who knows this, contributes with zeal to his part
For the general as well as for their own salvation.

But God alone knows the way to all salvation;
Therefore, only God is blessed, only in Him can you be.

Accordingly, it is our task to keep the truth of the fundamental and all other preceding connection
of the Lord and Head in heaven with His waiting church from the nations absolutely free from all
admixtures of other moments and facts, events and conditions. We consider it our very special task
to confine ourselves completely and totally to the classical and in itself complete and rounded pro-
phecy of the apostle Paul in the first letter to the Thessalonians. We are of the clear and growing
conviction that this account contains everything that is to serve the waiting church of the Lord as a
source of reference for the nourishment and cultivation of its heavenly hope. It will become appa-
rent to us with growing clarity as we proceed with our investigation that we have not only not made
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a mistake in doing so, but have entered upon the only path by which we can bear the full fruit of
our spiritual direction in the obedience of faith.

Thereby we hold with our apostle that what he reveals to the church there happens in the word of
the Lord, and not only, as the conventional rendering reads unclearly: "as a word of the Lord". Paul
wants to say that what he has to reveal to the believers through the spirit of prophecy not only does
not stand in any opposition or contradiction with all the other rich prophecy of the Old and New
Testaments about the returning Christ, but has the liveliest and most intimate relations to the whole
body of this prophecy. It not only fits into the whole, but it forms with the whole a great, organic,
i.e. vital unity and togetherness.

Every researcher of the Old Testament knows that there is no word of prophecy in the Old Testa-
ment that speaks about a bodily rapture of the saints of God from the earth into the sky. At most,
one could say that the Rapture of Enoch without death contains a shadow, a kind of model. But if
Paul had never written about the Rapture, as he did, probably no one would ever have thought that
the Rapture of the saints was taught in the Old Testament. Thus we understand, in part, why Paul
says he speaks what he speaks "in the word of the Lord." But we do not think of his revelation as an
exposition or clarification of Old Testament promises. Rather, his teaching is a clear breaking
through of all that the Old Testament pronounces as the norm and rule for the fulfillment of divine
promises in and through the returning Messiah. There is clearly enough talk about the resurrection
of His dead, so Is. 26, 19; Dan. 12, 2, 13. But nowhere also a certain hint of a taking away of a whole
generation of saints of God not by death and later resurrection, but without death and grave.

Equally striking is the great difference between the accompanying phenomena of the Lord's encoun-
ter with His own described in 1 Thess. 4 at the time of their departure from earth and those given
to us in the other New Testament accounts from the mouth of the Lord Himself and His other apost-
les. It is in complete agreement with the character and nature of the congregation from the nations
of this world course, which has been brought up entirely in the faith, that the approach of their
heavenly Lord and Head is announced to them merely by audible signals, shout of command, voice
of the archangel, trumpet of God, loud things which presuppose an open ear. While in the whole
rest of the New Testament, from the Gospels up to the last book of Revelation, the consistent re-
presentation is that of a visible, glorious appearance of the Son of Man in the clouds of heaven,
compared to the flashing of lightning. Of this, for example, it is expressly said: "Every eye shall see
him, and they that pierced him. And it is obvious that Israel was definitely instructed and educated
in divine things by the eye. How a careful interpretation of the Scriptures can ignore such differences
without further ado and make nothing of importance out of it, belongs to the painful phenomena
in this field.

So also most of the interpreters of the biblical prophecy seem to lack the understanding for the very
remarkable fact that the apostle of the church of the Body of Christ, in all his letters, does not use
once the name "the Son of Man", a designation of our Lord, taken from the Old Testament prophets,
always used by the Lord himself and his other apostles in the Gospels and in the Revelation. After
our apostle we expect, as equal and equally —called true "sons of God", the "Son of God" from
heaven, who also called our apostle directly from heaven, and entrusted him with the gospel of a
heavenly church for the nations of this age. These are all correspondences which have an un-
mistakable and significant inner connection and which correspond to each other as the ear does to
sound and as light does to the eye. It betrays a regrettable lack of care and discernment if these
significant details are treated calmly as not existing at all, and if, in the popular conventional way,
the rapture or moving of the congregation is thrown together as quite incidental with the great
general judgment of the world, of which it is only a rather incidental component.

That the designation "Son of man" in connection with the mystery of the body of Christ would in no
way be appropriate and correct, if it happened, is clear from the fact that this very mystery, which
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remained hidden in God in all previous ages and was only revealed to our apostle, was never the
object of Old Testament promise, whereas the "Son of Man", according to all prophetic language
used by the Lord himself, is the one who will be the fulfiller of all that God has spoken through the
mouth of his holy prophets from time immemorial and the one to whom the Father has handed
over all judgment, because he is "the Son of Man". The encounter of the Lord himself from heaven
in the air, described by the apostle to the church, has neither the slightest thing in common with
the fulfillment of Old Testament prophecy nor with actual executions of judgment on earth, whether
on Israel or on the nations. In their later retinue, however, the saints taken from the earth at that
meeting with their Lord appear as the executors of judgment and administrators of the kingdom for
the ages to come. But their meeting with the Lord in itself lacks any distinctly world-judgmental
character. To lump it together with the great general world judgment on the living and the dead is
a tiresome thoughtlessness and superficiality. Before the same can be exercised by the saints, i.e.
the members of the Body of Christ, they themselves must first be presented before the judgment
seat of their glorified Lord (the Judge) and made manifest, i.e. adapted to their future administration
of judgment and royal rule on earth and in the heavens, according to 2 Cor. 5:10, compare with 1
Cor. 3:12 —15. And here, as must be obvious to every thinking Christian, it is a matter of things and
decisions that cannot possibly be settled summarily in a few moments. Our God is a God of order
and does not have eternities for nothing, which allow Him to carry out all His thoughts and plans
with the greatest care, without haste or neglect.

Now in that Thessalonian passage, as every reader can convince himself, all and any references to
any events or occurrences clearly foretold by the prophets of God are missing, such as the shattering
of the great empires of the world by the stone (Christ) hurtling down without laying a hand, or the
revival of the bones of the dead in the wide field, which Ezekiel saw, or the gathering of the nations
of the earth before the throne of the Son of Man, as described in Matth. 25. In the field of vision of
the Pauline prophecy, only He Himself appears as the Lord, without any angelic escort or— retinue,
as He addresses Himself with a commanding shout exclusively to His dead and to His body members
still living on earth. Not with one syllable is his people Israel mentioned, nor the nations, nor the
adversary or his masterpiece, the anti-Christ. Who gives us the right to draw any of these prophetic
figures and factors into this? Who allows us to make arbitrary additions and additions here? That is
what we want to know. We most emphatically deny this supposed right and insist that the whole
process, as described by our apostle through the Holy Spirit, must by all means be confined to the
persons and groups named in his account. Any other parties are completely excluded. Neither the
great political and religious world, nor the blinded people of Israel as such, nor any government or
authority on the whole earth had any part in the coming into being, the growing and maturing of
the church of the Lord in question. The world has certainly known the Christianity that has become
historical and has done its will with it; but the true church of Christ has always been a completely
unknown quantity to it and has remained so until this day. What does it care about its exit from the
present world? Nothing at all. And vice versa it is the same relation. For us this world is and remains
a crucified one. Our whole life is hidden with Christ in God. We do not play a role in the world's
affairs, as little as the world plays one in ours. We know that we have been rescued from its evil.

Israel's fate is not ours, nor is its future somehow to be considered equal to ours, even though our
salvation blossomed from their fall and our "going in" will be the signal for their reacceptance with
God (Rom. 11:25, 26). Papacy, Islam and other anti-Christian phenomena and spawns have probably
strongly influenced the historical life and development of nominal Christianity, but the church of
the Lord Jesus as such has nothing to do with all those sinister phenomena either, because Christi-
anity is not the same as Body of Christ. It is precisely the uniqueness of this marvelous body of all
the peoples of the earth, which is placed solely on him, its living and transfigured head, which, alt-
hough in the world, is nevertheless in no sense of this world, that comes so vividly true and power-
fully to the fore in the Pauline prophecy of its departure from the world, if one lets the same act
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upon him without any and all admixture of other elements, as this is undoubtedly the divine inten-
tion. One has hindered this divine intention only because one has added here all kinds of other
prophetic moments which have meaning enough in their place.

The whole process described by the apostle we can —say not it must, only, it can be —thought wit-
hout a greater disturbance of the whole political and religious world business, than at that time the
ascension of our heavenly head, which actually happened thus. Much ado is made of the fact that a
"secret rapture" of the church is nowhere clearly taught. We readily admit that the literal expression
"secret rapture" is not used in Scripture. But the same is not the case with the ascension of our
glorious Lord from the Mount of Olives, to which we have just referred. And yet we ask every sober
reader of the Bible whether he would like to call that event a public announcement of the Lord Jesus
to the world? That it did not take place in the dark midnight, but in broad daylight, not in a comple-
tely hidden corner of the earth, but from the top of the Mount of Olives in front of Jerusalem, is
scriptural testimony. Was it therefore less "secret," that is, hidden from the eyes of the unbelieving
world? Certainly not. Now, we claim no more and no less secrecy or publicity for the ascension of
the body, as for that of the head, that is all. For us, the life, suffering and perfection of the church is
only the second part of the life of the great Christ of God. As the head, so also the members. This
applies to our position in the world and in the world, and this applies to our future exit from this
world.

It is a profound and inadmissible misunderstanding of the nature and occupation of the congrega-
tion of the Lord if, in the great drama of the Last Judgment, it is in any sense counted among those
whose eternal destiny will only be finally decided when the great world judge passes sentence on
his exalted throne and sends the righteous to eternal life at his right hand and the accursed to eter-
nal fire. The church crucified with Christ and raised together with him never belongs before the last
High Court, before which such questions of life are first decided. One has never grasped its essence
if one holds on to it. It is an unpardonable degradation of their glorious Lord and Head, if one puts
his body on the same level with Israel or the nations as such. Her walk, that is, her citizenship is in
heaven, where Christ is, her life, and from whence she awaits him, the Son of God, for the glorifica-
tion of her vain corporeality into the likeness of his spirit corporeality of glory. This corresponds fully
to the procedure which the Lord coming down from heaven, according to Paul's account, takes when
it is a question for him now of coming into the final and definitive full possession, unrestricted and
unhindered, of all the living members of his body, the dead first, then those who remain alive. Only
then will be fulfilled in all its fullness what Eph. 4, 13 envisages as fruit and consequence of the
manifold service for the edification of the Body of Christ, that —we all attain to the insight of faith
and the knowledge of the Son of God and become the "perfect man" (not men), to the extent of the
full stature of the Christ. This is the "one, new man" that the second chapter of Ephesians speaks of,
that the blood of Christ created the same out of two, Jew and Gentile in Himself, and reconciled the
two into one body with God through the cross (Eph 2:14 —16). This One, new man is then as the
completed second and last Adam fully prepared for the beginning of a completely new world order.
What violent and profound reversals of the existing may and must take place later in the various
areas of earthly life is another question that will still occupy us. Here, however, we are talking about
only one such intervention, albeit a very radical one, which affects neither the existence of any of
the great world empires, nor the external or internal situation of Israel, but the kingdom of the one
who has the power of death, the devil. The event of 1 Thess. 4, 13 —18 means, if anything, the most
powerful shaking that has come over the kingdom of death and darkness since the resurrection of
Jesus, the Prince of Life. An event of humanly incalculable consequence for the distant course of
things in heaven and on earth. For according to the apostolic instruction of 1 Cor. 15:23, in the great
divine order in matters of the resurrection, the firstborn from the dead is now followed by those
who belong to him at his return, the congregation of firstborn, as the Letter to the Hebrews calls it
( —12:23). What life forces from the one man, Christ, have penetrated into mankind since his
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resurrection from the dead, is only a deposit and pledge of what will happen with inexorable neces-
sity, when now the whole fullness of the Christ of God can reveal itself in an unlimited way and work
through an organism, which is at the disposal of the transfigured glorious head without weakness,
without defects, without failures, without sin and aberration into the ages of the ages. The event of
1 Thess. 4 confronts our great Lord with such possibilities, together with his whole church, which
has reached perfection with him.

Before leaving this subject, we must mention a special circumstance, which is not without im-
portance for the correct understanding of the event that occupies us. It is the question of the place
of our meeting with our glorious Lord from heaven: where does it take place? Years ago, hundreds
of earnest children of God, waiting for their Lord, went from the southern regions of our German
fatherland to the Promised Land, then still very backward and hard pressed under Turkish misrule,
in order to meet the soon expected Lord there, when his feet would stand on the Mount of Olives
according to the prophecy of the prophet Zechariah. We have not the slightest doubt that that pro-
phecy will find its literal fulfillment on that certain day. The fact of the ascension of our Lord Jesus,
precisely from the top of the Mount of Olives, is a sufficient guarantee for us. We have no other
explanation for His choice of that locality for the Ascension than the express intention of having
fulfilled that prophetic word with the greatest literal fidelity on that day of His return. Nevertheless,
this exodus to Palestine was a pious aberration, grown out of the then still generally prevailing view
that the New Testament church was the "true spiritual Israel." From this school example, it is easy
to see how important it is to have the faculty of discernment in prophetic matters, between Israel
and the church, earthly and heavenly bodies.

Now in the Pauline account there is no mention of the Mount of Olives, nor of the Valley of Jehos-
haphat, as in Joel, nor of a great white throne, as in the Book of Revelation. He himself, the Lord,
will come down from heaven, where he now sits at the right hand of the Father, according to the
Scriptures, so we read. How far down remains unsaid. At least not as far as the earth. For it is clearly
said of His own, who will come to meet Him as a whole after the raising of the dead and the trans-
formation of those who remain alive, that this will happen on clouds or in clouds, in the air, i.e. in
the area which the Scriptures in the beginning call heaven, i.e. the firmament between the waters
above and below, the sky in which the clouds form and pass away. This is undoubtedly the same
heaven in which, according to Eph. 2, 2, the prince of this world, the head of the powers of darkness,
has his being with them according to God's decree, and from which, according to Rev. 12, 8, 9, he
will be thrown down to earth after a hot battle. No one could illustrate more effectively and expli-
citly that the congregation of the Lord Jesus definitely shares heavenly calling and character with
him, also for the coming eons, than by the silent, as if self-evident way in which it is reported here,
without many words and circumstances, without any detail painting or embellishment, of our final
gathering to him for the purpose of perfect incorporation into the full being of the only begotten of
the Father, the fellowship of his body, i.e. for the formation of the One Body, the Christ of God.
There is nothing to be found of a vision of heavenly glories, of radiations of supernatural splendor,
of all the thousand things of which the pious imagination and poetry have seized with hot desire in
order to satisfy eager minds (?). Chaste silence all along the line. Has this nothing to tell us? It seems
to us to be a tremendous eloquence in the face of the sheer morbid tendency to indulge in the
unhealthy search for opportunities in the exuberance of blissful moods and feelings, which is nou-
rished and nurtured with so-called spiritual songs to the point of an unbearable addiction to plea-
sure in these things. He himself, the Lord, is all that our eye gets to see in that painting of the Holy
Spirit. And we with the Lord at all times. Does that tell us enough, or not?

We have reached our goal if we succeeded in directing the thoughts of our faithful readers to the
only great thing that will be granted to our glorious Lord on that day of his, when, after our gathering
to him, he can ascend with us to the Father and present us before his face without stain or wrinkle
or anything and say without being put to shame: Behold, | and the children whom the Lord hath
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given me. What arrangements then, according to the Father's good pleasure, the Son will make with
each of his brethren and likenesses, let it be confidently left to him and to the Father, who has given
us to him out of the world, to the praise of the glory of his grace. In what follows, we shall be further
occupied with the various tasks of the glorious Son, as they arise without any constraint from the
divine program clearly laid down in all the prophets, which can and will now only reach its God-
ordained development —and implementation, and as it will clearly unfold to us when we now turn
our attention to it.

We now come to the main part of our great subject, about which the richest and most manifold
scriptural revelation is at our disposal, and which therefore also requires a particularly attentive
treatment. It concerns the execution of the great, immensely rich program of the God of Abraham,
Isaac and Jacob, as we find it laid down in the writings of all the holy prophets from Moses on to
John, the seer of Patmos. Israel's destiny and history is and remains the main key to the proper
understanding of God's thoughts and ways, not only with all mankind, but with all His creation,
which has fallen into death and ruin. For it is written: Israel is my firstborn son. And again, when the
Most High distributed to the nations their inheritance, he set the boundaries of the nations accord-
ing to the number of the children of Israel. For Jehovah's portion is his people, and Jacob is the lot
of his inheritance (Deut. 32:8, 9). And another scripture declares: Salvation comes from the Jews
(Joh. 4, 22).

It was one of the most sensitive and lasting defeats that the enemy inflicted on the confessors and
bearers of the Christian revelation when he gave them the unfortunate idea that they were the
"true, spiritual Israel" of the new covenant. In doing so, he intended and achieved a double purpose.
On the one hand, he drew the attention and diligence of the believers in the Gospel to a wrong track
in a most effective way, so that they soon lost sight of the true Gospel of the Crucified and Risen
Lord and of our death— and life communion with Him, the exalted Lord, and exchanged the actual
heavenly calling for the role of the Kingdom of God on earth supposedly realized in the Church, and
thereby secularized it in the most alarming way. On the other hand, —and one would be tempted to
ask which of the two damages was the worse, —he succeeded in obscuring the glories of the Old
Testament prophecy in the most effective way, in darkening its clear outlines, and finally, since one
could not come to terms with the historical development of the supposed kingdom of heaven on
earth after all, in suspecting the whole prophecy and bringing it into great discredit. Instead of the
bright light in the dark place, as judged by the Holy Spirit, the great Christianity is ready to evaluate
prophecy as a very dark and extremely questionable field and to treat it accordingly, or rather to
leave it on the left. One can read in excellent Christian papers from decidedly positive, i.e. Bible-
believing side, treatises which make on the well-founded Bible connoisseur the impression of a
bashful apology that one dares to recommend the Old Testament to today's congregation at all.

How difficult it is to completely re-learn in this area and to free oneself from and preserve conven-
tional dogmatic ideas in matters of Israel and the church from among the nations, is testified loudly
by the present-day extensive literature on prophetic matters which has taken course in believing
circles. It seemed for a while as if one wanted to get fully serious about the Pauline mystery of the
body of Christ and draw the inevitable conclusions from it, as we have tried to do in the previous
part of our remarks. But in wide circles a change has taken place, which goes in the other direction
and reveals itself in particular in the way one insists on drawing the present congregation, the body
of Christ, into the spell of the antichristian tribulation, i.e. to reject a completion and rapture of the
congregation before the revelation of the man of sin. This is characteristic for the whole inherited
and deep-rooted way to somehow mix Israel and church together, instead of keeping them strictly
and chastely apart according to their so fundamentally different calling.

It is all the more important that in our further contemplations of the word of Old Testament pro-
phecy we take the greatest care to share it correctly. For only in this way will it be able to be for us
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what it is given, a bright light in the so dark place of the world events of these last days. So now we
turn to our fourth section:

4. the glory Christ promised by all the prophets. —

4.1 The Messiah of Israel:

a) His judgment on his satanic counterpart, the Antichrist.
b) His Davidic rule in the midst of his enemies.

c) His Solomonic Kingdom of Peace on Earth.

4.2 The second and last Adam:

a) The hereditary ruler over all the nations of the earth.

b) The liberator of the groaning creature.

c) The priest for the eons, according to the order of Melchizedek.
d) The abolition of the last enemy, death.

e) The new creation of heaven and earth World Completion.—

4.1 The Messiah of Israel

The greatest riddle of the world history is and remains the —Jew. The only solution to this riddle lies
in the hands of the one of whom all the prophets prophesied, Jesus of Nazareth, King of the Jews. It
is true, they rejected him, hated him, killed him, but thereby legitimized him only the more irrefut-
ably as the only true, divine anointed one. Israel can never die or perish because its Messiah has
made himself indissolubly one with its existence for all eternity. Thus Israel's most stubborn unbelief
has become the most brilliant vindication of the one they brought to the cursed wood. And one will
never have a correct, all-round understanding of the announced great mystery of godliness, God
revealed in the flesh, until one learns to judge Israel's history in the light of its own prophecy. When
the Almighty revealed Himself as the God of Abraham, Isaac and Jacob, He was aware of the full
implications of what He said: "This is My name forever, by it | will be called for and by it | will be
called" (Exodus 3:15). This is how the only begotten of the Father understood it, when he said: "That
the dead rise was also indicated by Moses in the bush, when he calls Jehovah God of Abraham, Isaac
and Jacob. But he is not God of the dead, but of the living, for to him all live (Luk 20:37, 38) Therefore
it is also written: The last enemy to be annihilated is death (1 Cor. 15:26). Without the annihilation
of death, no completion of the world in eternity. These are great, indissoluble connections in God's
revelation from ancient times to the most distant goals of all ages and generations.

For all this, however, there is a certain, unbreakable order. What wants to appear to us at first sight
as the greatest disorder, as the epitome of all disturbance or even thwarting of divine thoughts and
intentions, belongs essentially to a wonderful, uniform divine plan, namely that in the wonderful
wisdom of God the arch enemy, the liar and father of liars, the murderer of men has the first word
from the beginning. Thus the first fratricide, Cain, is born four thousand years earlier than the pro-
mised female seed, the anointed of God, the prince of life. Thus, in the whole prophecy and history,
which is also only fulfilled prophecy, the foundation, development and shaping of Babylonian, i.e.
anti-divine and anti-Christian powers, connections and personalities precedes the God-ordained
one and not vice versa. If this had been understood and heeded, the delusion in the Christian church
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would never have become so great as it did, as if the church were the promised kingdom of the
Anointed One on earth. From the words of the disciple alone, whom Jesus loved and who lay at his
breast, and who far outlived all his fellow apostles, one should have been able to recognize that the
reign of the Antichrist would first of all have to live itself out historically in Christendom, before the
glorified Christ would or could even begin his promised reign. The same basic idea is clearly expres-
sed by the apostle of the church of the nations, the body of Christ, when he emphasizes that the
promised "Day of the Lord", which has the same character in all prophets, namely that of the ruth-
less judgment of all God-opposing, rebelling, flaunting and throbbing beings of men under Satan's
regiment and inspiration, will be —preceded by the maturation of the antichristian evil. But there
one stands again before an example of divine overruling of human ignorance and delusion, which
brings to worship. On the one hand, the great Christianity stands there in the supposedly so pious
delusion that it has brought the promised kingdom of God on earth a good bit forward, even if it
still leaves a lot to be desired, and hardly suspects that it has been the pathfinder for the "man of
sin", that antichristian evil of the worst kind has just formed and unfolded in its fertile womb. It can
be rightly said that today there is no worse enemy of the true Gospel than the Christianity —of Chris-
tendom. And at the same time, without even having an inkling of it, it has fulfilled the Scriptures by
doing exactly the same thing that pious and most devout Judaism did two millennia ago, rejected
the Lord of glory, rejected Him in His church crucified and risen with Him, which, as we have explai-
ned above, has never been recognized and understood in its true nature by the pious, learned world,
but which is just thereby legitimized as of divine character and origin, like its Lord and Head in
heaven in the days of his servant form by the Jews.

Many things could be said about the relationship between the Christ of God and his satanic counter-
image, the Antichrist, the "man of sin", which would probably fit into the framework of a treatise
on the Second Coming of Christ. But we have good reason to limit ourselves in these sheets, if pos-
sible, to what actually belongs, in the best understanding, to the biblical doctrine of hope. But this
is not the case with the doctrine of the Antichrist. In our explanations of the mystery of the Body of
Christ, we have avoided indulging in all kinds of descriptions of the indescribable blessedness and
glory which for believers must undoubtedly be connected with the consummation of that very
heavenly church. Too much is done in this area, which is easily made subservient to spiritual hedo-
nism. Thus, it is not our intention to take up much space in the question and investigation of the
Antichrist, but we deliberately limit ourselves to what we have called the first point in our scheme
above.

a) The judgment of the returning Christ on the Antichrist.

Our readers will not get into the embarrassment of not being able to inform themselves sufficiently.
There is certainly no lack of writings of edifying and instructive character, which have devoted them-
selves to the treatment of this subject with much diligence and circumstantiality. We could refer to
some of what we ourselves have written on the subject earlier, e.g. in the tract: First Rapture and
then Antichrist or vice versa? We refrain from doing so and hope that our readers will not hold it
against us. We believe we are justified in limiting ourselves here to two scriptural words which seem
to us to settle the matter in a way which should satisfy every truly enlightened disciple of the Lord.
The subject, according to our growing conviction, has by no means the importance which we ours-
elves formerly attached to it, and which is still attached to it in wide circles.

The first of the words of prophecy to be considered by us here is the exceedingly clear and definite
promise that the Lord Jesus will kill the lawless one, as Paul calls him (2 Thess. 2:8, ff), by the breath
of his mouth and destroy him, —i.e. bring him to naught, —by the appearance of his future or
"present" (parousia).

We briefly note only the following:
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First, it is clear to us that, according to the plain wording of the Holy Scriptures of the Old and New
Testaments, we are dealing not only with a historical system, such as the papacy or Islam, but with
a genuinely human personality corresponding to the Christ of God, but thoroughly satanized. In our
view, we can no more do without a personal Antichrist than we can do without a personal Christ of
God, or, looking at the other side, we can do without a personal adversary of God, Satan, the fallen
cherub, according to Ezek. 28:12, ff. But that this human individual personality will stand in the most
intimate relationship and connection with an immense body of antichristianly directed human child-
ren of all nations, religions and systems, we consider almost as self-evident as the existence of a
congregation of all nations, gathered by the Holy Spirit and transformed into Christ's image and
nature, which forms a wonderful organism with its glorious Lord and Head in heaven.

And just as in the great Christ of God, head and body, everything culminates and unites, which was
ever worked out in mankind by the divine life forces through the risen one to the day of the Lord
Jesus, i.e. to the presentation of his full growth, so the contrary divine evil, the antichristianity, will
have found its highest completion and maturity, before the glorified Lord from heaven will be able
to execute the judgment on him. When Paul describes the lawless one as doing that his future (the
same Greek word parusia, which is used of the "presence" of Christ) will take place according to the
action of Satan, unfolding all deceitful powers, signs and wonders and all unrighteous seduction
among those who are perishing, for not having accepted the love of the truth, so that they would
be saved—, that very lawless one is thereby characterized as a true masterpiece of satanic power
and art of seduction. Whether one should think of an actual procreation brought forth by carnal
union with a woman, as this is assumed by many serious Bible experts, we leave undecided. Credible
testimonies of possessed persons are not missing, which let conclude on a violent assault of unclean
spirits on the female nature. And if the events described in Genesis 6 really refer, as we hardly doubt,
to sexual unions of demonic or angelic beings with women, then we have the word of the Lord Jesus
himself for expecting a repetition of such abominations in the last days. That literal sodomy is being
practiced again in the European and non-European world of men is only too evident. Why should
the other things that happened in the days before the flood not also be repeated before the return
of the Son of Man? (Luke 17:26 —30).

Also about this there can be no honest doubt with really believers in the Scriptures that with all the
many undoubted divine and genuine healing miracles and signs in our days a large amount of falsi-
fications are also running along, which are directly to be traced back to satanic power of seduction.
Even the Egyptian sorcerers were able to imitate the genuine miraculous signs of Moses and Aaron
to a certain extent.

The height to which actual lawlessness, the rebellion against every human and divine order, has
reached in today's cultural world, especially in the so-called Christian world, is witnessed unconsci-
ously but with poignant clarity by our daily newspapers. The prevalence of lawlessness in all walks
of life and in all strata of society has hardly been equaled in European history, with the exception
perhaps of the days of the French Revolution, when the kite was sown in abundance, the yield of
which we must now reap in a very tangible way. The fact that Germany and Russia have given the
most productive soil is by no means proof that the harvest prospects in the other European and
overseas cultural countries are less promising in this respect. It is only a question of the circum-
stances that will make the difference. The same basic conditions are present everywhere. The love
of truth has been lost to the peoples. The lie and the most impudent hypocrisy celebrate today their
wildest orgies on conferences and congresses, which are supposed to serve the world peace, —a
bloody mockery! But how else would the Scripture be fulfilled which says: "When they shall say:
Peace, peace, there is no danger, will destruction quickly overtake them, as labor pains do to a preg-
nant woman? (1.Thess.5,3)
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The next thought that clearly stands out from the prophetic announcement of judgment on the
Antichrist is this: The judgment means a new order of things in the religious field. The time of un-
clear, turbid mixtures of light and darkness is over. There will be clean divorces in all areas of know-
ledge. This is one of the most pleasing consequences of this sweeping judgment that the Son will
exercise. Playing hide and seek with divine truths is over. As at the beginning of the first creation,
the indispensable divorce between light and darkness takes place. All dark plumage and gore that
has been allowed to nestle quietly in the tree of divine planting must come out and be revealed.
And "all that is revealed is light". This is a great word and sheds a precious, bright light on the healing
process that will then begin in religious mankind. Not as if the last refuge of the lie or of the great
liar would be destroyed and eliminated, not yet, as we will see later; but a fundamental promising
beginning has been made. Satan's masterpiece has been unmasked and all those countless clever
conjuring games with parts of revealed truth, which had to serve as a prelude for whole carloads of
abysmal lies and errors, come to an end. That this judgment begins at the house of God is not only
due to the nature of things, but is also clearly predicted (1 Peter 4:17).

As a third thing, we clearly recognize that this decisive and clarifying judgment is inseparably connec-
ted with the personal appearance, the bodily presence of the glorified Lord. It is the epiphany of his
parousia. The former word always means a manifest appearance, visible and unambiguous. The lat-
ter is always in Scripture of personal, not merely imagined, purely spiritual presence. The expression
used by Paul for the means employed by the Lord to destroy and eliminate the antichristian evil is
twofold: by the "breath of his mouth" and the "appearance of his presence". In the case of the latter,
we will probably have to think with great certainty of additional, clarifying, liberating revelation in
Word and Scripture, which will then take place. Another, satisfying interpretation of the expression
"breath of his mouth" does not come to us. Certainly, it also refers to a mighty swirling of the Spirit,
which is certainly promised for the last days, and of which the great outpouring on the day of Pen-
tecost was only a mighty preparation, a mighty deposit; for Pentecost was the feast of the firstfruits
harvest, not yet of the full, completed harvest of all that the winepress and the threshing floor
brought forth. But that first Pentecost two thousand years ago was nothing else than an appearance
of fiery tongues, i.e. an inflaming and igniting of burning truths of God, by which all hypocritical piety
and formality was consumed. When the glowing "breath of his mouth" will hit the earth for the
second time, the effect can be no other than only an increased one of the former. For how else
would the scripture be fulfilled by the prophet Joel according to its full content? There would also
be a lack of sufficient explanation for the precious fact, to which we shall soon return, that in those
days great multitudes from all kinds of nations, peoples, tongues, will take hold of the salvation of
God and be saved. For in Mount Zion and in Jerusalem there will be a refuge, as the Lord has pro-
mised, and with the remnant whom the Lord calls (Joel 3:5).

With the second expression, "the appearance of his presence", we recall what we have already ex-
plained above, with regard to the numerous, multiform and manifold appearances of the returned
Lord, which are certainly to be expected. It will not be a one-time, great dramatic act, but his per-
sonal presence, not always, but according to need and choice, convicting, judging, ordering, healing
and solving with the human children of his pleasure or displeasure. Compare Matth. 24, 45 —-51.

What shattering and gruesome form the judgment of the beast and the false prophet will take, the
seer of Pathmos may describe to us in the words: And the beast was taken, and with him the false
prophet that wrought the signs before him, whereby he deceived them that had received the mark
of the beast, and them that worshipped his image: and they were both cast alive into the lake of fire
which burneth with brimstone (Rev. 19:20). This is language that, without artifice, can surely refer
only to real human personalities and not only to historical systems or institutions. And the fate of
those who in those days became a prey of the seducing arts of the satanic masterpiece, the beast
and his prophet, is not less terrible: If someone worships the beast and takes his image and the mark
on his forehead or on his hand, he also will drink of the wine of God's wrath, which is poured out
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unmixed in the cup of his anger, and he will be tormented with fire and brimstone before the holy
angels and the Lamb. And the smoke of their torment ascends from aeon to aeon, and there is no
rest day or night for those who worship the beast and his image, and for those who receive the mark
of his name (Rev. 14:9-11).

But it is not only apocalyptic, i.e. strongly symbolic depictions of the mighty events at the Second
Coming of the Lord to judge the Antichrist, which the Scriptures present to us. In the Old Testament
prophecy we have descriptions which obviously refer to the same end time and the same satanic
personality. They make it clear that these are really real —historical events on this earth, and not
imagined, merely inner states or spiritual movements.

Thus we read in Daniel chapters 9 and 12 about an abomination of the desolator in the Jewish
temple of the last times, of which our Lord speaks in a very unambiguous way that it will stand in
the holy place (quoting the prophet Daniel). And as literally as Jesus understood the prophet Daniel,
we also take him. That circumstance is now used by the Lord as a sign, for a certain warning, that
then the time had come to flee from the doomed city of Jerusalem, for the disciples believing in
him, during the last national tribulation of their people. For that there was no possibility of erecting
such an "abomination of desolation" in the Herodian temple still standing at the time of Jesus is self-
evident, in view of the fact that the latter burned to the ground. Therefore, such a temple must be
rebuilt before the word of the prophet can be fulfilled. For we do not doubt that the word of our
apostle Paul also refers to exactly the same building and the same time conditions, which he writes
in 2 Thess. 4, 2 about the "adversary, who exalts himself above all that is called God or object of
worship, so that he sets himself up in the temple of God, pretending that he is God". These are
abominations of the desolator. And these are also obviously final historical events within the frame-
work of Israelite people history. Daniel prophesies about this in even more detail in chapter 11, 36
—45, which one may read. There it says at the end: He will pitch his palace tent between the sea and
the lovely mountain of the sanctuary. But he will come to his end and no one will help him. Now we
turn our attention to another scriptural word before we go further, from which we will get clearer
information about the much discussed question of the participation of the present church, the body
of Christ in the actual antichristian tribulation of the last days. We mean the second half of the
seventh chapter of the Revelation to John. There we read from verse 9: After these things | looked,
and behold, a great multitude, which no one could number, from every nation and tribe and people
and tongue, standing before the throne and before the Lamb, clothed in white robes, and palms in
their hands. And they cried with a loud voice, saying: Salvation to our God who sits on the throne
and to the Lamb! And all the angels stood round about the throne, and the elders, and the four
living creatures, and fell on their faces before the throne, and worshipped God, saying: Amen! Praise
and glory and wisdom and thanksgiving and honor and power and might be to our God from aeon
to aeon! Amen.

Here only one question has to be answered in order to come to terms once and for all, whether the
church of the present eon, the body of Christ, has to go through the antichristian tribulation before
its completion or not. If this description undoubtedly refers to the present church of the believers
of this aeon, whose mystery was entrusted to our apostle Paul, then all dispute is finally cut off. For
if anything is said with the greatest clarity and definiteness in the verses that now follow, it is the
sentence: "These are the ones from the great tribulation, and they have washed their robes and
made them white in the blood of the Lamb. These words leave no doubt that they speak of the
unique, unprecedented and never repeated tribulation of God's people on earth, of which Daniel
and after him Jesus spoke. Read Dan. 12, 1; Matth. 14, 21. From these two passages it is clear enough
that with these words it is impossible to describe the whole present course of the world, as und-
oubtedly evil as it is according to the Scriptures, and as much tribulation and trouble as it contained
until this day for all who wanted to live godly in it. But it would be to do violence to the Scriptures if
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one did not want to distinguish clearly between the last, most dangerous, hottest and most
tempting section of the present eon and its entire course so far. The words of the prophet Daniel,
as well as those of the Lord Jesus, come into their own only on the assumption that they do not
speak of the general character of the present course of time, but only of the last antichristian period,
which will and must immediately precede the Second Coming of the Lord Jesus for the judgment of
the adversary. And this remains the question: In this last period in the days of the Man of Sin, is the
church still unfinished on earth, and does it have to attain its actual completion and maturity only
through this horrible time of temptation, or will it be with the Lord before the same? We believe we
can prove that in this seventh chapter of the Book of Revelation there is no mention of the church
of the present world, the body of Christ, but that with that innumerable multitude a completely
different group or body of redeemed people from the whole world of nations, precisely of the last
tribulation period, is meant.

Our readers will be aware that the prevailing method of interpreting the prophecy of the last things
generally suffers from a very unpleasant and disturbing shortening and narrowing of the outlook on
almost all lines. Willy-nilly, one has had to squeeze and cram in order to accommodate within the
framework of the present course of time everything that is to be fulfilled in the divine thoughts of
salvation on this side of the great world judgment. That the clarity and holiness of the biblical
presentations suffered immensely in the process cannot have escaped the notice of any thinking
researcher of the Scriptures. Not to mention the pious bad habit of looking for oneself, i.e. the
present Christian community, everywhere in the Scriptures or reading into them.

For what reasons, then, can the present church of all nations not be meant in this passage, however
obvious this assumption may otherwise be?

First of all, we must pay attention to the chronological order, which is clearly evident here: verse 9
begins with the word: After. One must not read past this. It is a main key to the solution of the
problem. It is clearly stated that first a certain number, namely 144,000 from all the tribes of Israel,
will be seen as the sealed ones. Now again there is no lack of interpretations (if one does not say
better: interpretations), which want to see the present church from the nations also in these 12
times 12 000 sealed. But there can be no question of that with a sober exegesis. Now, according to
Romans 11 and many other scriptural words, a sealed multitude from Israel with an unmistakable
national character is not to be thought of until after the full number of the nations has come in. If
John here got to see the church of the present course of time, then it had to appear to him not after,
but before the 144,000 from Israel, unless one renounces any orderly time sequence in connected
visions. This is the first, and by no means the least obstacle for the assumption that here the body
of Christ was seen. But there are more of them.

2) The very first characteristic of this great multitude, repeated in verse 15: they stood before the
throne and before the Lamb, —distinguishes them essentially from the congregation, which is the
actual fullness of the personal great Christ of God Himself. It would be strange if the otherwise so
precise and significant way of depiction of the Scriptures had failed here, i.e. if the important and
significant difference between glorious crown-bearers and co-heirs of the Lord of lords and the King
of kings, as the children of God of this age are according to their undoubted calling, and likewise
glorious, but not equal, but in dependent position before the throne standing redeemed, would not
be shown to advantage here. Unfortunately, one is not accustomed to pay much attention to such
differences, since one has almost only been taught that if one goes to heaven only once, then God
has reached his goal and the Lord has solved his task. How few there are who have only recognized
the difference between child and servant! After all, one has been brought up through centuries on
the "two classes": Either eternally blessed, or eternally damned. Something third was not allowed
to exist at all, and for many, who boast of the "simple gospel", it still does not exist today in their
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preaching of the word. Other characteristics will corroborate what we have said above. We conti-
nue.

The most striking information about the nature and the character of the great multitude we get only
from the mouth of one of the 24 elders. We refrain from the assumption, which is obvious to us,
that in the elders we have the actual heirs to the throne with Christ before us. But let us leave this
guestion to itself. If they are, then it is obvious that even the great multitude cannot be such heirs
to the throne and co-rulers. But what does one of the elders tell our seer in answer to the question:
Who are these? It is not John who asks the question, but the elder. This in itself is quite remarkable.
It is as if the apostle's attention had to be directed in a special way, to the peculiar character of the
great multitude he is permitted to behold. And behold, an apostle of Jesus Christ, a "pillar" of the
original mother church, the disciple who, after the death of the great apostle to the Gentiles, Paul,
took special care of the churches of Asia Minor and labored among them as no other, must confess
that he does not know who these innumerable multitudes are who came out of the great antichris-
tian tribulation, with washed robes, made bright in the blood of the Lamb! This is an incompre-
hensible thought to us, if this multitude is to be identical with the church in Christ Jesus. We are not
able to unite this with each other. A whole, long life in the service of the very congregation that
forms the one new man with the glorious Lord, made up of Jews and Gentiles reconciled to God in
one body through the blood of Christ, —and then, when it stands before him in all its fullness, as is
the assumption, according to popular interpretation, then he should not even be able to recognize
it? That rhymes who can.

4 And now from the mouth of the questioning elder follow a series of further characteristics, all of
which are given to the apostle and seer to orient him completely about the nature and future of this
unexpectedly seen, but unknown to him "great multitude" from all peoples, tongues, languages and
nations. What purpose could they have, if this great multitude was so well known and loved by the
apostle as the congregation of all the saints of the present age? None at all. It would mean to give
quite superfluous, quite dispensable information about a subject in which the one to be taught was
and had to be an expert of the first class. Unless one takes refuge in the bleak assumption that John
was suffering from a precarious weakness of age and a decline of his mental powers when this in-
formation was given to him. These are obvious inconsistencies, which can neither be united with
the character of the prophet, nor with the character of the Holy Scripture at all.

And now these characteristics themselves, one after the other: They come from the time of the
great tribulation, as we heard above, that is, not from the whole Christian era. We recognized that
one must distinguish there. It is therefore not at all possible to try to place this multitude in the
remaining part of this age, which does not have the character of the antichristian tribulation period.
This very precise and specific indication of the time has an excluding power and meaning. Further,
"they have washed their robes and made them bright in the blood of the Lamb. " We do not want
to press the point, but we cannot help but point out that we never encounter this language in the
writings of the apostle of the church, Paul. He nowhere makes use of such imagery to characterize
the position of the believers of this age to Christ. His forms of speech consistently go to much deeper
and more intimate communion of life and unity of being than is possible to express in the image of
"bright garments." But further.

It is repeated that they "stand before the throne," —not a word about their sharing the throne with
the Lamb, that is, the regiment and jurisdiction of the great day of the Son of Man. They are referred
to directly as serving him, not as ruling with him and administering the kingdom, to which they are
saved and called by the gospel of sonship. Or did the explaining elder also know nothing of the vast
distance between a son and a servant or servant, however highly gifted or exalted?

"He who sits on the throne will dwell above them. " Undoubtedly an indescribably high distinction,
measured not only by their earthly experiences, but also by other representations of future blessings
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and privileges. But do such descriptions even remotely reach the breadth, length, depth, and height
of God's love, which will be glorified in Christ in those who were crucified with him and have now
become partakers of the divine nature?

"They shall hunger no more, neither thirst any more, neither shall the sun fall upon them, nor any
heat. "These are all precious images of rich blessing, refreshment and revival after the most severe
tribulation and deprivation of all kinds. But they all carry only one, we would like to say, purely
negative character. Of a full, equal participation in all His own glory, these are never the correspon-
ding thought-pictures or expressions!

Also the fact that "the Lamb in the midst of the throne will feed them, lead them to living fountains
of water, and that God will wipe away all tears from their eyes" is certainly most precious, but, even
in connection with all the other promises of a comforting and uplifting nature, it can in no way
measure up to the divine promises to those, who are sealed by the Holy Spirit to the "day of red-
emption," when they shall be conformed to the image of his dear Son, that he may be the firstborn
among many brethren. Since they will bear the image of the heavenly Adam, as they have borne
that of the earthly one. Since they will judge the world, even the angels, as fully entitled heirs of
God and co-heirs with Christ.

But this is just one of the many innumerable consequences of that so popular entanglement of Israel
with the church, that in the latter, over all the zeal to appropriate all the great things promised to
Israel, one has almost lost sight and never attains the right measure of the things that are proper to
the church, the body of Christ, his own fullness, according to the Scriptures. There is a lack of genu-
ine apostolic discernment, of senses trained to it by habituation. It is even considered a Christian
virtue to be satisfied with such modest measures of blessedness as are expressed here by the great
innumerable multitude. One has wanted to enrich oneself with other people's goods and has robbed
and overreached oneself, and has become inwardly impoverished as a result.

After all that has been said here, we can come to no other conclusion than that in Revelation 7:9
—17 under no circumstances must the present small number of those crucified with Christ, gathered
from the nations into the fellowship of Christ, be thought of, if one does not wish to sacrifice the
sense also of the high significance of just that great multitude which is evidently proper to it, in
relation to the further development of the kingdom of Christ on earth.

One may think what one likes about the seven seals, but we consider it inadmissible and not com-
patible with a sober interpretation of the Apocalypse, if one wanted to remove the factual and pro-
per connection between the sixth and seventh seal. But this would have to be done if the great
multitude in chapter 7, 9— 17, which obviously represents the rich result of divine salvation— and
judgment that will take place under the sixth seal, is to be regarded as absolutely identical with the
congregation from the nations, which has found its actual formation in the course of the entire
present age, counting from the sending of the Holy Spirit to the house of Cornelius. The fact that it
is taken from all nations, languages, tribes and tongues, just as little entitles us to a full identification
with it, as the fact that in ch. 7, 1— 8 a selection of 12,000 sealed from the twelve-tribed people of
Israel appears, would entitle us to confuse this with the promised redemption of the whole national
Israel, as promised by Paul. Rather, these 144,000 are the certain guarantee, the divine pledge and
hinge, that "all Israel will be saved." And in the opposite order we see in the great multitude from
all peoples of the earth the precious result of an exceedingly rich and comprehensive salvation work
of the judging and redeeming Lord Jesus, not only the Messiah of Israel, but the Savior of all people.
In the present course of time, all efforts have been made, often quite magnificent, to reach the
masses, to convert whole peoples to the Lord and to subject them to the obedience of faith; in vain!

In this, one has only anticipated God, but nevertheless understood God correctly in that he will by
no means stop saving when he has collected the relatively very small number of those who belong
to the actual body of his Son, which is also never and nowhere named as a "great multitude". If one
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listens to the reports, which today, since we have come a significant bit closer than ever before to
the maturation of the antichristian evil in so-called Christendom, since one can see in Russian and
international Bolshevism one of the most striking manifestations of the nameless tyranny and bon-
dage that are in prospect under the man of sin, precisely from those parts of the country where
Russian Sovietism is celebrating its most mad orgies, When we see the unprecedented revival of
whole villages, the formation of hundreds, even thousands of new congregations in the Siberian and
European former Tsarist empire within a few short weeks and months, —then we have no difficulty
in imagining how soon our God, when he sends down his rod of correction with all seriousness
among the peoples of the earth, as is happening there in these days, can come to such a "great
multitude" as is shown here to the seer of Patmos. What is happening today in the Baltic, Ukrainian
and other Eastern European and Asian provinces can also happen elsewhere in a very short time,
because the preconditions are given everywhere. And it is not written in vain: when your judgments
pass through the world, then the peoples of the earth will learn righteousness (Is 26:9). God stands
by his certain promises. And the broad strata of people reached there today bear with unmistakable
clarity the stamp of those who "have garments," some of whom were not only deeply religiously
inclined but also educated and instructed, but who now wash their garments and make them bright
in the blood of the Lamb. To us these words seem to apply in a special way just to such well Christi-
anized strata, but who had only the outward appearance, the ecclesiastical forms of Christianity,
but denied its power.

Thus it seems to us that the very recent history of the Gospel is destined to provide us with the
moments and factors from which we can recognize, without effort or compulsion, the material for
the great multitude of those who will emerge in a very special sense "from the great tribulation," a
proof both of the unsparing severity of divine judgment, but at the same time of the inexhaustible
and unchanging saving grace of Him who is called Christ Jesus, the same yesterday, today and fore-
ver. For the fact that today the full Pauline gospel of sonship is proclaimed only in the rarest of cases
need not be proved by those of us who know. Therefore, the results of today's revival movements,
which we have just touched upon, can only be a matter of the actual gathering of great multitudes
and masses of undoubtedly called and saved, but not elect, i.e. true sons of the living God and co-
heirs of his Christ.

b) and c) The reign of the Messiah of Israel in the midst of his enemies and the millennial king-
dom of peace on earth.

At this point of our consideration we make the same observation as repeatedly before, that the
general conception, also in prophecy-believing circles, suffers alarmingly from shortening of the per-
spective. One looks at great things as through a telescope pushed together. But one does not have
the right measure of things and distances. It will be our main task to adjust our telescope correctly,
for which, thank God, we do not lack the necessary biblical characteristics.

What, we ask the Scriptures, are the unmistakable marks of the Messianic Kingdom of Jesus Christ
on earth promised by all the prophets?

We note that this is nothing other than the future reign in power, majesty and glory of the Nazarene,
the only begotten of the Father, the Son of Abraham, the Son of David, Jesus, the Christ, who was
once rejected and cast out from humanity. There we meet a not small number of statements in the
Old as in the New Testament, which move in the most comprehensive expressions, which the lan-
guage knows. Thus the psalmist already exclaims: Jehovah our Ruler, how glorious is your name in
all the earth, who lays your splendor over the heavens (Ps. 8, 2). Another psalm promises: All kings
will pay homage to him, all nations will serve him (Ps. 72, 11).

But the fullest notes are only struck by the apostles and prophets of the New Testament, especially
our apostle of the church. He speaks of a divine plan that will be carried out in the fullness of time,
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according to which all things will be brought under one head in heaven and on earth in Christ (Eph.
1, 10). And to the Philippians he may write of a time when in the name of Jesus all knees of those in
heaven and on earth and under the earth shall bow and all tongues confess that Jesus Christ is Lord
to the glory of God the Father (Phil. 2, 11). This is unrestricted universal rule of the Son of Man, in
the fullest sense of the word. The prophets of old, however, did not yet know of such an extension
of his glorious reign. The word of our God has just grown, that is unmistakable.

The next question is this: Is it possible to accommodate all that is stated in the words just quoted
about the future ruling power and majesty of the Lord Jesus within the framework of the so-called
millennial kingdom? We will soon realize that this is an impossibility. We will rather have to distin-
guish first of all quite definitely and sharply between the next, the millennial age of nationally and
geographically defined royal rule of the Son of David over his people Israel and a rule which can only
later mean the extent of what is promised to him, his people, the rest of mankind and all the heavens
and their inhabitants, the thrones, principalities and dominions and powers of which the Scriptures
have much to tell us, but of which the Old Testament gives hardly a hint. In the process, we will not
be spared the need to relearn many things, but especially to clip the wings of our undoubtedly far
too high expectations with regard to the "Millennial Kingdom" and its significance in God's great
plan of salvation. After six millennia of sin and human misery on earth, we have become so accusto-
med to expecting the next, the seventh millennium of world history to bring the great world Sab-
bath, in which everything is to be brought to peace and order, that it will not pass without certain
painful disappointments. But it is and remains a great gain to get on the track of our glorious God
and to gain clear —insights from the Scriptures about his ways, thoughts and goals. At the same time,
it is a salutary discipline of our own spirit, which is always eager to anticipate and hurry ahead of
God, that we learn and practice right waiting with Father Abraham and his greater Son Jesus, i.e.,
that we take our own thoughts captive under the obedience of faith in Christ.

What is the meaning of the "Millennial Kingdom"? "What does the Scripture say? Because there
cannot and must not be any other source for our knowledge.

aa) The only word of Scripture that speaks of a 1000— year reign with Christ on earth is found in Rev.
20:4 —6: .... and they came to life and reigned with Christ for a thousand years. But the rest of the
dead did not come to life until the thousand years were completed. This is the first resurrection ...
they shall be priests of God and of Christ, and shall reign with him a thousand years.

In the beginning of the fourth verse we are clearly told who they are of whom this applies, namely,
"the souls of those who had been beheaded for the testimony of Jesus and for the word of God, and
who had not worshipped the beast nor his image, and had not received the mark on their foreheads
or on their hands." The rather general assumption that this denotes not only the martyrs of the
antichristian period, but the whole congregation of saints now gathered from the nations, we can
no longer share, we must reject; for there is not a word of it here, so far as our recognition reaches.
That it is obvious to read ourselves into it once again, we understand, but cannot do more with it.

And when we are answered: Yes, but do we not participate in the first resurrection? Then we calmly
answer: No, not in this one, but in an earlier and much more glorious one than this one is or will be,
namely in the one taught in 1 Thess. 4 and 1 Cor. 15, which coincides with the return of the Lord
Jesus as the head of his body to its glorious completion and final union with him, the head. We have
already written about this in detail on these sheets.

But, | hear it said, why is this called the first resurrection when an earlier one precedes it? For the
same very simple and cogent reason for which the first chapter of a book is called the first, because
it is followed by many more; quite apart from the question whether in other preceding books there
were still so many chapters. This resurrection is called "first" because with the same a completely
new series of resurrections begins, which can be clearly distinguished from all previous ones (e.g.
from that of the Lord Jesus himself). The "first" psalm is not the first one that was sung, but it is
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followed by many others. Holding this point of view, many difficulties fade away, it becomes light.
It is, if we understand it right, the fulfillment of prophecies like Dan. 12, 2 and Is. 26, 19; Ez. 37, 11
—14, which one wants to read.

Of these partakers of the first resurrection it is said that they are "priests of God and of Christ, and
shall reign with him 1000 years. Does this mean that the reign of Christ will last only 1000 years, or
that they will not have this priestly dignity and service for more than 1000 years? Neither the one
nor the other may be concluded from this. But which? This, that we are dealing here with a quite
definite aeon, a course of time of a thousand years, within which quite definite things will take place,
which are in closest connection with other events before and after, as we shall see. This is not the
first example of this kind of clear limitation of a certain divine destiny that the Scriptures offer us.
For example, according to Jer. 25:11, 12, 70 years were clearly determined, during which "all this
land shall become a desolation and a desolation, and these nations shall serve the Babylonian king
for 70 years. When the seventy years are completed, says the Lord, | will punish the Babylonian king
and that nation for their iniquity.... ". Does this mean that the judgment of Israel's expulsion from
their land will last only 70 years? Certainly not, as the message of the angel Gabriel to Daniel and
the poignant history of Israel since then clearly teaches us. But that judgment date of exactly 70
years the Lord has determined and also used for very special educational purposes. Thus Israel as a
people has been thoroughly cured in that —70-year captivity of its hitherto deep-rooted and invete-
rate national sin of pagan idolatry in its land. Not yet from all its sins and iniquities, which is yet to
come, but from that one in which they had been entangled since the days of Egypt. After the Baby-
lonian exile, Israel officially never again defiled themselves in the land with pagan idolatry, but since
those days they have become the bearers of such a pronounced monotheism that they even accuse
us Christians of polytheism because we believed in three deities! But the 70— year exile in Babylon
has since been followed by the Roman exile, which has now lasted almost 2000 years. God, however,
has punctually kept the date he himself set for Jeremiah, and after exactly 70 years the children of
the captivity were allowed to return to the land of the fathers, to rebuild the city and the temple,
albeit in a meager time. Thus, the even more severe judgment of hardening and banishment from
the homeland of the fathers will undoubtedly be followed by a much more comprehensive, magni-
ficent deliverance and redemption on a national scale from all unrighteousness, sin and blindness,
as it is written: They will search for Judah's sin and not find it (Jer. 50:20). And again: This is my
testament with them, when | will take away their sins (Rom. 11, 27; Ezek. 16, 63).

Something quite corresponding we have here before us, i.e. the 1000— year reign of the returned
Messiah in Jerusalem over his people Israel stands out with great distinctness and sharpness, both
from the preceding (i.e. the present) eon, as well as from all still later following eons or world times,
during which, however, His reign will extend in ever wider circles and in ever increasing magnifi-
cence, splendor and majesty, until it fills all the heavens and until He then returns it into the hands
of the Father, with which then the actual "Kingdom of God" will only take its proper beginning, after
the kingdom —administration of the reigning Son will have proven itself completely and will have
fully achieved its great purpose (1 Cor. 15:28).

As wrong it has been now, as some dear children of God have recognized long ago in deep bowing,
to carry into the present aeon things, tasks and fulfillments, which quite obviously belong only to
the next aeon, it is just as foolish and wrong to ascribe to the 1000— year aeon the fulfillment of
promises, which undoubtedly still extend far, far beyond that, i.e. will find their exhaustive execut-
ion only in the "Synteleia", the completion of the ages. Our God is a God of order, from which he
also fortunately does not let himself be diverted. But it is due to us to think and to fit into it with our
thinking, hoping, believing and working.

bb) But how precise and sharp the actual demarcation of the 1000— year eon from the present one
and the one to come after it is set and carried out in the Scriptures, the following will make quite
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clear to us. It is so clear that it is almost impossible to understand how this could have been over-
looked in such an alarming way and how people could have had expectations about the "1000 —year
kingdom" that had no basis in Scripture.

First we read Rev. 20:2 of the angel coming down out of heaven with the key of the abyss and a
great chain in his hand, and he seized the dragon, the old serpent, which is the devil and Satan, and
bound him for a thousand years, and cast him into the abyss, and shut it, and sealed it over him,
that he should deceive the nations no more, until the thousand years should be fulfilled.

One would think that the enormous distance between the present eon, which is completely in trou-
ble (according to Gal. 1, 4; Eph. 2, 2 and —6,12; and 1. Joh. 5, 19) and the coming 1000- years, during
which the wicked will be bound and locked into the abyss, could not be described more clearly than
it is. And yet all this has not prevented that today there are uncounted tens of thousands of serious
inquiring Christians who insist that we are already living in the 1000 —year kingdom of peace, that
the Lord Jesus has long since returned and that Satan is bound! Gripping samples of dogmatic bon-
dage, once one does not want to see certain things anymore. The eyesight fades from disuse.

The significant thing about this fundamental reorganization of things, as far as the moral character
of the millennial kingdom or —eon is concerned, is precisely this, that the power of sin in human
nature is by no means broken or abolished, but only that the power of seduction of Satan and his
demonic hosts is put out of action for a very definite period of time. In politics as well as in social
and private life, people in the coming age will stand entirely on their own feet, i.e. they will never
be able to plead that the whole course of the world, as has been the case up to now, is under the
control and the beguiling and bewitching influence of the powers of darkness. That is the end of it,
but only for a limited time, after which Satan is released from the abyss and can try out his seductive
arts again, even if only for a "short time".

cc) Another moment in this connection is the fact that during this whole 1000— year eon the actual
world regiment, i.e. all sovereign and governmental power will be in the hands of the Son of Man
and his then completely devoted and sanctified people Israel. As it is written Ps. 110, 2, 3: Jehovah
will stretch out the scepter of your power from Zion: Rule in the midst of your enemies! Thy people
are full of willingness in the day of thy armies; in holy festivity out of the bosom of the dawn cometh
forth to thee the dew, thy virginity. A tremendously vivid prophetic picture of the tremendous
change of things in the political world. Then high and highest politics will no longer be driven and
carried by angelic princes, as Dan. 10 illustrates to us, but it will be fulfilled what God showed to the
same Daniel: "There came one in the clouds of heaven like the son of man, who reached the aged
man and was brought before him. And to him was given power, honor and royal dignity, that all
nations, tribes and tongues should serve him; his power is an everlasting (i.e. destined for the eon)
power that will not pass away, and his kingdom will never be destroyed (Dan. 7:13, 14). And in the
interpretation of this marvelous vision desired by the prophet and granted to him, it is declared: But
the judgment will sit down and take away from him (the insolent, blasphemous "little horn", i.e. the
man of sin, the Antichrist of the end times) the power to finally destroy and annihilate them. But
the dominion, power and authority of the kingdoms under the whole heaven will be given to the
holy people of the Most High: His kingdom is an eternal one (again, destined for the eon, but of
course not limited to the eon) and all powers will serve and obey it (Dan. 7:26, 27). We do not
consider ourselves justified to think of the present congregation of the nations as the "holy people
of the Most High", but only of the people of Israel who will then be consecrated to the Lord, as also
Isa. 60, 12 clearly prophesies about the gloriously made Jerusalem, the "city of the great King",
whose clarity will then have risen over it: "The people and kingdom that will not serve you will pe-
rish, and the nations will be completely destroyed. What is written in Jer. 31:7 is not spoken of the
church: Rejoice over Jacob with gladness and exult over the head of the nations. Now still the des-
pised and enslaved, but already in a carnal way stretching out for world domination people Israel is
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not the head, but the tail, which is dragged through the excrement by the nations. But there is an
eerie, anxious foreboding among the peoples that sooner or later a turn of events could occur; that
is why anti-Semitism is stirring up everywhere, which would like to block the way for the Jews to the
desired leadership in all world affairs. Vain effort. The Scripture can neither be broken nor its fulfill-
ment prevented. The day is approaching with hurried steps, when all those almost unheard-of things
will be fulfilled, which are written: Behold, | have appointed thee a new sharp threshing-floor, to
thresh mountains, and to break down hills, and to make them as chaff; thou shalt winnow them,
and the wind shall carry them away, and the tempest shall scatter them: but thou shalt delight thy-
self in thy Lord, and shalt boast in the Holy One of Israel (Isa. 41:15, 16). With what shattering lite-
ralness our God knows how to fulfill such and related promises is already taught us today by the fact
that e.g. the former tsarist empire, the rich and so strongly populated Russia is being eaten alive by
a handful of Jewish Soviet commissars before the eyes of the whole world, on one side and on the
other, and there is no one who can prevent or help. But so it is written Jer. 30, 16. And how have
already on a trial basis, we would like to say, before the whirl of the revolution, in which the Jewish
element was and is, even if mostly only behind the scenes, the driving and disintegrating ferment,
mountains and hills —in the prophetic imagery governments and authorities have been —crushed
and scattered!

In the same language the prophet Daniel speaks out of divine enlightenment of the historical colla-
pse of the four great world empires in their last ten foothills, which shall become like the dust on
the summer sun (Daniel 2:35) until no trace of them will be found. Whoever observes the present
conduct of the great European world powers (including that of the American rich cousin) with a
scrutinizing eye can easily feel what a heavy uneasiness has seized these cultural states, especially
the geographical and historical heirs of the former Roman fourth world empire (of which northern
Germany and European Russia have never formed components). One sees the spectre of the near,
threatening overthrow. But how to banish the spirits which one has conjured up oneself with the
most shameless mammon service, that is the burning question! Even the most skillful diplomatic
acrobat will not be able to answer this question once the hour of the Lord has struck, which accord-
ing to Dan. 7:12 is appointed to each of the "beasts" for a certain time and hour.

If now the stone, which rushes down without laying a hand, has brought about— the complete
crushing and destruction of the existing world empires on the ground of the former Roman empire,
—because the prophecy does not force us at all to extend the borders of the promised catastrophe
further, e.g. to America or China or South Africa and Australia, and has thoroughly cleared up with
the hitherto "Christian culture world" in its highest offshoots as the bearers of the world domina-
tion, what then? Well, then what is written will be fulfilled: salvation comes from the Jews. Before
that, a mighty destruction will happen on earth, of which everything that has happened so far was
only a weak prelude. For so it is to be read e.g. in the 46th Psalm, over whose almost exclusive
application to the days of the reformation one lost its true meaning almost completely from the
eye: Verse 3: The earth gives way, the mountains (governments) sink into the midst of the sea, i.e.
fall to the masses —and mob rule. Verse 4: The water masses of the excited peoples rage and rage,
before their wantonness the mountains (the authorities) tremble. Verse 5: A river with its streams
rejoices the city of God, that is Jerusalem visited and saved by its Messiah, which then became the
holy dwelling place of the Most High. Verse 6: God is in her midst, she will not waver, God will help
her, for her enemies are numerous and mighty in all lands. ... Then verse 9: Come, behold the works
of the Lord, who has wrought havoc on earth, who puts an end to wars —but not by peace congresses
and alliances of nations, but who —breaks bows, shatters spears and burns chariots with fire: war to
war, but in divine might and with resounding success, not with paper resolutions or diplomatic ag-
reements at so-called disarmament conferences. He who laughs in heaven, the Lord mocks them.
He will speak to the raging nations in his wrath, with his fiery fury he will terrify them. With a rod of
iron he will feed them, and like potters' vessels he will break the resisting ones (Ps. 2:5, 9).
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The goal striven for by God here and of course also finally reached has been described to us in the
most graphic way by Isaiah and Micah: It shall come to pass in the latter days, that the mountain
(government) of the house of the Lord shall stand at the top of the mountains, and shall be exalted
above all high places; and nations shall flow unto it, and great nations shall go, saying, Come, and
let us go unto the mountain of the Lord, unto the house of the God of Jacob, that he may teach us
of his ways, and we shall walk in his paths. For from Zion shall go forth the teaching (the future
states—and nations law) and the word of the Lord from Jerusalem etc. (Isa. 2:1 —4; Micah 4:1 —4).
For it is written, As soon as your judgments strike the earth, the inhabitants of the circle of the earth
will learn righteousness (Isa. 26:9). And the prophet sees the day when 10 men from all the langu-
ages of the nations will hold a Jew by the wing of his skirt and say to him: we will go with you,
because we have heard that God is with you! For what God promised His people has happened
before: As you were a curse among all nations, you house of Judah and you house of Israel, so | will
save you, and you will be a blessing (Zech. 8:13, 23). The extent of the present curse, that of the
future blessing ’. For God's gifts and calling are incalculable. He is called God of Abraham, Isaac and
Jacob into the eternities.

There can be only one opinion among all unprejudiced people about the natural, outstanding talent
of the Jewish people for leadership. Judaeus facile princeps. The Jew is easily the first in all fields.
He has proved this in the short decades since he has been offered equal opportunities for study and
for the exercise of his gifts and powers in the great cultural states. That is the bitter sting in anti-
Semitism, the oppressive feeling of Jewish superiority, against which there is no way to fight. Only
the Jewish spirit! The horribly disintegrating, inexorably corroding and destroying in the Jewish
being in relation to the so-called Christian culture! That is why the prophet of God, who saw the
wide field full of dead bones of the whole house of Israel, may and must prophesy for the second
time: Spirit, come out of the four winds and blow on these killed ones, because there was no spirit
of life in them when they reunited to the new body (in Zionism). But when the spirit of life from
God, the spirit of grace and supplication will come upon them, then they will tread on their feet, a
great host for Jehovah, the Lord of hosts (Ezek. 37:10, 14; Zech. 12:10).

dd) In the above we have already touched upon the wonderful visitation of the people of Israel, who
are still blinded today, and have taken it for granted, but whom God has not finally cast out, as our
apostle instructs us in Rom. 11. It will have its "day of Damascus" as a people, like Saul, the distinct
type of the Christ-hating people, and the unmistakably accurate pattern of Israel's future national
conversion and rebirth in the days of its deepest disgrace and tribulation by the "Assyrian," the
adversary, the lawless one, the man of sin. The last of the 70 weeks of years of the prophet Daniel
(chap. 9, 27) is still to come, and can only be resumed after Israel has regained some national inde-
pendence in its own land, built itself a temple again, and attained a measure of religious and political
importance among the nations. Not necessarily in complete independence, but perhaps as a vassal
state recognized by the League of Nations under the "mandate" of one of the great world powers,
perhaps England. For God will pick up again with Israel where He left off. And such were the political
and religious conditions of that time, when the collapse came and the state, the city and the cultus
were given to the destruction. Since then, Israel has not played any role in the divine plan, although
Judaism, i.e. the synagogue, has continued to exist historically. We will have to imagine a very similar
situation of things when the great turnaround occurs, which Paul foresees through the spirit of pro-
phecy: Those will be grafted back into their own olive tree. You, Christianity of the nations, if you do
not abide in the goodness of God, you will be cut off, as those were cut off at that time. This is clearly
stated in Rom. 11, 22, 23. Christianity as a historical form of religion may well survive in the future
eon just as Judaism has survived in the present one, but it will no longer take the leading role. The
roles will be reversed. There was a time when the rising Christianity of the nations, in its delusion

7 Note Apr —2001: see also Rom. 11, 11 -15
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that it was the promised "kingdom of God on earth," suppressed the Jewish original —and mother
congregation and pushed it back into the synagogue, much to its own detriment. To this day, the
majority of those who carry out missions to Israel have no understanding for the Hebrew people of
the Jewish Christians. The same is suppressed without further ado, the baptized "proselyte" (!) is
de-Judaized as thoroughly and quickly as possible under all circumstances, at the expense of his
conscience, which is simply prostituted in this violent process. In the coming eon Jewish —national
original Christianity will arise again and will take root among itself and will bear fruit above itself.
The letters to the Hebrews, those of the Twelve to the hitherto dispersed, the Jewish Diaspora, the
Book of Revelation, which is entirely Jewish in color, will then be read and opened up in a way that
is inaccessible to us. The Jewish people's spirit, saturated by the spirit of the Scriptures and no longer
by the pagan philosophy, will find undreamed-of treasures of the divine wisdom there, lift them up
and make them liquid for the salvation of mankind.

The great, all-powerful turning point in Israel's history is the personal emergence and appearance
of the Messiah in glory at the very moment when the antichristian affliction of the people will have
reached its highest peak. This follows from Zech. 12, 9— 14, where three things are clearly prophe-
sied: The immediate intervention of Jehovah against all the nations that will be at war against Jeru-
salem; the appearance of the one in whom the fathers stabbed in the clouds of heaven accompanied
by a spiritual teaching that, thirdly, will lead to great national bowing and lamentation. There will
be fulfilled what Jesus had addressed to the daughters of Jerusalem as a moving farewell word: You
will not see me from now on until you say: Blessed is He who comes in the name of the Lord (Matth.
23, 39)! This will be a meeting between the great heavenly Joseph and his murderous brothers in
the flesh, who owe all their salvation to him; on whom they acted so wickedly and shamefully when
the Father sent him to them, and who now, like his example, will forgive them all their shamefulness
and draw them to his heart, so that all Scripture will be fulfilled.

And he, in whom all the fullness of God dwells bodily, who signifies the true presence of God among
his people, the true "Shechina" who once turned away from the city in the cloud from the Mount of
Olives and left it to its fate, which it conjured up over itself, will stand with his feet on the same
Mount of Olives from which he took his ascent when he ascended to heaven before the eyes of his
few disciples, an indomitable savior to his afflicted people against their enemies. Then shall the Lord
my God come, and all the saints with thee.... On that same day (the day of 1000 years) living waters
will flow out from Jerusalem, half into the eastern (Dead) sea, the other half into the western (Mi-
ddle—) sea. Summer and winter it will remain so. And Jehovah (Jesus) will become king over all the
land. In the same day Jehovah will be One and His name One ... But Jerusalem shall be exalted, and
shall be quiet in her place ... and they shall dwell therein, and there shall be no more curse, and
Jerusalem shall dwell safely. So Zech. 14.

That Israel and Jerusalem will not lack enemies in those days will be shown to us in the following
pages. But although Jerusalem will remain without walls before great multitudes of men and cattle,
Jehovah —Jesus Himself will be a fiery wall around her and for glory in her midst (Zech. 2:8, 9; Isa.
52; Ezek. 48:35; Joel 4:17 —21).

ee) As the first and next consequence of this wonderful visitation of the people of Israel by its Mes-
siah, in whom all Israel will believe, as it is written, now results the immediate establishment of a
unique model state of pre 1000— years duration, a state system, as the living God himself through
the only begotten Son, full of grace and truth, first of all in the narrow national framework of the
Jewish nation converted to their Lord, the people of property, to prove that after all the nameless,
colorful, disorganized mismanagement of past millennia he is after all the best, no, the only good
and perfect ruler and master, lawgiver and judge of an earthly nation of mortal human children. He
will bring his people to peace. He will know how to execute justice and righteousness with unsparing
severity, for all authority in heaven and on earth has been given to him. He has authority over all
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flesh. Moreover, he is the Lord of hosts to whom there can be no successful resistance. And we are
unable to see what is unworthy and unspiritual in the fact that the risen and glorified Lord, surroun-
ded by legions of holy angelic spirits who will inevitably carry out his will, will at last give his ever-
beloved people Israel not only the undisturbed and permanent possession of the land sworn to the
fathers, but will personally be to them what is prophesied of him: Jehovah is our judge; Jehovah is
our master; Jehovah is our king, he will save us (Isa. 33, 22). Rather, our God still owes (first to his
proprietary people) the deed-proof that there is no nation on earth so blessed as that whose God is
the Lord. This, however, not in hypocritical lip service, not in Pharisaic self-righteousness and hy-
pocrisy, as was the case with the synagogue and Christianity through the weary millennia, but so
that His law, His ordinances and rights are now written in the heart of the people, and they are filled
with His spirit and carried willingly serve Him in righteous justice and holiness all their lives, a people
of the vain righteous, a people that has forgiveness of sins. And that then over such a people no
Canaanite, no uncircumcised in heart, no unrighteous, no usurer, no tyrant will rule any more is self-
evident. His saints will exercise the regiment in effect. My servant David, for example, will be their
shepherd, Ezk. 37 says, of the people in the land then united again in 12 tribes. The mountains and
hills (i.e. high and low authorities) will bring peace to the people and keep it through justice (Ps. 72,
1-4). Compare also Matth. 19, 28.

But we do not lose sight of the fact that this model state will not be established with a magic stroke,
but in the way of historical becoming and growing, like everything truly divine. The transition from
the historical domination of Judaism to that of Christianity on earth was also a gradual one and did
not happen in a few years. On the soil of Israel the change will take place soon. But we must not
forget that the Jewish people, for example, are scattered all over the world and, despite the
excellent means of transport of this age, cannot and will not be brought back to the land of the
fathers in a few days. Years, if not decades, may pass. And the rest of the world—and the history of
the nations will not stand still, but will be affected in their deepest reasons. For Israel's fate is already
today intertwined and interwoven with that of the rest of the nations in such an intimate and widely
ramified way that such a tremendous turnaround in Israel's position must send its ripples to the
farthest ends of the earth (Ezek. 37:21, 22).

It is our intention here to show, on the basis of the Scriptures, that the thousand-year kingdom of
the Anointed One on earth in its first form will have its definite political and geographical bounda-
ries, which will only gradually expand in the course of the thousand years, until all the ends of the
world will see the salvation of our God, until all the peoples of the earth will have taken their stand
on what God will have established in Zion on His holy mountain for the glory of His beloved Son (Jer.
16, 19-21; Ezek. 39, 21, ff). There, too, the great principle will apply: Each in his own order! The final
goal of these ways of God (in the 1000 —year kingdom) is undoubtedly that the kingdom of his
anointed one will come to the representation and execution in perfection under the whole heaven.
But this will by no means be achieved in the one millennium. We will recognize this with great clarity
when we go further in our contemplation.

ff) One of the perhaps least noticed and yet most important features of the 1000— year— reign of
the Messiah on earth is the undoubted persistence not only of the natural human sinfulness in ge-
neral, as well as of the, albeit limited, reign of death, which is after all the wages of sin, but of the
conscious inner opposition and enmity on earth against the Lord and his anointed. But this must not
and will not manifest itself openly in the whole time, until it will find and take occasion in the release
of the arch-enemy at the end of his 1000—years of bondage in the abyss, to a last horrible outbreak
and a mad indignation and attempted storming of the city of God on earth (Rev. 20:7 —10).

That in place of the pagan (i.e. not Israelite, even if outwardly Christianized) world kingdoms,
governments and authorities, at least on the ground of the entire former Roman Empire, completely
new dominions and authorities will be established, emerges from various prophecies with great
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clarity. The single word Dan. 7, 27 suffices as proof: The dominion, authority and power of the king-
doms under the whole heaven will be given to the holy people of the Most High, i.e. the Jewish (see
also Micah 4,5; Zech. 14, 16, ff). It is easy enough to imagine that the anti-Semitism that is stirring
up today will not give way to a fundamentally changed attitude of the hearts of Israel in a few weeks
or years. For even the most powerful events do not transform hearts and minds so quickly. There
will still be much to punish, to rebuke, to instruct and to crush before the pagan mind of the Chris-
tianized peoples will be broken and made small. How long centuries has it taken God to wear down
his people Israel so that they will finally bow under the yoke of the Nazarene! But he will bring it
about, there is no doubt about it, because the mouth of the Lord of hosts has spoken (e.g. Zech. 8,
23; Micah 4, 1-4).

We are particularly concerned here to prove how unjustified such expectations are in Bible-believing
circles, which want to see the promised, general world peace kingdom dawn with the beginning of
the 1000- year kingdom. That is again an anticipation, if we interpret the scripture rightly. For what
do we read e.g. Ps. 18, 44, ff, where the psalmist depicts the Messiah: You rescued me from the
struggles of the people and set me as the head of nations; a people | did not know serve me; they
follow me to the letter, the children of foreigners flatter me (feign subservience), the children of
foreigners despair and come trembling out of their castles. Or Ps. 66, 3: Because of the greatness of
your power your enemies flatter you.

In order to gain an insight into the extent and depth of the enmity prevailing among the peoples of
those days, albeit suppressed and concealed, against the regiment of the saints on earth emanating
from Mount Zion, we ask the readers to read the following Psalms carefully and repeatedly. It is
remarkable that just the Psalter, which is estimated and used in believing circles almost only on its
edification content, contains such a rich abundance of messianic promises, which go especially to
the time of the millennial kingdom, and which one has carelessly passed by in the search only for
food for one's own life. This has also avenged itself, but can be made good and caught up. We
recommend the careful study of the following Psalms: 2; 9, 7-20; 18, 42 45; —21, —1 13; 45, 1 -5;
46, 6 -11; 48,4 -7; 50, 3; 59, 13; 68, 1 -30; 72,9 —-14; 76, 1 —-12; 83, 13 -18; 97, 1 -7; 110, 2, 5, 6;
149, 6 —9; 101, 4 -8.

That the reign of death will then already be significantly broken off, but not yet completely elimina-
ted, is taught by words like Isa. 65, 20, where it is promised about Jerusalem: "From then on there
will no longer be children who live only for days, nor old people who do not fulfill their years, but
whoever dies a hundred years old will still be a young man, and the sinner will be overtaken by the
curse at 100 years ... the age of my people will be like the age of a tree and what their hands work
out, my chosen ones will also consume. All things, whose entering into force, however, again will
not go beyond the borders of Israel and the promised land according to the Scriptures. One has
extended all those new conditions under the "new heavens and on the new earth" (as chap. 65, 17
is said) to the whole world and earth without further ado. With what right? we ask. That God's goal
goes there, we do not deny, but emphasize it with great emphasis. But this does not yet belong to
this age of a thousand years, but to a later one, of which this one is only the prelude and preparation.
The fact that the prophet here already uses the expression of a "new heaven" and "a new earth"
also has something to tell us. Not as if this already wanted to be the last, completed form of the
new world order for heaven and earth, far from it, but only a clear indication of the enormous dis-
tance between the new conditions under the messianic rule and the previous mismanagement of
the kingdoms of the nations, and thus only one more reason for us to open our eyes to these clear
and significant differences between the ages and their divine purposes. Much is lost to us in terms
of inner gain if we neglect to have the eyes of the heart opened and anointed to it.

gg) Resounding for the evidence before us is the clearly predicted conclusion of the 1000— year
kingdom of Christ on earth, Rev. 20:7— 10: And when the thousand years are finished, Satan shall
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be loosed out of his prison, and shall go forth to deceive the nations that are in the four corners of
the earth, Gog and Magog, to gather them together to battle, whose number is as the sand of the
sea. And they went up on the breadth of the earth, and compassed the camp of the saints, and the
beloved city. And fire came down from heaven and consumed them.

For a thousand years mankind on earth has enjoyed the indescribably high privileges that no other
generation of people of any age has enjoyed until then, complete freedom from satanic seduction.
For a thousand years it witnessed a glory revelation of the God of Israel, the Messiah on earth, which
had never happened before. A thousand years she had to witness that his regiment was blameless,
exemplary, just and for peace. A thousand years there were no corrupt authorities, no venal parlia-
ments and legislative bodies, a thousand years no political mismanagement, no tyranny, no milita-
rism, no junkery, no ostentation, no plutocracy, no mob rule. A thousand years no reason to say
what you can always hear today from all sides: Give mankind only decent conditions in social and
political life, healthy dwellings, peace in the land, welfare and just authorities, reasonable laws and
no oppressive burdens, and mankind will give proof that it is healthy and good at heart. It is only
the unfavorable conditions, the adverse circumstances that cause all the misery of the people.

It may well be regarded as one of the main reasons why God has fixed the regiment of the Anointed
One for the time being only for a thousand years under the recognized conditions, that he thereby
wants to convict mankind in the most effective way from its complete moral bankruptcy. Just as he
put his people Israel to the test in a small way under the most favorable conditions of the Davidic
kingdom imaginable at that time, since he gave them the man after his own heart, who subdued all
their enemies, who brought unprecedented prosperity to the land, who ruled justly and knew and
led himself blamelessly as a theocratic ruler, i.e. only as the representative of Jehovah on the throne
over Israel. And Israel failed completely, as God had not only seen before but also said before.

During these thousand years mankind stands in moral and religious relation completely on its own
feet. Nowhere is there any more tolerated paganism, i.e. demon worship, Satan worship. All nations
are in the freest sphere of the divine gospel of Christ Jesus, as the missionary people of the age, the
born-again Israel will bring it to them unadulterated. Christ Himself is the Arbiter between the na-
tions of the earth who will resolve without partiality all the great questions and problems, the social
guestion, that of land ownership, and a hundred others on which we have tried and worked oursel-
ves to pieces. Crown and altar, religion and politics have found their complete reconciliation in his
person and regiment. In all fields, in all directions, men have had the best and fairest order of pe-
ople—and state that the world has hitherto known or imagined. And this is the final result, as soon
as Satan gets the opportunity to unfold and exercise his arts of seduction again! Rebellion, insane
indignation!

Of course, this does not mean a failure of the messianic kingdom as such. From the divine side there
has been no lack of anything. But that a sinful mankind cannot be freed from its deep bondage to
the power of darkness in its innermost being by favorable and blessed conditions, that is what it
means.

It further means that mankind can only be helped by the most ruthless crushing and smashing of
everything to which it clings and is attached. All creature worship, all self-glorification and self-
idolatry must be eradicated in a much more radical way than was possible even in the 1000— year
empire. But this can only be done by a much more thoroughgoing series of the most severe judg-
ments than God had applied until then. We will come back to this in the following sections. Here
only the references to the result of the divine education, or rather test of the peoples under the
1000 —year reign of his anointed one, which brings the irrefutable proof that the 1000 —year king-
dom may under no circumstances be regarded as the final result of all ways of God in judgment and
grace with the world of peoples.
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This is also the aim of the parable of the sheep and the goats in Matth. 25, which has given rise to
so many misconceptions, mostly due to a lack of understanding of the differences between the dif-
ferent ages in the divine household. There the nations of the earth, who are then alive (because
there is no mention of a judgment of the dead at all, that comes only Rev. 20, 11, ff), will be judged
by what? Obviously only by the way they have acted against "the least brethren" of the judge, i.e.
his brethren according to the flesh, the Jews. If they were anti-Semites, then they go for a whole
eon into the fire prepared for the devil and his angels, the worst haters of the Jews. If they were
not, but if they have shown mercy to the people of divine choice in Israel's most severe period of
tribulation under the Antichrist according to the light of the then solely valid humanity religion,
which today is almost everywhere put in place of the biblical gospel on pulpit and lectern, then they
enter for a whole aeon into the realm of divine life revelations, i.e. they have the best and richest
revelations.That is, they have the best and richest opportunities to take hold of the life that has
appeared in Christ, such as few nations have had in their sphere in the present age. For the extensive
missionary activity as we now know and practice it has been in operation for only a little more than
a single century, which we easily forget.

Whole races, the Slavic, the Mongolian and others, even today have made little in-depth ac-
guaintance with the full gospel in Christ. These opportunities will be much easier and more exten-
sive in the 1000— year kingdom. But they can also undoubtedly be withdrawn or withheld from
whole peoples, as we have been able to observe often enough in past centuries. God has known
how to let his own chosen people Israel go in the midst of the most blessed Christianity in complete
darkness. He will be able to do so also in the coming age.

Thus, the following characteristics of the coming 1000—year eon stand out to us in great clarity from
the prophecy:

1. The Son of Man gets the first comprehensive and corresponding opportunity on earth to prove
himself historically as the promised and by his people longed for real Messiah by bringing his people
not only to peace outwardly and to rebirth inwardly in spirit and mind, but also assigning to him the
honors—and position of ruler among the nations of the earth promised to the firstborn, and estab-
lishing with him a model state in the promised land, and defending and upholding it victoriously
against all enemies, a blessed and attractive example to all the peoples of the earth after millennia
of their own misrule, tyranny and slavery.

All declared paganism, idolatry and anti-Christianity on the whole earth is effectively set a goal. In
advance, a whole eon will be completely withdrawn from Satan's power of seduction, so that the
most favorable conditions imaginable for the spread of God's reign on earth will be given. The rela-
tions between the heavenly world and the earthly world will no longer be hindered by a separating
intermediate layer, the airy sky, in which Satan and his followers have had their mischief, but a much
freer and livelier intercourse than before will take place between the heavenly and the earthly, ac-
cording to John 1:51; Micah 4:5.

The sinful nature of mankind is not yet undergoing a radical transformation. The power of death
decreases significantly, but does not disappear at all. All inner spiritual enmity in mankind is still
eliminated; only suppressed, and where it appears, ruthlessly beaten on the head. In that age man-
kind shall have and will have the opportunity to demonstrate that its own nature is completely in-
capable of good, that the most favorable conditions imaginable, good, just government and autho-
rity, regulated conditions everywhere, lasting peace, complete suppression of all tyranny and law-
lessness, corresponding prosperity, increased fertility of the land, and complete deliverance from
satanic and demonic seduction are not capable of renewing the human heart and bringing it into
complete harmony with God.

The most blessed age among all the previous ones, since the lost paradise, will end with one of the
most outrageous, insane revolts against the divine regiment of the anointed one, as soon as Satan
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will be released from his —1000-year bondage. Mankind and the angelic world have proven that
they can never heal the damage of sin. The Son of God, however, has brilliantly proven himself as
"the Son of Man" during the thousand years, and God is justified before the whole creation when
he now puts into his hands the further great tasks of the complete restoration of everything that
has been spoken of by the mouth of the holy prophets from the world. For there is still a long way
to go until all his enemies are laid at the footstool of his feet, until everything in heaven and on earth
is reconciled to himself and laid at God's feet, until even the last enemy, death, will be abolished
and there will be no more sorrow and no more crying, but all tears will be wiped away from all faces.
To this end, the Son now has proven authority for all the ages of ages yet to come.

4, 2. Christ —the second and last Adam

If in the previous section we had our attention on the promised Messiah, the legitimate successor
to the throne and heir of David on his throne over Israel, we now logically turn to the wider circle of
his future reign, since he will be given to the whole of mankind as its actual head in order to lead
them to their God-ordained destiny. This lies clearly pronounced in the great word which precedes
the creation of the first human pair: Let us make man, an image in our likeness. That our great
Creator never thought of abandoning or changing His original plan and counsel, in spite of the la-
mentable failure of all His humanity in all ages hitherto, is clear to us from the outset. He is aware
of all his works from the beginning. Also he has in no way deceived or miscalculated in the actual
outcome which the history of mankind has taken under the leadership of the prince and God of this
world time, after it is written: For not to angels has he subjected the world to come (here the so-
called oikumene = the inhabited earth in the original text), of which we speak (Hebr. 2, 5). A clear
testimony that this scripture is not at all about conditions and processes in heaven or for heaven,
but about our planet, which he has given to the children of men, as Ps. 115, 16 is written. For 6000
years God has given the fallen prince of angels ample opportunity under various households to show
what he, with his outstanding intelligence, his eons of experience and his heaven-storming ideas
and plans, would be able to offer to the afflicted, sinful mankind in terms of peace, joy and bliss, of
true well-being and precious freedom. He will never be able to complain in all eternity that the Most
High did not meet him in an outrageously patient and long-suffering way all along the line. The story
of Job has a wonderfully typical— prophetic scope for the whole relationship of God to the adversary
and rebel against the Most High, the owner of heaven and earth. It is still incomprehensible to most
people, even to God's children, and a cause for oppressive questions and doubts about the wisdom
of the divine world order and —government, that he allows the outspoken enemy together with his
sinister followers such wide latitude in the private and public affairs of earthly life that one can often
be tempted to think that the satanic powers are allowed to run riot quite unrestrictedly and could
even thwart or thwart divine thoughts and plans. Of course, there can never be any question of this.
God has never had such a competitor in Satan that he would have given up even for a moment the
unconditional supreme direction and fundamental control of everything that happens on earth from
his firm hand. Rather, all satanic and demonic machinations have always and entirely had to serve
and further the divine intentions and counsels. The cross of Golgotha is the greatest proof of this.
But all heavenly and earthly beings will, when the time has come, be unanimous in the fact that the
highest justice of God absolutely requires that now finally also the Christ of God, the Son of the
Virgin, so bitterly hated by the enemy and persecuted to death, should have his day on this very
earth and on the same species of earthly inhabitants as God first granted it to Satan. How it could
have been assumed again that a single millennium would be appropriate and sufficient for the reign
of the Son of Man is almost incomprehensible. If Satan had time and opportunity to unfold his power
and cunning for six millennia to thwart the divine thoughts of salvation, then should the glorious
and proven Son have to limit himself to one millennium? Nevermore. For the eons are all created
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by the Son and for the Son. And now the time has come, when his glory can show itself in unimagi-
ned and unprecedented fullness by virtue of the wonderful body, which was incorporated into him
before the beginning of the thousand-year—eon, and which now forms his actual "fullness", namely,
the congregation of the firstborn from all nations, the result of the activity of the Holy Spirit in the
course of the present eon, which has served in a special way to demonstrate the manifold wisdom
of God to the principalities and powers in the heavenly regions in the congregation. For this very
congregation has been the target of the most fierce hostilities and the most subtle schemes and arts
of the tempter. But in vain. She kept the word of God with her and overcame the evil one (1 John
2:13, 14). She is filled with all the fullness of God in Christ, she has reached the measure of the full
stature of her heavenly Lord and Head (Eph. 3, 19; —4, 13). She now, having been transfigured into
His image through resurrection and transformation, stands in unlimited perfection at His permanent
disposal throughout the ages of ages. For through His goodness to her in Christ Jesus, God wants to
reveal the abundant riches of His grace in the eons yet to come.

And with deep shame one must confess that just within this congregation, under the pious
appearance of heavenly sentiments, disdainful unbelief has taken root and become pronounced in
matters of the great purposes and thoughts of God with the glorious Son, their true Head. For it
must and may be said calmly that behind the many beautiful little songs and sayings about the "lon-
ging for heaven" and for all that one expects to enjoy there, a good portion of quite ordinary unbelief
is hidden, which simply does not want to believe that the Son of God on this earth can and will first
of all provide the proof of action, that the Father has put everything under his feet and that he will
also deal with all the enemies that Satan has stirred up against him here and saturated with his
poison and incited to the most audacious and presumptuous resistances and rebellions against the
divine rule of truth, justice and peace on this poor earth in a way that will not only sting the star of
all mankind (Jer. 16, 19), as it has allowed itself to be seduced and deceived by Satan, but which will
make an indelible and lasting impression in the angelic world, and indeed also in the fallen one. For
God does not give such a great illustrative lesson through two millennia without something positive
coming out of it also for the fallen angelic world, for which he is co-ordained according to the Scrip-
tures (Eph. 3, 10). For if it is not appropriate to overlook the fallen angelic world in the words Eph.
1,21 and —6,12, as wellasin Col. 1, 16, 20 and -2, 15, then it is also not appropriate to do so in Eph.
3, 10. Also from Heb. 9, 23, 24 the conclusion is quite natural that the sacrifice of Golgotha reaches
over into the heavenly world. But more about this later when we get to this area.

How little sense and understanding there is in the believing community of our days for such trains
of thought needs no special proof. One raves, one revels, one writes innumerable songs of heavenly
bliss and sings them with fervor and delight. But they are almost without exception tuned to the
keynote "I" and "we" and on the spiritual foreign exchange market they have the very highest rate.
What do we believers and redeemed care about the angelic world, and now even more about the
fallen one! And what do we care what will become of the further history of mankind on this poor
earth, if we are only once safe in the beautiful heaven? Then one talks with great anointing and
apparent spirituality about "carnal —Jewish kingdom hopes", which Jesus himself is supposed to
have rejected decisively. His disciples and even our Paul were still precariously caught up in it, but
we had long since overcome this infantile stage and knew quite well that all these promises referred
to the glories of heaven in the "hereafter". To expect historical and even political fulfillment and
execution of the same would be a precarious relapse into Judaism! There it is truly time to take the
mask from the face of this false spirituality once and to pull the unbelief hidden behind it to the light
and to judge.

No and again no we say to this "superspirituality", which lets the son of man, the second Adam be
limited to a very small percent of mankind, which he may take with him to heaven on the last day
as the only yield of his soul work in Gethsemane and on Golgotha! God has promised him great
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guantities for the booty and he shall have the strong ones (i.e. probably also the angels "the strong
heroes" of darkness; see also Eph. 6, 12, ff) for the robbery. He shall claim, and God will give him
the Gentiles for an inheritance and the ends of the world for a possession. He has given him autho-
rity over all flesh to give him eternal life. These and a hundred other promises of our faithful God
will also be fulfilled according to their expressed value. The church (2 Cor. 1:20) from the nations of
this age is a guarantee and pledge of this. For the precious word of pledge and firstfruits (Rom. 8,
23) does not only have meaning for us who know that we are sealed by the Holy Spirit as those who
have the right to the same glory and majesty with the firstborn among many brethren (Phil. 3, 21).
we are truly of at least equal value to Him (Eph. 1, 18; 1.Cor. 6, 20; 1. Petr. 1, 18, 19) as a sure fishing
rod from His Father and our Father, for the fact that His reward of pain will not be limited to the
always so pleasing result of a single eon, the present one, but that He will fully and completely
receive the proceeds of all the ages yet to come in regular succession. To want to settle him with a
mere partial payment, but to promise ourselves an overflowing measure of the same glory, that
would be a genuinely human —and selfish thought, but not divine and spiritual.

a) The Heir Apparent over all the nations of the earth

What does the parallel line clearly drawn by the Holy Spirit in the 15th chapter of the First Epistle to
the Corinthians between the first and the second (and last) Adam want to tell us? Also in Rom. 5, 14
Adam is —called the forerunner or antitype of the future, namely of the Christ of God, a sign that we
are dealing with a fundamental truth in the rule of our God. Now it is obvious that we are dealing
with great things here.

The whole Holy Scripture is permeated by the presupposition of the Adamitic origin of the whole
today's human race on this our earth. The very dark question about the existence of pre-Adamite
people we leave calmly on the side. As far as our knowledge reaches, the Scriptures do not contain
any firm stopping point for such an assumption. The whole structure of the pre-Christian prophecy,
as well as the apostolic doctrine of salvation, is based on the firm assumption that God had let the
whole human race come forth from one blood on the face of the earth, Acts 17, 26. Otherwise,
those words about a first and a second Adam have no logical support and connection at all. The
expression would be meaningless.

It is also clearly written that Adam begat a son in his own image and likeness (Genesis 5:3). He him-
self was formed after God's image and likeness from earth dust, the result of a well-considered
creative act of the highest conceivable version. An enormous distance and contrast. According to
this, the scripture also declares of us that we all bear the image of the first, earthly Adam, the father
of all human children on earth.

This means such a unity of the whole human family as is unknown, for example, to the angelic world,
in which, according to the Scriptures, there is no procreative faculty of similar beings, and as is of
immensely great consequence for the determination of our moral responsibility. But not only this,
but in that the Son of God did not take upon Himself the nature of angels, but that of men, i.e., in
that He made Himself with His whole natural disposition completely one with all mankind, except
sin, He stands in unique relations with this same Adamic mankind, is flesh of our flesh and bone of
our bone. These most intimate relations, however, are not merely unilateral in God's counsel and
plan, but mutual, i.e., by this very fact he is bound to and attached to all mankind as such in a way
that could not be more intimately conceived or expressed. And on this basis also the Scripture draws
its bold conclusions from the parallelism between him, the second and last Adam, and his —arche-
type and antitype, the progenitor of the whole humanity.

These conclusions are threefold, as Scripture has clearly expressed:
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The whole natural mankind carried and carries until today the image of the earthly Adam. Therefore,
the entire new spiritual humanity will and must one day also bear the image of the second, the
heavenly Adam.

2. as through one man came condemnation, i.e. the judgment of death upon all men, so through
one man will and must come the justification of life upon all men (Rom. 5:18). And

3. as in Adam all die, so in Christ all will be made alive, i.e. raised from death, according to 1 Cor
15:22.

This great fundamental law is also the basis of the genealogical register of our Lord Jesus, as Luke
traces it back to Adam, ch. 3, 23— 38. It was the task of the first evangelist, Matthew, to prove Jesus
as the son of Abraham, the son and heir of David. Luke's perspective is much broader and leads us
to Adam, of whom it is said at the end: he was God. In simple and understandable language, the
recognition on the part of the Creator of the unconditional and indissoluble union of God with the
humanity that comes from Himself. God obviously does not think of taking upon himself the full
responsibility for the coming into being and becoming and growing of all mankind. He puts himself
at their head. This is also how our Paul understood it, as he calmly preached to the Athenians, in
him we live, weave, and are. And continues just as calmly: As also some of your poets have said: We
are of divine lineage (Acts 17:28). The gospel, so popular today, of the natural God-likeness of man,
needing only development, without regeneration or renewal by the Holy Spirit on account of the
one sacrifice of Christ at Calvary, is not without a certain element of truth. As in all the most dange-
rous errors there are germs and kernels of truth, otherwise they could not live and be effective at
all. For the naked lie and negation is absolutely barren and powerless. But if we as mankind are of
"divine gender" according to our original origin, then the conclusion is inescapable that God's gifts
and calling can never fail or be denied by Him here either. Then God is required to lead his original
thought also to the perfect end. l.e., the elevation of the entire human family into the image origi-
nally intended for it is only a question of time. It is guaranteed in the second Adam, Christ.

Now our previous observations about the messianic kingdom of the millennial reign of Jesus in his
people Israel on earth have shown us that in this whole time of salvation it will not and cannot yet
come to the actual abolition of death to the resurrection even in Israel, the actual kingdom people.
Itis clearly prophesied of a significant restriction of the reign of death in mankind, especially in Israel
and Jerusalem. The death of children will stop. Whether already in the whole mankind, is more than
qguestionable, unless it would show itself much more receptive to the spiritual blessings of the mil-
lennial kingdom, as it has happened so far under the gospel of grace and the spirit. We must never
disregard the fact that the outcome of the 1000-year kingdom of Christ on earth means a quite
poignant refutation of the dreamed and so loudly proclaimed goodness of the human heart and
being—. The broad masses of the children of men are, after the thousand years, a very receptive
ground for the resumed machinations of Satan, loosed for a short time from his prison. This circum-
stance alone speaks volumes and should prevent us from making too great expectations of the spi-
ritual progress of men in those days when the Son of Man will rule with an iron scepter, strike down
with unsparing severity every attempted resistance to his rule, and execute justice and righteous-
ness everywhere on earth. By the most careful observation we have not found that that age will
already mean a tremendous, thoroughgoing progress on the path of the only effective restoration,
i.e. the raising of the dead. The whole spiritual congregation, of course, rose to glory before the
beginning of the millennial kingdom. Countless Old Testament saints and pious people will also be
raised in that time according to Dan. 12. But also these resurrections must by no means be put on
the same level with the spiritual congregation of this time of salvation, the members of Christ him-
self. The fact alone that in one of the most brilliant descriptions of the millennial kingdom, Isa. 65,
22, the high natural age of God's people is emphasized, which also happens in Zech. 8, 4, seems to
bring us much closer to the thought that even for the chosen people of Israel, who were then
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personally ruled and graciously visited by their transfigured Messiah, it is not yet a matter of national
resurrection to immortality, but rather only of a restoration of the original patriarchal length of life
before the flood. Certainly, there is no lack of beckoning and statements that speak of the possibility
of eating from the trees of life, through which earthly immortality would then come into the realm
of the obedient. Those who rule with Christ are promised participation in the "first resurrection" in
the most definite way, that is, that the second death will have no power over them. But the same
promise is not yet found extended to all subjects or subordinates of the blessed Kingdom of God on
earth, as far as our recognition reaches. This piece of future glory, too, has been quietly anticipated
along with many others, without scriptural warrant. That it will undoubtedly come is self-evident.
But according to the same rule: each in his own order. Now it is obvious that the second Adam,
Christ, will only be able to solve his great task, which encompasses the whole mankind, when the
time and hour will have come, when, according to his own statement Joh. 5, 28, all who are in the
graves will hear the voice of the Son of God and will come forth, those who have done good, to the
resurrection of life, but those who have done evil, to the resurrection of judgment. So Paul also
speaks to Felix, the governor, that he has hope in God, which they themselves (his accuser) also
hold, that in the future there will be a resurrection of the dead, both of the righteous and the un-
righteous (Acts 24:15). And before Agrippa he confirms this testimony of the promise made to our
fathers, to which our twelve tribes hope to attain by day and night through unceasing worship, and
because of which hope he is now accused by the very Jews, because he proclaims Jesus, the "first-
fruits of the resurrection from the dead," and adds: "Why is it considered incredible among you
when God raises the dead (Acts 26:6—, 8, 23)?

Thus, the tasks of the future Son of Man are constantly increasing in size and extent from what has
been recognized so far, the clearer we let our view become of the exceedingly rich prophecy. The
necessary periods of time almost expand immeasurably. Therefore, however, we need not be frigh-
tened, much less despondent. For from this there will never be any failure or miscarriage, but only
an increasing guarantee for the thorough and most careful execution of the divine thoughts and
plans, as the spirit of prophecy has woven them into the firm prophetic word, of which not even
one letter will fall to earth until it all comes to pass.

If, however, sinful mankind, which has hitherto been completely under satanic rule, is to be helped
from the bottom up, this can only be done along moral lines, i.e. somehow in the course of centuries
or millennia, —whereby the extension of the eons is of little importance, it must be —thoroughly
convinced that in no other is the salvation of nations, as well as personal and individual salvation,
than in the name of Jesus Christ, the Crucified and Risen One. The outcome of this great probatio-
nary age proves that this goal will by no means be reached in the thousand-year period of the world—
and human history. The final result of the same will be that the Son will stand justified in all his
miraculous ways in judgment and grace with the people of his choice, with Israel. The Scriptures
that are begotten of Him will then likewise have proved themselves to be utterly reliable and true
in a quite overwhelming way. One will judge after the thousand years on the universities of the
countries probably somewhat differently over the historical value of the Old Testament than today.
One will have a better idea also of the blessings and the hidden treasures of the Mosaic legislation,
if one can and will observe what a state of happiness, peace and welfare the people of God will have
reached in the promised land, when God has written his law into their hearts and made of them
people who walk in his ways, keep his statutes and do according to them. Some of the prophets
speak a language that has been regarded either as oriental fantasies or as impracticable in earthly
circumstances, and which has therefore been transcribed in false spirituality to heaven. Thus the
prophet Jeremiah, who as hardly any other had to look so deeply into the nameless woe that God
had to impose on his apostate people, speaks of this very godless and adulterous city: "Behold, |
provide relief and healing for it and will heal it and reveal to it an abundance of peace and faithful-
ness. And | will turn the prison of Judah and Israel, and build them again as at the beginning, and |
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will cleanse them from all their iniquity wherein they have sinned against me, and will forgive them
all their iniquities wherein they have sinned against me, and have trespassed against me. And she
shall be to me for glory, and for joy, and for praise, and for honor, among all the nations of the earth,
which shall hear of all the good that | do unto them; and they shall be afraid and tremble for all the
good, and for all the peace that | will give her (Jer. 33:6—9). And Isaiah looks over to this time, of
which he says: "For Zion's sake | will not be silent, and for Jerusalem's sake | will not cease, until her
righteousness shines forth like the brightness of the sun and her salvation burns like a torch; until
the nations see your righteousness and all kings your glory, and you are called by a new name, which
the mouth of the Lord will determine; until you will be a crown of honor in the hand of the Lord
(Jesus) and a royal headband, a diadem, in the hand of your God (Isa. 61, 1 —3). Of course, this could
not be applied to the wretched, Christ-hating Jews, but was simply transferred to the "Christian
church! "How one has committed sacrilege there! That stops then. Such theology is then in the
pillory, as it should be. And the prophet Hosea prophesies of those coming days, when Jehovah
—Jesus will lead fornicating Israel into the wilderness and speak to her heart and betroth himself to
her for ever (i.e., for the whole glorious eon, which will then be followed by the wedding), and will
betroth me to you in righteousness and justice, in mercy and grace, and will betroth you to me in
truth (i.e., indissolubly), and you will know the Lord, i.e., bear children to him according to Ps. 87:3,
ff: Glorious things are promised by you, O city of God! | praise Rahab (Egypt) and Babel (the mother
of all fornication!) as those who know me. Behold Philistia, together with Tyre and Ethiopia: this one
and this one was born there! But of Zion it is said: man for man is born in her.... Jehovah enumerates
in the list of the nations: this one and this one was born there. And one sings as in the round dance:
All my springs are in you!

Undoubtedly, many, very many of these great things will already find their fulfillment in the 1000—
year —eon, but whether the final and exhaustive, is more than questionable to us. There is, for exa-
mple, a prophecy of the prophet Isaiah of which we are deeply convinced that its scope will not be
exhausted in the 1000— year kingdom. The tragic outcome of the same seems to contradict this
absolutely. We mean the very strange word about Egypt, Assyria and Israel in Is. 19, 24, 25 (but we
ask to understand the context already from verse 18). At the same time Israel will join Egypt and
Assyria as a third and will be a blessing in the midst of the earth, to which the Lord of hosts will set
it, saying: Blessed are you Egypt, my people, and you Assyria, the work of my hands, and you Israel,
my inheritance! We only need to recall what Egypt and Assyria have been in the course of the history
of the people of Israel. That the iron furnace, the "hell fire" of divine judgment on the whole house
of Jacob because of their shameful sins against their brother Joseph, their God-ordained but by them
despicably misjudged and (in the heart) murdered savior. Jehovah speaks of Assyria Isa. 52, 4 thus:
My people went down to Egypt before times, that they might be there in a foreign land, and the
Assyrian oppressed them without cause. Later, the god-forsaken people were crushed and ground
between the two hostile powers, Assyria to the north and Egypt to the south, as between two mil-
Istones. When Jehovah vents all his wrath against his apostate people, it is in words like these: It
shall return to Egypt, and Assyria shall become their king (Hos. 11:5). It is clear from many passages
that the title "Assyrian" has become almost typical and indicative of the last irreconcilable enemy
of Israel, the Antichrist of the end times. Thus Isa. 10, 5: Woe to Assyria, the rod of my wrath, who
carries in his hand the staff of my fury! And in the same chapter it says further: When once the Lord
has finished all his work on Mount Zion and on Jerusalem, then | will, says the Lord, take vengeance
on the fruit of the arrogance of the Assyrian king and on that on which his high eyes look so proudly
(verse 12). Continued in verse 20: In that same day the remnant of Israel and the saved of the house
of Jacob will no longer lean on him who struck them, but they will rely in truth on Jehovah, the Holy
One of Israel.... And verse 24: Therefore thus saith the Lord Jehovah of hosts; Thou, my people that
dwell in Zion, fear not Assyria, which smiteth thee with the rod, and lifteth up his staff against thee
after the manner of the Egyptians. For yet a little while, and the fury shall be past, and mine anger
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shall turn to their destruction.... Then his burden shall depart from thy shoulders, and his yoke from
thy neck; yea, the yoke shall be burst in pieces with fatness.

But as great and delicious as this is, what is promised there in redemption and deliverance, the
content of Is. 19 towers high above it. For there not only the abolition of the deep-rooted enmity is
prophesied, but the three kingdoms, which have waged so many devastating wars with each other,
which have fought each other with unheard-of bitterness and cruelty, enter into a league of nations,
a unique triple league such as only the Most High, the Lord of heaven and earth, can and will con-
ceive and unquestionably bring about, a blessing in the center of the earth. And that such will be
the precious fruit of the fiercest destructive judgment by fire can be seen quite clearly from Isa. 30,
27 —33: Behold, the name of the Lord comes from afar! His wrath burns, mighty smoke rises. His lips
are full of fury and his tongue like a consuming fire. His breath like an overflowing stream of water,
reaching to the neck, that he may swing the nations in the sieve of destruction and put the mislea-
ding bridle on the chins of the peoples. The Lord will make his majestic voice heard and his threate-
ning arm seen with roars of wrath and devouring flames of fire, cloudburst, downpour and hailsto-
nes. Then the Assyrian will be afraid of the voice of the Lord, who will strike him with the rod. And
every stroke of the blows ordained for him, which the Lord will send down upon him, will be with
timbrels—and harp playing, and in battles with swung arm will be fought against him. For the Tophet
(the hell of fire) has long been ready; it is also prepared for the king. One has made the pyre deep
and wide. Fire and wood are enough, the breath of the Lord will set it on fire like a stream of sulfur.
If someone believes to be able to find still stronger language of consuming, destroying, extermina-
ting hell fire or to write it himself, he may try it. And out of such judgment fire will come forth the
blessed "threefold" of divine creation, of which Isaiah prophesies. For the divine language of the
threefold covenant never allows to shift it on this side of the judgment —and visitation of grace
proclaimed in Isaiah 30. The wonderful covenant, of which our present Covenant of Nations is a sad
travesty, a sneering distortion, will not have to come into any judgment by fire, for the blessing of
Almighty God has been pronounced upon it and will never be withdrawn, for the mouth of the Lord
of Hosts has pronounced it.

Now our pious song writers have really achieved amazing things in the spiritualization of many Old
Testament prophecies and their transfer to the inner life or to heaven. But we have not yet encoun-
tered anything that could be regarded as a spiritualization of the above announcements of judg-
ment. A right instinct, one would like to say, has prevented one from making sweet, sensitive poetry
out of such drastic depictions, overflowing with longing for heaven and such edifying things as one
looks at them. That will be left alone. But what do you do with it? Well, one just leaves the words
standing and lying without caring much about their meaning. It does not touch "our personal bliss".
This is the sorrow that innumerable sons of God in the church of Jesus Christ cannot understand
their Father and Master in all those mighty thoughts and plans, because they have been prevented
from reading in them what God has pronounced clearly enough, namely His unchangeable counsels
with His whole lost and neglected world of nations, which in Satan's clasp has fallen deeper and
deeper into darkness and God's remoteness and yet is to be rescued and brought completely back
to God through the Son of Man, the second Adam. And with all the pious and supposedly so "spiri-
tual" zeal, one has actually passed by the riches of the body of Christ, the church, his own fullness,
and has come away with only a deficient and very inadequate understanding of the precious mys-
tery of sonship.

Now, when the 1,—000-year kingdom has done its service, solved its task, fulfilled its purpose, what
will be the fruit and consequence? Will all mankind immediately cheer their true Savior? Will it give
glory to God alone without contradiction or resistance and let go of all its inner hostility? In order
to achieve such an effect, it would have had to experience an inner renewal and transformation
during those blessed 1000 years, the flesh would have had to change into spirit! But there is no
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mention of this in all the prophecy of the Old and New Testaments. We saw, it did not lose its true
character even in the 1000 years. But, you say, you yourself have just mentioned a number of words
of prophecy, which take and place such a result in quite definite prospect? Certainly the word of
prophecy does. But the big question is: How will this happen? Within which and how long periods
or eons will all this develop? These questions certainly have their justification, as every thinking
Christian and researcher in prophecy will admit. Firm, chronological clues do not exist, as far as we
can see. Only that the scripture speaks in quite unambiguous way of ages of the ages, which we do
not consider only a linguistic exaggeration, which one should not take so exactly.

But a reasonably reliable handle for judging this matter is given by what we have clearly in mind
from the past so far, combined with certain prophetic promises and beckonings for the next set of
times.

In Romans 11, a very serious parallel is drawn between Israel and Gentile Christianity. The latter is
seriously warned not to exalt itself over the branches of the good olive tree that have broken out
because of its unbelief. It is given the certain prospect that if it does not remain in the goodness of
God, the same judgment will befall it that befell Israel before the eyes of the whole world. It is not
necessary to prove that the historical forms of Christianity did not heed those serious warnings; that
is evident enough. Their judgment is therefore fixed and inevitable. Now God has placed His chosen
people in the most horrible judgment of hardening and hardening for the better part of two millen-
nia. If the word of the prophet Hosea 6:2 is to be taken literally of two days = two millennia, then
the redemption of Israel would be close at hand. After all, the measure of punishment that God
applied to His people is clear enough to see. Now we have already pointed out above that it is pro-
bably not a matter of letting the one eon of 1000 years of messianic rule in Jerusalem be the end of
peace and glory. But there is another side to the matter. We cannot but believe that the apostolic
warning of the same fate that will befall unbelieving or apostate Christians from the nations will
certainly not fall short in scope and extent of the measures with which God afflicted His people Israel
before our eyes. Or is there any compelling reason to suppose that the Christianity of the nations
will get off more lightly, in view of its truly not lesser, but rather aggravated and increased unbelief
and rebellion against the Christ of God during the present household of faith? Did she not indeed
sin against much brighter light than Israel? And in addition she had the warning example of Israel
constantly before her eyes.

In such a view of the situation we are also encouraged by the parable of the Lord about the future
judgment of the nations living on earth at His return, Matth. 25, 31 —46. There is no talk about
individuals who will be judged, but this is the judgment of the nations, namely of the nations living
on earth at that time, the Christianized nations of today. They will not be judged according to their
faith, but according to their works, which they had done or neglected to do to the "least brethren"
of the Lord, i.e. His brethren according to the flesh. And according to the findings, one nation enters
into an eon of life, the other into one of judgment, and that of judgment by fire, as prepared for the
devil and his angels. How God can let both states coexist and be effective on this earth at the same
time, the present aeon has shown us with great clarity; the hardened people of his choice has lived
in the midst of the European cultural peoples, to whom the gospel was brought sooner or later, in
the "utter darkness", where weeping and gnashing of teeth was their daily lot. Nobody says that
such a mixed condition is not conceivable in the next, the 1000 —year Reichsdaon. Why not? We
recognized clearly enough that those precious, messianic kingdom states will be limited and restric-
ted geographically and nationally in advance and will extend only gradually over the whole circle of
the earth. Where will the broad masses of people come from, whom Satan will find in the best
condition at the end of the 1000 years for one of the most terrible revolutions and revolts against
the Lord and his anointed? Of course, within the framework of the popular, but by us recognized as
unscriptural, exaggerated ideas of the glory character of the thousand-year —eon, such
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considerations have no place. The coming ages will confirm the word that the history of the world
is the Last Judgment to a much greater extent than before. Of course in the sense of the judgment
to be executed on whole peoples as historical bodies, from which the judgment of the individual
human being is to be distinguished.

We do not regard it as our task here to determine —or measure with great precision how long such
periods of judgment will extend in detail for the nations of the earth affected by them. We must be
content with the firm promise: He will judge the world with justice and the nations as it is right.
Therefore, the world will stand firm and not waver, as we have to witness today, since uncertainty,
wavering, confusion and mutual distrust between the nations are the order of the day. The intention
of these remarks is no other than to stimulate further, serious searching and digging in the writings
of the prophets, so that in the congregation waiting for its Lord, greater clarity, further outlook and
deeper joy in the great goals of our glorious God may grow everywhere. There is a need for daily re-
learning and learning. The next object of our special consideration will convince us of this even more
profoundly than all that has been said so far.

We have not yet finished drawing the lines clearly drawn by the Spirit of God between the first Adam
and the second and last. We have clearly recognized how completely the whole Adamic humanity
is united under sin in its forefather, as it is written: The Scripture has gathered all things together
under sin, so that the promise through faith in Jesus Christ might be given to those who believe (Gal.
3:22). We all naturally bear the likeness of the first Adam. There is no escape from this. All of us are
sinners, lacking glory before God. But we may also hold with joyful confidence to the confession of
hope that, just as the Fall of One led to the condemnation of all men, so also through One of— the
Second Adam righteousness— is given to all men (Rom 5:18). The actual realization of this marvelous
conclusion has so far reached only a very modest extent; it is still limited to a first-fruits congregation
of members of the Body of Christ, the result of the workings of the Holy Spirit in the eon of the
economy of faith that is drawing to a close. We could also recognize that a whole eon of 1000 years
is dedicated to the reign of the transfigured Christ and his saints over the chosen people of God,
Israel, of whom God already let report to Pharaoh: Israel is my firstborn son! 1000 years are deter-
mined over this people in the land of promise under the scepter of the Messiah, the name of the
Lord a praise and an adornment on the whole earth, a people of pure righteousness, who have
forgiveness of sins. But even in this blessed and redeemed people, Scripture tells us, death has not
yet been eliminated and abolished. From the obvious result of these three millennia, we can roughly
gauge the pace at which the great God of the eternities (aeons) is moving forward with the imple-
mentation of His thoughts of salvation. Truly, 1000 years are before him like a day, like a vigil, and
a day like 1000 years. Such insight is very salutary and necessary, so that we do not become wavering
in our expectations and hopes in carnal impatience, nor also let ourselves be tempted, as it has
happened too often, to anticipate our God. Now if Israel is God's "firstborn son" in the family of
nations (Ex. 4:22), then it follows with necessity that all the other nations of the earth, each one in
its order, must come to the afterbirth, for otherwise that great word to Pharaoh makes no sense.
Especially since it is clearly written that God is not the God of the Jews alone, but also the God of
the Gentiles. These are all connections which we must not disregard when we take an inquiring look
into the depths of the ages lying ahead of us for the execution of the divine plans and intentions.

Let us not lose sight of the important fact that in the millennial kingdom, for example, the conditions
for obtaining salvation will be incomparably easier and more favorable than they are at the present
time. Satan is bound, demonic powers no longer have free course everywhere as they do today. The
sky is cleansed of the unearthly dominions that are allowed to do their business there. The traffic
between heaven and earth is again free and frequent, as Jesus promised the disciples: You will see
the angels of God ascending and descending on the Son of Man (John 1:51). The people of Israel will
follow in the —footsteps of the greatest apostle to the Gentiles, and the extent of their previous
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cursing work among the nations will be that of their blessing work throughout the earth. Means of
transportation and —ways will have found an unequaled extension and perfection. And the peoples
of the earth will no longer offer their hard-earned money to the war juggernaut. Mammon will no
longer be the driving spirit in trade and traffic. Even art and science will no longer be shamelessly
devoted to the cult of the flesh and lusts as before. In short, in all spheres of life the external cir-
cumstances of a rapid spread of the gospel of the Kingdom of God on earth will be the most favor-
able imaginable up to that time. Only —flesh will remain flesh even then. It will still retain its deep-
rooted enmity against the spirit and tenaciously maintain it until it is completely finished off by
judgment, ruin and damnation, and until then the new resurrection life arises out of death. More
about this. Death must and will be swallowed up in victory. On another line the perfection of man-
kind can never be reached. It is the spirit that makes alive, the flesh is of no use (Joh. 6, 63).

Of the highest importance in this context is the correct understanding of the resounding value of
divine judgment for salvation. The lack of biblical recognition along this line is mainly to blame for
the deplorable misjudgment of the great role assigned precisely to judgment in its unsparing se-
verity and accuracy in the divine economy of salvation. How intimate the connections are between
salvation and judgment or vice versa is evident from the very fact that it is written: All judgment has
the Father committed to the Son, because He is the Son of man, that all may honor the Son as they
honor the Father. And this is spoken in connection with the word: For as the Father quickeneth and
raiseth up the dead, so also the Son quickeneth whom he will. And furthermore the Lord speaks
about the fact that there will be a resurrection of judgment for those who have done evil (Joh. 5, 21
-29).

Now our most orthodox school theology has managed to construct irreconcilable opposites out of
judgment and salvation, which are supposed to exclude each other completely. The Scriptures never
do that. It knows how to do full justice to both, but to make one serve the other. The holy, inexorable
judgment is not taken away from its sharpness and severity in the least, it extends over eons of eons
until it has done its service, has reached its God-ordained purpose (see e.g. Jer. 30,24; —23,20;
—29,11; 1. Tim. 2, 3, 4). Which one this is does not suffer the slightest doubt: the salvation of God
for all that was lost and perishing. Joh. 12, 31 the Lord speaks of a judgment of this world and that
its ruler will be cast out, and continues on this line: And |, when | am lifted up from the earth, will
draw all to myself. And the evangelist adds that he spoke this to indicate what death he would die,
namely the ignominious death on the cursed wood, by which he not only reconciled the world to
God, but also reconciled to himself all things in the heavens that are disturbed, defiled and out of
order, according to Col. 1, 20. This is what the God-ordained judge of the living and the dead under-
stands by judgment in its effect. How could he do otherwise. For it remains the case that the Son of
Man came not to destroy the souls of men, but to save them. And also this we have recognized, that
Jesus Christ will remain the same, yesterday, today and into the eons of the eons. Classical school
examples for it remain also from the Scriptures first of all Sodom and Gomorrah, and then later the
Juda and Jerusalem named thus by God. Hell, lake of fire, perdition and damnation? Yes and again
yes! But Sodom and Gomorrah restored as they were before (Ezek. 16!). And all Israel saved. This is
what the Scripture wants to be understood by the resurrection to judgment. The Son of Man con-
firms this in the case of Sodom with the greatest clarity when he testifies Matth. 11, 23: "If the deeds
had happened in Sodom that happened in Capernaum, it would have converted and repented. But
at that time they did not get such an opportunity to get to know the Savior of the world from God,
but rather went to the just judgment of hell for the damnation of the flesh. The resurrection to the
judgment, i.e. to the conscious decision for or against the Son of God, who can condemn to hell, is
still before them. For the Greek word for judgment is the word that has also been adopted into our
language: krisis, i.e. decision. And how then the decision of those will turn out, who will have
endured eons of hell torment, and will have recognized their judgment as just, that will hardly be
doubted by anybody. But should the hoped-for goal still not have been reached, then God still has
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the "second death" at his disposal, the sharpest and most severe judgment imaginable, as it is pre-
pared for the devil and his angels.

The Scriptures will give us further information about the wonderful effects of the fire of judgment
when we come to the creation of the new heaven and the new earth by him who sits on the throne
and says: "Behold, | am making all things new! And before whose face the present earth and the
present heavens fled away and ceased to exist (Rev. 20:11; —21:5). The great world fire is the last
world judgment and means nothing less than the world completion by fire judgment. These are, let
us pay attention, simple and clear biblical lines, which one may let stand quietly, otherwise one only
causes confusion, as it is only too obvious in the whole Christian conception of the "judgment of the
great day of God" today. How our God has so sadly misunderstood his own children. And they them-
selves know that it can only go through unsparing judgment to glory, after it is written: Each one
must be salted by fire (Mark 9:49).

With this we have reached the point in our investigation where we have to deal with the last con-
clusions from the parallel between the first and the second and last Adam, Christ. First of all, we
have to deal with the question of the twofold resurrection, which is clearly mentioned in the Scrip-
tures. Just as Hebr. 11, 35 speaks of women who received their dead again through resurrection,
whereby we may correctly think of the Sunamite and the widow of Zarpat (Sarepta), according to 1
Kgs. 1, 17 —24 and 2 Kgs. 4, 18, ff. Of others it is said that they were martyred and did not accept the
redemption so that they could attain a "better resurrection”, whereby we certainly do not err when
we interpret this to the martyrs who, according to Rev. 20, will participate in the "first resurrection",
to which they probably have the same right, even if they were already martyred in the days of anti-
Christian role models, such as Antiochus Epiphanes in the time of the Maccabees, for the sake of
their faithfulness to the word.

All the resurrections of the Lord Jesus from the days of his flesh and from the ministry of his "apost-
les of the kingdom" are in the same line, of which we are given only isolated examples, while in
reality not few will have happened. Now all those resurrections back into the natural life have been
believed in a very one-sided way for the purpose of personal edification as images of spiritual resur-
rection. A certain justification for this should not be denied. But in the first place it seems to us to
be with them, as with all healing miracles, feedings, deliverances from demonic bondage and the
like, that we must leave them as proofs that God has given the Messiah and the messengers of His
anointed and chosen one authority over all powers of sickness— and death, also in the bodily realm.
When the Baptist inquired in prison: Are you the one who is to come, or must we wait for another?
Then the Lord answered him through the messengers: Go and tell John again what you see and hear:
the blind see and the lame walk, the lepers are cleansed and the deaf hear, the dead are raised up
and the poor have the good news (of the coming kingdom) proclaimed to them (Matth. 11, 4, 5).
This was his legitimation from the one who had sent him into the world of men, which was afflicted
by the devil. There is no special reference to spiritual movements and revivals, however permitted
practical useful applications in word and scripture may be. But the Master himself did not direct the
attention to this side. And we do not need to want to be more spiritual than he. Those deeds were
and remain, first of all, tangible demonstrations of the salvation— and life forces that have become
fluid in Christ and his disciples for the elimination of the physical and bodily evil and misery of the
human world. It obviously belongs to the basic nature of the promised and in Christ guaranteed
"kingdom of heaven on earth" that in the same the salvation also from physical misery, sickness,
poverty, infirmity and death, proves itself generally and predominantly. Jesus never preached a fu-
neral sermon. When death met him, there was no more funeral. And when he wanted to raise La-
zarus, he told the mourning Martha: If you would believe, you should see the glory of God. There it
was not about spiritual awakening of the brother, but only about the physical, the bodily. And when
he changed the many stone jars full of water into the noblest wine for the festive meal of the
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wedding parties at Cana in Galilee, he revealed his glory, says the sober scripture, without any at-
tempt to immediately squeeze a spiritual lesson out of it. Let us also become quite sober again. It is
and remains "glory" that physical life, earthly, bodily pain, infirmity, dying have found their master
in him, also for the coming ages, still before the actual completion comes. The glory of paradise did
not consist of sky-blue or rose-colored moods and feelings, but of very real, tangible, tasty and nutri-
tious fruits. And when God sends down his own city from heaven, there will not be puny potted
plants or dusty lime trees and poor horse chestnuts on both sides of the streets, but twelve fruit-
bearing trees of life, bursting with health and healing powers, whose leaves will even serve to heal
the nations living around the city. Our God is a glorious realist who is not at all afraid to create
beautiful and tasty things in unlimited abundance for the joy and delight of His beloved children of
men. That one can lead a blessed and fruitful spiritual life without possessing all these natural gifts,
health of the body, earthly prosperity and the like, is undeniable and a high grace. But it is not a
special degree of select piety or holiness if one despises or disregards these noble gifts of God and
always wants to spiritualize everything. Our God, who is also Israel's God, puts his glory in restoring
the land of promise, which, after centuries of mismanagement and desolation with which it was
afflicted, will be restored in such a way that it will be said: This desolate land has become like a
Garden of Eden (Ezek 36:35). We will have more to say about this when we come to the chapter of
the liberation of even the groaning creature from the bondage of decrepitude and mortality into
the freedom of the glory of the sons of God.

Now there are already in Moses, prophets and psalms a number of hints and indications, more or
less clear, which can hardly have any other meaning than that one recognizes and accepts this lesser
but still great power— and glory of the Lord Jesus for the removal of natural death and earthly evil
and misery. Thus it is incomprehensible how words like Ps. 90, 3 are to be fulfilled without bodily
resurrection from death: "You who turn mortals into dust and say, 'Return, you children of men.
Here, resurrection to immortality is not to be thought of, but the restoration of the natural, physical
life and well-being. Ezk 16, 55 speaks even more clearly: "So your sisters Sodom and their daughters
will return to their former state, also Samaria and her daughters (= cities), as well as you and your
daughters, you shall also return to your former state. In our opinion, the sermon of the resurrected
(not of Jesus, who was still held by death) to the spirits of those who perished in the flood will hardly
have had any other purpose than the announcement that nothing will stand in the way of their
coming restoration to natural life as soon as the time determined by God for it will have come. For
we hold that even those who have been judged in the flesh because of their unbelief and hardness
of heart are still held captive in hope in the pit where there is no water, of which the prophet Zecha-
riah proclaims a wonderful promise: But also unto thee, for thy covenant blood's sake, will | release
thy captives from the pit where there is no water. Return to the fortress, you who lie captive in hope
(Zech. 9:11,12)! The word appears in the prophet in the immediate context of the call to the daug-
hter of Zion and Jerusalem to rejoice because the King is coming to her, righteous and victorious,
who will put away the war chariots of Ephraim and the horses of Jerusalem, command peace to the
nations, and whose dominion will reach from sea to sea and from the river to the ends of the earth!
This makes us think of no other "blood of the covenant" than that of the Crucified and Risen One.

And what else can the words Is. 25, 7, 8 mean: Jehovah will also take away on this mountain (Zion)
the veil with which all nations are covered and the covering with which all nations are covered. He
will swallow up death forever (i.e., initially for the entire duration of the eon). The Lord, Jehovah,
will wipe away the tears from all faces, and take away the reproach of his people from all the earth.
Yes, the Lord has promised. We have not the slightest objection to raise, if this mighty promise is
extended to the farthest reaches and to its utmost consequences, i.e. if one wants to see in it also
the final removal of all death from the whole creation. We observe that all divine prophecy has a
narrower and an immeasurably wider circle or frame of possibility of fulfillment. But first of all we
believe to have to state that it is a direct fruit and consequence of the Messianic glory revelation in
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Jerusalem on Mount Zion, in which the nations will participate in orderly succession, one after the
other, as they will take their stand in obedience of faith to the great deeds of God, which will then
take place on the soil of the promised land through the returned Messiah and his glorious ones
before the eyes of the until then blinded nations, who were spiritually and literally kept in the sha-
dow of death, but prisoners of hope. As it is written of that time: Darkness covereth the earth, and
deep darkness the nations: but upon thee (Jerusalem) the Lord riseth up, and his glory shall appear
upon thee. The word had its fulfillment only partially nineteen hundred years ago; for at that time
his lowliness and servant stature appeared and only a few saw his glory, but Jerusalem did not. But
it will be fulfilled according to its literal wording and its full extent; the faithful and true witness, by
virtue of his covenant blood, is the guarantee of this.

Now however already for a while on the lips of my dear readers the objection will have floated: Yes,
but where shall all those children of man, who have been raised to natural life and who count by
thousands and hundreds of thousands, find room and food on this narrow earth? People are already
tearing each other apart because of their hunger for land! That is just the deep lamentation with
the blinded mankind so shamefully deceived by Satan: The earth has room for all, but one does not
grant the other even his fatherland. The problem looks much more difficult than it really is. In our
German fatherland, for example, it is now seriously intended to use the valuable invention that
excellent artificial fertilizer can be obtained free of charge from the air, which will gladly supply it
for a small fee, to increase the yield capacity of German arable land to such an extent that in the
event of a later war we will be completely independent of foreign countries for our daily bread.
These are not utopian dreams. It has also been calculated that if the German fields and lands, even
without the cheap artificial fertilizers now being manufactured, were only cultivated rationally with
the same horticultural care and thoroughness as the beheaded Chinese have done for centuries,
there would never have been a "turnip year" for our people and the blockade of our population
would have had no terrors at all. These are, as experts explain, attainable goals, whereby God did
not have to do any miracle at all at increase of the fertility or averting of bad harvests. Furthermore,
what could be achieved alone from lands such as Egypt, Mesopotamia, which once fed large popu-
lations abundantly, by restoring the aqueducts and canals, when general disarmament will once
have become not only a "scrap of paper" but an accomplished fact, and the peoples who have been
brought to their senses will no longer let ambitious politicians and diplomats pull their skins over
their ears and waste their billions on war armaments, as is still happening today, while peace con-
gresses are being planned with a serious face, at which only mutual distrust will become evident, as
knowledgeable people know well enough, —but! Satan has the people by the hair and they do not
even notice it. The blankets and covers have to fall first, and they will. Uncounted millions would
have place and bread on the now inhabitable earth, without the ground space needing to increase.
We have at all an exaggerated idea of the quantity of place, which we would have to occupy on
earth, if it would go after our head. It is quite easy to calculate that the 1600 million people living
on earth today could comfortably stand side by side on a piece of earth not larger than the surface
of Lake Constance! There only a little more than three persons would have to stand on a square
meter. For a just and reasonable land legislation and —distribution the son of man will already pro-
vide. He only needs to follow the pattern of the great lawgiver Moses, then everybody can "live
under his vine and fig tree" and have bread enough. Whole continents, like Asia and Africa, would
have room for the abundance for the hundredfold of population under normal conditions. Then our
God would not even have to abolish the sea, as it is planned for later, according to Rev. 21:1. Our
God will not be embarrassed so soon, we can be reassured about that.

A much more difficult and serious question is what will become of the spiritual intercourse of those
living on earth in the flesh with those resurrected from death. But even there the difficulties are not
insurmountable. At any rate, they are not greater than they will be, if it ever comes about that we
are to come into contact with the blessed or the unblessed of the past millennia, when the graves
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will open up, already at the future of the Lord for the transformation of his saints from mortals to
immortals, from corruptible to incorruptible. How and in which language, for example, shall we then
communicate with Moses and Abraham, with Isaiah and Daniel, whom we have never known and
yet have become so fond of? Not true, we do not worry about that seriously. These are all things
that will be found. Our God will already have the solution.

If, as we believe, these remarks have their biblical justification, the result of them would be some-
thing like the following:

Neither the 1000— year kingdom nor the following time of judgment— and salvation in the great,
wide world of nations already signify the completion of God's thoughts and goals with His mankind.

They both mean for the time being only a brilliant vindication of God towards the powers that had
had the control and administration of the world in their hands in the previous ages, in that he put
the exclusive management of all world affairs under the whole heaven into the hands of the Son of
Man, who has thoroughly proved and tested himself as King of kings and as Lord of lords.

The whole mankind, which has been called back from death into the natural life for the most part,
has given the proof that it is no good even under the most favorable conditions of earth life, because
it is flesh and the attitude of the flesh is enmity against God. So God is absolutely justified before
men and angels when he hands over the whole old creation to the judgment by fire for complete
purification and deliverance, not only the earth with all that is on it, but also the heavens with all
creatures that have somehow been touched by the corruption of sin.

But before we tackle the chapter from the Last Judgment to the Consummation of the World, we
still want to direct our gaze to three things which, in a way, confirm and supplement what we have
seen so far, but from other points of view.

b) The liberation of the groaning creature.

The original sovereign rights of man, created in God's image and likeness, also included perfect mas-
tery of the creation surrounding him, with all its hidden and dormant gifts and powers. Every day
we become painfully aware of how thoroughly this has been lost to us. Very aptly F. Bettex writes
about this in his book "The Bible, God's Word", p.64: "Bondage, rigidity, suspended animation, this
is the signature of the present creation, and only with unspeakable effort does life wrestle its way
out of this heavy lethargy. What is all our chemistry but the striving to free the substance from its
bonds, from its rigid connections for the better use by some warmth of life? What our physics, our
mechanics, if not attempts to free the hidden, slumbering forces in this substance that they may
serve us? What is all our healing art? An effort to release the healthy forces of the body from the
spell, from the paralysis of disease. Who has put this world in fetters, who still keeps it in chains,
that the stone cannot flow with light, sparkle and flash, that the plants and the tree always struggle
to produce good fruit, when frost and heat and drought and the "destroyer" spoil it for them? ...
Many of the ancients, and also some Christians, have believed that the stars are built of purer
heavenly stuff, and have even made them the abode of the blessed. But in complete harmony with
the new discoveries of astronomy, which shows us also in the sky a constant coming into being,
dying and passing away of the suns and the world bodies, the Bible says: The whole creation, not
only the earth, groans and lies in birth pangs until now. What the spectral analysis shows us, namely
that the whole fixed star world consists of the same substances and elements as the sun, the planets
and our earth, the Bible has taught long ago with the word: The visible is temporal, thus temporary,
the invisible eternal; and repeatedly it proclaims: Heaven and earth will pass away. That which is
transitory is not pure, not holy. " "All the host of heaven shall decay (or melt), and the heavens shall
be rolled up like a book, and all their host shall wither away (Isa. 34:4). That which is corruptible and
withers away is sinful is also Bible teaching. Behold, | will create new heavens and a new earth. Why
new heavens when the old ones are sinless? What God has to create new has not fulfilled its destiny,
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has fallen away from Him. These worlds all belong to Satan's former kingdom, and because of his
apostasy from God, what little substance there is, this visible universe, has become rigid, half-dead
and perishable. "

The lines that Bettex draws here run much further than one is used to extending them. But the
scripture gives him a good right to extend them so far. For there can be no honest doubt that the
Son of Man as such will be subject to the whole immeasurable realm of creation, the visible and the
invisible, for all eternity. And this is not a belated thought, which would have come to his and our
Father only afterwards. For it is written that from the Son, and through the Son, and for the Son, all
things were created, and that all things have their continuance in Him (Col. 1:16, 17). This un-
mistakably belongs to the unchanging, eternal love council of divine wisdom and power perfection.

Most noteworthy is the context in which our apostle Paul brings his well-known precious promise
of the future deliverance of the groaning creature. He writes Rom. 8, in that incomparably glorious
high song of sonship in Jesus Christ verse 18: "For | hold that the sufferings of the present time are
not worthy to be compared with the glory that shall be revealed in us. The whole context makes it
clear that nothing less can be meant than likeness to the Lord of glory Himself, with whom we are
to be glorified. Now one could think that here the apostle, through the spirit of prophecy, will once
again indulge in vivid depictions and descriptions of heavenly beings, heavenly beauty and splendor.
And what follows in reality? He takes us firmly by the hand and descends with us into the realm of
the creature around us, which is subject to transience and mortality in hope with us. There is not
even the slightest hint of a spirit-generated longing "away, away from here", away from this vale of
tears, up to the heavenly heights. Our pious song poetry has so far shown little enthusiasm for the
sighing creature. This is characteristic of the prevailing mood in the most devout circles and the
obvious lack of biblical understanding for the thoughts of God with his whole creation. What cannot
be put directly into the service of the increase of our personal blessedness is quietly pushed aside,
however clearly it may confront us in the Scriptures.

The 1000— year kingdom of Jesus on earth will also bring many unmistakable advances in this area.
A good beginning will undoubtedly be made with the promised "times of refreshment" before the
face, i.e. in the personal presence of the Lord Jesus, according to Acts 3, 20. But since we have been
led in our investigations to recognize that this presence of the Messiah will undoubtedly be a locally
limited one during the thousand-year —eon, that His face must be sought in Jerusalem on the holy
mountain Zion (Zech. 14, 16, ff), so we also have no right to assume that statements of the prophets,
such as Isa. 11, 5— 9 will first be fulfilled on a wider scale than "on my holy mountain", i.e. in the
narrower framework of the Messianic kingdom in the land of promise. The restoration of God's
perfect dominion over the creature and its serviceability to all mankind will probably keep equal
pace with the realization of the Lord's salvation and glory under the whole heaven. How little the
unenlightened and God-hostile mankind would be helped by an increased ability to make creation
serviceable for itself is quite obvious from the constantly increasing presumption, insolence and
rebellion against the Lord and his anointed, precisely in the most enlightened and advanced human
world around us, since God has begun to open up the unrealized treasures of natural powers and
gifts more and more. Has this made us more humble, more modest, more grateful? The exact op-
posite is the case. Before a really new, i.e. blessing-bringing culture or mastery of nature for the true
welfare of mankind can be carried out, the regiment of the holy and righteous must first have been
brought to recognition under the whole heaven in a completely different way than will still be the
case in the 1000—year kingdom. It would be a very doubtful blessing and gain to give an inwardly
unbroken and unrenewed humanity free access to the immeasurable riches of creation in all fields.
Nor would there be any question of a real redemption of the creature itself as long as the tyrannical,
i.e. self-willed man, would continue to abuse the creature and make it subservient only to his carnal
desires.
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How deeply we have come down from the sublime dignity as appointed "lords of creation" can
perhaps be measured most clearly by our daily inability to comprehend the creatures surrounding
us. Our first father Adam still had the ability to call all animals, as God presented them to him, by
names that were recognized by God himself as correct. That wants to say, man controlled with his
spirit the thought of the creator expressed in every creature. For the whole creation, even the lifel-
ess creation, is self-revelation of the divine being (Rom. 1, 20: God's invisible being, i.e. His eternal
power and divinity, is perceived in the works by reflection since the creation of the world). But we
can no longer name God's creatures correctly, i.e. comprehend them in truth. Our supposedly sci-
entific names are in fact only a desolate testimony of poverty of the fact that we are degenerated
majesties, who adorn themselves like simple-minded children with some colorful lobes and imagine
that they are still rulers and masters. Thus we lack all ability to only imagine how the intercourse
between man and animal might have been in paradise. The intercourse of the snake with our first
parents keeps for us insolubly mysterious. Even more than a millennium and a half after the Fall,
Father Noah possessed a very different power over the animal world than we do today. Patriarchal
man did not yet slaughter, hunt and murder the animals, his fear and terror had not yet fallen upon
them. There was no need for a whip or a stick to drive them into the ark for salvation from the flood.
In the days of the Son of Man on earth, there were once again normal relations between man and
beast, between the creature and its appointed ruler. Jesus threatened the wind and the waves of
the stormy sea, and it became quite still. The treacherous surface of the water, which sucks down
us presumptuous and supposed rulers with all too much pleasure and gurgles and gurgles with plea-
sure at the swallowing of whole shiploads of proud human children, great and mighty of the earth,
generals and statesmen, it carried the Son of Man willingly on its back. A completely unbroken ori-
ental donkey, on which no one had ever sat, far more spirited than our tame western gray animals,
made no move to shy away from or strike out at the king of Israel, who was riding on it as he made
his entrance in the midst of an excited and loudly clamoring crowd. It knew its lord and master.
Again and again we are reminded how precarious and daring is our dominion, not only over the
ravening beasts of the wilderness, but also over the mighty forces of so-called nature, steam, electri-
city, the winds of heaven and the billows of the oceans. Oh yes, they carry us and render us great
services. We could not cope without them today, we think. But every newspaper proves the poet
right who sang: For the elements hate the structure of man's hand. The lists of the victims of explo-
sions, of electrical high voltages, of shipwrecks, conflagrations, striking storms in the bosom of the
earth, of avalanches, hurricanes, volcanic eruptions and a hundred other phenomena in the field of
human conquest of nature speak an audible language.

These are very lovely features of prophetic depiction, as we find them e.g. in Is. 11: The wolf will
dwell with the lamb, the leopard will lie down with the kid. The calf, the young lion and the fatling
will be together, so that a little boy will feed them. They will not become more appealing and deli-
cious if they are spiritualized. On the contrary. A healthy sense resists any attempt of the kind. It is
like a desecration.

Most certainly, the rift that has come between all of nature and man will also be healed. Paradise
will come again, on this whole earth, as was the original plan of the Creator. But all on the way of
healthy, prosperous development and perfection, as the recognition of the wisdom, power, love
and glory of the only begotten of the Father, full of grace and truth, spread out among the whole
heaven. For to him the Father has subdued the universe, and that, as we have quite clearly recog-
nized, not with a magic stroke, but on the way of progressive conquest, filling the eons, nation by
nation, country by country, world by world, until all creatures in heaven and on earth and under the
earth and in the sea know and call only the one name, in which the Father has decided all life: Each
one in its order.

What depths and heights, lengths and widths there are still to be measured out and fulfilled will also
let us see clearly the next object of our consideration, to which we now turn.
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c¢) The high priest for the eons, according to the order of Melchizedek.

Here a region of quite immeasurable extent opens up to our adoring and marveling spirit, whose
outermost borders we can still describe just as little as astronomical science with its most exact
calculations and measurements, with all unprecedented sharpness of the newest instruments, can
determine the borders of the universe.

"Infinity before you: pilgrim, also behind you! "so also a German poet and thinker once guessed and
sang.

That we deal with Melchizedek under the rubric of the second and last Adam should not be aliena-
ting. For where does this wonderful personality appear, who is compared to the Son of God? He
appears as a contemporary of father Abraham, Genesis 14. This wants to say: Before there was a
divine household of faith with a chosen "father of all believers" and a chosen people among all
peoples of the earth, there was Melchizedek. Therefore also Jesus was allowed to declare to the
Jews: Before Abraham was, | am! And again: Abraham was glad that he should see my day, and he
saw it and rejoiced (Joh. 8, 56, 58). Thus Melchizedek belongs to mankind in the broadest sense.

The 110th Psalm prophesies about this Melchizedek: Saying of Jehovah unto my Lord, Sit thou on
my right hand, until | make thine enemies thy footstool (Isa. 66:1)! The second verse describes the
establishment of the messianic reign of the one exalted at the right hand of God: Jehovah will stretch
out the scepter of your power from Zion; according to that other Psalm passage: | have established
my king on my holy mountain Zion. The distinctive character of the 1000-year kingdom then clearly
emerges: rule in the midst of your enemies, i.e., a still sinful, inwardly unbroken, but outwardly
conquered world of nations, ruled with an iron s—cepter. Verse 3 appears the people of divine choice
as: full of willingness in the day of thy armies. And then the word of Jehovah rises to an oath: Jehovah
hath sworn, and it shall not repent him: thou art priest for the eons after the manner (order) of
Melchizedek. This appears as the just and well-deserved reward for the splendid subjugations of
resisting enemies accomplished so far, as emphasized by the second Psalm. But with this the work
is far from being finished. For in the fifth verse it continues: "The Lord at your right hand (which
according to verse 1 can only mean Jesus) will smite kings in the day of his wrath (Rev. 6:17). He will
judge among the nations, he will make the corpses much, he will shatter heads over a wide land. He
will drink from the brook by the way, therefore he will lift up the head. Thus also this prophecy ends
in the last world —and people judgment, which will still occupy us later. We remain for the time
being with Melchizedek and his task.

What is it about this enigmatic priest-king from that gray prehistory? Where does he come from?
What is his lineage? What is his service? Above all, what is the nature of his "order" or manner?
Does the Scripture give us clear information about it? We pay attention, yes. Let us listen and notice.

First of all, it is striking and certainly not by chance that our apostle, the bearer and mediator of the
mystery of the Body of Christ from the peoples of this age, does not mention it anywhere in his
church epistles. Only in the epistle to the Hebrews, i.e. to the purely Jewish-Christian original —or
mother church, does the instruction by the Holy Spirit about the high priesthood of Christ according
to the order of Melchizedek occur. From this we think we may conclude that this delicious piece of
teaching is not one of the essential parts of the actual Pauline mystery of the "body of Christ" from
all nations. For we observe that his teachings about it in the church epistles handed down to us (the
seven number of which is also significant, compared to the epistles to seven Jewish-Christian
churches of the antichristian last days in Revelation) are par excellence complete and do not need
any addition from any other parts of Scripture. On the other hand, the apostolic word that "His
mystery" had never been the subject of divine revelation in previous times would also be invalidated
and rendered invalid by such an assumption. Thus we hold that it is inaccurate and not altogether
accurate language when we believers from the nations speak of an actual high priesthood of Christ
at the right hand of the Father for us in the present household of the church, the body of Christ. It
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is an easily ascertained fact that in all his letters to churches or helpers, such as Timothy, Titus, or
Philemon, Paul never uses the word priest or high priest. This is quite understandable, if one only
notes that the Body of Christ from the nations had never been things shadowed or prefigured in the
Old Testament. That had been and remained "secret".

Paul clearly says that Christ also represents us at the right hand of God with the Father, Rom. 8, 34.
But there is a completely different and, as we believe, more appropriate point of view, namely that
of the true personal union with the resurrected and exalted One Himself, after it is written: God
raised us up together with Christ and transferred us together with Him into the heavenly places
(Eph. 2, 6). In the Pauline view, the whole spiritual community is already seated in and with Christ
in an indissoluble union at the right hand of the Majesty in heaven (Phil. 2, 20; Col. 3, 3). With her
glorious head she forms the actual Christ of God Himself (1 Cor. 12, 12). This does not contradict the
teaching of the Letter to the Hebrews at all, but it reaches even deeper into the mystery of the
wonderful organic unity of the church with the Exalted One above all heavens. But we ask the Scrip-
ture further.

According to her, what is Melchizedek's lineage? Where does he actually come from? When Hebr.
7, 3 says of him "without father, without mother, without genealogy, who has neither beginning of
days nor end of life", this does not mean that he existed from eternity and never died, as one
thought to be allowed to interpret this, as little as this can find its application e.g. to the person of
the prophet Elijah, the Thisbite, who also appears quite abruptly, without indication of his father's
house, his mother, his age etc. on the scene. The reference here is obviously to the fact, quite fami-
liar to those Hebrew Christians, that it was of the greatest importance in the Levitical priesthood,
especially in the high priesthood, that such a one could identify himself according to his gender, i.e.
according to father and mother and tribal affiliation, as being entitled to such service. A look at Neh.
7, 61, 64, 65 will immediately make this clear.

The scripture says enough to give us a secure basis for determining the national affiliation of Mel-
chizedek: He was king of Salem, the later Jerusalem, the capital of the Davidic and Solomonic em-
pire. This was, as we are told in 2 Sam. 5, 6— 9, the city of the Jebusites, one of the Canaanite tribes,
which was Israel's serious task to exterminate. Furthermore, in Joshua 10, 1 we get to know a suc-
cessor of Melchizedek as king of Jerusalem, whose name Adonizedek shows an unmistakable simi-
larity with his own, yes, a certainly not coincidental agreement. On this Adonizedek Joshua, after a
brilliant victory over him and his four allies, executes the typical and godly judgment, he is killed and
hanged on a tree, a cursed one, after all the princes and rulers in Israel had put their feet on their
necks. And what do all these traits have to tell us? That Melchizedek undoubtedly acted and brea-
thed in the service and commission of the Most High God as king and priest of a higher order than
the later Levitical one instituted in the people of divine election, among a tribe of people who first
of all were descended from the lineage of Ham, already cursed by Noah, of whom it is twice said
because of his shamelessness and frightening disregard for his father: And Canaan be their (Shem's
and Japheth's) servant. Canaan, the land of the promise given to Abraham, is the seat of the descen-
dants of the son of Ham, demonized in the most horrible form and extent, the breeding ground of
such a dehumanized and abominable Satanism, as the earth has probably never and nowhere worse
had to show since then. But then his "King of Righteousness", as his name indicates, the King of
Peace, as the Scripture interprets it, makes himself one with such a generation. Jerusalem, the
strong fortress of the Jebusites, considered impregnable by them, but conquered and taken by the
"man after God's own heart", becomes type and image of the city of the great King, yes, the city
which has the foundations, whose builder and creator is God Himself, the supreme master of all
builders of all ages. And all this before God proceeds to prepare for Himself a people of His own
choosing, who should be the bearer of His salvation for all mankind, and whose chief and anointed
king should be and will be the executor of all God's judgments upon all the world. Greater than
Abraham, who, correctly recognizing the state of affairs, allows himself to be blessed by him and
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gives him the tithe of the spoils made from the victorious battle against his brother's enemies and
Sodom.

Jerusalem, the Jebusite stronghold, the stronghold of unspeakable defiance against the man whom
God placed on his throne over Israel, Jerusalem the (future) murderess of the Prince of Life, how is
she characterized by the prophet Ezekiel? You come from and are a native of the land of the Canaa-
nites, your father was an Amorite and your mother a Hittite (Ezek. 16:3, 45)! And Melchizedek in
her, long before Moses, Levi and Aaron, before David and Solomon, before priests and prophets of
Israel, the anointed representative of the Most High God on the soil of nations whose history is
among the most eerie of all times. Depths of God, unfathomable, unfathomable!

And this is the priestly order according to which the Son of God is destined for the ages. Not for the
Mosaic one, we do not need to prove that to anyone. Nor for the present one, as we were allowed
to recognize above, just as the congregation, the body of Christ, does not need an actual high priest,
any more than it needs a king. For it is itself called and ordained in Christ to the fullest participation
—and activity as king and high priest for the eons of the future.

What views open up for us into the widths and distances, the depths and heights of divine judg-
ment— and ways of salvation, after the most magnificent thoughts and goals of God have already
been realized in the church and also in the chosen people of Israel, partly already before and partly
only in and after the 1000— year kingdom of the anointed one on earth. For before this priestly order
in the manner of Melchizedek can and will appear in history, everything must have been fulfilled of
which God has spoken to Israel through his holy prophets from time immemorial; and even more so
everything that God has had proclaimed through his New Testament apostles and prophets about
the mystery of a congregation from all nations, the fullness of him who fulfills everything in every-
one.

We saw how those Canaanite tribes sprang from the loins of Ham, so effectively condemned by
Noah to eons of servitude. We find more of this kind in those first chapters of the divine book of
beginnings: Whence does God call his chosen Abram? From Ur in Chaldea, the countryside of Babel.
And is not Babel the beginning and the mother of all tyranny and idolatry? Was not Nimrod, the first
mighty one on earth, a son of Cush, the son of Ham, and the beginning of his kingdom was Babylon
(Gen. 10:8— 10)? Who then was Mizraim, the progenitor of the Egyptian civilized people, who
oppressed and enslaved the children of Israel with such unheard-of harshness and cruelty? A son of
Ham. Have all these elementary facts nothing to tell us about God's hidden thoughts and ways with
the peoples of the earth? What a mighty sermon the history of the Hamites is of the unerring ac-
curacy of divine judgment! One of the bloodiest civil wars of all times was fought on the soil of free
America more than sixty years ago for the liberation of the sons of Ham from degrading slavery. Has
the American Union thus finally solved the Negro question to its own satisfaction? He would be very
hasty who would affirm that. And what are the great "Christianized" nations of Europe doing with
the dark part of the world, with Africa? Today it is hardly allowed to speak loudly about the Congo
atrocities which are still not time-barred. Do they think that the blood of the blacks does not cry out
to heaven because Belgium belongs to the "victorious states of Europe"? Will God forget that? But
what is the meaning of the whole unspeakably tragic history of the sons of Ham and Canaan? Will it
find no other solution than the congress of nations may decide, which have divided the globe like a
gang of land robbers. Or do the nations think they have the last word in these matters? They are
mad enough to think so. But he who dwells in heaven laughs, the Most High mocks them. He will
speak to them in his wrath, with his fury he will terrify them. But the children of Ham? Have they
not a good perfect high priest in the antitype of that wonderful king of their lineage, the priest of
God, the Most High, who is likened to the Son of God? How many eons of heaviest darkest judgment
have passed over them? Can God wait that long? Or can God even forget what he meant by that
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Melchizedek even for the children of the accursed Ham? Nevermore, because Christ is now priest
for the still coming eons, according to the power of indissoluble life, not a fleshly commandment.

In view of this factual situation, we ask the question once again whether it can really be considered
Godly and appropriate if a curse of Noah was allowed to have an effect on a third of the human race
for thousands of years. And now with the blessings of only one short millennium this should be
balanced again? To us this seems to be a screaming disproportion, which we cannot expect or
ascribe to our great savior God, who prefers to bless so much rather than to curse.

But here, if we are not very much mistaken, there are still further relations and connections, namely
to and with the members of the kingdom of darkness, the fallen angelic world. We have touched
above how Satanism, if one may coin the expression, has celebrated more horrible orgies nowhere
on the whole earth than among the children of Ham, the inhabitants of the promised land. This is
the basis of the whole judgment-executing mission that Israel received as God's people when Jeho-
vah brought them out of Egypt, the land of Mizraim (also a son of Ham), to give them the land of
Canaan for their possession, on the condition that they should clean up ruthlessly with the tribes in
the land that were ripe for judgment, i.e. exterminate them completely from the face of the earth.
How one has exploited this order of Jehovah to the people of his choice, in order to make an evil
clamor to the name of the cruel and bloodthirsty Jewish "national god". How did one get excited in
supposed humanity and Christianity, that was unworthy of a merciful and all-loving God. How did
and still do countless serious Bible-believing (?) Christians take offense at the so-called vengeance
Psalms. How did they manage to make them dislike the mere reading of the Old Testament and to
make them understand that the God of the Lord Jesus is a completely different one than the one of
Joshua. And a sensitive, pleasure-seeking Christianity, which lacks all understanding for the salvation
value of the most fierce judgment by fire, can be content to claim that its so much more merciful
God than that of the children of Israel can quite calmly consign the far greater part of his ostensibly
so beloved mankind to endless torment in hell, which will never experience any change or alleviation
and in which for himself willing obedience and heartfelt adoration can never come out! The extre-
mes touch each other once again. One shrinks back from a temporal, sharp, hot judgment for the
salvation and recovery of others, and falls in love with the gruesome dogma of endless, purposel-
ess—of hell!

Now every thinking Christian can soon come to the conclusion that not only the history of the Isra-
elites, but also the whole world— and the history of the nations would have taken a completely
different, healthier course, if Israel had faithfully carried out the order given to it to execute the
ruthless judgment on the Canaanites. It has itself perished from its wrongly understood striving for
humanity and has thrown the whole of the rest of mankind back by millennia from the path of true,
healthy knowledge of God, on which it should have gone ahead of it, precisely in the execution of
the holy and therefore wholesome and salvific judgment of God. This is a truth that even today is
understood and duly appreciated by only a few in believing Christianity. We will still have to take
occasion to return to this thought when we have to speak of the "Last Judgment" by the Son of Man.
It would have been like cutting out and burning out a life-threatening, poisonous ulcer on the body
of mankind if Israel had also smashed the young children of the Amorites and other devil worship-
pers on the stones instead of sparing them. Such an operation on a single human body is not called
cruelty by any thinking person, but is in truth an indescribable benefit. So it would have been also
with that terrible judgment, of which God himself had already given the progenitor of Israel a mo-
ving visual lesson, when he, despite the generous intercession of Abraham, sent the cities of Sodom
and Gomorrah into the hell of fire, an indescribable benefit for the descendants of Abraham, before
they had to take the land. Abraham must have understood this when he stopped his intercession,
where we are inclined to expect that he would not let up until he had wrested from God complete
protection of the cities. Many a zealot for God has never forgiven father Abraham for stopping with
intercession where he did.
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But the real reason for such a judgment and order to Israel against the Canaanites was probably no
other than the circumstance that just on the soil of these Hamitic tribes Satanism had taken such
deep roots and had brought forth such horrible fruits, as it was revealed later in the time of the
godless kings of Israel, with Ahab and Jezebel and with Manasseh, the son of the pious Hezekiah, in
an outrageously insolent defiance and resistance against the Lord, the God of Israel. From there one
understands only why the prophets of God could call the inhabitants of Jerusalem by the name of
Sodom and people of Gomorrah. So this whole controversy of Jehovah with Israel has actually this
underground, that it was in the deepest sense the ancient controversy between God and the arch-
enemy and adversary, Satan. The scene for the unfolding of the hostile army masses was given by
the people and land of Canaan. Israel is, so its name says, God's fighter, but is shamefully defeated
and shamefully subjugated by the enemy and gradually matures into the most declared enemy of
the Holy and Most High, the murderer of the Anointed of God Himself. It was more than figurative
speech when Jesus threw out the word to his pious opponents: You are of your father the devil and
do your father's works. Therefore God also takes the nature of the seed of Abraham and not that of
the angels, because the hot fight, the terrible judgment for salvation and the final victory over the
kingdom of darkness and death is intended for and promised to the seed of Abraham. As John tes-
tifies: For this purpose the Son of God appeared, that he might destroy the works of the devil. One
can vividly imagine what satisfaction it would have been for eons to the angels and archangels who
have kept their allegiance to God, if God had commissioned them to carry out the victorious battle
against the rebels from among themselves. There would certainly have been no lack of power to do
so. But God was concerned with more than a mere violent subjugation of the former apostates. If
only one wanted to understand this, when interpreting words like Phil 2,9 —11. Eons after eons God
put up with the most insolent rebellion, the most horrible defiance, the most outrageous insolence
and wickedness of all heavenly rebels, let Himself be killed and rejected in the Son, let death have
unmeasured room to maneuver in mankind, and all this for what? In order to finally be able to
reconcile completely and for all eternities through the priest-king after the order of Melchizedek,
who becomes the cursed one, but thereby the blessing one of the progenitor of his own judicial
executors, the indignation and destruction torn since unmeasured eons also in the heavenly worlds
and to bring to peace through the blood of the seed of Abraham, the son of man, crucified on the
cursed wood. O depth of the riches of the wisdom and knowledge of God! We begin to sense what
glories still lie unveiled in the coming eons of judgment, which the Father has placed entirely in the
hands of the glorious Son.

We continue in our consideration of the future of the Son of Man and the tasks to be solved by him
as such.

d) The abolition of the last enemy, death.

After it is written in 1 Cor. 15:26: Death is the last enemy to be destroyed. That one insists with the
greatest calmness and composure in the most faithful circles on such a definite, clear, unambiguous
language of God: No, the second death persists and persists for all eternity, it will never cease, it is
the "eternal" death—, that also belongs to the incomprehensibilities of which our most orthodox
theology is capable. It is a direct slap in the face of the Spirit of Truth to assert the opposite of what
he has the apostle proclaim to the church. This is where it leads when one approaches Scripture
with preconceived judgments and dogmatic propositions. Then one can no longer distinguish the
simplest and plainest explanations of his God. And in doing so, one can then tyrannically wield the
scourge in the house of God over every brother who dares to believe God on the bare word and to
preach what is clearly enough written. A shattering judgment. But let us not stop there today, but
let us continue to be instructed from Scripture on this tremendous subject: the abolition or com-
plete elimination of death from all creation. One can hardly grasp what is actually said with it. We,
who constantly come into contact with death in the midst of life, who carry the germ of death within

66



us from birth, and to whom such sayings as: Against death there is no herb; or: Nothing is so certain,
as death, have become quite common in all languages, we simply cannot grasp it, what it wants to
mean: as the last enemy, death is abolished, abolished, annihilated. The word used here is one of
the strongest in the language to denote total abrogation or annihilation.

What does this mean now: Death is dismissed as the last enemy? If one may believe this also quite
simply, as it is due, then every other enmity must have been already completely overcome and eli-
minated as such before. For this truly does not require great erudition or excellent insight to under-
stand that if the Scriptures designate death as the last enemy, then there can be no other enemy
anywhere in the entire realm of divine activity. Whatever one may think under the "second death",
the same has in any case then also completely solved its task, served its great divine judgment —and
salvation purpose, God is completely justified in the choice of his ways of judgment, all previous
hostility is eliminated forever, complete inner and outer harmony between creatures and Creator is
restored. Otherwise the word would simply not be true. And such words are not in the Bible.

Of special interest for us, however, in the whole contemplation of the return of our Lord Jesus Christ
from heaven, is the procedure of our great Savior God, which he observes in the tremendous and
comprehensive task of the complete, final overcoming of death and its elimination from his crea-
tion. We will also make the same perception on this line as before, namely that everything happens
on the part of God, not in one or two great dramatic acts, but according to a regulated sequence
and well-order known to Him alone, but also not concealed. As in all areas of the so-called "Last
Things", also here a shortening of the field of vision has taken place, which has greatly impaired our
recognition. One speaks of the resurrection of the dead, of the general resurrection on the last day,
in such concise and compressed language, even in circles where one has some understanding, e.g.,
for a first resurrection, that the prevailing conceptions of the grandeur of the triumph of the prince
of life over the primal avenger of death, the murderer from the beginning, do not reach far to the
sheer incomprehensible outlines of the same. And if one asks us: Yes, but how do you know that it
will really be like that? Then we have the one sufficient answer: In the whole previous procedure of
our God on this ground it is to be recognized.

The earliest typical— prophetic indication of the divine intention of a future complete elimination of
death from mankind appears already in the antediluvian age, in the rapture of Enoch, the seventh
of Adam, who had walked with God for three hundred years, and then God took him away without
his seeing death. And the apostle Jude reports about him that before his rapture he prophesied:
Behold the Lord cometh with his holy ten thousands to execute judgment against all, and to punish
all the ungodly for all their ungodly deeds, and for all the hard words which ungodly sinners have
spoken against him (Jude 14:15). The rapture of Enoch over death and before the world judgment
of the flood is rightly regarded as exemplary for the expected rapture and taking away of the spiri-
tual church, whose walk is in heaven, where it has its citizenship at the right hand of the Father in
the person of its glorious Head, who has made it completely and totally one with Himself and trans-
ferred it to the heavenly realm.

After the taking away of Enoch, then the mass death has held a terrible harvest in the terrible world
judgment of the flood, likewise typical and exemplary for the mass death, which the whole prophecy
of old and new testament holds in prospect for the end time of the present aeon, which will find its
actual conclusion with the revelation of the son of man. But the apostle Peter is allowed to open a
"door of hope" also for those masses of unbelievers and godless of the patriarchal age, who were
judged at that time, by telling us that the Risen Lord announced the good news of his triumph over
death to those who were held in the prison of death. (To cf. 1 Petr. 3, 19, 20 with Eph. 4, 8 —10.)

Then, in the course of the divine revelation through prophets, priests and kings, isolated samples
follow of how God can and will also give life again to the dead. You who let men die and say: Return,
children of men. And again: Death, | will be a poison to you, Sheol, | will be a pestilence to you. | will
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have to redeem them from the power of the realm of the dead, to ransom them from death (Hosea
13:14, 15). And it is very significant that the prophet Elisha, who was allowed to execute a terrible
judgment on the godless youth of those days, has to record the most important and most delicious
awakenings ofthis life full of deeds.

But it still took long, weary centuries, before the first actually resounding beginning could be made,
with the defeat of death, in the person of the Messiah, who according to Rom. 1, 4 also gave the
most active proof that he was the Son of the living God through the raising of the dead, which the
Father gave him. Didn't | tell you, he said to the weeping Martha, "If you believe, you will see the
glory of God? Your brother shall rise again! | am the resurrection and the life (John 11)! But all these
are only samples of a divine power that does not have to stop at the grave and decay. Where has
another great religious teacher or —founder ever raised the dead? In the meantime, those who were
raised have all died a second death. There was still no talk of a final, complete annulment of the
grim reaper's death.

That came only when God made his servant Jesus, who died for our sins, alive for our justification
from the dead to indissoluble life of immortality and glory in a transfigured body. This was the de-
cisive victory over death and the grave, over all the machinations of darkness, the undoubted tri-
umph of the Prince of Life over the murderer from the beginning, the overpowering of that strong
one by the stronger one, who will now snatch from that one all the spoils made in millennia and
give them back to life, as it is written: Thou hast given him authority over all flesh, that he should
give eternal life to all whom thou hast given him (John 17:2). And again: As in Adam all die, so in
Christ all will be made alive (1 Cor. 15:22). But how and in what order and within what time frame?
These are not idle questions, for the Scriptures themselves clearly declare their scope by the now
following important word: Each in his own order. That the almighty Lord with one blow by his crea-
tive: Let there be! could set a goal for all death beings forever, suffers no doubt. The almost two
millennia that have passed since the resurrection of the "firstborn from the dead" provide the stri-
king proof that His procedure is a different one. It is plain to see that the Father of Glory, in His
wondrous wisdom, with all the fullness of power, after the brilliant victory of the beloved Son over
death and the grave, has confined Himself to this day to demonstrating the powers of imperishable
life in the Risen One, for the time being, only to those who become believers in the Son in this eon.
All the rest of mankind, whether they have already heard of the Risen One or not, remains in death,
which is allowed to keep its gruesome harvest going on and on, as if there had never been an Easter
morning. And even we, who have passed from death to life through a very real renewal in the inward
man, who have the firstfruits of the Spirit, still long for the open demonstration and declaration as
true sons of God, and wait for our body's redemption (Rom. 8:23). We have such a treasure of spi-
ritual life and divine knowledge in earthen vessels, so that the abundant power may be of God and
not of us (2 Cor. 4:7). It is clear to us that God, for educational reasons, even in the congregation of
the saints, puts a kind of bridle and reins on the display of His abundant power, that He refrains
from working in the fullest extent even on them, who are the firstfruits of the new creation. It is
obvious that all children of God, who together with their exalted Lord form a single, inseparable,
indivisible organism, his body, have to wait for each other as individual members of this body. They
are selfish dreams, to which one indulges, that the individual believer would enter the perfected
glory at his death. Our none has the right, with all fervent longing for transformation and over-
clothing with immortality without tasting death, to claim such a lot for himself as a robbery before
the others or to demand it from the Lord. We have to wait for one another and patiently endure the
self-love that has become generally prevalent among the children of God, which is always concerned
only with its own completed bliss and almost considers the thought of the indissoluble union with
all the saints and those who are waiting as something troublesome. Our God and Father, however,

8 Note Jun —2001: 2 Kings 4:35; —13:21; cf. Matth 27:50-53.
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does not allow himself to be upset by our carnal impatience, nor to be driven to greater haste in his
proceedings. He calmly and unerringly goes his royal way, because the eons are his and he knows
that the final result will justify him.

Thus we are faced with the undeniable fact that in the matter of overcoming death, strictly speaking,
not even the first mighty step, the completion of the Christ of God, head and members in one, has
been carried out. And about this, almost two thousand years have passed since the Lord Jesus was
raised from the dead. Thus the calculation on this sheet alone turns out approximately as follows:
From Adam to Christ death reigns in almost complete unrestraint abundantly four thousand years.
Since Christ has tasted death for all and has dismissed it legally, however, again nearly two millennia
have passed. Of the entire Adamic humanity, only a tiny fraction has been snatched from all death
by resurrection with Christ (those bodies of the saints who came out of their graves after the resur-
rection of the Lord, Matth. 27, 52, 53). The entire congregation of those who have life in Christ Jesus
is still waiting for the redemption of the body, for transformation to immortality. And it is the God-
appointed organ by means of which Christ will reveal the abundant riches of His triumphant grace
on His day, according to Eph. 2, 7.

Let us now take another look at the great, all-encompassing program of our God in 1 Cor. 15:24:
"After this, the end, when he hands over the kingdom to God and the Father, after he has destroyed
all rule, authority and power, for he must reign until he has put all his enemies under his feet. As
the last enemy, death is dismissed (destroyed). Next to this we then place the apocalyptic state-
ments of the Lord e.g. about the fate of the arch enemy, Satan, who after the last rebellion, which
he brings about in mankind again after the millennial kingdom, will be thrown into the lake of fire—
and brimstone, where the beast is and the false prophet, and they will be tormented day and night,
from aeon to aeon (Rev. 20:10). There is spoken in clearest language of eons upon eons, during
which that terrible trinity, the beast, the false prophet and Satan himself shall be tormented in the
"second death" day and night. But as long as this lasts, just as long there is no question of a final
abolition of the last enemy, death. Thus a calm and sober consideration of all the hints and sugges-
tions contained in Scripture leads us inexorably to suppose an unmeasured series of eons for the
accomplishment of the tremendous problem of the complete abolition and elimination of death
from the whole realm of creation. This is a thought that has something oppressive and paralyzing
only in the conventional conception of endless torment in hell, but not in the belief in the goals of
God, striven for and achieved with unfailing certainty, for the complete transformation of all enmity
against Him into complete faithful and obedient knowledge and worship in the name of Jesus. We
exult at the thought of the indescribable and inconceivable possibilities and opportunities in those
coming eons to observe the glories of the Son, indeed more than that to be able to actively help
realize them, as members of His Body, the Church. For this purpose they will never become too long
or even monotonous and monotonous for us, however many of them may follow each other in the
wonderful divine order and execution. We get a certain idea of what must have moved the heart of
the Son of Man when he speaks of it again and again: And | will raise him up at the last day.

Unfortunately, this work remained unfinished, as the author died on 29.8.1922.
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This is followed by obituaries on his death, as well as a letter from E. F. Stroter about his salvation
experience, and finally some excerpts from letters on his passing.

Poem for the homecoming of E. F. Stroter:

He came —and went in —heavy spirit wrestling
and lonely on the much uncharted path,

to bring the truth of God unabridged.

His life was a single glory of grace.

A praise of grace was his victorious death,

and hope transfigured his last look:

"The prince of life must one day inherit everything
And rule over every circle of the earth. "

He was a father to us —where others teach.

With an unquenchable sense of truth and goodness
he knew how to resist appearances in every form,
because God's reality glowed all through him.

We, like him, are born to equal struggle.
It works in us of the same spirit being.
We, like him, are chosen as the final destination.

God will —also let the universe recover through us— one day.

(published in 1922) G. Schmidt

In Memoriam

Ernst Ferdinand Stroter was born on May 31, 1846 in Barmen. His parents were believers who
walked in the ways of the Lord, and his mother, who died early, had consecrated her Ernst to the
service of the Lord. In his father's town he first attended the Realschule and then the Gymnasium in
Elberfeld. When his father gave up his business and moved to Bonn, the son graduated from the
Gymnasium. From the fall of 1865 to the fall of 1868 he studied theology at the universities of Bonn,
Tlbingen and Berlin. Professors J. P. Lange, Dorner, Steinmeyer and Tobias Beck were among his
teachers, and it was especially the latter who exerted a significant influence on the young student.
Professor Beck warned the young theologians to enter the parish ministry if they had not had a clear
experience of salvation. Inner doubts held Stroter back from entering the ministry of the Prussian
state church and he accepted the position of a tutor with an American family traveling in Europe,
with whom he then also went to Paris. Here he attended an American Presbyterian Sunday school
and worship service with the children entrusted to his care. The devout pastor made a deep impres-
sion on him. He then became acquainted with the Methodist preacher W. Schwarz and soon found
what he had been lacking, the assurance of salvation in the crucified and risen Lord. He studied the
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church order of the Methodist Church and believed that in this community he could witness and
work for the Lord with joyfulness. Then in the fall of 1869 he moved to America and joined the
German Methodist church in Newark, where he found ample opportunity to serve. Early in 1870 he
was sent to Philadelphia as an assistant preacher, and in April of the same year he was received as
a preacher in the Eastern German Conference and sent to a congregation in Baltimore. Here the
Lord gave him his faithful and tried companion, Karoline Doelfeld, to whom he was united in marri-
age on December 26, 1871. On the same day the young couple began their journey to Texas, where
Brother Stroter had volunteered as a pioneer preacher at the request of Bishop Simpson. Prior to
his departure, he had been ordained in Baltimore by Bishop Ames. He then served in Texas for eight
years, in Industry, Austin, and Brenham. They were difficult years, but the Lord had wise purposes
in them. The young educated theologian had to do pioneer work here. He had to keep and feed his
horse and cow without help, and especially on the first seat in the saddle he visited the German
farmers in the area. The young preacher's wife, who came from a noble family, cried and sighed a
lot under these primitive conditions. In addition, the Lord took away some children from them in
those years, in which the parents had their great joy. They were both purified in the fire of tribula-
tion and made fit for great tasks in the future.

In the winter of 1879, Brother Stroter was called as a preacher to a large and influential congregation
in St. Paul, Minnesota. The young preacher's high talent had been recognized, and he had also al-
ready come before the public with outstanding literary products in the columns of the Christian
Apologist. In particular, the gifted and learned founder of German Methodism in America and
longtime editor of the Christian Apologist, Dr. W. Nast, had recognized Brother Stroeter's deft pen
and often encouraged him to put his talent to work for the Christian press. Already at that time
Brother Stroter had recognized the most essential features of God's plan of salvation with mankind,
especially through the delicious little book of the Methodist preacher Blackstone: "The Lord is co-
ming", and was not afraid to speak of it publicly. His then opponent and later intimate friend Dr. G.
E. Hiller, who brings an appreciation of his work in this issue, writes the following lines about that
time: "In the eighties, when | still belonged to the Northern Conference, Brother Stroter came from
Texas and became preacher of our First Congregational Church in St. Paul, which at that time occu-
pied a prominent position in German —American Methodism. Now he could have used his know-
ledge and oratory, with which he excelled all of us, to gain popularity and high positions. He did not
do this, however, but entered a path that had to bring him cross and suffering, as our Lord foretold
to everyone who wants to follow him from the heart. Brother Stroter preached the Word of God
—and only the Word of God—, and in doing so he emphasized the doctrine of hope in the Bible, which
had been neglected for so long, because he believed (which he believed to the end) that the right
waiting for the coming of Christ alone brings us into the right position in relation to the world and
to heaven, and forms the best incentive for a sanctified life and for diligent work for the Kingdom of
God. The doctrine that Christ will come again in order to establish His actual reign on earth, as
Brother Stroter presented it, was something new to us northerners at that time, as it is still rejected
by many churchmen. We were brought up in the opinion that Christ would not come until we had
put in order —the whole confused world —which, as John says, is in a mess. That is why we were
annoyed with brother Stroter. We thought that he would only cause confusion among us with his
sermons about the coming of Christ. Therefore, the elder brethren instructed me to submit resolu-
tions in English to our conference meeting, in which we rejected Brother Stroeter's view and asked
him to keep quiet about it in the congregation. The resolutions, which were adopted by a large
majority, caused Brother Stroeter great heartache, but, thank God, he was not moved to be unfaith-
ful to his convictions. | do not want to take up the space to tell you in detail about the articles that
Brother Stroeter published soon after in the Apologist—, for example, about the parable of the
leaven, which he interpreted quite differently than we found in our commentaries. | replied to these
articles and was praised for it by many brethren, but not by Dr. Wilhelm Nast, the editor at that

"



time, because he believed childishly in the Scriptures and was already more than half convinced of
the correctness of Stroeter's view. However, | will also confess that from what | read in Stroter's
articles, a thorn stuck in my heart, whereby | was moved to put aside all prejudices and indepen-
dently research the Scriptures on these questions. The result was that little by little my former views
fell away from me like scales from the eyes and | not only recognized that brother Stroter stood on
biblical ground with his doctrine of hope, but that | also testified to this publicly. Since then, despite
all my research, | have not found any reason to abandon the conviction | gained at that time. That
was about 40 years ago. We became intimate friends at that time and remained so until the end,
even if we did not always have the same opinion with regard to unessential things. "

After Brother Stroter had served another congregation in the North as a preacher for two years, he
followed the honorable call as professor of historical and practical theology to Central Wesleyan
College at Warrenton, Missouri, where he ministered for six years, and then followed another call
as professor to the University of Denver, Colorado, to which he was especially induced by the end-
angered health of his wife, and this excellent change of climate also had the best results. In 1894,
however, the Lord called him into missionary service among the people of Israel, and he worked in
connection with the Jewish missionary Gabelein in New York. This, however, was the beginning of
his real traveling activity. We then find him at outstanding conferences as a popular speaker in Ger-
man and English. He traveled to Europe, to Poland and Russia, and in 1899 moved to Europe alto-
gether. He thought he would have to reject an earlier call from Professor Christlieb to help found
and direct the Johanneum. He then lived in Leipzig, Berlin and Wernigerode, but also stayed tem-
porarily for months with his daughter in America. He was thirteen times in Russia, three times in
Palestine and once in South Africa, and everywhere he made a deep impression with his biblical
lectures. When in 1912 his son-in-law, Bishop Dr. J. L. Nuelsen, was transferred to Europe and took
up residence in Switzerland, the now elderly parents gave up their own household and moved in
with the children and grandchildren. Last Christmas they were able to celebrate their golden wed-
ding anniversary with their loved ones. However, of the six children, only one daughter, Mrs. Bi-
schoff Nuelsen survives her father.

For about a year Prof. Stroter had been suffering from a bladder disease, which gave him clear indi-
cations that his strength was beginning to wane. Nevertheless, he still traveled and gave many lec-
tures with youthful vigor. He devoted special interest to his publishing house "Maranatha", which
he founded in Leipzig, and took care of the publication of several books and writings. However, it
was his intention to limit his travel activities and to devote himself even more to literary works. He
did that as well. Thus, his mature work on the Second Coming of Christ, which appeared in the last
volume of the "Prophetic Word", is his last legacy. Unfortunately, this work was not completed and
therefore had to remain imperfect, like all human activity. Last May his illness took a turn for the
worse. In the hospital in Basel and in a convalescent home in Spiez he sought restoration of his
strength. These, however, dwindled more and more. The dear patient was brought to Zurich, where
the Bethany —Sisters faithfully cared for him. His wife and daughter were almost always with him in
his last weeks. Prof. Stroter reports about the last days: "One day he was very happy to see the dear
brothers who had gone home before him. — Afterwards things went better with him, and he lived
on in the hope of getting well again. His spirit was still so fresh then, and he still wanted to do so
much for the Lord and glorify His name. But then when his kidneys failed to excrete the toxins, and
the doctor had little hope, he asked, "Please don't stop me and pray for my recovery anymore, |
want to go home, and when Jesus comes, | will be there after all. It is all right what the Lord does,
he never lacks. " Then my dear husband asked the doctor, "Please tell me, when do you think I can
go home? " The doctor was quite moved and with tears in his eyes he said to my daughter, "No
patient has ever asked me such a thing, the professor is not afraid of death. " Later, my dear husband
would often burst into jubilation when we were alone and say aloud, "Oh Lord, oh Lord, how You
are so good! What great mercy, You great God. " He also had almost no pain at all during the twelve
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weeks of his illness; only once did he complain of pain in his kidneys. But he was very, very weak,
since he could eat almost nothing the whole time. His mouth was so dry that he was hardly able to
speak. And yet he desired so much to glorify his great Master. Often he would say, "If we live, we
live to the Lord; if we die, we die to the Lord; we are his forever. "My daughter and | were often
allowed to read to him from his dear Bible, which pleased and refreshed him. One morning | came
to him early at his bedside, he hurriedly beckoned me to come closer and then said, "Oh, | had such
a beautiful night and such an encounter with the Lord this morning, it was delicious, indescribable.
How great is our God, | can't even tell you. Oh, if | could only tell! "And his face was radiant with joy.
How glorious it was to see this peace and to feel the presence of God so powerfully. Then one day
he asked our daughter, "Please bring me writing paper and ink. | want to write my obituary myself,
just so let it be printed and not make a black border around it. " Then he wrote the following, "On
... it pleased God, after a long, almost entirely painless illness, to receive our dear husband, father,
grandfather, father-in-law and brother Prof. Ernst Stroter, after an aged life on earth, into the lon-
ged-for rest of God's people. He had only to praise the grace that sought, found and overcame him.
"—Then the last Sunday approached for the dear sick man, on which we still had a blessed time
together. | read him the 71st Psalm and then asked the sisters to sing him the song: God is faithful.
He was so happy at this and said, "Yes, so is the Lord. "On Monday, some dear brothers came and
prayed with him; but he could only speak a little and slumbered a lot, because his strength was
decreasing a lot. — On Tuesday morning another dear brother and friend visited him. He was very
happy and spoke a few more words, also a strong Amen after the brother's prayer. Then my faithful
husband closed his eyes, asked for nothing more and fell asleep. Towards evening his heart was
beating very hard, so that we realized that it was coming to an end. His pulse became slower and
slower until it stopped completely. At 7:40 in the evening, my dear husband, our beloved father,
passed gently, without any struggle, into glory. — We mourners, standing around his bed, were allo-
wed to praise God for giving him such a gentle death. — On Saturday morning we had a beautiful
memorial service at Bethany Hospital. Then we laid the body of the one who had fallen asleep in
the Lord out in the lovely Fluntern Cemetery until Jesus comes. What a glorious resurrection morn-
ing that will be when Jesus comes with all those who have fallen asleep in Him. That will be his glory,
as the loved ones at the tomb sang so beautifully. — On Sunday, the brothers still gave a blessed
after-celebration in the chapel, where our Savior God was glorified. "

So our dear Prof. Stroter left us on August 29. We will see him again on that great day. It has passed
from many of us, as our friend Dr. Hiller wrote: "How it overwhelmed me when the news of his
departure arrived. When | then reflected on his career, how he so faithfully held on to God's eternal
Word, how he worked so tirelessly to open up this treasure to his fellow men, how his faith was so
strong in the infinity of God's love and in the final victory of Christ in the fullest and most glorious
sense, and how he sometimes had to walk along lonely paths precisely for the sake of this faith, —I
had to weep as | have not wept for years and involuntarily exclaimed: "My Father, my Father! Cha-
riot of Israel and its riders! "Yes, he has passed away, but the Lord remains with us. The works of
Prof. Stroter are a delicious legacy to the faithful church of God. Besides the many treatises, we have
valuable interpretations on Daniel, Zechariah, Matth. 24 and 25, Romans 8, Romans 11, the Epistle
to the Galatians, the Epistle to the Ephesians, the two Epistles to the Thessalonians and the 1st
Epistle to John. No believing student of the Scriptures today can pass by these works unheeded. His
great work on the All Reconciliation has long been out of print, but a second smaller edition brings
the essentials of Scripture proof. He knew his Bible as few do. How nobly he could hold up to his
opponents the word of the Lord: "You err, for you do not know the Scriptures. "About 30 years ago,
the writer of these lines heard Prof. Stroter speak for the first time. It was a lecture about the Jewish
guestion. But these were incomprehensible things to him. Some years later he met Prof. Stroter
again and got acquainted with him, because he hoped for salvation from serious inner doubts. When
asked: "What book can you tell me that will help me get over these doubts about the Bible and
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theology?" the immediate answer came: "Young brother, no other book than the Bible itself will do
you this service. You must have read many a book about the Bible, now | advise you to read the
Bible and only the Bible until you come to clarity. "That turned my life around. And so it has happe-
ned to hundreds. Prof. Stroter has become a guide to the Word of God, Jesus Christ. Therefore,
many brothers and sisters in different countries and with different languages will have the same
feeling: "You have buried a good man, but to me he was more. "

H. Sch.

Appreciation of Prof. Stroter by Dr. A. J. Bucher, Cincinnati, Ohio

How strangely different, even within the same social— and professional classes, is the effect of the
people who walk over our earth on their time. Of the lives of some, of most, nothing more remains
than a shadow flitting across the ground. Others, it seems, leave traces "in the sands of time," but
these are soon obliterated. But some leave deep arable furrows, which they dug with sharp plow
and with sweat, and in which they scattered much delicious seed. Among the latter few is the man
to whom these lines apply.

Prof. Dr. E. F. Stroter, the theologian, preacher, missionary, writer, known in the widest Christian
circles on both sides of the ocean, had come to a clear and deep experience of salvation in Christ in
Paris, and then and there cast his lot with Methodism by joining the German congregation in Paris
under the ministry of Preacher Wilhelm Schwarz in 1869. To that inner experience and the mentio-
ned outer step was tied a career and a kingdom service of rare variety, size, scope, and also of a
romanticism rare in its kind. The impulse to preach the gospel where it cost great personal sacrifice,
awakened with his inner rebirth, led him (at Bishop Simpson's call) first to Texas, where he scattered
the seed of the gospel in the saddle among the widely scattered German immigrants in incalculable
wildernesses and depended heavily on what he could kill with his hunting rifle and bring home as
booty to provide for his small family. There he also dug a well in the foundation of a Methodist
preaching school, the blessed waters of which still flow today. The years in Texas were of great
significance in that his seclusion from the world there and the scant space for books in his saddlebag,
as well as an innate, hot love for the Word of God, directed and drove him into the depths of the
Book of Books, which remained his most distinguished field of research throughout his life.

In proper appreciation of his great abilities and high intellectual formation (he had studied theology
in Bonn, Tiibingen and Berlin), his church called him to the academic teaching field, first to the col-
lege and theological seminary at Warrenton, MO, then to the University of Denver. Here the learned
student of such German theologians as Dorner, J. P. Lange, Steinmeyer, and Tobias Beck had every
opportunity to immerse himself wholeheartedly in the Holy Scriptures. Their study brought him
more and more under the spell of the realization of the importance of Israel in the divine council of
salvation and world plan. This realization and the terrible suffering of the Jews in Russia, whose
slaughter by the hundreds of thousands the then Procurator of the Holy Synod, Pobjedonozeff, cold-
heartedly allowed to happen, if not actually brought about, fell so heavily on his soul that he felt
irresistibly urged to missionary service among Israel.

Suddenly we find him in the Jewish quarter in New York and creating a literature for the mission to
the Jews. He goes across the sea, works among the Jews of Poland, Southern Russia, Palestine,
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studying their situation and their prospects for the future. Then, like a burning torch, he travels
through Germany, Switzerland, England, and even America, in order to share his observations, ex-
periences, and writing about Israel with a fervent heart and a fiery tongue. But he does not limit
himself to Israel, but speaks and writes about the entire field of Bible prophecy.

With his positively pre-Millenarian direction, he naturally had the whole camp of those of the other
view against him from the outset. He came to bold conclusions, insights and scriptural proofs, in
which even his comrades and closer friends were not always able to follow him. His highly trained
and enlightened mind went its own way, just as the mysteries of the Word of God opened up. But
even his theoretical opponents always looked up with esteem and high respect to the spiritual giant,
whose deep knowledge of the Scriptures and holy earnestness aroused the admiration of every-
one.—

In the last three decades of his life, the more and more sought-after and everywhere called master
developed a lecturing— and at the same time a writing activity that has few parallels. He passed the
60th, the 70th milestone; and still his strength seemed unbroken like that of a youth. Then, —about
five months ago, —shadows of evening suddenly fell upon him. Like an oak struck by lightning, he
withered away. His end, after severe suffering, found him in the midst of great plans for important
works which he still hoped to write before finally laying down his pen. On August 29, his fire spirit
left the mortal shell and floated away into that light in which he now recognizes how he himself is
recognized.

Among God's servants, he was one of those who received ten pounds. With a brilliant, versatile
talent and high academic education, he had a body of imposing appearance and iron resistance. He
towered over the others almost by a head's length. His eye, shining out from under a high thinking
forehead and behind mighty brows, saw farther, unarmed, than others with field glasses. It was he
who, from the top of San Salvatore, counted the 125 towns and villages that the rest of us could
barely find with our glasses. His rare talent as an orator was matched by a voice of great euphony
and power that carried far. In St. Gallen, after a lecture by Stroter, | heard a distinguished Jew say
on his way out: "I will come back tomorrow, if only for the sake of this man's magnificent voice. "

With all his rare intellectual gifts and spiritual achievements, Stréter was a man of the greatest na-
turalness and loving disposition. He was, what one finds so rarely in men of his religious depth and
of his direction towards the future, the beyond, nothing less than worldly. His sense of art was finely
developed. He took great pleasure in nature, in everything beautiful, in family life, friendship and
sociability, and played the piano and chess well and with pleasure until his old age.

His relationship to God and to the Scriptures is characterized in the one word "obedience". What he
had once recognized as God's truth and God's will, he bowed to in silent reverence, regardless of
the consequences; he could not be dissuaded by anything, and for this he went through fire and
water. It hurt him deeply when his friends did not understand him and his opponents attributed
false motives to him; but neither the one nor the other could prevent him. He knew no compromise,
and would sooner cut all strings than be pushed one iota from what seemed to him truth and duty.
With equal right, as Wesley, Stroter could be called a homo unius libri, i.e. a man of one book, the
Bible. The Bible was his only authority. It was at the same time the epitome of absolute truth and
wisdom for him. He was not impressed by any science that did not agree with the Scriptures. "Only
patience," he used to say, "the true science will already find the way back to the Bible. "But he knew
his Bible inside out and by heart. He knew it Hebrew and Greek, and masterfully; knew it in detail
and in its entirety, knew its history and its text down to the seemingly most insignificant names,
dates, basic linguistic word forms. For 50 years the scholar of men and God dug in the sacred field
of the Bible. Apart from reading it for study, he constantly read through it cursorily, first thing every
morning after devotion, so and so many chapters. And when he reached the last page, he started
again with the first. Who would imitate him, who already knew the Scriptures as well as he knew
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them? He (rightly) found fault with the theological schools for devoting too little time and effort to
the Bible itself.

That dogmatics, i.e. the doctrine of church-originated beliefs, did not seem as important to a man
like him as it did to others in need of crutches is not surprising. He perhaps occasionally became a
bit too coarse when he lifted a fossil sentence of a textbook or hymnal into the light and labeled it
as unbiblical. But it was only out of great reverence for biblical truth. He had as much respect for
dogmatics as his accurate knowledge of the history of dogma left him. The "word" they shall let
stand! he said, protesting vigorously against the right of even the greatest reformer or higher critic
to touch this sanctuary and tear even a single leaf out of it. By the way, for his and others' consola-
tion he considered that God could bear a lot of bad theology, a lot of misbelief, but not unbelief.

Whoever heard and read him, it must have struck him that he never placed himself on human au-
thorities. He could have referred to shining German theologian names in his eschatological conclu-
sions, which puzzled some because they knew little or nothing of the same thinking of earlier men
of God about these things. He did not do it, because for him nothing had probative force than the
word itself, as God had given him light about it.

It could not be otherwise than that so bold a Bible researcher and —thinker as him divided the minds.
Contradiction could not fail to arise from those whose theories were oriented differently. "He goes
too far," they said; "he makes God too great and his grace too powerful. He trusts too much, the
impossible, to the holiness and love of God. He cuts short the eternities; he lets "the worm" die and
"the fire" go out; he pours water on the eternal flames of wrath. He makes too much of the Jews,
who, according to Luther, are nevertheless eternally damned and lost as a people and a mass. He
makes too little of the sacraments, of the church, of our church, etc., etc. "

Only that no one accused him of shaking Christ's crown, of belittling his cross and blood and dimi-
nishing his merit, of picking at the Bible, of underestimating the necessity of repentance, faith, re-
generation, and sanctification, and of not praising enough the free grace in Jesus. For these things
were above all things to him. And if he did not mainly evangelize, but taught, it was only because he
knew that he had been chosen by God for the higher teaching ministry by gifts, equipment and
profession.

He worked endlessly with holy passion: traveling, writing, speaking, praying, fighting for his Master's
word, work and honor —without a fixed income and property, without claims to any old-age pension.
But the Lord provided for him wonderfully and gave him much fruit. Methodist he was and remai-
ned, but in the broadest sense of the word. No wonder that from his high vantage point the fences
seemed low to him, beyond which others never rise.

A personal word in conclusion, out of love and gratitude. In the early 90's | was in serious inner
struggles regarding some biblical things. | was standing in the fog and could not see out and through
and trustingly poured out my heart to Prof. Stroter. He, however, the over-busy one and desired
everywhere, took an afternoon, an evening and half a night for me. He listened to me, spoke, prayed
with me and talked with me about earthly and heavenly things until my heart burned with the fire
of a great, new joy. From the towers of the city sounded the stroke of the second hour of the night.
In the sky the moon shone. But | was like one to whom the sun had broken through on a misty height
and who suddenly sees the glorious landscape at his feet in full beauty. So now God's Word and plan
lay before me; | saw great connections, relationships, perspectives that had been foreign to me
before, and showed the Bible as a whole in a whole new light. Similar experiences with him were
told to me by others. A highly learned theologian told me that Prof. Stroter had taken the veil off
the Word of God and given him the golden key to its deeper understanding; he had learned more
Bible from him in a few hours than in twelve semesters at university.

Admittedly, | did not follow the eagle flight of his spirit in everything. In many things | thought | had
to oppose him with a "but" and a "again it is written"; | was left with question marks that he no
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longer knew. But with many thousands of others | thank God with a fervent heart for this chosen
teacher and researcher and friend. He was not a cistern, but a spring; not a comet, but a star, a man
and a Christian and a scholar of God, such as are unfortunately seldom born and to whom we may
well apply the word: "Remember your teachers, who have spoken to you the word of God; look at
their end, and follow their faith! "

An appreciation of his work by Dr. G. E. Hiller, Indianapolis, Indiana.

Although | feel unable to do so, | will try to fulfill the wish of my dear friend Director H. Schaedel,
the co-editor of "Das Prophetische Wort", by sending a few words from America as a heartfelt do-
nation to the memory of our deceased brother Prof. E. F. Stroter.

The dear man of God, the faithful witness for the Gospel of God, the gifted, gifted and zealous tea-
cher of the Scriptures is now at home with his Lord. His desk stands abandoned, his last article has
been written, his last Bible lecture has been given, his last earthly journey has been completed. But
we, who loved him and shared his great hope, call out to him: Goodbye!

However, it is also fitting that we, who stand around his grave in spirit, ask ourselves what meaning
Prof. Stroeter's life and work has for us. For every believing, active Christian, —be he preacher or
layman—, fills his own place in the earthly history of the Kingdom of God, and, as it seems to me, the
place which God assigned to Prof. Stroter was a very important one. Because that God himself called
this man and equipped him for his task, there can be no doubt among those who really appreciate
Prof. Stroter's work.

Some guild theologians, who are respected in the scholarly world, may have hardly known our im-
mortalized brother by name. Others, who knew about him, may not have considered it worth the
effort to acquaint themselves with his views. It is, after all, a historical law here on earth that those
whom God has commissioned to plow a new field in His field do not find recognition from their
learned contemporaries. However, | am convinced that the time will soon come when all those who
still believe in the apostolic gospel will realize that Ernst Ferdinand Stréter has rendered an extre-
mely important service to the people of God, probably a greater service than any other man since
Luther.

This service consists "first" in showing us how to remain firm and secure in our Bible faith in the face
of the dissolving attacks in these days. The unbelieving criticism is a hydra-headed specter (let us
remember, it is only a specter conjured up by Satan) with which the learned gentlemen struggle in
vain with their apologetics. For as often as they succeed in cutting off one of these heads, at least
three new ones grow out. But Stroter has shown us that if we regard the Bible as a prophetic word,
in which God has revealed to us his great plan of salvation reaching into future ages, for the execu-
tion of which finally everything must help - —the good and the evil in the world - —then we arrive at
a faith in the Bible which no attack, no matter how scientific, can harm. Stroter knew scientific cri-
ticism very well. But in his firm position he was completely immune to all its maneuvers; indeed, he
was able to defy it rejoicing. He saw, —as we can also see, —that God's great plan of redemption is
advancing before our eyes behind all the actions of man. So the question of the Bible is not about
the letter, but about the action of the living God, of which the Scriptures give us news. We have to
direct our attention to this.

Prof. Stroter has shown us for the "second" that we have to look at the people of Israel and at Christ
in order to find the key to God's kingdom plan. We have to take it seriously when Jesus says: "Sal-
vation comes from the Jews. "Israel has a peculiar position among the nations, assigned to it by God,
and it will have this special position forever. Through Israel, God has given us his word. It is from
Israel that Christ came into being according to the flesh. In Israel's history, God shows us in a tangible
and obvious way how his word is literally fulfilled. Israel is before our eyes the burning bush that
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will not be consumed. On Israel's future salvation depends the peace of all mankind. He who pays
attention to what the Scriptures say about Israel has the key to understanding the prophetic word.

Thirdly, Prof. Stroter has drawn our attention, as no other, to the mystery of the New Testament
church, as the now emerging spiritual body of Christ, as Paul, the Apostle to the Gentiles, speaks of
it so clearly in his writings. The building up of the sanctified body of Christ, that is the part of the
divine plan that is taking place in this age, in these days when Israel is blinded and poor so-called
Christendom is vainly endeavoring to cover its nakedness with the rags of culture and to save itself
from ruin with political reform planks. To the members of this body of Christ refers the word in Gal.
1,4: "That he might take us out of the present evil eon. "Read about this in Prof. Stroter's book: "The
Glory of the Body of Christ. "This goes deeper than the traditional teaching of the Christian church.

Fourthly, Prof. Stroter has crowned this great presentation of the divine plan of salvation with the
irrefutable proof of the Scriptures that God wants to and will redeem his entire fallen creation, in-
cluding all humans and angels. Whoever doubts this, should honestly examine the monumental
book of Prof. Stroter, "the All Reconciliation", and then tell us whether he wants to or can refute it.
That God has made a plan through Jesus Christ for the redemption of the created universe, and that
he will certainly carry it out, even —if eternities should be necessary for the completion of his won-
derful plan of creation, —this is the essential gospel of Jesus Christ. Our accomplished brother was
not the first to believe in universal salvation. From Origen to Johann Bengel and Christoph Oetinger,
he had a cloud of witnesses in this as predecessors. But no one has brought the delicious scriptural
truth to the fore as he did, no one has proved it so thoroughly and presented it so comprehensively.

Fifthly, Prof. Stroter has put the doctrine of the Second Coming of Christ in a stronger light than any
other biblical commentator has done since apostolic times. For him, the Second Coming of Christ
has its meaning in the fact that precisely for his appearance the execution of all that is not yet ful-
filled by the prophecies of the Scriptures in this eon is waiting. His last article on this subject, which
runs through the whole volume 1922 of "Das Prophetische Wort" (Prof. Stroter's swan song can be
called this writing) contains the most mature fruit of his Bible research and shows that our immor-
talized brother, with all his enthusiasm for the great Christian hope, nevertheless remained biblically
sober.

In the realization of the cited five pieces, Prof. Stréter, under God's illumination, has done a service
to the believers of our days which is of incalculable value and which will be better and better appre-
ciated in the decades to come. However, we must not forget that in his youth Prof. Stroter enjoyed
the privilege of having had the deeply enlightened Tobias Beck as a teacher. Whoever reads Beck's
writings will soon realize that Prof. Stroter received the impetus for his biblical theology from him,
just as Luther received a quite powerful impetus from Staupitz. Nevertheless, it remains that God
has especially chosen Prof. Stréter to serve as a light-bringer to all serious seekers in this time of
apostasy.

Finally, one point should not be overlooked. Prof. Stréter stood like a brazen wall against the great
subjectivist current which threatens to gain the upper hand in the church. Not that | only go to
heaven must be the main thing for me, but the execution of the counsel of God, in which | am
included. Not my personal experiences, feelings and opinions are the reason for my hope, but God's
holy, revealed word. God has spoken so and so in His Word, and to this | must submit, to this | must
rely. So when the objective truth of the Bible becomes my subjective certainty, then | can call myself
a believer.

What Prof. Stroter presented from God's Word was a matter of heart for him and not mere theory.
Everyone who heard him could feel how everything flowed out of his innermost conviction. This
gave him the power of speech that many thousands have felt. Therefore, we were not surprised to
hear from his dear wife that his end was a triumphant one. May his work endure! And may the
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deeper knowledge of the Gospel that he initiated be carried on by all who participated in it! And
once again we call out to the dear departed: "Goodbye! "

A letter from E. F. Stréter about his healing experience °Paris, May 14, 1869

My dear, dear friend!

This time | sit down to write with the awareness that this will be one of the most important or richest
in content letters that you have received from me so far. | begin to write with the awareness that
now, at the end of my 23rd year, | have arrived at a great turning point, not externally alone, because
of the number of years, but for internal reasons. Let me start with the most important, the most
beautiful. You remember that in my last letters | wrote to you so often and so much about the joy
and the many blessings | found here in the American Church. | do not want to give glory to people,
to anyone other than Him alone, but | must confess that | have experienced a powerful help there,
a great encouragement to find Him, to find Him completely, whom | have now found, here in Paris.
Strange are the ways of God also in me. To let me find my highest rest, my sweetest peace, my
Savior, here in this calm —and peaceless Babel. For | have found Him, whole, alive, and know myself
to be His, —and am blessed. And to you, my dearest, best friend, | will write what an unspeakable
peace it is to know oneself reconciled wholly to one's God through Jesus Christ crucified. Not true,
| was right, this is important; for this is the most glorious thing that has happened to me in my life,
to have theirrevocable, blessed certainty of my salvation. Isn't it true that this is a turning point and
| thank God for it through Jesus Christ. You cannot imagine how | feel here now. | sit in my little
room, around me and under me the noise and the hustle and bustle of this godless city, this Sodom,
and within me peace and quiet, and | alone, alone with my Savior! O, let me tell you how blessed |
am that you know it. — And do you see the kindness of God, that he gives me his grace so abundantly
now, now, when | am getting ready to become capable of helping to build up his kingdom. And |
also know who gives me the right strength now. Don't say | knew it before! It is true, but there is a
world of difference between "knowing" and this blessed "being sure". —

And how to pray! Oh, | cannot tell you everything.

And the other important thing is that it has become more and more a firm certainty to me that my
God wants to lead me to where | have been silently wishing for a long time, to America, in order to
learn there and to use my weak strength in His service in the most certain way. | must tell you how
this has developed in me, step by step, with careful thought and heartfelt prayer. | have already told
you a lot about the Methodist preacher Schwarz, whom | got to know here, how he interested me
more and more in the American church conditions through his reports and stories. The man is a
Methodist, | don't know if you know exactly what that is, don't do anything now, you will learn
thoroughly. With the well-known prejudices that are often inculcated in us poor theologians at the
university, | went the first and second time with a kind of curiosity just to have a look at a "real
American Methodist" for once. Later, on closer acquaintance, | opened up to the man my prejudices,
which | myself thought were such. He then gave me something or other to read about the history,
constitution, expansion, purpose and goal of the Methodist Church, without even making the sligh-
test attempt to persuade me to his views, which is also American! | studied these books, namely the
whole church order, creed and constitution, and behold, one prejudice after another dwindled, |
became more and more interested, —and now | stand so far as to say to myself, the Lord willing and
with his help you will begin to work in that church or no other. — | did not come to the knowledge
of my Savior in a Methodist church, | have never visited it before, and if | did not want to become a

° Note: A long-time friend of the deceased has preserved many letters, especially from the first years of Prof. Stroter's
public activity, and made them available to us. A very delicious testimony is available in this letter, which finds a fitting
place in this number. Other letters will follow from time to time. (The Editor)
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preacher, | would have stayed with the community in which God's grace let me find myself out of
pure gratitude and attachment. But now, since | should and want to help myself, work in his
vineyard, there is more to examine, and there | thank my Savior again that he has let me find in such
a wonderful way what | lacked, what | was looking for. For | carry the living conviction within me
that from Methodism a rich revival and revival will go out not only over the new world, but also
from there back to the old world from which it originated (Wesley). — Praise God that | have over-
come the prejudice that one is tempted to shrug one's shoulders or turn up one's nose at the very
mention of the name Methodism. Admittedly, in our country, in Germany, people fear it. But there
is a reason for this fear: Methodism is too lively not to stir up and awaken wherever it penetrates;
and with us, in the dear German fatherland, there are also many, many sleepers in the church, —and
even worse than that! — And if it is destined for me to return from over there, matured in years and
knowledge, then my dear homeland should be the first place where | want to begin to help that new
life comes into the stiffening members. For the German church must not continue to decline as it is
beginning; it should not and must not become a servant of the state, it should remain a free servant
of its Lord and Savior. — God forbid! — Thus | stand by the matter, and | may joyfully confess that
under prayer and supplication | have come so far that | want to go out confidently and with joyful
courage, as now inwardly, then also outwardly to a new life, which | want to dedicate completely to
my Lord and Savior. — You will now also ask, what will happen with your exam? — Nothing! That is
all. I have done only one work on it, —the sermon. | will leave the rest alone. | follow the advice of
my friend Schwarz, who told me that the main thing | need in order to work over there is the pro-
fession and the ability to preach. Practice in preaching comes first. And further education, growth
of the acquired faith, work of the heart. | should and want to preach from heart to heart, so the
heart must receive the most care. The head must wait: it too gets its share. But with the head one
does not believe and one does not preach, —at least not correctly! And there is much to do on the
heart. There is my Bible, | have to get into it, what else can | get out of it? And the opportunity to
practice preaching has come to me in abundance, without my seeking it; God accommodates me in
all these things in the most friendly way. Next month Schwarz has to make a conference trip through
Germany, and the three Sundays he will be absent, | will stand in for him in his pulpit. In addition, |
have also come to another work through him. There is a church being opened outside in Neuilly
near Paris for German worship, where Schwarz has been asked to preach. He will do it once, and in
his absence | have to preach out there again on those three Sundays in the evening. It is, as | said,
an immensely welcome opportunity for me. — The time that | will now spend here in Paris, respec-
tively in Germany, | want to use diligently for such practical training and my own advancement in
the knowledge of the salvation that has happened to me. When will | leave? | do not know yet. God
will show me that, too. | hope to spend the next autumn and winter over there. | wrote to my father
today on the same matter, asking for his consent and blessing to do so. | hope to have both here by
my birthday. | am now soon closing my 23rd year of life. | am no longer too young and feel strong
enough to work, persevere and fight the good fight of faith! And yet | am still young, and, God wil-
ling, | have a whole life full of toil and work, a delicious one, ahead of me! — | think | can easily get
away from my present position, a contract does not bind me; according to a verbal agreement, Mr.
St. wanted to wait until he returned from America, how glad | am that we have not yet done any-
thing; who always knows what it is good for. Now | can tell him after his return, so and so, | ask you
to let me go as soon as possible. — So now you've had enough of that too! Not true, this is also not
a trivial matter; also important enough for my whole life inwardly, as outwardly. — And with that |
will close for today. —

Whit Monday, May 17
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Today | received your dear letter. | thank you cordially for the same. The largest part of it | want and
must unfortunately leave unanswered this time, —the question of the infernal journey. It is still an
open question for me and for the time being of purely dogmatic interest. And since | have abolished
all dogmatics at the moment, except that of my own heart and of my Savior, i.e. | have put it aside
—until the appropriate time, this question, as no longer of first rank, must also go into the theological
chamber, which | have closed for the time being, in order to enter into life, into practice. Of course,
| start with myself, as everyone who wants to become a preacher should do, so that he does not
preach to others and become reprehensible himself. And with God's help and the power of His Spirit,
| will succeed in stopping and continuing to walk on the path on which His grace has set me, the
path of life. | take at least before You, my closest earthly friend, to boast and joyfully confess. The
grace that has happened to me in Jesus Christ, and of which | have become livingly certain with all
my heart! Why should | not praise it to You, when | am called to confess and proclaim it by hundreds,
even thousands once? Are You not near enough to me? Humanly speaking, even closer than these
all, to whom | am to preach one day, although they are all brothers, also my brothers. But one is
allowed to love more on earth those whom one has loved dearly for so long, if only the love for the
others and for the one does not suffer. And therefore | will speak to you about it, and confess to
you about it, one cannot be silent, and | do not want to be silent, because the Lord has done great
things for me. — And also of this | will speak to Thee concerning my going over to America; my way
is before me. In this also | have now become firm before my God. It cost a lot to keep my own
inclination and lust silent, so that | did not deceive myself. But now | have also become certain. | am
going over with God. Your advice (yours, my father's and other friends') to proceed with the exam
first comes too late. Itis also purely impossible for me now; | cannot undertake critical and dogmatic
examinations now at the expense of the work on my own heart that is necessary above all. Every-
thing has its time. But what the Lord has begun in me, | do not want to stop from completion: by
nothing. And above all, be confident: | am certain, as in my life. | walk with God. And therefore | also
put my hand to the plow without looking back. If | am allowed to return home after a year and a day
to my homeland, and there, with the experience | have gained there, | can and may work and help
in the furtherance of the Church of Christ: (not of the King of Prussia!) —then | will gladly follow when
my Savior calls me. The joy | have for my work is not from men; | know from whom | have prayed
for it. And | can ask for much now! When | will go, | do not know; but believe that it will be soon. For
God has been working swiftly on me so far. | have gone from being one animated with prejudice
against Methodism to one who can say: With God's help | now want to become a Methodist prea-
cher. About two things be calm and do not be frightened. First, that it is not a name, not an empty
sound that attracts me. So far | have only asked and searched for the essence in the church, and |
have found what | was looking for here on earth, —and that is the second thing you should not fear,
that it is once again an ideal, of which | know nothing more. Be calm; it is from human ideals that |
have departed. It is the community in which | can see the traces of the greatest, religious, Christian
life that | have seen so far; the community whose organization, administration and church discipline
of all the churches known to me comes closest to that of the first Christian —apostolic communities;
and which, according to my firm conviction, has the greatest future, not only in the new world, but
also in the old, if it remains different in the old apostolic purity and grows towards what it strives
for, sanctification and perfection. Later, perhaps soon, | will take pleasure in presenting to you the
thorough written testimonies of this and will explain to you in more detail what | have just mentio-
ned in the result. For the time being, | can do no more than assure you again and again that | act
with the fullest, clearest consciousness, with the blessed conviction that | do according to God's will.
For no one other than he alone has led me there. For even he, my friend Schwarz, whom He used
as an instrument, as it were, to lead me there, he never made the slightest attempt to persuade me
to Methodism, and he still does not know what | wrote to you now and to my father already in these
days. But he will be pleased, | think. Tomorrow, | think, | will tell him. Next time, when he makes his
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trip to Germany, during which | have to represent him, he also wants to visit my father in Bonn, if
he is in Cologne, where he has to go. Then he can give a verbal report about me at home and calm
down the somewhat agitated minds there. — What will my friends all say to the Methodist? —

Wednesday, May 19, 1869

| think | want to end this letter today. However, | still want to touch on a question from an earlier
letter of yours. At that time you asked what | thought about fasting. In the past | also had a kind of
prejudice against it, from the opposition to Catholicism. | now think differently about it; | have tried
it out on my own body and experienced that it is very beneficial for gaining and promoting the do-
minion of the spirit over the body and for the powerful taming of all sensual urges that easily
become so powerful when unguarded and untamed. It is not that | have begun to mortify myself in
a rigorous way, or even to seek my own merit in it, which my Savior wants to prevent me from doing,
nor have | made any law for myself about it, nor have | bound my conscience, nothing of the sort.
What | have done is simply this: | have only somewhat simplified the meals that | enjoy here, and |
gladly and willingly abstain from everything that | consider superfluous and consequently easily
harmful. | have made no law for myself not to eat any more dessert, but | let it pass quietly; no law
to eat only one meat at noon, but | feel lighter and freer and more powerful over my own body if |
leave it alone and content myself with one. So it is with many, e.g. with wine and beer; | still drink
both, leave both without any compulsion. The law of freedom. Without it, | consider fasting useless,
even harmful in the case that one is easily inclined to make a profit out of it and then stumbles. |
know that when | do it, | want my body to be sanctified in his service, which he has purchased and
which is his own, like my soul, and he wants it to be made a temple of his holy spirit, and therefore
free from all sinful service! —

This is what | think of fasting, it is a blessing to me; | do it with thanksgiving to God and without
compulsion. | do not advise anyone else to do it. — | now get up early in the morning (at 5 o'clock)
and work; | eat a little bread and butter at 7 o'clock if | am hungry. At 9 o'clock is our (big) breakfast,
at which | have also now abstained from meat for some time, because | have found that it makes
me easier to do mental work. So at lunch | keep it, as above; simple, much simpler than before, that
my people are very surprised and often like to lead me into temptation, which | can then reject with
a smile, —which has never become so easy for me. | do not want to and do not like to grant such
things the slightest dominion over my body. | have only one master! — So much of it!

| have a dear answer from my father; his great joy about the salvation that has happened to me is
the first thing; | can imagine how a father feels then. That is a fatherly joy that | would also like to
experience one day. — The rest, like me, he calmly leaves to God. He lets me go with his blessing, if
it pleases God, and he does not mind the name "Methodist", if | only fulfill my profession with true
joy. And this | will do, so help me the Lord. My friend (and soon my brother) Schwarz knows it now,
too. He was surprised because | did not tell him anything before, and because he himself never tried
to persuade me to do anything. — Already next Sunday | will have to preach for him; he asked me
yesterday. He will want to hear me himself first. — You can hardly imagine the joy with which | now
go into the pulpit. | may say that | have never taken it lightly; but the blessed certainty of knowing
the truth of the salvation to be proclaimed sealed in myself accompanies me only now. — And now
let me close. Answer me soon and much. God bless you too, my dear ones.

With warm greetings and kisses your
Ernst
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From letters on the occasion of Prof. Stroter's death

| was deeply moved by the news of your dear husband's passing. Although | have known many out-
standing men in the kingdom of God, your dear husband stood at the top in my eyes. No one in the
whole world has been such a blessing to me as he. He was a rare man, no one knew how to preach
the Word of God in such a heart-warming way, and to bring out the deep-lying treasures so clearly
and visibly. His prayers deeply shook me every time, but also strengthened me so wonderfully, so
that | was completely carried away by them and led to a whole new life in Christo. Your dear husband
was a seldom sanctified apparition with an excellent knowledge and equipped with astonishing ta-
lents, and at the same time so childlike cheerful and humble, so that even the most untalented
layman did not feel repelled by him. His friendly face, his loving nature, all his outstanding qualities,
they have sunk with him into the grave, an irreplaceable loss for all of us, a gap in the kingdom of
God that can no longer be filled in human terms.

P.W.

| was deeply touched by the funeral notice of the passing away of my beloved teacher, which my
friend P.W. sent to me. | have often thanked the Lord for directing my steps to Warrenton to Prof.
Stréter. | owe more to him in terms of real introduction to and knowledge of the Holy Scriptures
than to all other teachers put together. Since that time he has remained my teacher, for through his
writings he has given me more delicious food for heart and spirit than anyone else; he has —often
refreshed me in my long nervous suffering and through the Lord's guidance has shown me new
glorious depths of the dear Word of God, and like many other messengers of God and children of
God he will also have become a blessing in this way. Thanks be to the faithful Lord for the life,
teachings and work of this prince in Israel! How faithfully and fearlessly he stood up for the whole
truth until the end! How great is the loss of the Lord's church by his departure, but the Lord will
make the lasting testimonies of his faithful servant a blessing to many more.

O.F.B
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