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             Foreword 
 
 
 

Just as in a seed there is already the germ for the future plant, which only needs unfolding to 
reveal its essence and form, so also in the book of beginnings, the Genesis or the 1st book of Moses 
there is already the germ for the unfolding of everything that God wants to bring to execution and 
fulfillment in Christ and through Christ. This has moved the hearts of the faithful at all times, and 
God also gave light and insight into these things again and again, in order to perceive at the shadows 
of future goods the being or the body, which is Christ himself. 

 
Thus also in the last years in different Bible courses in Germany and Switzerland the models of 

the Genesis were regarded. Thereby the wish was expressed from the circle of participants to have 
a written representation of the lines shown in the courses in their hands. The editor and the publi-
sher are happy to comply with this wish, because the blessings which the faithful Lord has bestowed 
upon us should also gladden the hearts of other children of God, just as ours were gladdened and 
refreshed in fellowship with the Lord and with one another. 

 
As the first volume of the figures of the Genesis the life of Abraham appears. Other volumes are 

to follow, so that in some time the whole series from Adam to Joseph should be available. All this, 
however, if the Lord wills and we live. 

 
May the Lord, our glorified Head, bless this small service, so that it may serve for the building 

up of His Body, the organism for which the longing aspiration of the whole creation looks. As mem-
bers of this body we want to offer and let ourselves be offered, as we and all others need it, and in 
this way help according to the measure allotted to us in the growth of the body for its self-building 
in love. (Ephesians 4:15,16) 

 
 
Leeheim im Ried (Hesse), in the summer of 1931 
 
                       Karl  Geyer    
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           Introduction 
 
 
 
God dwells in an inaccessible light where no one can reach. Without a revelation from Him, 

humankind would never have come to a knowledge of His nature and will. We would all still be 
standing today in the place where the pagans stood before the appearance of the light of the world. 
Our knowledge alone about his dwelling, that inaccessible light, would be less than about one of the 
still perceptible stars of the Milky Way. But we would know still less about him himself. In darkness 
and gloom we would have to go our way groping, the soul filled with the hopeless not knowing 
about the "where from", the "where to" and the "where to". And all those who would like to grope 
and feel and find him would have to write over their altars: "To the unknown God" (Acts 17, 22 - 
31). 

 
But his essence is love. That is why it cannot remain hidden. Love needs an object on which it 

can act, regardless of its value. The fervor of his love moved him to step out of his God solitude. He 
called a world into being, which in its creation, redemption and future completion gave and gives 
him the opportunity to make known and reveal everything that is in him of omnipotence and wis-
dom, of justice and holiness, of grace and love. 

 
This revelation has two sides, one representing and one describing. 
 
➢ The representative revelation of God is the Son of God (John 1:18; 10:30; 14:9). 

 
➢ The descriptive revelation of God is His Word (John 5:39 and Acts 10:43 and many more). 

 
The two sides of God's revelation coincide. From the outside, the form of both is purely human. 

If the Word made flesh (John 1:14 and Revelation 19:13) had been delivered to the knives of anato-
mists during his life on earth, they would have found only flesh and bones, but his divine glory would 
have remained hidden from them. To see this, one must "be in the spirit," for the natural man does 
not hear what is of the Spirit of God. He lacks the new sense to understand the true One (1 John 
5:20). Likewise, the natural man cannot see in the "written word" anything other than purely human. 
The theological professional anatomists, the representatives of the "higher criticism", can certainly 
express their human-natural opinion about the presumed age of the written word and its linguistic 
peculiarities, or those of the writer, but the glory of God hidden in the word is only revealed to him 
to whom the giver of the word has given the spirit of wisdom and revelation for the knowledge of 
himself (God) (Ephesians 1:17). 

 
God goes his way in the midst of people without being noticed by them as God. Among his 

people Israel he dwelt in the tabernacle of the pen, the tabernacle of the testimony against the 
deniers on earth and their inspirers in the sky (Exodus 25:8 and 26:1-14). From the outside, however, 
there was no form nor beauty to be discovered in this dwelling of God. An inconspicuous, gray bad-
ger skin cover formed the outermost shell and offered little attractive to the eye of the curious 
observer. Thus also the son of God went over this earth (Isaiah 53, 1-3). 

 
But under the gray badger-skin blanket was another, the red ram-skin blanket. It bore witness 

to the blood of the lamb without blemish and without spot. But it was seen only by those who at a 
certain time a helping hand took away the upper, inconspicuous blanket. All others could only hear 
of it with the hearing of the ear (Job 42:5). 
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The eye, which was granted to look also under this cover, was offered a far marvelous sight. It 

saw the tent over the apartment, which was made of carpets of goat hair. 
 
At the bottom, however, was the actual dwelling, whose pure white linen testified to the purity 

of Him who knew of no sin, while the blue and red purple reflected the color of His homeland, 
heaven, and His royal splendor. 

 

Only here was the place where the ark of the testimony stood, ⎯only here was the presence of 
God himself enthroned between the cherubim standing on both sides of the atonement lid, made 
of him in driven labor. But the true atonement lid, according to the testimony of Scripture, is the 
Lord Himself (Romans 3:25). 

 
A heart that penetrates to this point finds satisfaction of its deepest longing and its ultimate 

needs. And God wants us to come so close to Him (Hebrews 10, 19 - 22; Ephesians 1, 17 - 23; 3, 19; 
1 Cor. 2, 1 - 16, especially verses 10 and 12). 

 
The tabernacle in its entire structure gives us another picture of the path that leads from the 

outside, the abode of man, into the presence of God himself. First of all there was the great sepa-
ration by the fence of the court into an "inside" and an "outside". The way leads through the door 
(John 10:7-9; 14:6). But inside the tabernacle not everything was the same. Into the great court all 
the people were allowed, into the holy place only one tribe, the tribe of Levi, into the holy of holies 
only one family, namely Aaron and his sons. This is the inner separation. Grace there is in the outer 
court for all, calling to service in the sanctuary there is for many, but election to personal fellowship 
and supreme mediatorial service only for a few. But also the "few" and the "many" belonged to the 
"all", namely to the people of Israel. With their calling or election they did not lose the connection 
with their people, but on the contrary they were now more than ever there for their people. Here 
we see that calling and election never have to do with life or death, but with service and the impar-
ting of blessings to others. If God did not choose Ishmael, but let him be cast out, because this wild 
ass of a man should not become a bearer of blessings in the line of promise, this still has nothing to 
do with human hatred; because God also made him a great nation and let him beget twelve princes 
(Genesis 17, 15 - 21; 25, 12 - 18). The same happens to Esau (Romans 9, 11 - 13 and Genesis 36, 1-
43). With Jacob God has made His covenant of love, but Esau does not come into consideration for 
the execution of the promises. But he too becomes the great people. Whoever relates the election 
to life and death makes God a liar; for God wants all people to be helped (1 Timothy 2:4). 

 
The activity of the visitors to the lodge was very different. Those whose relations with God were 

somehow not in order entered the forecourt. They brought their sacrificial animal, confessed their 
sins by placing their hand on the head of the sacrificial animal and thus, in a sense, transferred their 
impurity to the animal. The priest then sacrificed the animal in their place, and they were able to 
leave the courtyard again with the knowledge that everything was now in order. Their needs were 
satisfied. This is the characteristic of the outer court: the satisfaction of needs.  

 
The priests who had access to the sanctuary no longer cared for the satisfaction of their own 

needs, but for those of others. Their service was for the salvation of the brethren. In return, the 
nature of their communion with God was far more intimate, in keeping with their increased respon-
sibility. No light from outside penetrated into the sanctuary. The seven-branched golden lampstand 
illuminated the sanctuary (as an image of the sevenfold spirit of God, Revelation. 3, 1 and Isaiah 11, 
2) illuminated the room where they ate the holy bread that had been before the face of God for a 
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week as showbread, indicating that He could not be satisfied with His bread, the bread of God (John 
6, 33). How precious it was for them to be able to enjoy the things that give pleasure to the holy 
God Himself through their sight! What songs of praise and thanksgiving resounded from the hearts 
of these men, who thus shared in the Holy One, we see in the Psalms. This fruit of the lips that praise 
His name is the mark of service in the sanctuary. 

 
Infinitely more precious than all this was the glory that could be seen by the one whom God 

called to come before Himself. Communion with the living God in the Holy of Holies! No lamp illu-
minated this room. God Himself was there, and His glory was so great that the one to whom it shone 
had to put a blanket over it, because the natural eye could not even bear the reflection of this light 

on a human face. ⎯ No one was allowed to come near God without being called by God. Whoever 
approached self-willedly was killed by God. (3. Moses 10, 1 - 3; 4. Moses 16, 35 - 40). Last and highest 
responsibility was on this chosen one: the reconciliation of the whole people. But he was also allo-
wed to see what the others will only see on the new earth (Revelation 21:23). In comparison with 
this glory, everything that not only the earth could and can offer, but also everything that an eye 
has ever seen, an ear has ever heard, or that has ever entered the heart of any human being, paled 
into insignificance. Man was allowed to appear before the face of God! He was allowed to have 
communion with the origin of life, with the source of all being. He was allowed to see the essence 

of all that is transient. ⎯ For this seeing the earthly tongue has no more words (2. Corinthians 12, 
1 - 4). But the spirit stands in wordless amazement before its creator and admires the incompre-

hensible greatness of the thrice holy. ⎯ This is worship. 
 
Every child of God has a simple yardstick by which he can see how far the Lord has been able to 

bring him into the knowledge of His glory. This yardstick is the life of prayer. 
 
Those who are always busy asking and lamenting indicate that they have not yet gone beyond 

their own needs. Without doubt, we may make all our requests known to the Lord. But since the 
Father knows what we need before we ask him, it is not right to make many words, as the Gentiles 
do. The Father knows! That is enough for a believing heart to keep it from complaining and lamen-
ting. These things are unworthy of a child of God. 

 
One station further have come those to whom the Lord could lay on their hearts a ministry to 

the brethren. The hallmark of their prayer life is praise and thanksgiving. There are already far fewer 
of those who can praise and give thanks with the same fervor as those who constantly hold their 
needs up to Him or whine about them. The sanctuary is also much smaller than the forecourt. There 
are many people with whom God can deal in grace, but only in a much smaller number is he pleased. 

 
But how small is the number of those who are filled with the knowledge of Himself, and whose 

spirit stands still in adoring admiration before the majesty of Him who sits on the throne! So small 
is this number that the great God, whose eyes run over the whole earth to show himself mighty in 
those who are undivided in heart for him, must go searching through the lands to find some worship-
pers (John 4:23). 

 
This attitude towards God and His Son, the Word made flesh, also corresponds to the attitude 

towards the written word. Only those who want to do the will of the incarnate word will also know 
whether his teaching, the written word, is from God. 

 
The natural man, whose place is outside the tent of meeting, looks at the Word with his natural 

unenlightened eyes purely historically. He reads the stories exactly as one reads any incidents of 
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world history. His heart can remain completely untouched, yes, he can even take a doubting or 
rejecting position on it. 

 
If a person has entered the forecourt through the door of Christ, he first refers everything to 

himself. "My sins," "my Savior," "my salvation," "my conversion," "my faith," and many similar ex-
pressions indicate that he is still completely occupied with the satisfaction of his needs, and that 

with him everything is still carried out according to the formula: "I of myself.⎯⎯⎯" Whether a 
promise is given to the people of Israel or to some other body, does not matter to him at all. He 
looks at everything only from the side whether it has a moral use for him and applies it accordingly 
practically to himself. This is the stage of moral (or practical-educational) consideration. It is the one 
that belongs to the infancy in Christ, because the characteristic of the infants in Christ is the experi-
enced forgiveness of sins, the awareness of justification through the blood of the Lamb (1 John 2:12). 

 
But whom the love for the brothers makes forget more and more the own little "I", recognizes 

that God also wants to raise his other creatures (including the animal world) to the same glorious 
freedom, as the sons of God also (Romans 8, 21; see also verses 18 - 23). The "you" is then as valu-
able as the "I". He loves his neighbor as himself. Joy enters his heart when he sees the great and 
glorious promises concerning the future of Israel and the world of nations. Yes, glorious things are 

spoken of you, you city of God! ⎯ But also "the longed-for of all the Gentiles will come". In an 
unexpected way, God will satisfy all the needs that the misguided man today tries to satisfy by his 
own power in a wrong way. This realization allows the believer not only to endure the difficulties of 
the present time, but also to overcome them. He sees that the evil one does not keep the victory 
and overcomes him by faith. Through this he also gets victory over evil. Victory over evil and the evil 
one is the mark of discipleship. At this stage, the focus is no longer on justification in the outer court, 
but on sanctification. The strength necessary for this is obtained by eating the bread in the sanctuary 
and being guided by the inner light, by the Spirit. He opens up the prophetic word to us, concerning 
Israel and the nations. 

 
But unnameable bliss embraces the one who stands in the knowledge of himself (God). The "I" 

is immersed in the fullness of the Godhead. Wherever the Scriptures are looked at, they bear wit-
ness to the One who gave them, and who is also ultimately the only object around which everything 
revolves ( Romans 11:36; Colossians 1:16; Revelation 5:11; John 5:39). There everything comes to 
life. Every object then shades one side of the being of Him who created it. There the hard rock in 
the desert becomes something completely different from what the natural eye saw it, something 

infinitely glorious comes forth, ⎯the Lord Himself (1 Corinthians 10:4). Yes, all things become exa-
mples for us, by which we can recognize the things in the heavens (1 Corinthians 10, 6 - 10; Colossi-
ans 2, 16. 17; Colossians 3, 1 - 3; Hebrews 8 and 9, as well as 10, 1. 12. 19 - 22 and ch. 12, 18 - 24). 
In addition many other passages. This way of looking at things is the symbolic one. It is the deepest 
of all; because it leads us to Himself, lets us recognize Him in everything who is from the beginning, 
gives us knowledge of Himself through the spirit of wisdom and revelation. This is perfect commu-
nion with God Himself in the Holy of Holies. The believer has then come from the "I" to the "You" 
and from the "You" to the "He". Only here does the spirit come to rest, because it has now found 
the ultimate source of all being. 

 
If even earthly spirits recognized that everything earthly is only a parable, that the earth is only 

a nursery for the spirit world, as Goethe says, how much more should God's children find their way 
in the things that are waiting for them above, by recognizing already now by what is seen, how it is 
in the invisible. Yes, according to Hebrews 11:3 (see Elberfelder translation or any newer one) it is 
precisely a characteristic of faith that it recognizes that everything visible comes from the invisible, 
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the appearing from the non-appearing, the world of the senses from the supersensible, the material 
from the spirit. Thus this world is called an illusory world, which represents nothing but the shadow 
of the spirit world. Faith accordingly adjusts itself to it and sends the heart into it, where it eternally 
wishes to be. 

 
So the Word of God offers something to every man. To the natural man it gives food for his 

human spirit. It offers milk to the newborn child in Christ. The young man finds bread and strong 
food in it, which enable him to fight and overcome the battles of God. To the adult man in Christ it 
gives light about the ultimate connections of all things and leads him into the full knowledge of God. 

 
Whoever wants to give the right food at the right time (Matthew 24:45), whoever wants to 

share the word of truth according to 2 Timothy 2:15, must know the word in all four meanings and 
offer in each individual case what is appropriate to the position of the listener. To the erring natural 
man the unknown God is brought near and the good news of Jesus and the resurrection is proclai-

med (Acts 17, 16 - 31). ⎯ The newborn children in Christ receive milk (1 Peter 2:2; 1 Corinthians 

3:2). ⎯ The grown ones get solid food (Hebrews 5, 12; 6, 2). But the goal is to receive knowledge of 
Himself as a father in Christ (Ephesians 1:17) and to be filled with the fullness of God (Ephesians 
3:19). 

 
In his consideration of the word of God before a mixed crowd of listeners, therefore, all four 

meanings of the word must be dealt with. This is also necessary with a written consideration, since 
the printed word comes into different hands. Otherwise, one would have to state on the title page: 
"Only for believers", or: "Good news for the lost", or: "Strong food for the supported", etc. 

 
The life of Abraham, with which the following sheets deal, is to be considered for these reasons 

also in its fourfold meaning. First, the simple events in each section of his life will be presented. 
Then, as far as the Lord grants grace and insight, we will try to apply these passages to us in a prac-
tical and edifying way, so that a moral benefit for each individual may result. Thirdly, it will be shown 
how the life of Abraham prophetically already shows all the paths of faith for Israel, which this pe-
ople as a whole will have to take again in the future. Finally, however, it reveals to us the ways which 
God himself went in order to become a father of the multitude (Abraham) from a father of the 
height (Abram). 

 
So from each section we give all four meanings: 

  the historical significance, 
  the moral significance, 
  the prophetic meaning, 
  the symbolic meaning. 

 
As an introduction to the different meanings and the corresponding ways of looking at them, as 

well as to clarify that biblical symbolism does not have to do with human symbolizing, nor with any 
attempts at interpretation in which the door is opened to the natural mind, it will be demonstrated, 
using a biblical example, how Scripture itself places these four meanings side by side. 

 
In Matthew 13, the Lord speaks to a large crowd in a parable. The two things it is about there are 

the seed and the field. These two things are meant first purely externally, that is, in the natural sense 
in which we can observe them in every sowing in agriculture. This process is known in the country-
side almost every child, so that it is not difficult to determine the historical sense of these two things. 
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A few verses later, cf. verse 10 and verse 18, the Lord interprets the parable to his disciples. To 
them he gives the moral meaning. It is no longer about the external field and the external seed, but 
about the field of the heart, where the seed of the Word of God is sown. Here we have the practical-

educational application to the individual human heart.  ⎯ 
 
In the same chapter, the Lord speaks again of field and seed. In the interpretation he gives the 

third meaning of the two words, namely the prophetic one. This always refers to Israel and the world 
of nations. So also here. In verse 36 - 38 he shows how God still has a completely different seed, 
namely his people Israel, the sons of the kingdom, whom he will one day sow among the world of 
nations in his time. Explicitly the Lord says: " The field is the world, but the good seed are the sons 
of the kingdom." It is not difficult to see from the Scriptures that Israel is always considered as a 
holy seed, which is kept to be seed for a harvest of nations. 

 
The Lord does not go further with the meanings in this parable. There can be on the kingdom line 

only these three, which correspond to the outside, the forecourt and the sanctuary. He can only 
unlock the fourth meaning to the steward of His personal secrets (as opposed to the material secrets 
of the kingdom), namely the apostle to the nations, Paul, with whom He speaks from heaven, to 
whom He unlocks the mystery of the body (Ephesians 3:1 - 11) and whom He appoints the Finisher 
of the Word (Colossians 1:25). To this steward of his personal secrets (1 Corinthians 4:1; Romans 
16:25, 26), who is no longer concerned with things and things, but with the one person for whose 
sake the universe is called into existence, he also unlocks the fourth meaning of the words seed and 
field, namely the symbolic one, which concerns him, the Lord, and the universe itself. In contrast to 
the many seeds, the Lord is the one seed, the grain of wheat that falls into the earth and dies so 
that it may bear much fruit (Galatians 3:16). 

 
In the same way, the word servant could be used to show that it is used several times in Scripture 

in the ordinary historical sense of any slaves who were in the service of men. Then it can also be 
shown that believers in the service of the Lord are called servants. This is the moral or practical-
educational meaning. Furthermore, in the prophetic line Israel is called the servant of the Lord (cf. 
Isaiah 44:1). In the deepest sense of Scripture, however, there is only one servant of God who has 
always carried out God's will, to whom it was a delight to do this will, namely the Lord. This scripture 
also points to him, as every scripture in its last and deepest sense testifies to him. 

 
These four meanings can also be seen in the life of Abraham. Already to the natural man the 

events of this rich man offer a wealth of information about the conditions of the time. How much 
more will the believer lovingly immerse himself in the details of such an eventful existence. After 
all, the knowledge of external things is the prerequisite for drawing from them a benefit for the 
inner life of the individual, and furthermore to recognize from them the prophetic lines and the 
symbolic silhouettes for the coming events on earth and in heaven. Therefore, because the historical 
meaning of a passage of Scripture must first be recognized, if one wants to descend to the deeper 
meanings, so also here the life of Abraham is to be considered first on this side; because also here 
the rule of Scripture applies: "The natural first, then the spiritual" (1 Corinthians 15:46). 

 
So first, here is a brief historical overview of the life of Abraham. 
 
 
            Who was he? 
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He was a son of Tarah (Genesis 11:27), who came from the lineage of Shem. (Genesis 11:10. Cf. 
Luke 3:34-38; as well as 1 Chronicles 1). 

 

In the last two passages his family tree can be traced up to Adam, and he was of God. ⎯ Coming 
from God! That is a descent, which alone is worth to be distinguished. Of divine lineage! There is no 

higher nobility. How far man has sunk, who has lost this family tree and has ⎯not found it again. 
 
However, his lineage is not only traced backward in Scripture, but it is also shown forward. Abra-

ham is the progenitor of the people of Israel. How often this people is called Abraham's seed! But 
thereby this people is singled out from all other peoples. For while the beginnings of all nations are 
shrouded in darkness and their actual history is preceded by a so-called prehistoric (or prehistoric) 
time, the history of Israel begins with Abraham immediately in full light. 

 
 
           Where did he come from?  

 

His father lived in Ur in Chaldea. There Tarah and his sons Abraham and Nahor (after the death 
of the third son Haran) served foreign gods. In addition to Genesis 11:27-32, also compare the pas-
sages in Joshua 24:2 and 15. 

 
Here we see that even the line of blessing bearers, the Shems line, had fallen victim to idolatry. 

In order to still have blessing bearers on earth, God had to personally intervene and bring one of 
this line of Shems back out of the false connections they had all fallen into. God made a new begin-
ning. It is the third one. He made the first one with Adam, the second one with Noah and the third 
one with Abraham. 

 
Abraham followed the call of God. He is the one called or called, not Tarah (Acts 7:2 - 5; Hebrews 

11:8). Tarah is even an obstacle and remains seated in Haran. Abraham must first be completely 
freed to wander through the death of his father. 

 
 
           Where is he moving to?  

God gradually detaches the chosen blessing bearer from all connections. Abraham's life has many 
stations. It is a long way which he covers in a long life. But nowhere is there a place where the foot 
of the wanderer would have found permanent rest. He went out in obedience of faith to God and 
did not know where to go (Hebrews 11:8-19). Even in the promised land he did not receive a foot-
print as property during his lifetime (Acts 7:5), but stayed in the land as in a foreign one (Hebrews 
11:9). 

 
The friend of God, whom the Lord could not hide what he wanted to do, cannot find a place down 

here where he can really enjoy peace. The greater the revelations he receives from God, the greater 
the longing to see these things up close. Far out into future eons he is allowed to look by the one 
who calls him friend. He is allowed to see the great day of the Lord (John 8:56), and this seeing of 
heavenly goods does not let him find a permanent place down here. He seeks the city that has 
foundations, whose builder and creator is God (Hebrews 11:10). 

 
There lies his last destination. Down here he is only a stranger and pilgrim. (Hebrews 11:13-16). 

The land of Canaan, which was promised to him and his descendants, he was not allowed to take 
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possession of during his lifetime. The only piece he acquired down here was ⎯a tomb he bought 
for himself and his wife Sarah from the children of Beth. 

 
 
     The revelations of God in his l ife  

Wonderfully great and sublime is God's way of education in the life of Abraham. The father of 
believers, who in his life of faith is a model and example for the growth of faith in all believers, 
begins his path at the command of God and continues this path under the guidance and direction 
of God until the end. At the same time, the human side is not concealed in his life. Three times he 
deviates from the path of faith and goes a wrong way of reason. But the faithfulness of God watches 
over him and does not leave him until the last dross falls off and a purified servant stands there, 
much more delicious than gold purified in the fire. 

 
Genuine, healthy, God-centered faith is always based on the Word. It has nothing in common 

with human fantasy and mental getting into one's own desires until one has made them credible to 
oneself. Where the desire is the father of the thought, one has to do it in the best case with self-
willed Glauberei, but not with faith. 

 
In the life of Abraham, the growth of faith goes hand in hand with the ever greater and deeper 

revelations of God. Called by God, he goes out, guided by God, he wanders from station to station, 
and finally, in the last, great final test, he puts the yield of his faith back into the hand of the One 
who had given the Son of Promise. 

 
This sacrifice is unthinkable at the beginning of his life of faith. There he was not able to separate 

from Lot nor from his father Tarah. God does not let anyone be tested about his ability. Thus, he 
also only expects the hardest of Abraham when Abraham was educated and mature for it. 

 
God never demands anything, because he has created the necessary conditions and given the 

necessary power to act. He also does not demand faith into the blue, but only trust on the basis of 
his revelations. And these revelations are to be found in the life of Abraham in a wonderful and 
perfect order. Seven times God speaks in the life of Abraham. This number alone indicates that we 
are dealing with a perfect revelation of what was to be made known to Abraham. This perfect re-
velation also corresponds to the faith of Abraham that was brought about by it. Three times he turns 
out of the way and deviates in human reason from the straight way of faith. But after God has 
reached the seventh and last station with Abraham, the faith is completed, and the friend of God 
can lay down the staff at the end of his pilgrimage. 

 
The whole structure of this life of faith is also wonderfully harmonious. Seven times God speaks, 

three times Abraham deviates from the way. After each two revelations of God always follows a 
deviation on the part of Abraham. But after God has spoken for the last time, for the seventh time, 
there is no more wavering on Abraham's part. God is finished with him, and Abraham achieves the 
full victory of faith. Only this victory brings the nature of God completely to light, the nature of the 
one who brings life out of death and calls the non-existent as if it were there (Romans 4, especially 
verse 17; 1 Corinthians 15, 16 - 19 and 26, as well as 1 John 5, 4). 

 

Perfect revelation! ⎯ Perfect faith! ⎯ Perfect victory! ⎯ Therefore, the life of this man of faith 
is also a perfect prize of the one who worked it. 
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       The outer frame of this l ife  

There are paintings by old masters that are worth millions. Some of them have a frame that is 
not inferior in value to the picture. They are masterpieces of the goldsmith's art, themselves again 
works of art of high beauty. To look at them is a pleasure, and to study them with understanding is 
a gain for the historian. 

 
In the life of Abraham it is similarly so. Around this glorious life of faith, God has placed a frame-

work that is worthy of being lovingly immersed in its details. Infinite treasures come out of it. They 
are not to be anticipated here. But so much is indicated that there are things to see there that give 
us information about the way of living at that time, about customs and practices in trade and traffic, 
about food and clothing, agriculture and housekeeping, animals, plants, tools, weapons, wars and 
contracts, about altars, prayers and sacrifices. 

 
Each of the aforementioned things would represent a special topic within the historical approach, 

and it would be worth the effort to present them all individually. Perhaps other brothers will be 
commissioned by the Lord to write about these things. Within the framework of this book they can-
not be considered separately, because otherwise it would have to become an encyclopedia, and in 
this case it would perhaps never come to an end. At the individual places so much will be said about 
these things as is necessary for the substructure for the other points of view. 

 
This perfect life of faith cannot remain without effect on the heart of a believer. Involuntarily, in 

the light of this life, a comparison with our own life of faith forces itself upon us. The effect of the 
faithful contemplation of this life is a projection, a drawing of the basic lines of this path of faith into 
our own practical life. This is the practical-educational or moral meaning of this life for us. 

 

What is there to look at and to learn! ⎯ How one learns to recognize God's activity in the 
guidance of one's own life, in contrast to the egoistic way of looking at things of the natural man 
who is focused on religious performance. From the moment when a holy call reaches our heart (2 
Timothy 1:9; John 15:16; Acts 15:7; Ephesians 1:4) to the moment when we may put back into His 
hands all the blessings and gifts of grace He has put into us, everything is His work (Ephesians 2:8-
10). We say "yes" in faith to all his guidance in our lives and we agree with him in everything he 
does. Therefore he also justifies us, and the right is finished; we are justified by him and he by us 
(Galatians 3, 6 - 9). Here faith can rest, and the heart purified by it can sing, "I will, instead of thinking 
of myself, sink into the sea of love." 

 
The preciousness of this life will particularly move us when we look at the individual sections. 

Here we will only briefly point out the prophetic significance of his life, which sets the direction for 
the later education of Israel, and the symbolic significance, which reveals to us in a wonderful way 
the secrets of the invisible world in the visible events of Abraham's life. 

 
The scripture calls Abraham a prophet, although not a single prophetic book is left to us by him, 

nor any prophecy from his mouth is preserved. The essence of prophecy cannot therefore consist 
of simply passing on divine sayings or poems about future things to others. Then Abraham would 
not be a prophet, because he did not transmit such things to us. Rather, the prophecy in his life 
consists in the fact that God represented something in his life which has a great and deep meaning 
for all later times. The people of Israel gets through the prophet Isaiah the direct hint that the con-
solation, restoration and increase of the people would take place just as it could be perceived in the 
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life of Abraham. Compare Isaiah 51, 1 - 3. See also the whole chapter 49 and ch. 51, 1-11. In addition 
many other passages. 

 
Likewise, the life of Sarah is also a prophetic image for certain events in the life of Israel, depen-

ding on whether Israel is seen as a woman or as the male son of whom God himself says: "Israel is 
my firstborn son" (Genesis 4:22). Sarah comes twice under the power of foreign rulers, without any 
one being allowed to offend her. Israel also comes twice under foreign power, once under the power 
of the prince of darkness, the other time under the power of the uncircumcised. Therefore Israel 
shall not only stand upon the rock of Abraham, out of which they are hewn, but also upon the hollow 
of the pit, out of which they are digged, upon Sarah. What Israel has inherited in paternal and ma-
ternal inheritance, what it carries germinally in itself, will be fulfilled once again in it in great pro-
phetic lines. 

 
Deeper than all this is the symbolic meaning of the life of Abraham. There the faith perceives the 

invisible at the visible and receives realizations and views into the invisible world, which would 
remain hidden to him without this. Ab-ram, the father of the height, is only a weak image of the 
true father in the height, namely God himself. He goes out from Ur (light) to become a father of the 
multitude, Ab-raham. So also God did not remain for Himself in that inaccessible light, where no one 
can come, but began in Christ to go a way of revelation of Himself to get many sons through the one 
(cf. Galatians 3, 16; 3, 29; 4, 22 - 31). There it is said even of the two women Sarah and Hagar, as 
well as of the two sons of the same, that their life had a figurative meaning. See also Hebrews 11:8-
20. 

 
God can only achieve this goal of bringing many sons to glory if he gives away his own son. There-

fore, the sacrifice of Isaac is exactly the opposite of what unbelief tries to make it out to be, namely 
not a cruel demand of God to Abraham, who did not have to sacrifice the son of promise either, but 
a picture of what God himself wanted to do for the salvation of mankind. Abraham was allowed to 
understand these sacrifices and see the yield of Christ's work of redemption on the Day of the Lord 
(John 8:56). 

 

There it becomes obvious who believed first, ⎯not the little man, but the great God himself. And 
he also persevered in his faith until the full end of his revelation in the sacrificial death of Christ on 
the cross. 

 
May he, whose deepest longing it is to reveal himself in his creatures, open up the life of Abraham 

to us on all sides in such a way that we finally see no one but him alone. To him be the glory. 
 
 

The first revelation of God to Abraham 
 
Acts 7, 2 - 4: "The God of glory appeared to our father Abraham when he was dwelling in Meso-

potamia, and said to him, "Go out of your country and your kindred, and come into the land which I 
will show you". Then he went out of the land of the Chaldeans and dwelt in Haran, and from there, 
after his father died, he removed him to this land in which you now dwell." 

Genesis 11:27 - 32; 12:1 - 6: " And these are the generations of Tarah: Tarah begat Abram, Nahor, 
and Haran; and Haran begat Lot. And Haran died before the face of Tarah his father, in the land of 
his birth, at Ur in Chaldea. And Abram and Nahor took wives; the name of Abram's wife was Sarai, 
and the name of Nahor's wife Milcah, the daughter of Haran, the father of Milcah, and the father of 
Jiskah. And Sarai was barren, she had no child. And Tarah took Abram his son, and Lot his son's son, 
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and Sarai his daughter in law, the wife of Abram his son; and they departed together from Ur in 
Chaldea, and came as far as Haran, and dwelt there. And the days of Tarah were two hundred and 
five years, and Tarah died in Haran." 

"And Jehovah had spoken unto Abram:1 Go forth from thy country, and from thy kindred, and 
from thy father's house, unto the land which I will shew thee. And I will make thee a great nation; 
and bless thee, and I will make thy name great; and thou shalt be a blessing. And I will bless them 
that bless thee, and him that curseth thee will I curse; and in thee shall all kindreds of the earth be 
blessed! And Abram went as Jehovah had spoken to him, and Lot went with him; and Abram was 
seventy-five years old when he went out of Haran. And Abram took Sarai his wife, and Lot his 
brother's son, and all their substance which they had gained, and the souls which they had gained in 
Haran, and they went forth to go into the land of Canaan; and they came into the land of Canaan. 
And Abram passed through the land unto the place of Shechem, unto the terebinth of Moresh. And 
the Canaanites were in the land at that time." 

 
 
 

a) The historical significance of the first revelation 
 
After God had broken the will of organization of the mankind of that time by the destruction of 

the tower of Babel and had changed their agglomeration into dispersion, he begins a new section 
of his relations with man. Henceforth he no longer deals with the mass, but with an individual (Isaiah 
51:2 and Ezekiel 33:24. See also the note in the Elberfelder translation). The mass goes the way of 
the death line, but the selection pulls the narrow path of the life, even if for the time being still in 
the hope and the view of him who is the life. Out of this one, the people of choice is born to become 
blessing bearers for all nations. Salvation for the world of nations comes from Israel. Even though 
unbelieving Israel, dwelling in the dispersion, is a curse to all nations and an abomination in the sight 
of all peoples, as Jehovah has already foretold him in Deut. 28, especially verse 37, as well as in 
chapters 29 and 30, yet one day the curse will be turned into blessing, and to the same extent that 
it is a curse, it will be a blessing. 

 
Besides this earthly seed of Abraham, the people of election, Israel, Abraham also has a heavenly 

seed (Romans 4:11, 12, 16, 17; Galatians 3:7-9; Hebrews 11:12). Just the last passage emphasizes 
again the line of election by stressing that they all come from one. 

 
Election does not have to do with life and death, but with the imparting of blessings. But it brings 

its bearer into isolation and loneliness. The bearers and mediators of future goods renounce every-
thing that the present world order can offer them. They use the world insofar as this must be to 
satisfy the most necessary needs of life, but they do not use it as property, because they know that 
the scheme, the form of this world is passing away (1 Corinthians 7:31). They renounce the temporal 
pleasures of sin (Hebrews 11:25). They go their way at the word of the Lord alone (Luke 5:5), not 
knowing where they will end up (Hebrews 11:8; Deuteronomy 26:5). 

 
Abraham's path began in darkness. The Chaldeans were idolaters, and so was the family of Abra-

ham (Joshua 24:2, 3, 14, 15; Genesis 31:19, 30, 32, 34, 53). 
 
From this abomination of desolation (Chaldea means desolation) God takes Abraham out. Abra-

ham, as an individual, is given the command to go out. This is to be noted. The report in Genesis 11, 

 
1This is how the authorized English and French translations render the text. In Hebrew, there is only one past tense, 

which is used both as perfect, as imperfect, and as past perfect. 
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27 - 32 does not deal with the history of Abraham, but Tarah. He therefore continues the life of 
Tarah in the description until the end, without any reference to the revelations of God to Abraham, 
which had already been given to him in Mesopotamia. The actual history of Abraham begins in the 
1st book of Moses only in the 12th chapter. 

 
All passages of Scripture referring to the exodus of Abraham uniformly testify that God called 

him as an individual from Ur in Chaldea. However, it was not easy to break the natural relations and 
get out of the fetters and bonds of tradition. Even if on the part of Abram there had been the wil-
lingness to let himself be detached from everything, it was not present in the old father Tarah. He 
even develops a certain activity and puts himself at the head of the procession. It almost seems as 
if the command of God to go out from Ur of the Chaldees did not go to Abram, but to the old Tarah. 
He acts as if the whole initiative for the exodus came from him. 

 
How obstructive this fleshly bond was for Abram is evident from the same verse (Genesis 11:31). 

The divine goal is not reached. The strength of the old man is soon exhausted. He remains stranded 
in Haran before he was even halfway there. And now Abram is also unable to leave the one who 
had gone out with him. Here this would have been unnatural and hard. But the faithfulness of the 
one who stands by his plan as the one who calls (or calls) knows the way and knows the solution. 
Tarah may fulfill his days in Haran. They are two hundred and five years, more than those of his son 
Abram, who lived to be one hundred and seventy-five years old. After Tarah's days are completed, 
God takes him away, thus releasing the chosen one from the strongest bond that exists between 
flesh and blood. With Tarah's death, the father bond is severed. The way for God's representative 
is free. 

 
Now the real story of Abraham begins here. Chapter 12, 1 - 3. Verse 1 contains three parts about 

the exodus and one about the destination. Verse 2 contains three sayings about the personal bles-
sing he was to receive and one about being set apart to be a blessing to others. Verse 3 gives two 
sayings about the repercussions on those around him, depending on whether they would be friendly 
or hostile to him. The end of the verse then contains in a wonderfully clear and short version the 
reason why God has chosen Abram and goes this way of separation with him: All generations of the 
earth shall be blessed. 

 

God wants! ⎯ There lies the last reason for all events in all ages. There we also see, looking 
backward, the exits of all life, and looking forward we see in the divine will also the goal of all world 
events, namely that God is everything in everything. He is the Alpha and the Omega, the beginning 
and the end. 

 
All that He wills, He does! (Psalm 115, 3; 135, 6; Isaiah 46, 9 - 11; Ephesians 1, 11; Romans 11, 29 

- 36; Acts 2, 23; 4, 27. 28; Hebrews 6, 17 and many more). 
 
Everything he does, he reveals beforehand! (Amos 3, 6 - 8) It is a characteristic of the spirit to 

predetermine what he wants to do. God is spirit, and it is indicative of the certainty of his will and 
ability that he can announce it ages before. Never do any of his words fall to the ground. What he 
says all comes to pass. 

 

All revelation of God is through the Son! ⎯ No one has ever seen God. The only begotten Son, 
who is in the bosom of the Father, has made him known. When God speaks, he speaks in the Son 
and through the Son. The Son is the Logos, the creative Word of the Father (John 1:1-3). His name 
is called: The Word of God (Revelation 19:13). 
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God speaks (in the Son and through the Son)! ⎯ When he speaks, it is done, and when he com-
mands, it is written. Faith simply agrees with what God says and does, and thus fits into the ways of 
God without contradiction. Unbelief contradicts. But God does not give up his plans because of that, 
but silences the contradiction on the way of the judgments and leads his thoughts out on this way. 
He never leaves the exit to the creature, but only the choice of the way. 

 
And Jehovah said to Abram:.... Without this word of the Lord to Abram, he would have had no 

reason or any cause to act in faith. All faith rests on a word from the Lord. Without this foundation, 
there is no faith, but only gullibility or fancy. If God had not spoken, nothing would have taken place 
with Abram. Faith is not based on human wisdom, but on God's power. God works both, the willing 
and the accomplishment. 

 

Go out of your country.... ⎯ What other word could be at the beginning of Abraham's journey 

here than the word, "Go!" ⎯ It is at the beginning of every journey of faith. ⎯ Among the three 
circles in which man stands as a member of a people, namely family, clan (or kinship), and the nation 
(or land), the last circle is the widest. The relations with it are not so close and firm as with the 
narrower circles. That is why they are easier to break. The outer shell falls off first. It was stripped 
off when Tarah was still alive. 

 

... and from your relatives ... ⎯ The circle becomes tighter, the solution more difficult. But this 
too is overcome at the first attempt. Nahor, the brother, and the relatives remain behind. 

 

... and from your father's house, ... ⎯ The tightest circle, the firmest bond. Will it work? ⎯ No, it 
won't work at first. The bonds of flesh and blood are too strong. The separation from the father's 
house, in which besides the old Tarah there is still the fatherless Lot, can only be done step by step. 
But then it goes nevertheless. God is long-suffering and patient. He knows the human being and 
knows what he is like. So he waits until there is enough bearing capacity, until the ankles become 
firm for safe tread. Then he himself dissolves the last band. Tarah dies, Abram's way is free. 

 

... to the land that I will show you. ⎯ That is all Abram's faith has in hand. He does not know 
where he is going. Only one thing is a pledge for him to reach the destination: the faithfulness of 
the one who has called him. 

 

And I will make you a great nation ... ⎯ God is able to compensate for losses. Abram shall be 
compensated for the lost nation by becoming a great nation himself. A divine principle is revealed: 

unbelief relies on the masses and is thereby crushed, ⎯faith goes its way as an individual and ex-
periences that a man with God is always in the majority, that he can jump over the wall with his 
God, and that he overcomes the world. The short success of the masses fades away, the fruit of faith 

remains and multiplies. ⎯ If also outwardly for Abram to it no hope was by the barrenness of Sarai, 
he believed nevertheless against hope on hope. 

 

... and bless you, ⎯A stream shall pour from the fountain of life and flow down upon the head of 
the lonely wanderer in the wilderness. Grace, peace, salvation and life shall come to him from the 
heart of God. Yes, the blessing of the Lord, it makes rich, and effort adds nothing to it (Proverbs 
10:22; cf. Proverbs 20:21). 

 

... and I will magnify your name; ⎯Already in his lifetime kings desired his friendship and the 
most exalted priestly figure of the Old Testament, Melchizedek, went to meet him in blessing. And 
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still today his name is mentioned with reverence by Jews and Gentiles, by Christians and Moham-
medans. In addition, he is the progenitor of the people of choice. 

 

... and you shall be a blessing! ⎯ Not only blessing for his own person is promised to him, no, 
much more than that: Abram shall be a fresh spring for others in the wilderness of this world, a 
bearer of light and blessing in the midst of a twisted and perverse generation (cf. Psalm 83:5-7 [Lu-
ther: 6-8]). 

 

And I will bless those who bless you, and whoever curses you I will curse; ⎯blessing and cursing 
for the environment is made dependent on their attitude towards the bearer of the blessing, the 
representative and performer of Him who had sent him. 

 

... and in you all the families of the earth shall be blessed! ⎯ In the loins of Abram there was a 
seed which was to come to light only after a long time. By this the curse, which lies since the fall on 
the human race, should be changed into blessing. While the first promise of Christ of the Old Testa-
ment promises the end of the brood of vipers, this promise gives much more. All the generations of 
the earth, whether already carried off by the inexorable death, or just living in Abram's time, or all 

the many generations still unborn, ⎯they shall all experience how the curse is taken away, yes, not 
only that, but how all its evil and corrupting consequences turn out to salvation for all. Sin shall be 
abolished (Hebrews 9:26), all its consequences removed, and the water of affliction turned into the 
wine of joy. 

 

And Abram went as Jehovah had spoken to him, ⎯Already once Abram set out, but not according 
to the word of the Lord. At that time he did not go as an individual, not as one who had been com-
pletely redeemed. That is why he soon got stuck on the way. Now he goes as the Lord had spoken. 
His path is now no longer a mixed one, not half and unclear, but he now goes the way of the Lord. 
It is a narrow path, and great difficulties are to be overcome on it. But for this, the pilgrim no longer 
bears responsibility for the outcome of the expedition; after all, he no longer travels on his own 
account and at his own risk, but on the full responsibility of his employer, the Lord himself. He takes 
everything upon himself and answers once for the necessity of this expedition and the correctness 
of its outcome before the whole universe, and both, the client and the commissioned, will stand 
justified before all his works. 

 

... and Lot went with him; ... ⎯ Lot does not return to the land of his fathers. He decides to go 
with the blessed of the Lord, although there was no commission from God for him. Although it sub-
sequently turns out that Lot is no help to Abram, but rather a burden, Abram nevertheless lets him 
go along. But the initiative does not come from Abram, but from Lot. Nevertheless, the latter may 
later learn something of the truth of the word of the Lord to Abram: "Those who bless you, I will 
bless." Lot's attitude toward Abram brought him much good. He gains much livestock as long as he 
walks with the blessed of the Lord, and he may also experience the help and blessing of Abram in 
great distress, be it that Abram delivers him from captivity after the battle of the kings, or that he is 
even rescued from Sodom for Abram's sake before destruction befalls the city of sin. 

 

... and Abram was seventy-five years old when he left Haran. ⎯ When a secular poet says: "Into 

the ocean of life the young man sails with a thousand masts, ⎯quietly on a saved boat the old man 
returns to the harbor", this word has its justification undoubtedly within the purely natural events 
of the world. Here, however, an old man of seventy-five years leaves all natural connections and 
wanders toward an unknown future. He has no security in his hand but a word from the mouth of 
God alone. But this word is pledge enough for the old man. His dead body does not hinder him, the 
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number of years does not deter him. Not with a thousand masts and sails does he begin the voyage 
in youthful daring. One mast, one sail, one helmsman is enough for him. He puts everything on one 
card. As an old, mature, wise man, he dares everything on the one thing that the Lord has said to 

him. God has spoken, ⎯God wants Abram to go, ⎯go the way to the unknown land with seventy-
five years. And he goes out of Haran, the place where he had sat before as a younger man. At that 
time, the Lord did not think it worth the trouble to record his age when Abram was still in natural 
bonds. God counted from where He alone is responsible for Abram, from where this life belongs 
entirely to Him (2 Chronicles 16:9). At seventy-five, an undivided heart, looking only to the One who 
commissioned, the Lord. Now the journey can begin, now the years lived for God can begin to count. 

 
And Abram took Sarai his wife, and Lot his brother's son, and all their substance which they had 

gained, and the souls which they had gained in Haran, and they departed to go into the land of 

Canaan; .... ⎯ In the first approach to go to the land of promise, it is not Abram, the called one, who 
is the leader of the procession, but Tarah, who in his natural authority puts himself at the head. No 
one dares to challenge his position either. The natural relations with his whole house simply give 
him this position. Even Abram, the believer, is not able to fight against these natural ties. But after 
God has given the solution, Abram steps into the place where God's call has placed him. Abram 
takes, no longer Tarah. He seizes what has been entrusted to him to bring it to the promised land, 
promised by Lord. Two more people from Ur in Chaldea are with him: Sarai, his wife, who stands in 
God-sanctified, indissoluble connection with him and therefore is not particularly mentioned in the 
calling, and Lot, who joined him voluntarily. But for this Abram had gained possessions and souls in 
Haran. Even if the first step from Ur to Haran was not a complete one, so that God could have been 
pleased with it, it was nevertheless a proof that he was willing to practice obedience of faith. 

 
Therefore, God could at least deal with him in grace, even if not in pleasure. All things, even 

Haran, serve faith for the best. He always gains something. 
 

... And they came into the land of Canaan. ⎯ With the eyes fixed on the goal, faith pulls, and no 
event on the way and no place of rest can stop anymore. Nothing more can attract the interest of 
the pilgrim, nothing more is found worth recording. They went ... And they came into the land. Their 
foot enters the land of possession, which was henceforth assured to them as possession. They stand 
on the promised ground, though for the time being others cultivate it. Faith has received its first 
seal, in that the Lord has redeemed his word. The land is there, and the believer stands on it. The 
promise has found its confirmation, the obedience of faith has become a faith of experience. Abram 
henceforth not only hopes, but he knows. He has believed and recognized. This is the basis for new 
faith. After the first successful step, God can henceforth expect greater things of him. And so it goes 
on, always from faith in faith, from the confirmed old into the promised new, until God, who never 
tests fortunes, knows that he can impose the most difficult test on his friend and confidant, the 
sacrifice of the son, without having to fear that faith would be put to shame. 

 

And Abram passed through the land unto the place of Shechem, unto the terebinth of Mores. ⎯ 
The believer now walks on the ground promised to him by the promise. His foot passes through the 
valleys of Canaan and surpasses the heights of the land covered with meadows and forests. He pas-
ses through the land. None of the campsites are named where he rests with his flocks. No travel 
description, so pleasing to the natural man, is given. Nothing that could create soulful buzz is re-
ported. The Holy Spirit reports to us only in the word of Scripture that which has any meaning for 
the believing spirit. Only the landmarks that give direction are mentioned. One such is Shechem and 
the terebinth (or oak) Mores standing near that place. Shechem means shoulder. No other name 
could better express, as one enters the land, what God intends for His chosen one. Abram, God's 
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appointed lord of the land, traverses it to the place called "Shoulder." Who would not be reminded 

here of the word, "and the dominion rested on his shoulder!" ⎯ How does Abram here resemble 
the Lord Himself of whom this is said! (The intimate relations between the Lord and his model or 
image will be specially considered in the section on the symbolic meaning of this passage). But on 
the shoulder rests not only the rule of kingship, as the visible sign of which the keys were placed on 
the shoulder (Isaiah 22:22; 9:5), but also the responsibility of the priesthood, which has to bear both 
the names of the brethren and the iniquity of holy things (Exodus 28:12 and Numbers 18:1). And 
this too is expressed in the life of Abram, in that we are told not only that he went as far as the place 
of Shechem, but as far as the terebinth (or oak) Mores standing near that place. Mores means: 
disobedience. Abram went as far as the place of Shoulder, as far as the oak of disobedience. How 
thick the darkness was in that land is evident from chapter 15, where especially verse 16 - 21 shows 
the connection between the priestly bearing of iniquity before and the glory of kingship after. 
(Again, the perfect parallel between the image of Abram and the Lord, of whom Scripture also shows 
us the same sequence: 1 Peter 1:11). Later at Shechem the grandson of Abram, Jacob, enters the 
land again (Genesis 33, 18 - 20). There in Shechem his daughter Dinah is defiled (Genesis 34:2). It is 
the first desecration of a woman that is reported in the Scriptures. This is also significant for She-
chem. Under the oak near Shechem, Jacob also buries the household gods from Paddan-Aram that 
Rachel had taken from her father's house (Genesis 35:4). How aware Jacob was of the difference 
between Mores (disobedience) and Bethel (house of God) is evident from the fact that before he 
erects the altar at Bethel, he first buries the household gods under the terebinth Mores. As a conse-
quence of this purification see verse 5 (at all 1 - 5). The field that Jacob bought at Shechem, he gave 
to his son Joseph (John 4, 5). Again, it is significant that at the city of the first woman's defilement, 
the Lord Jesus encounters a woman who had five husbands and was now living with a sixth who was 

not her husband. ⎯ At Shechem the bones of Joseph are buried, which the children of Israel had 
brought with them from Egypt (Joshua 24:32). At the Terebinths Mores was to pronounce the bles-
sing and the curse on Israel when it came to its land, and when they came, it happened so (Deut. 1, 
29. 30; 27, 4. 11 - 26.; Joshua 8, 30 - 35). Further, it should be noted that Shechem was a city of 
refuge for the manslayers among the Levites (Joshua 21:20, 21), that Joshua gathered the children 
of Israel there, and had them put out the gods of Mesopotamia in the same place where their father 
Jacob had buried the household gods of Laban (Joshua 24). At this point we should also refer to 
Judges 9, especially verse 6, because there we are told how in Shechem at the Terebinth the citizens 
chose a fratricide as their king, whose name Abimelech, i.e. "My father is Moloch", shows us what 
kind of rule there was in that place. 

 
If one wanted to consider in detail all the relations of Shechem and the oak (or terebinth) of 

disobedience, these considerations would make a book in themselves. Unfortunately, we are used 
to reading the Word of God so superficially that the expression of the Scripture: "Abram passed 
through the land of Canaan to the place of Shechem, to the terebinth of Mores", has nothing special 
to say to us. It is usually just a rather trivial place name to us, and if it depended on us, it could just 
as easily be any other name there, perhaps none at all. Many believers have been so preached to 
over the years in all kinds of churches and fellowships that they have inflation in this area. The leaves 
of the Bible go out of their hands when they read it almost as nimbly as the devalued hundred or 
thousand mark bills did at the time of monetary inflation. That we are dealing with a holy word in 
the Scriptures, which came forth from the mouth of God, of which every letter is valuable according 
to the own utterance of the Word made flesh, the Lord Jesus, is very often paid little attention to. 
It would be good if we returned to the pure gold currency in this field and showed to every word of 
Scripture the reverence that a faith tried and refined in the fire shows to every utterance from the 
mouth of its Lord, the faithful witness. This faith knows that not only is the full interpretation 
available for every word and the value indicated guaranteed, but that behind every word there is a 
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whole fund of values which we are never able to exhaust here below. May the faithful witness give 
us enlightened eyes of the heart to understand more and more completely and better the exuberant 
riches behind each of his words (Ephesians 1, 15 - 23). Then also a local reference of the Holy Scrip-
ture will be a holy guide for us to spiritual and heavenly things. 

 

And the Canaanites were in the land at that time. ⎯ With this sentence, the purpose for which 
God sends an expedition to this land is revealed more and more clearly. More and more openly, 
however, the difficulties that the faith of God's messenger has to overcome also come to light. Ab-
ram is to be a bearer of blessings for all the generations of the earth. Where should God send him? 

⎯ The divine wisdom sends and guides him where it is most needed. The terebinth of disobedience 
already indicates that there is much to carry at Shechem (shoulder) before the rule can rest on the 
shoulder. The epilogue, however, leads us with tremendous force into the whole gravity of the cir-
cumstances and conditions under which Abram's faith is to be proven. The Canaanites were in the 

land at that time. ⎯ What does that mean? ⎯ 
 
Fallen mankind had entered into illicit relationships with angels outside of paradise. These had 

left their dwellings and followed the flesh (Genesis 6:1-5; Jude 6:7). These two passages are sum-
marized in 2 Peter 2:4, where the judgment of that angel is directly related to the sole salvation of 

Noah. ⎯ From this intercourse had come forth horrifying double beings, people with supernatural 
abilities, giants or giants. God waits until the substitution of sin has taken hold of all mankind except 
for one family. Then he intervenes, takes away the whole mankind by the judgment of the great 
flood and preserves only the family of Noah alive. (What happens to these people, over whom an 
early destruction came, cannot be discussed here. Just compare the parallel case of Sodom and 
Gomorrah, in Ezekiel 16; for this is the example of judgment according to 2 Peter 2, 4 - 6, as well as 
the passages: Matthew 10, 15; 11, 20 - 24; Luke 10, 12; Ezekiel 16, 46 - 55). 

 
After the judgment of the great flood, however, the same disease soon breaks out again. At first 

it makes itself felt only in weak symptoms. One of the sons of Noah himself, namely Ham, sees the 
nakedness of his father. The consequence of this is the curse on Ham, the effects of which we can 
still perceive today in the negro peoples (Genesis 9:24-27). Demon worship and lust for the flesh are 
still particularly pronounced among them today. 

 
Among the sons of Ham, who are enumerated in Genesis 10:6-20, one brought the germs of this 

sinister disease of demon service back to full development. It is Canaan, the father of the Canaani-
tes. Therefore also Ham is cursed not only in his person, but exactly in this seed of iniquity, this 
carrier of the corruption. The curse is therefore not: "Cursed be Ham", but: "Cursed be Canaan". 

 
There is a prophecy in this curse. The eye of the old man of God Noah looked into future times 

and saw the development of the coming generations of Canaan. The same sin that had brought 
mankind to ruin before the flood and brought about the great judgment of the flood, threatened to 
take possession of mankind again. But God had promised not to let it come so far again. He therefore 
intervenes and operates this sick spot out of the body of mankind by having the Canaanites exter-
minated by the children of Israel. Israel means God fighters. They did not fight here also fights for 
earthly interests, but fought fights of God, in order to protect the remaining mankind from the falling 
ruin, which threatened it by the new break-down of the spirit world into the flesh. The Canaanites 
are to be done away with by a provisional judgment in order to protect the whole of mankind from 
this new collapse. If we take this into account, God's way of acting will no longer seem merciless to 
us, especially since those who come into judgment are also to experience healing through it; for he 
breaks in order to heal, he kills in order to make alive, he leads into hell and also out of it again. In 
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the temporary elimination of the Canaanites, there is first of all a great act of mercy of God against 
the great number of the remaining people. This should be especially noted by those who, not kno-
wing God's motives, never quite understood his behavior against the Canaanites, who perhaps even 
doubted his mercy. For it was precisely these judgments against the Canaanites that had to serve as 
proof to unbelief that the God of the Old Testament was not as merciful as the God of the New 
Testament, from which the further conclusion was drawn that the Jews had had another God in the 
first place. But the believer sees that it is just the other way round, that not mercilessness against 
the Canaanites but mercy against all is the mainspring of his action. Whereas at the judgment of the 
great flood, God cuts down the diseased tree and uses only a single viable rice for a new planting, 
after the flood he does not wait until the new tree is again completely corrupted, but cuts out the 
incurably diseased branch. 

 
Therefore, the struggles of Israel, which it accomplished on behalf of God, cannot be used to 

justify the struggles that the more or less Christianized nations of the world have for the sake of 
their economic or political interests. James 4:1 - 6 applies to this (cf. also James 3:13 - 18). To relate 
Scripture to such things is blasphemy. Christianized fanaticism is not faith. 

 
At this point it should already be pointed out how the further development of this great battle 

between God and Satan will take place. The Christ, in whom all God's promises are "Yes" and 
"Amen", who also gloriously leads them all out to the praise of God, does this through us, the church 
(2 Corinthians 1:20). In order to be able to survive this great battle with Satan and his angels as 
members of his body, he is already training us in the use of the whole armor, so that we can not 
only fight properly on the many evil days of our life here below, but above all be able to survive on 
the evil day when the great conflict between light and darkness takes place (Ephesians 6:10-13). It 
is therefore also worshipful that the victory of the Lamb over the beast from the abyss and his hel-
pers in Revelation 17:14 is attributed not only to the King of kings and Lord of lords, but also to his 
comrades in arms, the called and chosen and faithful (or believers). 

 
If we kept this goal of God in mind, we would also better understand that word at the beginning 

of Scripture, which he pronounces about the first man, when he sets him on the earth, which was 
thrown into chaos by Satan, but made habitable again: "Be fruitful and multiply and fill the earth 
and subdue it." For man, according to the testimony of Scripture, is humbled among the angels only 
for a short time, and then, crowned with glory and honor, is set by God over all the works of his 
hands. 

 
From this point of view, let's look back at Abram's entry and that word: "The Canaanites were 

then in the land." Then this word is no longer an inflation word. There we see in this people, whose 
measure of sin was not yet full at that time, the development of the fight of darkness against the 
light, and we see clearly how the mission of Abram is only a stage on the way of the whole divine 
advance. 

 
 
 

b) The Practical-Educational Meaning of the First Revelation 
 

What does the story of Abraham have to say to us? ⎯ What value does it have for our practical 

lives? ⎯ In what way does it serve for our edification or what moral benefit do we derive from its 
contemplation? 
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Scripture gives us an answer to these questions in Galatians 3:9. All believers are blessed with 
the believing Abraham. He is the prime example in which God displayed His principle: "Righteous-
ness by faith." Those who claim justification by faith do well to look at the divine mode of education 
in the life of Abraham. In the same way God educates all believers, however different the circum-
stances in the lives of believers may be. "But it is not written for his sake alone that it should be 
imputed to him ..." (Romans 4:23, 24; see also the whole chapter). 

 
So clearly God invites us to explore the life of Abraham in faith! This hint is shameful enough for 

us, because in it lies the pronounced presupposition that we are accustomed by nature to read the 
stories of the Old Testament purely historically, as if they all concerned only the persons mentioned 
there. And yet Timothy is told that there is a great power in the will of these Old Testament writings, 
a power that becomes effective for our salvation if only it is recognized and applied with faith. For 
all Scripture is inspired by God and is of use to us in various partial purposes, so that the one great 
final purpose of God may be accomplished with us, to make the God-man perfect in us, fully equip-
ped for every good work (2 Timothy 3:15-17). 

 
This comprehensive reference to all the writings of the Old Testament should already be enough 

for us to consider the life of Abraham from the point of view of its value for the development of the 
life of faith in us. How much more, however, should the above-mentioned passage in Romans 4 
directly lead us to investigate this model example of God for the education of faith in detail, because 
it is not only written for his sake, but also for our sake. 

 

And the Lord said to Abram.... ⎯ This is how all faith begins. It always comes into being at the 
word of the Lord. It is the other way round with the religion of the natural man. This comes into 
being through the efficacy of man. For while religion is what man thinks about God, and what man 
does to get in touch with God, faith is an acknowledgment of what God thinks about us, and what 
He has done to bring us back into life-connection with Himself. 

 
The religious man wants and has to achieve. But since his possibilities of action are limited by his 

natural abilities, he tries to multiply his achievements by mass unification. He organizes in order to 
gain thrust. The most outstanding example of this kind is Babel. The principle of Babel is: "Come, let 
us build a city and a tower, the top of which shall reach to heaven, that we may make a name for 
ourselves! For otherwise we shall be scattered abroad" (Genesis 11:4). From Babylon, the mother 
of harlots and abominations of the earth (Revelation 17:4), many founders of cities and builders of 
towers and organizers of top organizations have emerged in the course of time; but the cities are 
plagues on the body of mankind, and the tower buildings are bulwarks of injustice and violence, and 
the top organizations suppress the personal freedom of the individual, both in external life and es-
pecially in the field of faith and conscience. 

 
Faith does not rely on human beings. It renounces the assistance of creatures. He hears the call 

of God and goes as an individual the way of obedience without knowing where it goes. This then 
already results. In the beginning it is enough to know that God has spoken and that his word is for 
us. Yes, here it is so personal that one must already say: The Lord speaks to me. In contrast to all 
mass things, faith is the most private of all private things. It does not come into being by joining any 
organization or denomination, but by the action of the Holy Spirit, who makes the imperishable seed 
of the Word of God alive in us. In this way we become a new living being, an organism. The two 
words organism and organization sound very similar, and yet they are as different as light and 
darkness. One is a living being, the other is a dead system. The being is begotten, the system is 
made. That is why every true believer is also an original that develops according to its kind and bears 
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fruit according to its kind, while a system can only produce clichés that are all alike like plaster casts 
from woodcut molds. 

 
There are many people who believe the facts of Scripture in and of themselves. They put no 

doubt in the historical correctness of the individual reports. The life of Jesus, or of his apostles, or 
of the prophets is as fixed to them as the history of Bismarck, or Frederick the Great, or Luther, or 

the pope. Nevertheless, they go on fruitlessly in their dead orthodoxy. There is a Redeemer, ⎯but 

they are not redeemed. There is life from God, ⎯but they do not possess it. Why not? ⎯ Because 
they have never personally needed salvation, therefore they have never personally grasped the fact 
of salvation in Christ Jesus. They may have a form of godliness, but the power is missing (2 Timothy 
3:5). 

 

How should faith behave in this situation? ⎯ Should it seek compromises in order not to lose the 
goodwill of the masses (James 4:4)? 

 
Faith seeks nothing at all, but does the will of Him who has spoken to it. It is not easy to endure 

the speech of God and yet remain close to Him. But it is exceedingly blessed to have endured it and 
to have remained there (John 6:60-69, especially verse 66). 

 

The first word given to the faith is: "Go out" ... ⎯ He cannot remain in Mesopotamia between 
the waters of the Euphrates and the Tigris (Revelation 17:15), where Babylon, the mother of harlots, 
is located, and where Ur-Chasdim, the abomination of desolation, is located. Tradition always con-
tains spiritual bondage. He who wants to help others to be loosened, must himself be loosened. 

 

Go out! ⎯ Or would you rather not? ⎯ Do you want to fight God's battles and still stay at home? 

⎯ You can't! Either you go out and win, ⎯or you stay at home and renounce the winner's prize. 
But you can't do both together. 

 
Faith leads out into freedom, tradition shackles. Faith loosens the bonds and inhibitions, tradition 

strengthens them. The old customs and traditions are refreshed and imitated again and again, even 
though they no longer have spirit and life for the present generations, but are only dead forms. But 
they are the best breeding ground for the vain change after paternal way. 

 

Is it not enough for us when the Lord says, "Go forth!"? ⎯ The beginning of justification is obe-
dience of faith (Romans 1, 5; cf. also 2 Corinthians 6, 14 - 18; Colossians 2, 18 - 23; 2 Timothy 3, 5; 
Revelation. 18, 4). 

 
When faith sets out to go out, all at once the flesh becomes busy. The old man stirs and works, 

so that it almost seems as if the stimulus for the exodus has come from him. Tarah means: "the 
smelling one". When the faith goes out, it carries the smell of the old man with it for a while. But 
then comes a station, Haran, from which the old man can go no further. The line is taken from his 
hand and he dies. For Haran means heat. When the old man comes into the fire of tribulation, he 
cannot bear the heat. He dies and gives way to faith. 

 
Faith does not die in the heat. It comes out of it purified (1 Peter 1:7). And after the trial, perse-

verance (or patience) and carrying capacity are doubled. Job got twice as many sheep and twice as 
many oxen after his trial than before. The sheep is a picture of patience in Scripture, and the working 
bull is a picture of strength. Double patience and double strength are to be the end of every trial for 
us. While the old man dies in the heat, faith wins possessions and souls (Genesis 12:5). Empty Abram 
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went out of Haran, full he comes out again. Even if the full destination was not reached and the land 
was still far away, this station also served in every way for the best (Romans 8:28). Therefore, we 
should not be distressed by any trial, but rather it should be a deposit of faith for all kinds of delicious 
gain. 

 
Go out of your country! Whether it be the land of your youth, the land of your dreams, the land 

of your desires, or any other soil of your flesh, ⎯they all hold you up in the race of faith. Therefore 
go forth. The Lord says. Whoever wants to reach the ground of promise must leave the ground of 
tradition. Whoever wants to reach the city of God becomes a homeless pilgrim here below (Hebrews 
11:8-16). Strangers and without citizenship on earth! Is that unshakable kingdom and that city that 
has foundations worth this commitment to you (Hebrews 12:22 - 29)? Then draw the consequences 
and become a stranger. For our citizenship (according to the basic text: "our policies") is (or are) in 
heaven (Philippians 3, 20; Colossians 3, 1 - 11). In the way of the lamb one is neither judge nor 
inheritance divider. Victims are not active doers, but sufferers. Therefore, true believers are good 
subjects but bad politicians because they lack the proprietary interest in this world (1 Corinthians 7, 
29 - 31). They are subject to the authorities who have power over them (Romans 13:1 - 14; Titus 
3:1, 2). If they are in an earthly profession, they do not run away from it, but fulfill it faithfully, as if 
their work is for the Lord. But if they can become free, they use this even more gladly. They do not 
try to maneuver with the strength of their arm or even of their head down here and bring mankind 
onto the right track, but by the prayer of faith they set in motion the arm of Him who sets the points 
from the upper signal box (1 Timothy 2:1 - 4). Thus, on the way of their pilgrimage through the 
desert of this world, they are well diggers (Psalm 84, 5 - 7, Luther: 6 - 8), who do not feel their 
renunciation of the perishable sham goods of this world as a loss, but endure everything in view of 
the hope that lies ahead of them (Hebrews 12, 2 and 11, 14 - 26, as well as Romans 8, 18), although 
the world is not worthy of them (Hebrews 11, 37. 38). (If ever one stood in a leading position by a 
special calling of God, his power was not based in violence but in faith, and his fear of God was the 
beginning for him to wisdom with which he acted (1 Kings 3, 5 - 14; Genesis 41, 37 - 40; Daniel 2, 
47. 48). But since the murder of God on Golgotha this lineage has completely ceased. God no longer 
seeks to improve this old world, but leads it towards judgment in order to then create a new one. 
From now on the line of 1 Corinthians 1, 23 - 31) applies. 

 

...and from your kinship.... ⎯ The closer the ties of blood become, the stronger the bonds. In the 
circle of relatives the common kind and descent are highly valued. At weddings and similar celebra-
tions, the danger for the individual believer is very great to succumb to the onslaught of the whole 
friendship, especially if it is a so-called pious friendship (cf. Luke 1:58 - 61). However, when a person 
goes on a journey of faith, the former friends are the first to fall upon him (Job 19:13 - 19. See also 
the speeches of Job's three friends). They are ashamed of the kinship (Psalm 31, 11. Luther: 12). As 
soon as a person becomes a believer, even if he forms the pride and adornment of the clan, he 
becomes a disgrace to the whole kinship. Therefore go out! 

 

... and from your father's house, ... ⎯ For this One has left us an example, that we should follow 
in His footsteps, One greater than Abram, the Son of God Himself (Matthew 12:46-50; 10:32-38; 
Deut. 33:9; Matt. 16:24; Mark 3:31-35; Luke 2:41-52; John 2:3, 4; 2 Cor. 5:16). 

 
This not knowing the flesh has nothing to do with human hatred. The twelve-year-old does not 

deny obedience, nor does the one hanging on the cross deny gratitude (Luke 2, 51; John 19, 25 - 
27). But where the Father's mission is concerned, she is not mother but wife to him. There he rejects 
all ties. Only in this way can he do the will of the Father without being misled by men. Because just 
loving people lead us easily astray, because they want to spare us (Matthew 16, 21 - 26). Natural 
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love is blind to the divine will of love. Therefore, it must be eliminated as soon as it has an inhibiting 
effect, so that God's orders can be fulfilled in purity. Because Satan has great influence on the natu-
ral man through the family members. He uses our own household members to induce us to act 
rashly, or even to hold us back from the path of sacrifice. Few recognize in such well-meant advice 
the tactics of the enemy, who poses as an angel of light and through our household members puts 
us in enemy position against God by guiding us to actions in which we see only a sparing of ourselves. 
Yes, we would have been quite touched by Peter's care and perhaps would have said as polite pe-

ople: "I thank Peter! That was very kind of you!" ⎯ But He who knows us from the bottom of our 
being knows where we are lacking. He wants to lead us from bondage to freedom, so that we 
become available to Him for service. And that is why he says: "Go out of your father's house!" 

 

... to the land that I will show you. ⎯ When we go out in faith, we do not know where we are 
going. But we know the guide, who not only knows the way, but is the way himself. He will show us 
the land; for he has promised it, and he is the truth. He will also bring us in and not let us die in the 
wilderness; for he is the life. Should not the wandering lead to the goal, if the guide not only knows 

the way, knows the truth and has the life, but is way, truth and life? ⎯ He leads us on the right road 
for the sake of his name. Even if the way of the pilgrim goes through dark valleys, yes, through the 
valley of the shadow of death, he has no evil to fear. The guide is with him, and with his rod and 
staff he fends off evil. Yes, in the face of the enemies he prepares a table, whose food they do not 
know, but which is wonderfully strengthening, so that one can wander in the strength of this food 
many days and nights without tiring. With such a guide, should the wanderer fear that he will not 
reach the goal (Psalm 23; 1 Kings 19:8; Psalm 46:2, Luther: verse 3)? No, the leader cannot lack the 
way, nor does he lose anything of all that the Father has given him. He does not bring his dearly 
bought property into a foreign country, but into his country, into the true fatherland, into the 
country, in which the father is. 

 

And I will make you a great nation ... ⎯ When the believer is led by God into solitude, he is 
deprived of the ground for any effectiveness on the masses. It seems as if he is henceforth useless 
for any social activity, for any social and cooperative work. But if the grain of wheat does not fall 
into the earth, it remains alone. But if it dies, it bears much fruit. Fruit is different from success. 
People with organizational skills can succeed. They establish associations, corporations, and political 
parties. But associations can dissolve, corporations can go bankrupt, and parties can fragment. But 
the life of faith is indissoluble (Hebrews 7:16), its possession imperishable, undefiled and unfading 
(1 Perus 1:4), its fellowship essential unity with the Father, the Son and the brethren (John 17:22-
24; 1 John 1:3). Success passes away, fruit remains. And faith shall bear much fruit. Sons and daug-
hters shall faith beget and become a great nation. Sons are a picture in Scripture of action, of change. 
Daughters are a picture of feeling, of inclination, of wise insight. (Even the pagans have wise women, 
and on the line of unbelief almost all mediums are women). Scripture portrays wisdom as a woman, 
and her dark counterpart calls her "woman folly." (Proverbs 9. See especially verse 13 in the Elber-
felder translation). Proverbs 8:14 says of her that with her is counsel and understanding. That is why 
Abram should also listen to Sara's advice (Genesis 21:12). Job has seven sons, that is, he was perfect 
in his walk. God himself testifies to this (Job 1:8; 2:3). In addition, he has three daughters, that is, 
divine (three) were his wisdom and insight, therefore also pure his words (Job 1, 22 and 2, 10). Even 
"woman folly" cannot persuade him (verse 9 and 10). 

 
As long as faith does not go out from the abomination of desolation, Sarah, his wife, wisdom and 

insight, is unfruitful. The one who goes forth has the promise that much fruit will come from him, 
that he will become a great nation. If our faith is not to remain dead and fruitless, we must go out 
from all the connections into which we are born through our natural existence. But then through 
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the "counsel of Sarah", through the knowledge of wisdom, our faith will also gain strength for a 
pleasing walk and will grow and become fruitful for every good work (Colossians 1, 9 - 11. See also 
the next two verses describing the exodus and the transfer. Galatians 5, 22 - 25). 

 
In this way we will also have true children according to faith (1 Timothy 1:2; Titus 1:4). And so the 

increase of faith in us will also result in an increase of the people of God outwardly. 
 

... and bless you, ⎯God fulfills his promises (Genesis 24:1, 35, 36). And how does he redeem 
them! Not according to the melody that our pious "I" so gladly sings in self-made modesty: "Send 
drops also upon me!" When he blesses, he opens the floodgates of heaven and lets rivers pour over 
us until we are carried by the flood (Ephesians 1:8 - 11; Ezekiel 47:1 - 5). He is able to do far more 
than we are able to measure with our limited standards (Ephesians 3, 20; 1 Corinthians 1, 4 - 9; 2, 6 
- 13). 

 
The blessings of the land to which God led Abram were preferably earthly. They foreshadow or 

overshadow the blessings God has prepared for us in heavenly places (Ephesians 1:3). All gifts and 
powers, all insight and equipment, which the church of his body needs to carry out its great and 
mighty future tasks, God has already provided for it in Christ in all localities of the heavenly worlds. 
If we are to judge the world and the angels with the head as his executive organs (1 Corinthians 6:2, 
3), if we are to rule with him until all his enemies are laid at the footstool of his feet (Revelation 
3:21; 1 Corinthians 15:25), if we are to rule with him until all his enemies are laid at the footstool of 
his feet (Revelation 3:21; 1 Corinthians 15:25). (1 Corinthians 15:25), when we, as heirs of God and 
joint heirs with Christ, are to take possession of everything that belongs to Himself to the last limits 
of the universe (Romans 8:17, see also the example in Genesis 24:36), when finally every promise 
of God, as many as there are, is to be carried out by us to the praise and glory of God (2 Corinthians 
1:20). (2 Corinthians 1:20), so that every creature in all creation may be raised by the firstfruits to 
the same glorious freedom as the sons of God (Romans 8:18-23), so that everything that has breath 

may praise God as its Lord (Psalm 148 and Psalm 150:6; Isaiah 45:22-24); Philippians 2:9-11), ⎯then, 
yes, then He Himself must also give us who are unable strength enough to be able to accomplish all 
this, and in such a way that everything is brought out gloriously, according to the glorious greatness 
of the Head, who is to be glorified through the members. 

 
Doesn't this view alone open the floodgates of heaven for us? Do we not sense something of the 

glory and greatness of the one who has called us to this? Does not complete joy begin to fill our 
hearts at the blessing intentions of Him to whom no one can add anything? If not, then love has not 
yet overflowed in us in knowledge and all understanding (Philippians 1:9), and fear still dwells in our 
hearts. But perfect love casts out fear and makes the heart certain that the Father of glory, who 
works all things according to the counsel of His will, also carries out all His plans and achieves all His 
glorious purposes without any compromise. What he has planned and what he wants to have must 
finally come to its end and goal! To him be the glory and the honor and the blessing, now and in all 
eons! 

 

... and will make your name great; ⎯The name of Abram was to be made great, and God has 
fulfilled this promise, so that we still hear his name called with high esteem among Christians and 
Jews , among Gentiles and Mohammedans. Israel was also called by God and the name Israel, i.e. 
God-fighter, was attached to it as a name of honor, and when God called His people, He called them 
by this name. This is certainly great and precious, to be called by God with a personal name (Isaiah 
43:1). But it is greater and more precious to be able to bear the name of him who has called us to 
his own glory. For to Israel he says, "I have called you by your name," but of the church it is testified 
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that she was called by his name (Acts 15:14). His twelve-tribed covenant people he calls Israel, the 
church, the ecclesia, but those called out of the nations he calls his body, or the Christ (1 Corinthians 
12:12; Colossians 1:27; Ephesians 1:22, 23; 3:4; 4:13). We bear His name, are translated with Him 
into the heavenly places, and are partakers of His promises, which the Father Himself has given to 
Him (Ephesians 3:6). He has appointed us to be conformed to the image of His Son (Romans 8:29; 2 
Corinthians 3:18), and when we are revealed with Him in glory (Colossians 3:4), we will be like Him 
(1 John 3:2). 

 
This is how great the name of the believer is to be made; indeed, in Christ it is already made so 

great. The believer already knows it; only it is still hidden from the world. On the day of the Lord it 
will see it (2 Thessalonians 1:10). 

 
Is that enough for you, believing heart, to forget what lies behind and reach out to what is in 

front? Then the world, be it the morally depraved world or the religiously proud, self-confident 
world, may give you all the names and titles it wants. You don't even have to credit it anymore. She 
is not able to scratch out any letter from your new name. Our shield hangs too high for that. It is 
hidden with Christ in God. No arm of any creature can reach where we are united with God and 
Christ in one. 

 
If God had left it to you and me to determine how great our name should actually be made, we 

might have made it as far as Alexander the Great, or Charlemagne, or Frederick the Great. But when 
God says: "I will make your name great", then his thoughts are so much higher than ours, as the sky 

is raised above the earth. Not the name of a creature will he give us, but his own name. ⎯ Do you 
have any idea here what worship is? 

 

... and you shall be a blessing! ⎯ All the glories and blessings that the Lord gives you when you 
walk in faith shall not be tied up and packed away like the gold pieces of the miser in some corner 
of your tent, but you shall walk your path scattering and blessing, streams of living water shall flow 
from your body, fertilizing and reviving the dry land all around, the vale of tears shall become a place 
of springs through you (2. Corinthians 9:5-11; Romans 12:14; 1 Corinthians 4:12; 10:16). 

 
Priestly serving the Gospel, we shall walk in blessing through the lands of our alienage, and our 

path shall be a light trail for those whose hearts hunger for justice and peace and life. Blessed by 
God to be a blessing! Thus we want to go as God's messengers over the earth cursed by the fall of 
the first Adam, in order to transform the curse into blessing as bearers of the blessings and promises 
of the second Adam. 

 

And I will bless those who bless you, and whoever curses you, I will curse him; ⎯The honor given 
to a messenger is to the ruler who sent him. This is how even the world holds it. And if anywhere an 
injustice is done to the envoy of a foreign power, diplomatic relations are broken off. The believer 
is also a messenger for Christ (2 Corinthians 5:20). In him the world reveals its true meaning. He who 
loves the one who sent us, loves also the sent ones. He who does not love God does not love his 
messengers. One of the most delicious experiential proofs of sonship with God is love for the breth-
ren (1 John 3:14). But he who says he loves God and hates his brother is a liar. For whoever does 
not love his brother whom he sees, how can he love God whom he does not see (1 John 4:20)? 

 
How often people, highly religious people, have condemned brothers to death for the sake of 

their doctrines, just as they condemned the firstborn of the brothers to death. And yet the truth is 
not a doctrine at all, but a person, namely he who could say of himself, "I am the truth." In so far as 
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he who is the truth takes form in us, in so far we are also true. The writing of doctrines and the 
orthodox recognition of these doctrines is not yet a life from God and therefore does not change 
our actual character. But the true character of a man is revealed by his attitude toward the brethren. 
And the most sublime thing for these poor wandering strangers is this, that the great and glorious 
God makes his behavior against men (and still against other beings) dependent on how they be-
haved against his inconspicuous messengers. 

 

... and in you all generations of the earth shall be blessed! ⎯ As in the great flood the waters of 
judgment covered the earth and carried off all generations of men and cattle, so the rivers of bles-
sing, the waters of life, which go out from Abram, shall cover the whole earth and bring salvation 
and blessing and life to all generations. 

 
God has set the tent pegs wide for Abram. The influence of his blessing shall reach to the ends of 

the earth. But the blessing of those who are blessed with Christ and in Christ shall reach to the ends 
of heaven. Not only shall it benefit the generations of the earth, but the heavenly and the earthly 
and the subterranean. And when the heads of the heavenly priesthood, the 24 elders, sing a new 
song to the Lamb, because he has purchased out of all tribes and tongues and peoples and nations 
a multitude that is now ready to be revealed with him (Revelation. 5, 10), then that moment has 
come, for which the whole creation has been eagerly waiting (Romans 8, 19 - 21), and although now 
the whole severity of the judgment is yet to come, the deposit for the redemption of the others is 
there, namely the multitude, through which all God's promises will be fulfilled, and every creature 
that is in heaven and on earth and under the earth and on the sea, and all that is in them, join in the 
praise of Him who prepared this multitude (Revelation 5:9-14). 

 

The blessings of Abram go to the limits of the earth, ⎯the blessings of Joseph go to the limits of 

the Aeonian hills (Genesis 49:26), ⎯the blessings of the body church are without limit or measure 
and encompass all the depths of the Godhead itself (1 Corinthians 2:9, 10; Ephesians 3:6). 

 

And Abram went, as Jehovah had spoken to him, ... ⎯ In view of the promises and the blessings 
to come, it seems wonderfully easy to go forth and go, as the Lord has said. And it would be easy, 
too, if the circumstances clearly before us were not so desperately hopeless. An old man and his 

barren wife go out to become a great nation! ⎯ Can there be anything more ridiculous? ⎯ No sane 
person would have gone out in Abram's place, exchanging his secure existence for an uncertain 
future. All the reasons of reason were against this undertaking. Abram can give only one reason for 
his action: The faithfulness of Him who spoke to him. But this one point is enough for him. The 
immutability of God's character weighs more heavily than anything reason could say against the 
move. After all, Abram does not want to act rationally at all, but to believe. He believes, and he wins. 

 
Do you know the God who calls the non-existent as if it were there, the God who makes the dead 

alive (Romans 4:17,1 8)? ⎯ Is his faithfulness beyond doubt to you? ⎯ If so, then go as he has 
spoken to you. He will bring you through and act for you, and you will not be put to shame, but you 
will behold His glory (1 Corinthians 1:9; 10:13; 1 Thessalonians 5:24; 2 Thessalonians 3:3; 2 Timothy 
2:13; Titus 1:2; Hebrews 6:11-18; Deut. 7:9; Psalm 146:6; John 3:33). 

 

... and Lot went with him; ⎯Abram is not yet completely free. Lot goes with him. As on the way 
from Ur-Chasdim to Haran the old father Tarah went along until God gave the solution, so now the 
brother's son Lot goes along another distance until there is a solution there, too. 
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Abram goes out at the word of the Lord. Lot did not receive a word from the Lord. His motives 
are natural.  Nothing has been revealed to him, and he has no insight into the plans and promises 
of God. Therefore, he does not walk with God, but with Abram. He walked with Abram because this 
was the given and most advantageous for his natural reasoning. 

 

Lot means covered. ⎯ When we go out in faith, our natural reasoning goes with us for a while. It 
has no insight into the thoughts of God, because the natural man does not hear what is in the spirit 
of God. Therefore, from a certain point on, it is set aside in matters of faith. At first, however, the 
natural mind tries to search the land of promises. Later, however, when faith takes up residence in 
the land of promise, it becomes apparent that the "veiled one" cannot bear it. 

 
Not only in and of ourselves do we experience this, but also outwardly we have the same expe-

rience. How often it happens that a brother is led by the Lord on a lonely path of faith. Then it 
happens quite easily that a younger brother attaches himself to him, because he had much from 
him before. It is true that the young brother has not received a call from the Lord. The intentions 
and plans of God are veiled from him. He is still a plumb line. That is why he does not go with God, 
but with his brother. But such clinging to people, even to brothers, does not bring the desired suc-
cess. As soon as the one led by the Lord begins to lean only on the promises, the one who is naturally 
bound and naturally deliberate fails. He does not find the usual living conditions on the promise 
ground. His natural, spiritual being has no satisfaction of the urges there. He separates himself from 
the man of faith and looks for circumstances which offer him a confirmation in his sense. 

 

... and Abram was seventy-five years old when he moved out of Haran. ⎯ God counts the years 
differently than we are used to counting. We are not told any number beforehand from the life of 
Abram. While still under the sign of Tarah, Abram's heart was not undivided for God. That is why 
God did not show Himself mighty to Abram at that time. He could deal with him in grace, but not 
according to his good pleasure. The glory of God was not revealed. But when the exodus from Haran 
comes, where Abram had remained since then because of his father's bond, the way to unhindered 
reception of the divine power effects in Abram's heart is free. In his heart are paved ways for the 
speaking and acting of God (2 Chronicles 16:9; 2 Kings 20:3; 2 Chronicles 15:17; Psalm 84:5; Elbf., 
Luther: verse 6). After the self-life now begins a life for God, and here God begins to count. 

 
We see this also in the people of Israel. As long as they are in the fetters of Egypt, their years are 

not fruitful for God, and they are not a bearer of blessings for a world lying in death. With the day 
of the exodus, however, it becomes free for God and can receive messages from another world at 
the mountain of God. From the day of its exodus, it counts its year on behalf of God. 

 
If God has brought us out of the abomination of desolation, the first station of our journey of 

faith is called Haran, which is heat. There it is decided whether we are willing to hand over our old 
man to death. Many a soul that has heard the call of God turns back at that point where it is neces-
sary to finally give up the old relationships and crucify the flesh, together with its lusts and desires 
(Ruth 1, 14 - 18). But people of faith draw a line under the old life. They cross the border and go 
over the Jordan (river of death) into a new land. The old has passed away, everything has become 
new (2 Corinthians 5, 15 - 20; Romans 6, 2 - 11). 

 
Seventy-five years old in body, but young in spirit and faith, and not too old to obey when God 

speaks! And as the eagle renews its feathers by shedding the old plumage and putting on a new one, 
so Abram renews his youth by faith, and God can give him and his dead wife a son in their old age. 
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Go out from Haran and proclaim by word and work and being, "old things have passed away; 
behold, all things have become new." 

 
And Abram took Sarai his wife, and Lot his brother's son, and all their substance which they had 

gained, and the souls which they had gained in Haran, and they departed to go into the land of 
Canaan. 

 
At the exodus from Ur-Chasdim, the abomination of desolation, they were all still captive under 

the obedience to the old man Tarah. Tarah, the smeller, took! But now Abram, the man of faith, 
takes. 

 
By nature, the believer carries two things with him as he seeks to escape the abomination of 

desolation. One is the flesh, his old man; the other is the natural, unholy mind. We must be detached 
from both. The old man must die, but the natural reasoning must be taken captive under the obe-
dience of faith (2 Corinthians 10:5; Romans 6:13, 16, 19; see also the whole section of verse 12-13). 

 
There is a vast difference between a person being dominated by the will of the flesh and thoug-

hts, and in faith by the Spirit crucifying the flesh and taking the thoughts captive under obedience 

to Christ (better: obedience of Christ ⎯Ephesians 2:3, as well as the passage mentioned earlier 2 
Corinthians 10:5). 

 
If we want to summarize all the things that Abram has encountered up to this point in such a way 

that they make practical sense for our faith, which serves to build up our inner man and guides us 
on our path of faith, we must say: When faith goes forth, the old man must die. Then faith accepts 
the wisdom (Sarai) of God, the natural mind (Lot), to which the insight into the wisdom of God is 
veiled, it takes captive under the obedience of faith. For this purpose, he takes the delicious profit, 
which he obtained in the heat (Haran) of the test of faith, and goes out loosened and enriched in 
the inner man, to tread the ground of the promise. 

 
It is delicious to see how faith is still allowed to win "possessions and souls" in the place that 

brings death to the old man. The heat of the test of faith only purifies the pure gold of faith and 
frees it from dross and ignoble components. The believer comes out of the test with increased pa-
tience and greater bearing capacity. Everything serves him for the best, and step by step he grows 
into the glorious riches of God's grace and knowledge. 

 

The faith goes! ⎯ The so-called "modern" man has no time. He forces the speed, as much as it is 
only at all possible for him. No means of transport on the land, on the water or in the air is sufficient 
for him concerning the reached speed. He must try within the time available to man to realize under 
the sun what is new above the sun. The inspirers of the spirit world convey to him the ideas of 
heavenly things, and he then seeks to bring them into the right form and shape under the sun. 
Almost all inventors speak of their genius, their good spirit, which imparts the ideas to them at a 
given moment, often in a half or full trance state. The possibilities of new inventions are therefore 
still very great, and we are by no means on the verge of an exhaustion of ideas. As many possibilities 
there are in the celestial world, as much the spirit world tries to form here below. Because they as 
creatures cannot be creatively active themselves, therefore they simply transfer the images of the 
originals into the distorted forms of the material. Never will the thing reproduced in the material 
under the sun reach the glory of the original above the sun. Not even in the transport institutions. 
Just compare the chariot of God, the glory or light cloud, in which Christ in the form of a man travels 
through the realms of the heavens (Ezekiel 1), with the form of our means of transport. There 
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everything is united what we are able to represent here below individually. The chariot of God can 
go forward and backward, upward and downward, and wherever the spirit, which is full of eyes in 
the wheels, wants to go, there the chariot goes immediately. Nothing can stop it, no material inter-
feres with its way, no more than the window pane stops the light, or as the doors and walls could 
prevent the Risen Lord from appearing through them to his disciples. Before this vehicle of light, 
everything is bare and uncovered, more than we can even suspect, despite X-rays and similar inven-
tions. 

 
God is therefore in his creative thoughts so much ahead of the thoughts of the inventors imitating 

in the end only, as the sky is higher than the earth. Therefore, we as believers do not need to be so 
addicted to novelties. We will reach our goal faster than those who are under the direction of the 
one who has little time. He who believes will not hurry anxiously (Isaiah 28:16, Elberfelder). 

 
The things that are present here below, we may use without any offense of conscience, if a 

certain purpose requires it. For no thing is unclean or common in and of itself. It is either sanctified 
or desecrated by use. But we may use them in freedom, yet not using them as property. Therefore, 
we do not allow ourselves to be subjugated under the soul-murdering rush of the natural man 
chasing after dividends. Faith cannot be manufactured on a conveyor belt. It develops in a growing 
way, without noise. What grows does not make noise. 

 
Is it not a strange reaction against the soullessness of the machine age that the so-called "mo-

dern" man seeks out the loneliest places on earth in order to find his way back from externalization 
to himself, and to save what still remains of higher values in him? 

 
Whoever wants to get to know his homeland properly already here below, must not race through 

it, but walk through it. And just as the earthly man has the strong roots of his strength in the soil of 
the homeland, so the heavenly oriented man has the roots of his strength in the upper homeland. 
There, where the Risen Lord sits at the right hand of the Father, is the source and root of our strength 
(Colossians 3:1 - 3). But in order to get to know this land properly even now, we must walk through 
it completely in its length and breadth, as Abram did. And all the ground, all the promise ground, 
which we tread with the foot of faith, is given to us before the general inheritance (Deuteronomy 
14:24; Deuteronomy 1:36; Joshua 14:6-14). 

 
What a holy walk the reading of the description of our homeland in the heavens should be for us, 

when we scout through the word of the Scriptures to become familiar with the things of the land! 
It is not what we rocket through that we are promised as possessions, but only what we set our foot 
upon. How many promises of heavenly character there are in the Scriptures, which could become 
our undetachable property, if we would set the foot of faith on them, pondering and praying and 
searching and searching, instead of hurrying and chasing through the large religious enterprises of 
our time, bringing about mass mobilizations and making demonstrations. 

 
May the Eternal Faithful grant us the sublime tranquility of His own heart and direct our feet on 

the path of peace, so that we may take firm and certain steps until our walk finds its final destination 
with Himself, who has called us to walk in faith. 

 

... and they came into the land of Canaan. ⎯ The Eternal Faithful has redeemed his word. The 
feet of the wandering stranger stand on the promised ground. The world beyond the river of death 
is deserted. No encampment has been able to so captivate the heart of the pilgrim as to become a 

stopping place as Haran was. He has only one goal, ⎯the land. There his heart longs, and there he 
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comes. The faithful God, who awakened the longing for the land in him through his word, also quen-
ches it and brings the pilgrim to his destination. 

 
How precious it is to see this coming home of Abram, but it is only a faint picture of the glory to 

which we have come. He only came to an earthly country, and when he was there, he stayed in the 
country as in a foreign one. The ultimate goal of his longing was not on earth. He was looking for 
the city that has foundations, whose builder and creator is God. The redemption of the earthly pro-
mise, in that God showed him the land of the earthly possession, was to him only a deposit on the 
redemption of a greater promise. And the eye of the man of faith was also allowed to see that land 
(John 8:56). But this promise he could not obtain at that time; for this he must wait until the church 
is completed, the body of Him who through the members redeems all God's promises and brings 
them to pass. Therefore the men of faith of the Old Testament cannot come to perfection without 
us (Hebrews 11:39, 40), but only through us (2 Corinthians 1:20), and therefore they camp around 
us (Hebrews 12:2). 

 
The glory of the calling of the body of Christ is so great that it is necessary that the Scripture also 

holds out the other side to us, so that we remain mindful of the fact that all things are of Him who 
calls, and not of us (1 Corinthians 1:26-31; Ephesians 2:8-10). Otherwise, pride would have to enter 
our hearts if we could even somehow attribute to ourselves something that we have accomplished, 
on the basis of which God would then have called us. But it is by grace, and therefore it is not man 
who is praised, but God and the glory of His grace and the abundant riches of His goodness toward 
us. 

 
Who can grasp this without being shaken: No promise of God is redeemed without us; all promi-

ses the Son redeems through us? ⎯ That is why the saints of the Old Testament also encamp around 
us, because they know that they will not be completed or made perfect without us. First the Christ, 
who has the primacy in everything, must have his body of glory, formed of all living members, before 
any other creature comes to full glory. 

 
The son does not need us in the sense that he needs help. But he does not want to finish off the 

powers, which touched his wisdom and thereby destroyed their own wisdom, by force, but by wis-
dom. That is why even today the manifold wisdom of God is presented to the rulers and powers in 
the sky at the church (Ephesians 3:10). He wants to finish those who wanted to be something wit-
hout him by those who are nothing by nature. He cannot humiliate Satan any deeper than that he, 
the glorious Son, destroys him through dust-born children of men. 

 
Thus, according to the testimony of the Scriptures, our election before the foundation of the 

world happened because God's wisdom wanted to show itself in this way superior to the creatures 
who touched his wisdom. This is a more obvious reason for us than our own efficiency: "Without all 
my merit and worthiness. 

 
That is what we have come to. Is this not heaven above "and they came to Canaan"? 
 
Then we forget what is on earth and begin to seek what is above, where the Christ is, seated at 

the right hand of God (Colossians 3:1 - 4). And by looking at Him who sits at the right hand of the 
throne of God, we are also refreshed and strengthened for the race ahead (Hebrews 12:1-3; 1 Co-
rinthians 9:24-27; Philippians 3:7-15; 2 Corinthians 3:8-18 and 4:1-16-18). 
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Where he is, there is no empty space. Once we begin to think about what is above, and to seek 
what is above, and to seek what is above, where the Christ is, then the glories of that land which is 
better than Canaan (Hebrews 12:22-29) open up to us. There we have come, where the spirits of 
the perfected righteous (of the old covenant) unite in the presence of God with the congregation of 
the firstborn, who are written in the heavens, and with the general assembly of myriads of angels. 

 
How thin was the Bible of Abraham! And yet, at a word from the Lord, he went to enter the land 

of Canaan, and he entered the land. In contrast, what a fullness we have in the completed Word 
(Colossians 1:25)! If the recipient of the promise went out to enter the land that will be shaken, how 
much more should the performers of the promises go out to explore the territory where their glo-
rified head is located. 

 
Faithful is the one who has called us. He has undertaken to bring us into the land of promise. He 

will also do it. To him be glory for it. 
 

And Abram passed through the land unto the place Shechem, unto the terebinth Mores. ⎯ Abram 
did not remain sitting on the other side of the Jordan, but neither did he remain sitting on this side. 
As little as faith hurries and chases on one side, so little does it remain seated on the other side. It 
grows and develops constantly. In doing so, it enters deeper and deeper into the land of promise 
and gets to know it in its structure and in its composition. With the getting to know comes the 
understanding, and where there is understanding, there one also learns to carry it. So it was with 
Abram, so it was with the Lord, and so it is with us. There, where we can take the burden of the 
brothers on our shoulders, as he carried sickness and pain, there, after the crown of thorns, we will 
also carry the king's crown, and the shoulders will be adorned with the king's purple. 

 
Shechem means shoulder. (Compare to this what was said about the same passage at the histo-

rical meaning). The scripture speaks in many places of the meaning of the names, because by the 
visible the invisible can be recognized. Thus it speaks of the first and second Adam, the one from 
earth, the other from heaven, speaks further of Jerusalem below and above, of Sinai below and 
above, of Noah and the ark as sign of the rebirth, of Jonah as sign for the descent of the Lord, of 
Babel (confusion), Sodom, Gilgal and other cities, of the tabernacle below and the tabernacle above, 
of priestly service on earth and greater priestly service in heaven, of earthly chariots and chariots of 
God, of earthly bodies and heavenly bodies, and many other things that cannot all be enumerated 
here. But all these things have practical significance for our life of faith. If we have no knowledge of 
them, then we will have no fruit from them. For we only grow and bear fruit in every good work 
through the knowledge of God (Colossians 1:9, 10). 

 
Faith walks through the land and gets to know it in its beauty and in its indebtedness. Now, in 

order to possess and enjoy Canaan, the land of possession, in purity, the debt must first be removed 
from the land. It must be carried outside the camp. This the Lord has done. He not only inherited 
his possession, his inheritance, "his own," which was his from the father, but also acquired it once 
again, as if he had to buy it from a foreign hand. What he has inherited from the father, he has 
acquired again, in order to really possess it. Is it not as if the secular poet had eavesdropped it from 
the Scriptures when he says: "What you have inherited from your fathers, acquire it in order to 

possess it"? ⎯ So also faith bends its shoulder to bear the injustice of others. This begins with us 
already with the intercession for a lost world. To this end, let one bear another's burdens. He who 
does not want to carry proves that the spirit of the great debtor is not in him. Therefore, such a 
person will not be able to judge the world. For he who does not help to bear does not learn the 
gravity of the debt and therefore has no mercy for the debtor. And who does not want to learn 
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obedience, also does not learn to rule. And he who does not want to acquire may not inherit. And 
he who has not found the cause of collapse cannot help restore. 

 
Only the one who sees into these connections, which exist in the great struggle between light 

and darkness, will recognize the necessity of co-suffering and will rejoice to become partaker of the 
sufferings that the Christ left for his body (Colossians 1:24). Therefore, let us not only speak of our 
guilt, but let us also bend our shoulder under foreign and under common guilt, when we come to 
"terebinth of disobedience". There is no lack of examples (Exodus 32, 32; Romans 9, 1 - 3; Daniel 9, 
1 - 19; Ezra 9, 1 - 15 and many others). 

 
Why does the Scripture not stop describing the migration of Abraham at that point where it says: 

"... and they came into the land of Canaan"? ⎯ He was in the land, after all. Why now shoulder and 
disobedience? 

 

Are you aware of the difference between a ruler and a subject? ⎯ Then notice that you recognize 
a divine basic law here, which we can express in the image of Abram in this way: "If you do not put 
your shoulder under the burden of the people, you cannot have the purple of kingship put around 
your shoulder." In the language of the Pauline Gospel, however, the sentence reads thus: "Inasmuch 
as we suffer with you, inasmuch also shall we be glorified with you" (Romans 8:17; 2 Corinthians 4:1 
and 16 - 18; Philippians 1:29; Colossians 1:25; 2 Timothy 2:10 - 13). 

 
And now go through the land where our struggle is, a struggle with princes and mighty men, each 

greater than any son of Enak or Goliath (Ephesians 6:10-13). And when you come to the terebinth 
of disobedience, (it is greater beyond measure than that of Abram), then bow your shoulder and 
bear, as God bears sorrow when He has to cut down such trees (try to understand the image in 
Ezekiel 31 and in Daniel 4), and think on it, as God does, that the outcast may not remain outcast 
from Him (2. Samuel 14:14) and you will come to understand why God sends you as an expedition 
of faith to the "land of the possessed". Then you will also know why at the end of the first revelation 
of God in the life of Abraham there is the sentence: "And the Canaanites were then in the land." 

 
c) The Prophetic Significance of the First Revelation of God 

 
The prophetic meaning of every word of Scripture goes to Israel and the nations. For Israel is the 

prophet of God to the nations. The believing Israel is a true prophet, the unbelieving one a false one. 
As a true prophet was always a blessing for Israel and a false one a misfortune, so the people of 
choice , as the bearer of the testimony to the world of nations, is a blessing for all, but as the bearer 
of the things that Israel brought from beyond the river, this people is a curse for all other nations. 
Salvation comes from the Jews and disaster. God placed both blessing and curse before this people. 
Six tribes had to speak the blessing when they entered the land, and six had to speak the curse. 
Israel has become both. Therefore, the love of the believers for the faithful remnant of Israel is just 
as understandable as the national hatred of almost all nations against the unbelieving Judaism. Com-
prehensible does not yet mean justified. It nevertheless remains: "Jerusalem, let it be well with all 
those who love you." 

 
The first book of Moses, the Genesis, the book of the generations, contains everything germinal, 

which is unfolded from the second book of Moses on. In the first book of Moses, God acts with 
individual personalities, from the second book of Moses on, he acts with a people. Therefore, al-
ready in the first book of Moses we have everything germinated, which God then brings to full de-
velopment and representation in great lines. 
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Israel is the prophet of God for the world of nations. The different stages of his way are germina-

ted in the fathers. Therefore, apart from the various other offices of Israel, his prophetic office is 
also already marked out. 

 
The Scriptures call Abraham, Isaac and Jacob prophets (Genesis 20:7; Psalm 105:8-15). The bles-

sings God gave them will be fulfilled in the whole people. All the people of Israel will be priests one 
day and all the Israelites will be prophets. Their sons and daughters will prophesy, and their old men 
will have dreams, and their young men will see visions (Isaiah 61:4-9; Joel 2:28, 29 [Luther 3:1, 2]; 
Isaiah 49:6 and many others). 

 
In order for Israel to do this service, God gathers them from all nations, brings them back to their 

land, comforts them and restores them. As an example of this correction of Israel, Abraham is men-
tioned, the rock from which they are hewn, and Sarah, the hollow of the pit from which they are 
dug (Isaiah 51:1 - 3). 

 
Thus, in the life of Abraham (and Sarah) all essential elements and basic lines are already contai-

ned, which we find later in the life of the people of Israel in a magnified scale. Therefore, Abraham 
is also referred to at all decisive points in the life of Israel. 

 
It is to be noted still this that with Israel everything takes place twice. First of all, all prophetic 

traits are fulfilled in Israel according to the flesh. But since this does not receive the Son of God, thus 
does not give birth to the male Son, but only brings its own fleshly nature to light again, it has to go 
through the days of purification twice (Isaiah 40:2; Exodus 12:1-5). But then God will fulfill everyth-
ing in glory in Israel according to the Spirit. Thus we find the features of Abraham's life already ful-
filled in Israel, but in weakness. The future fulfillment, which is still to come, will be wonderfully 
great and glorious. 

 
Briefly, a few things about the nature of prophecy. 
 
Prophecy is the reproduction of God's thoughts. These can refer to the past, the present and the 

future. The messages of God to the prophets are partly passed on in the spoken word, partly re-
presented by signs or actions of the prophets (cf. Ezekiel 12, 1 - 16, especially verses 6 and 11; fur-
ther Jeremiah 16, 2; 18; 1-17; 27, 1 ff; Hosea 1; Matth. 12, 38 - 40; 16, 1 - 4; Luke 11, 29. 30; Matth. 
24, 37. 38; Isaiah 7, 14 and many others). 

 
Of these two sides of prophecy, the first one recedes completely in the life of Abraham. Although 

his prophetic vision reached to the day of the Lord (John 8:56), he left us no book of visions and no 
prophecies concerning the future of his people and the other nations. But his life is a representation 
of God's thoughts about Israel, which is so wonderfully harmonious with the history of this people 
that it is easy to see how the parallels run (see the table at the end of this book). 

 
The name Israel appears in Scripture for the first time when Jacob and his family make the same 

journey of exodus as Abram. From then on, God calls his people by this name, even though the 
children of Israel were still a countable multitude at that time (Genesis 34:30 and 35:9-11). The 
name of the father passes on to the whole people. Both the twelve sons of Jacob are the children 
of Israel and the descendants of these twelve, the seventy souls who went to Egypt. Moses refers 
to this when he states in Deut. 32:8 the manner in which God distributed the seventy nations of the 
earth that came out of the seventy generations of the sons of Noah (see the table of nations in Gen. 
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10:1-32, especially this last verse), but which will one day be reunited through the children of Israel 
so that there will be one flock and one shepherd. One becomes seventy through sin, and seventy 
become one through grace. As through the completely fulfilled sin (70 equals 7 times 10) all come 
into dispersion, so through the completely fulfilled grace (70) all come back into one. 

 
The history of Israel, beginning with Jacob-Israel, now runs parallel with the history of Abraham 

and Sarah in all its individual periods. Let us briefly compare the parallels between the first period 
in the life of Abraham and the first period in the history of Israel. 

 
1a) And Jehovah said unto Abram, Get thee out of thy country, and from thy kindred, and from 

thy father's house, unto the land which I will shew thee. 
 
1b) And Jehovah said unto Jacob, Return unto the land of thy fathers, and to thy kindred, and 

I will be with thee. ... I am the God of Bethel, where thou hast anointed a memorial, where thou 
hast made a vow unto me. Now arise, go forth from this land ... (Genesis 31:3, 13). 

 
2a) And Abraham took Sarai his wife, and Lot his brother's son, and all their substance which 

they had gained, and the souls which they had gained in Haran, and they departed to go into the 
land of Canaan. 

 
2b) Then Jacob arose, and took up his children and his wives upon the camels, and carried away 

all his cattle, and all his substance that he had acquired, the cattle of his possession, which he had 
acquired in Padden-aram, to come unto Isaac his father unto the land of Canaan (Genesis 31:17, 18). 

 
3a)...  and they came into the land of Canaan. And Abram passed through the land unto the place 

Shechem, unto the terebinth Mores. 
 
3b) And Jacob came safely to the city of Shechem, which is in the land of Canaan. ... And they 

gave unto Jacob all the strange gods that were in their hand, and the rings that were in their ears; 
and Jacob buried them under the terebinth which is by Shechem. (Genesis 33:18; 35:4). 

 
4a) And the Canaanites were in the land at that time. 
 
4b)  And the terror of God came upon the cities that were round about them. 
About the meaning of the names of the individual places, the essentials, as far as the Lord has 

opened it up for us, have already been said in the historical consideration. 
 
The outwardly perceptible expansion of the text in Israel, compared to Abraham, is already re-

markable. Here already the beginning unfolding of what is only germinal with Abraham is shown. 
Whereas with Abram God's expedition begins quietly and inconspicuously, as if the herald were only 
to announce by his presence that God intends to do something, with Israel we find active action in 

all areas. Note how the expressions pile up: God of Bethel, memorial,⎯ ⎯vow. Further, how Abram 
only takes and goes, but Israel sets out, picks up, carries away his property to the house of the 
adoption. Then Abram goes only to the terebinth of disobedience, but Israel buries under the tere-
binth of disobedience the foreign gods, the visible signs of disobedience. With Abram we are told 
only that the Canaanites were in the land, thus perceiving the herald of God's expedition. But with 
Israel we read that through the godly actions of the expedition in burying the foreign gods under 
the terebinth of disobedience, the terror of God falls upon them. 
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The expansion becomes even more striking when one considers the entire textual scope. It 
amounts with Israel about the twentyfold, as with Abram. All the details are painted more broadly. 
With Abram, faith quietly goes its way; with Israel, the program of faith is realized. 

 
Wonderful subtleties lie within these extensions. The whole scripture is an ever more gloriously 

unfolding revelation of God. Since also in the written word there is a growth in age, wisdom and 
grace, as in the Word made flesh, everything that follows is broader and deeper and richer than the 
preceding. 

 
These differences must be taken into account if the Scriptures are to be divided correctly. Here 

are only three short examples from the New Testament. 
 
Christ, the Father of the Aeons, the Eternal Father, himself divided the Scriptures by a hair's 

breadth. When he was given the book of the prophet Isaiah in his hometown Nazareth, he read the 
passage Isaiah 61, 1. 2. But in the middle of the second verse he stops at the words: to proclaim the 
year of acceptance (Luther: to proclaim a gracious year). He does not read the following words: and 
the day of vengeance of our God, and to comfort all who mourn. He knew exactly that at his first 
coming in lowliness only this part should be fulfilled. Therefore he closed the book at this point and 
did not read any further. He announces the day of vengeance only at his coming again for judgment. 
The consolation of all mourners takes place even after the great judgment. Compare the passage in 
Isaiah 61, 1. 2 with Luk. 4, 16 - 21. How razor sharp is the separation of the word and how clear is 
its interpretation: Today this scripture is fulfilled. 

 
We find something similar in Acts 2, 14 - 21, where Peter quotes the passage from Joel 2, 28 - 32 

(Luther 3, 1 - 5). But how exactly divided is this quotation! Joel says: I will pour out my spirit on all 
flesh. But this did not happen at all during the outpouring of the early rain at Pentecost. It was not 
even poured out on all men, much less on all flesh (1 Corinthians 15:39 compare with Psalm 148:1, 
14 and 150:6). This will only happen at the outpouring of the latter rain, so that then the lion will 
eat straw like the ox, that wolf and lamb will dwell together, yes, even the serpent will no longer 
bite. Everything that has breath will then praise the Lord. 

 
Peter cites the passage. Nothing would have been closer than that he would have quoted it lite-

rally. He also uses the same wording, except for one word. He does not say, "I will pour out my 
Spirit," but, "I will pour out of my Spirit." How accurately he thus designates the fact that not the 
whole Spirit was poured out, but only a part of the Spirit. How small the literal difference, how great 

the temporal and actual! Do we notice such subtleties when reading Scripture? ⎯ Without such 
division of Scripture there is never a clear preaching of the Word, and without clear preaching of 
the Word there is no clear, biblical faith, but only an abominable mixture, an intermarriage contrary 
to God between Scriptural faith and human (own) philosophy (2 Timothy 2:15; 1 Timothy 4:6: Titus 
2:7, 8). 

 
Likewise, in Acts 15:14-17, the apostles divide the succession of God's various saving actions: 1. 

a people from the Gentiles restored to His name; 2. Israel restored; 3. the living people left over 
from the great judgments; 4. all the nations over whom the name of the Lord has been invoked for 
millennia, but who have passed away without having seen the light of day. Also here the clear insight 
that Israel itself should not come first. Hence also the introductory word: Afterward. (verse 16). 
Compare the question of the disciples, which they asked shortly before (Acts 1:6; Luke 24:21). 
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These few examples should suffice to show that the prophetic word, which has to do with Israel 
and the world of nations, can only be rightly understood if it is rightly shared. And right sharing can 
only be done by the one to whom the faithful witness opens the prophecy through the spirit of 
prophecy. 

 
May he also, through his Spirit, reveal to us ever more fully the prophetic lines in the life of Ab-

raham, so that we may understand all the better the unfolding of his counsels in the life of Israel. 
 
 
 
  d) The Symbolic Meaning of the First Revelation of God  
 
God dwells in an inaccessible light where no one can enter. No created being has ever entered 

that light and seen the hidden God in His holy divine solitude and sublime silence. This light dwelling 
of God has also never been desecrated, because no one can come there. 

 
In this solitude, God made a resolution with himself. He wanted to come out of his hiddenness 

without giving up his sublime tranquility and godliness. 
 
God realized this decision, which He had made with Himself, by begetting His Son (Psalm 2:7). 

From within himself, he generated him before any other being. (See the beautiful passage in the 
Allioli translation Psalm 109 [110], verse 3.) The Son is not created, but begotten. He thus carries 
the very life of God within Himself. He possesses not only bestowed life, which can be taken back 
again, but imperishable life in himself. 

 
Through this begetting of the Son, God became the Father. Every other fatherhood in heaven 

and on earth thus goes back to God (Ephesians 3:15). 
 
The Son is the visible radiant image of the invisible God. He can therefore make the Father known 

without the Father having to come out of his hiddenness. He who sees the Son sees the Father. They 
are one in essence. 

 
The Son is the firstborn (not first created) of all God's creation. Through the Son he called the 

universe into existence. It is also called into existence for the Son, so that he can reveal all his Son 
power and Son glory in it to the delight of the Father. All things have their being and their existence 
in the Son, and he also carries the universe towards the goal of its destiny (Colossians 1, 15 - 17; 
Hebrews 1, 2. 3; Acts 17, 22 - 28; Romans 11, 34 - 36; 1 Corinthians 8, 6). He is the beginning of all 
things and the end of all things (Revelation 21, 6). He is the first and the last. He came forth from 
the Father as the first, called a world into existence, redeemed the fallen world, brings it back to the 
Father partly by grace and partly by judgment, and then returns under the Father's rule as the last, 
so that God may be all in all. 

 
Every revelation of his invisible being was given by the Father to the Son. Therefore, all should 

honor the Son as they honor the Father. 
 
When the Son brought the world into existence, he revealed only one side of God's nature, na-

mely his power. This can therefore also be perceived in the created things, namely by the natural 
man, because it is before his eyes (Romans 1:20). The other side of His nature, love, was revealed 
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by the Son when He gave Himself for all (John 3:16; Romans 5:8; 2 Corinthians 5:19; Colossians 1:19; 
Titus 3:4; 1 John 4:9, 10). 

 
Because all revelation of God lies in the Son, the knowledge of the Son is also the knowledge of 

the nature of the Father. To know Him is therefore also synonymous with entering into life itself 
(John 17:3; Ephesians 3:19; Philippians 1:21; 3:7-14). 

 
In order to understand the Word made flesh properly, the written word is to be read upon him. 

However, this does not happen very often. Most often, the believer reads the Scriptures to edify 
himself. This may certainly happen, but it is only the beginning of the study of the Scriptures. The 
Lord even rebukes His disciples for reading the Scriptures only in this way: "You search the Scrip-
tures, thinking that you have eternal life in them, and yet it is they that testify of Me." So he wants 
us to recognize him in every scripture. 

 
The historical study of the Scriptures and the practical, edifying application to one's own life is 

sufficient to attain blessedness. But in order to be formed into the image of the Son, the Father of 
glory must lead us by the Spirit of wisdom and revelation into the knowledge of Himself (Ephesians 
1:17). 

 
All Scripture testifies of Him! It wants to make Him, the glorious Son, known, so that we may 

come to the knowledge of God through the knowledge of Christ. 
 
There, the whole Scripture comes alive from beginning to end and reveals the Christ to us to an 

undreamt-of degree. All the examples speak of him, and the eye of faith sees the Christ in everyth-
ing. The dead rock in the wilderness reveals itself as the Christ (1 Corinthians 10:4). The ark of the 
covenant is only an image of the true ark of the covenant, the true mercy seat or atonement cover 
(Romans 3:25). The true door to fellowship with God is the Christ, and the altar, sacrifices, 
shewbread, table, candlestick, food and drink, feast times, Sabbaths and new moons testify to Him 
and the things in heaven that are future goods for us today. But the body is Christ. He is the essence, 
the visible things are only shadows, which by their outlines reveal Him who cast that shadow (Co-
lossians 2:16, 17). 

 
In all these things, unbelief sees nothing more than the visible substances before the eyes. Faith, 

however, sees the invisible in the visible. It does not remain attached to the appearances, but looks 
for the invisible being behind the visible cover. With it it carries out that step which leads from the 
visibility into the invisibility, or from the transitoriness into the imperishability, from the sensually 
perceptible into the supersensible. 

 
In Hebrews 11:1-3, as an introduction to the chapter about the great gallery of the heroes of 

faith, the essence of faith is described. There we are told what faith is, and then what it can do. It is 
a realization of what is hoped for. All coming events, which will take place in the future in heaven 
and on earth, thus today for us still hope material, become by the faith in our spirit the reality, enter 
thus for our spirit into the present. While the world sees these things only when they take place in 
the future, they are already ready for faith now. The faith sees everything in God, therefore also all 
things stand completed before him. Just as things stand before the eyes of God, they also stand 
before the eyes of faith. Therefore, no thing is impossible for the believer, just as no thing is impos-
sible for the one with whom faith reckons, namely God. Therefore, insofar as we can see the objects 
of promise by faith, we are partakers of the divine nature (2 Peter 1:4). The coming invisible is 



40 

present to us and has become visible in the spirit. Therefore, faith is able to understand that the 
visible comes from the invisible. 

 
All visible things are therefore only shadows of invisible things. Everything earthly is only a liken-

ess. As a film strip is not the being itself, but only the shadow, the image, so there are also only 
shadows and images of the things in the heavens under the sun. The whole history of the heavens 
and its inhabitants is revealed to us in the Scriptures in marvelous images: 

 
1. The heavenly Jerusalem is shadowed by the earthly one, 
 
2. the high priestly ministry of Christ through the ministry of Melchizedek, 
 
3. the upper Sinai through the lower, the kingship of Christ through David. 

 
4. the thousand-year kingdom of peace through Solomon, 

 
5. the final judge through Samuel, who dwells at Ramah, begins judging at Bethel, and returns 

to the high place (Ramah) via Gilgal and Mizpah (Bethel means house of God, and judgment 
begins at the house of God), 

 
6. the sacrifice of the Son through the sacrifice of Isaac, 

 
7. the preservation of the world through Joseph, who is given the name Zaphnat-Paneach, in 

German: Erhalter der Welt. 
 

8. Yes, even the enemy and adversary of the Lord is shadowed in various chapters of Scripture. 
Just notice that the king Pharaoh of Egypt, in German: Herrscher der Dunkelis, is only a pa-
rable of another, who was the greatest among the trees of Eden, who was the most glorious 
of all above in the garden of God. Read the chapter Ezekiel 31, and notice how the Scripture 
twice says: To whom are you ruler of darkness equal (or to be compared) in glory and grea-
tness among the trees of Eden? (verses 4 and 18). Yes, the chapter concludes by saying that 
this is the true ruler of darkness, not the shadowy image on earth. We also find similar pas-
sages in Isaiah 14:12-14 and Ezekiel 28:12-18. 

 
Our faith is a divine and heavenly plant. Its interests do not lie in the visible. But how could we 

recognize the invisible world if its history was not revealed to us in visible things? ⎯ From visibility, 
however, faith is able to take the great step into the sensually imperceptible. Thereby it rises far 
above every science. While science can only judge the sensually perceptible things, faith lives in the 
essence of the things themselves and can therefore never be shaken. In order to understand the 
history of Christ, as the revelation of the invisible God, we must look at the examples of the Scrip-
tures with the eyes of faith. If we do not do this, then they either remain only history, or in the best 
case they are applied to us edifyingly. But whoever, to pick out just one story, has not yet realized 
the parallel between the sacrifice of Isaac and the sacrifice of Christ, may well have faith in Christ 
and be saved, but he does not have the faith of Christ. He has not come to the same faith and 
knowledge with the head. 

 
There is nothing more delicious for a believing heart than to look into the heart of the living God 

Himself. Yes, it is beyond measure glorious to be allowed to see how he reveals himself in the Son, 
and how he reveals to us his very own history of God from the moment when the Son came out 
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from within the Father until the moment when he returns to him again with the whole universe, so 
that God may be all in all. 

 
If we want to see this sequence, we have to start at the beginning of the Scriptures. 
 
When God created man, he did this under the express purpose designation that man should be 

an image of the Godhead itself. God is the essence, ⎯man is the image! The essence is hidden, the 
image is visible. Let us therefore look at the visible image to understand the invisible essence. 

God created the first human male-female. One half, the female, God takes out of the male. If we 
look at the last fact, we could say Eve was younger than Adam because she appeared later. But if 
we look at the original state, when she was still in the man, we have to say they are both the same 
age. 

 
The son was also in the father's womb. As long as he had not gone out from there, both were a 

complete unity, an undivided being. In this respect, the Son is as old as the Father. He was in God, 
and he was God. He was! He is the existing one, the unchanging one. As such, he has no beginning 
and no end. But if we look at the moment when he was begotten from within the Father, he has a 
beginning and an end, yes, he is thus the beginning and the end, the firstborn of all God's creation. 

 

What opposites dissolve for us there! ⎯ What was impossible for the mind to comprehend, na-
mely that a person is said to have no beginning and no end, and on the other hand that he is the 
beginning and the end, is not only comprehensible to faith, but certain. And this certain confidence 
is the highest knowledge. Therefore, because faith is the highest knowledge, a knowledge of the 
true and imperishable, the people of faith have always been able to endure everything imperma-
nent for the sake of the imperishable. 

 
In this faith the ancients gained testimony (Hebrews 11, 2). God gave them testimony (Hebrews 

11:4, 5, 7, 10, 22, 24, 28). And these, of whom the world was not worthy, overcame the world 
through faith, because the perishable illusory and shadowy world here below became unimportant 
to them compared to the world of true being, the world of reality and truth and perfection. 

 
Therefore, of all the meanings of Scripture, the symbolic one is the deepest and most fruitful and 

solving. Every figure or appearance of the scripture leads us directly into the invisible world of true 
being. Thereby we become at home there, our longing grows to come home, and the perishable is 
no longer held, but repelled and overcome. Colossians 3:1-3 is realized in us; likewise Philippians 
3:20: We walk in heaven. While in the edifying contemplation of Scripture the disciplinarian's rod is 
still often used, in the symbolic one the Father's heart opens wide to us. But one is not without the 

other, ⎯and each in its own time. 
 

But let us return to the image of the Godhead! ⎯ It is to be indicated here in broad outlines what 
the order of the individual figures of the 1st book of Moses shades us. 

 
The undivided man shadows for us the time when God was still all in one. (In perfection, He will 

be all in all.) The divided man shadows for us the Son's going forth from the Father. 
 
Then comes the case in which the serpent wants to make man rob himself of the likeness of God, 

just as the old serpent himself once wanted to make himself equal to the Most High (Isaiah 14:12 - 
14). 
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Without sacrifice there is no atonement. Therefore, Abel seeks atonement for sin in faith and 
offers the blood of a lamb. The true Abel, Christ, offered his own sacrifice to God because God would 
have had to punish the unatoned guilt of the angelic world by destroying the universe. But because 
Christ did not yet bear flesh and blood at that time, the sacrifice could not be performed visibly. 
Therefore he offered this sacrifice already before eons through the aeonic spirit to God, and God 
was satisfied by this substitute; because God is spirit, and the sacrifice in the spirit was sufficient for 
him, while "for the sake of those involved" this sacrifice then had to be carried out visibly, when 
Christ came. But those who were guilty of death left the place of the former community of God and 
turned away like Cain who went to another country. 

 
Then the heavenly Enoch announced to them judgment, which he will execute in the midst of his 

holy thousands (Jude 14:15). The judgment also arrives, and the previous heavens and earth are 
devastated by a mighty flood. 

 
Now the man Noah appears as another image of the deity. He shades the rebirth. (About the 

practical side nothing can be said here. This is to be done in a special writing of Noah). With Noah, 
God makes a new beginning on earth. Here we are shadowed the time when God made a new be-
ginning after the fall of the old creation. He begins the restoration of the hullabaloo (Genesis 1:2). 

 
After Abel, Enoch and Noah, Abraham follows in the gallery of faith in Hebrews 11. God goes out 

from the abomination of desolation to start a household of blessings with the generations of the 
earth. (This action of God will be treated a bit more detailed after the short baselines). 

 
Through this move of faith, God now wants to make people sons, just as Isaac was a son of pro-

mise. 
 
Sonship only enables the right service of reconciliation. Faith endures heat and cold by day and 

by night in order to properly exercise the service for wives and flocks. A glorious picture of the per-
fect service of Christ himself, shadowed by Jacob. 

 
Joseph appears as the last hero of faith in Genesis. Just as he was given the name in Egypt: 

Zaphnat-Paneach, i.e. sustainer of life, or savior of the world, so God is called in Scripture a sustainer 
of all people, indeed, the one who keeps everything alive. As Joseph gloriously led out all things 
through all sufferings, so also the heavenly Joseph, the Christ, leads the whole universe through 
sufferings to glory. 

 
In these few pictures is germinated the whole history of heaven and earth. The Genesis is really 

the book of the generations or descents. Everything that happens under the sun has its lineage or 
origin above the sun. 

 
Now, having briefly shown the connection of the whole line from Abram to Joseph, let us dwell 

a little on Abraham. 
 
Abram dwells in Ur-Chasdim, the fire of desolation. There he served other gods with his father. 
 

What is this to shadow in the revelation history of the Lord? ⎯ 
 
When the Son was begotten from within the Father, he was the Father's delight day after day for 

a long time. How long these days of eternities (eons) lasted, no one is able to say.  
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Then he created the heavens and all their host. Among all the angels, one stood out as the image 

of perfection. All served the Lord, their Creator, in purity and holiness. No imperfection or injustice 
was found in any of them. The harmony in the universe was undisturbed. 

 
The angels are mighty beings of light and fire. The Son has fully demonstrated his glorious power 

in their creation. They are witnesses of his creative power. 
 

But ⎯they are not an image of the Godhead itself. Based on the principle of power when they 
were created, they do not represent the essence of God in the image. For His essence is love. Love 
is the bond of perfection that unites all other attributes. There is no law against love. Nothing is 
opposed to it in the very essence of God. His glorious greatness and power, His holiness and justice, 
His patience and mercy, His grace and faithfulness do not stand alone, and none can be in dishar-
mony with the other. It is blasphemy to say, "What God in his wisdom plans and in his love wills, he 
cannot do for the sake of his justice." Whoever speaks in this way does not know the essence of God 
and blasphemes the unity of the Spirit. All sides of his being are composed by the bond of perfection, 
love. What he plans, he can do, and what he wills, he does. 

 
But the angels do not represent the perfection of this God being. They are created, not begotten. 

Therefore they also do not carry God's very own life in themselves. Yes, as beings called into exis-
tence at the same time they also do not multiply, so that there are no angel fathers and mothers, 
also no angel children. Their whole existence is an image of the law (which was also given on their 
order (Acts 7, 53b; Galatians 3, 19; Hebrews 2, 2), everything is set to obedience to the orders of 
heaven, they are doers of the word and servants for the sake of those who shall inherit the blessed-
ness. 

 
This condition could not satisfy the heart of God in the long run. But it was good and completely 

in accordance with the wisdom of God, who prepared the nurses for the children of bliss first, so 
that they were already ready to serve when the children appeared. 

 
And then God prepares the earth as a dwelling place for the coming children. All the angels were 

allowed to watch, all these glorious firstborn were allowed to admire the power of God when he 
founded the earth. Then they all burst into exultation and rejoiced at the omnipotence of the Crea-
tor. The mouth of God testifies it itself to them that all joined in rejoicing (Job 38, 4 - 7). No one was 
excluded, no one had fallen yet. 

 
The earth corresponded in its glory to the creative power of God. It was not created as a hulla-

baloo, but to be inhabited (Isaiah 45:18; see also the note in the Elberfelder translation). 
 
Then it became obvious that God wanted to call a being into existence for the earth, which was 

completely different from the angels. While they were good in his eyes as products of his power for 
the purpose for which he had created them, the new being should become an object of his pleasure 
as a product of his love. And once it comes into full manifestation, what God intends with this being, 
it will be like him and sit with him on his throne. This being is the God-man, the Christ, head including 
members. But his beginning was in lowliness. 

 

What a blow for the beings who until then had "always kept the commandment"! ⎯ The place 

at the right hand of God should not be reserved for the most beautiful among them? ⎯ Then the 
pride of this image of perfection was outraged. On his own authority he left his dwelling to set his 
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throne above that of all the stars of God and to make himself equal to the Most High (Isaiah 14, 12 
- 14). But he who exalts himself must be humbled. That is why God threw him down into the deepest 
abyss. He had turned from an angel of light to Satan. Because he had touched the wisdom of God, 
his own wisdom was nullified and chains of darkness enveloped his mind. The insight into the plans 
of God is denied to him (Ezekiel 28, 14 - 18; Jude 6; 2 Peter 2, 4). 

 
But not only the ruler was overthrown, but also his kingdom was involved in his overthrow and 

became a kingdom of darkness. This is the overthrow of the world (katabole kosmou), at the same 
time the beginning of a new foundation for our world system, so that the earth was again brought 
out of the hullabaloo and reorganized as a dwelling place for the coming man. 

 
God acts from then on with the earth, respectively the human being. Whereas before (in the Son) 

he dealt with the angels and served these mighty beings, who are often called gods in the Scriptures, 
in his power and wisdom, he refrained from this special service to them, and went away from the 
fire of desolation (Ur-Chasdim) to begin a household of promises beyond the waters. 

 
How sublime it is to see how that which is weakness and lowliness in Abram, namely that he 

served foreign gods beyond the river, is fulfilled in glory in the Son, because he, who stood above 
the gods (angels), did service to them in his wisdom before he turned to man. But then he came 
forth in his marvelous love, because the being on earth, man, is his image, and just as God's love 
procreatively increased when he begat his beloved Son, man also represents that from one all come. 
Now it could be seen how God becomes a fullness from one God. The basic law of life was revealed, 
the love that begets and multiplies. And God's pleasure rested on His people, and the angels, singing 
their praises in the fields of Bethlehem, enviously acknowledged that God was not pleased with 
them, but with man. What a submission of the holy angels to the wisdom of God! And what a sub-
lime goal that God has set for himself with man. 

 
We find similar traits very often in the one who brings everything to fulfillment in everything. He 

is not only the fulfiller of the promises, but also the one who turns every curse into a blessing by 
placing himself under it and bearing every burden and sickness and guilt and sin. Just on the cross 
he gave the most sublime proof of this. He who knew of no sin, who did not know sin and did not 
do sin, became a curse for us and was made sin. He hung there as if he, the pure one, was the true 
debtor who had caused all sin himself. 

 
How far this goes, we see e.g. at that perpetrator of violence Lamech, the Cainite, in Genesis 4, 

19 - 24. As his ancestor Cain was a murderer, so he was a multiple murderer, who slew people for 
the sake of small causes and still boasted about it. Seventy-seven times should be avenged. On 

whom? ⎯ The Scriptures testify that the punishment was laid on him, the Lord. If we now count 
the number of generations in the genealogy of the Lord in Luke 3:23-38 until he came, on whom the 
vengeance was executed, then there are exactly seventy-seven from God to Christ. 

 
It would make a special book if one wanted to compile all the examples in which the Lord fulfills 

the often poor and lowly features in the models in wonderful purity and majesty and sublimity. But 
let it be enough here that we know he is the one who brings the all to fulfillment in everything. Not 
only the heights of the promises are his, but also the deep valleys of darkness he fills. He who ascen-
ded is also the same who descended into the lowest places. To him be the praise and the honor and 
the glory into the eons of the eons. Amen. 
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Thus the way of faith of Abraham becomes to the believing heart an adorable representation of 
the way of faith of God himself, which he walked in Christ Jesus. After he had fulfilled his service to 
that being beyond the waters, which he himself calls gods in his word, he goes out from the fire of 
desolation, which had arisen in the heavens by the fall of Satan, in order now to beget a new gene-
ration in his old age on the ground of promise. This generation was to be the starting point for the 
blessings of all generations as earthly and heavenly seed. God places Himself in Christ on the ground 
of the promises, the Christ takes over the guarantee for the execution of all promises and for the 
redemption of the possession (Canaan), and bends His shoulder (Shechem) under the burden of 
disobedience (Mores), so that also the dominion afterwards can rest rightfully on His shoulder. For 
suffering before and glory after is the basic law that applies not only to believers, but also to the 
Christ Himself. 

 
The faith of God! It cannot be cancelled by any unbelief of the creatures (Romans 3, 3, Luther 

translation; in Greek faith is the same word as faithfulness). God, who is aware of all His works from 
all times, has taken all factors sufficiently into account. He estimated the cost before he began to 
build. Before any creature was called into existence, God consulted with himself. But when he had 
come to a resolution in himself, which he wanted to carry out, then he believed that the forces 
existing in himself were sufficient to carry out and execute everything that he had planned. And 
then he began to act by begetting the Son from himself, on whom all powers rest in the same mea-
sure as in the Father himself. In Him, all of God's purposes are so assured, and their execution so 
gloriously guaranteed, as if they all stood already finished (2 Corinthians 1:19, 20). 

 
But the father believes in this glorious end of all his intentions. Every guarantee for the final 

success of his intentions is present in the Son. Therefore God can remain true to himself and does 
not need to change his plans in any way for the sake of the creature. His plans succeed, and every-
thing he does turns out well. 

 
But while the glorious Son is still on the way to do all the Father's will, the heart of the Father, 

who hopes for the fulfillment of his good pleasure and believes in this fulfillment through the Son, 
rests in silent love. Godliness fills his heart. No world events can disturb this blissful peace of the 
love of the only-begotten God. He believes, and therefore every object of his own hope in God is 
already ready for him in the Son. Behind all the agonies of death and the birth pangs of the whole 
creation, he always sees the glorious goal toward which the Son is heading, namely, to make him, 
the true Abram, the father of the height, into an Ab-raham, the father of the multitude, so that the 
deep longing and the holy fervor of his love for God may be fulfilled, and he, who was all in one, 
may be all in all. 

 
Table of parallels with the life of Abraham 

 
 

a) Historical b) Practical-Educati-
onal 

c) Prophetic d) Symbolic 

1) Abraham's Exodus 
from Ur-Chasdim          

Our excerpt  
from the abomina-
tion of desolation 

Israel (Jacob's)  
Excerpt from Meso-

potamia 

Exodus of Christ  
from beyond the wa-

ters 

2) Abraham in the land 
of Canaan 

Our faith in the land 
of possession 

Israel  
(Jacob and his sons) 

in Canaan 

Christ  
takes the form of a 

servant 
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I. 
Abraham in Egypt  
Sarai in Pharaoh's 

house 
 

Down into the 
darkness. - Wisdom 

denied 

Israel in Egypt and 
the Return 

Christ in Egypt and 
His Return 

3) Abraham in Hebron 
(Community) 

We in communion 
with God 

The Tent of Meeting 
(Community) 

Christ in the temple  
(in the one that is his 

father's) 

4) Abram's Temptation 
(Giving the Nations 
to Him as His Own) 

Our  
Temptations 

The Temptation of Is-
rael in the Desert 
(The Golden Calf) 

The Temptation of 
Christ in the Desert 
(All the Kingdoms of 

the World) 

II. 
Hagar - Self Help 

(Law) 

Legal  
Self-help 

The law The New Command-
ment (Law of the Spi-

rit) 

5) Abram becomes an 
Abraham, a father of 

the multitude 

A lot of fruit shall 
come from us 

The Kingship of Israel The selection of the 
imperial ministers 

and governors 
(12+70) 

6) Abraham as priest 
and prophet 

The Ministry of In-
tercession (Priestly 

Serving) 

The Prophethood of 
Israel 

Christ's ministry as 
priest and prophet 

III. 
Abram with the uncir-

cumcised. Sarah in Abi-
melech's house 

In the hands of the 
uncircumcised 

Israel in captivity Christ imprisoned.  
The Jewish wisdom in 

the house of Pilad 

7) Isaac's sacrifice 
 

The sacrifice of the 
fruit of faith 

Israel's Sacrifice to 
the Nations 

Christ's sacrificial 
death  

for the universe 

The bride of Isaac The filiation recei-
ves community 

The selection of Israel 
has obtained it 

The bride of the  
Lamb's 
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ABRAHAM 2 
 
The Second Revelation of God to Abraham 
 
     Genesis 12:7: And Jehovah appeared to Abram and said, "To your seed I will give this land." 
     The impact of this revelation in Abram's life: 
Genesis 12:7(b) and 8: And he built there Jehovah,the  
had appeared to him, an altar. And he departed from there 
en to the mountains eastward from Bethel and struck his z 
elt up, Bethel to the west and Ai to the east, and he ba 
There he built an altar to Jehovah and called on the name of Jehovah. 
an. 
 
     a) The historical  
 Meaning of the second revelation 
 
          And Jehovah appeared to Abram.... The messenger of God has aligned the first part of his 

mission. He has cast off the restraining fetters of tradition and has placed himself on the new ground 
opened to him by the first revelation of God. His foot stands on the new ground of promise. Here 
on this new ground, he could no longer lean on his former rights and civic benefits. What he was 
here, he was by faith. The life he began with the first step of faith was henceforth a life of faith. He 
had only one ground under his feet: the words from the mouth of God. The first step had been 
taken. What the future would bring, he did not know. Believing, he had to expect new directions 
from God in order to continue to live by faith. 

     God gives him this direction. He appears to Abram and talks to him. Thereby he leads him out 
of the first step of faith and into a new step of faith. Out of faith into faith! (Rom.1.17) 

     From now on, Abram's life is built on this great principle. From each time Abram believes in a 
word of God, God leads him through a new revelation into a new situation, in which Abram has the 
opportunity to go through with faith. 

     Abram's path is not easy. He is on foreign soil, in the midst of a perverse and twisted race. 
Thick darkness lies on the land, into which the Lord 

has sent his envoy. Where shall he turn now, if the principal sends him no new directions,---if no 
new marching order gives him a certain destination,---if no light illuminates the path in this dark 
place?-. 

      But forward-looking, prophetic light falls on his path. The Lord himself is his light. Jehovah 
appears to him! There is light in the dark place. The next step can be taken with certain confidence 
and firm footing. 

          Jehovah appears to him!----No pious fancy of Abram's seeks the way, no religious reason-
ing finds the path. Jehovah appears! 

      How could he, the eternal faithful, leave the one who had dared to go to a foreign country as 
a messenger only on the faithfulness of the one who can never deceive, because he would have to 
change his own light nature first! 

     But he cannot deny himself. He is faithful. He stands up for himself and stands by his word. 
And so, after reaching the first stage, he appears to his servant who is walking in faith and gives him 
new guidance. 

.... and language.... The creative Word of God cannot deny its essence and nature. It does not 
stand aloof and allow itself to be looked at from the outside, but it speaks and reveals 
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thus his innermost being. Coming from the heart of the Lord (in contrast to thoughts coming from 
the heart of man). 

Thoughts of love and peace. Abram's ear hears these words, and the heart of the Lord opens up 
to him anew. 

     And what message is it that sounds in his ear and in his heart? 
     At the first revelation, the Lord had spoken to him about showing him the land. But now his 
Ear that he wanted to give it to him. And not only to him, the old man, for whom this inheritance 

would only have value for a short time, but to his seed. 
          "To your seed I will give this land."---- Seed he shall have. Not foreign seed, but your own 

seed. Your seed! 
          ..... I will.... The Eternal Faithful, the Glorious, the Exalted, the Mighty, to whom nothing is 

denied to do, who carries out all that he undertakes to do, he says to the believing stranger:". I will"! 
     The Lord wills! How should the servant doubt the sincerity of this will and the ability of the 

mighty one to carry out this will? No action is denied to him, and what he promises, he certainly 
keeps. 

          .... this land... If it had been a land without inhabitants, this promise would have appeared 
easy to faith. But so it was the land of the enemies of God, the land where the mark of disobedience 
was planted. The terebinth of Mores stood there. The Canaanites were indeed in the land, practicing 
their abominable idolatry. No ray of light illuminated this darkness. 

     But now one came, a messenger of him who made light shine out of darkness. He was set for 
the light of this land. The light of God burned in his heart, and the bright light of the revelation of 
God given to him shone in his place in this dark place. And the light was to drive out the darkness 
and take possession of their land. 

     God follows the same path that he followed in restoring the earth, which had fallen into chaos, 
into hullabaloo, due to the fall of Satan. He lets light shine, and the darkness, which there is indeed 

cannot grasp, cannot hinder this light. The light shines in the midst of darkness. Its days are num-
bered. It must give way. Faith takes possession of the land, which it makes bright. The darker the 
darkness, the brighter the light appears. That is why the faith is just brought into this land... 

sent. 
          I will...give.---What would the small strength of the individual have been able to do here in 

this dark land?-- If he were to depend on himself, he would soon be lost. But the Lord of the earth 
stands behind his messenger, yes, he goes before him to prepare the way for him. He knows the 
small strength of his envoy and does not even expect him to take the country. 

He wants to give it to him. He gives yes, where the power is small, an opened door, which nobody 
can close. Only one thing he expects from his messengers, namely this, that they do not deny his 
name. They should only confess the name of the rightful lord and owner, so he will give them ent-
rance. Faith only needs to stand and wait, as  

the Giver fulfills His promises and gives all that He has 
and has promised. In this way he gets to know the right one, who calls himself the giver of all 

good and perfect gifts, the father of light, who lets his light shine in the midst of darkness and puts 
the former territory of darkness into the hand of faith. 

     Thus, the Lord reveals Himself to His servant as the giver, not the demanding, the taker. 
     What is faith to do in the face of such a revelation of the nature of the One who sent it? 
     There the heart of the believing pilgrim overflows in the midst of the land of strangers. And 

there he built an altar to Jehovah, who had appeared to him. 
     This is the fruit of faith: the altar. Without the revelation of God, there is no faith, and without 

faith, there is no altar. 
     That is why Scripture also tells us that he built an altar to the God who had appeared to him. 

Over Abram's altar was not the heading, "To the unknown God." His worship was to the one who 
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had appeared to him. No religious pretense is present, no pious business, but the messenger mar-
vels at the glorious greatness of the Lord who sent him. In his heart there is amazement, admiration, 
adoration. He glorifies the one he saw. His adoration is the fruit of the revelation of the one who 
wanted to see the reflection of his glorious being on the face of his friend.  

     And he departed from there.... 
The adoring admiration of the Lord fills the heart with holy joy. But the joy gives strength to 

wander. Faith sets out and travels through the promised land. He does not sit idle and fruitless to 
spend his days in self-sufficient tranquility, but sets out from there and wanders through the terri-
tory that his Lord wants to give him. 

     ....after the mountains eastward from Bethel.... 
The impulse of faith carries the wandering stranger up to the heights. Towards the east, where 

the dawn rises. His way leads to Bethel, to the house of God. Beth=el means house of God in Ger-
man. 

     But in the beginning the name of the city was not Beth-el, but Lus, which means almonds. 
(Genesis 28:12-19.) 

     The almond tree is a special testimony against unruliness. When the pack of Korah was 
chastised and put away by the Lord because of their rebellion, Moses had to call on all twelve princes 
of the tribes of Israel to bring their staffs into the Tent of 

of the meeting. There sprouted the rod of Aaron 
and brought almonds. This staff should henceforth be kept for a testimony that there one with 

his pack tried 
had to usurp the priesthood. (Genesis 16:1-17:11.) 
     Lus, a testimony of a red-el, was to become a Beth-el, a house of God. Just in this place 
God wanted to establish a testimony. There he later revealed himself to Jacob. On this ground, 

faith was established in the 
his commissioner Abram. In view of such events and against such a background, the weight of 

the Lord's words becomes ever heavier: "This land wants 
I will give you". In order to take this land, it really required a perfect (sevenfold) revelation of God 

and complete faith. 
     But faith moves to this ground and makes known by its presence that its Lord is minded and 

willing to make this place a house of God, in spite of darkness, in spite of all memory of turmoil and 
rebellion, or precisely because, as the true Lord of the land, he is strong enough to redeem his pro-
perty. 

     ....und pitched his tent... 
Where God does not yet have a permanent dwelling place, how could God's representative build 

a permanent house for himself? He only pitches his tent and indicates that he stays in this land as a 
stranger until the redeemer of all promises has come to rest there. (Hebr.11,9.10.13.14) The belie-
ver rests only where his Lord also rests. 

     Beth-el towards evening... 
The place of remembrance of a previously happened reddening was to become a house of God. 

Abram has from his tent this place towards the west or towards the sunset, towards the evening. 
Step by step, faith reveals the divine plans and the divine method by which the Lord of the land 
wants to reach his goal in this land. The first line of sight goes 

against evening. While for the fallen creature morning and evening become day, the one who is 
above all doing and leaving 

of his creatures highly exalted his wisdom and his power 
by letting light shine out of darkness (2.Cor.4,6), and that for him evening and morning become 

a new day. As the fall of the creature plunged the earth into chaos, so through the Restorer (note 
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the note to Hebr. 13,20 in the Elberfelder translation) the hullabaloo is led again through night to 
light. 

     In the meantime, we would like to point out some scriptural passages that will be elaborated 
on in the prophetic and symbolic considerations. (Dan 8:1-14; Habakkuk1:5-11; Acts 16:6-12). How 
God carried out this principle when he sent the apostle of the nations westward, toward evening. 
(Cf. here also Acts15:14-17.) 

     ... and Ai against morning (east): 
Ai means heap. A large heap of stones denotes the place where it stood one.(Jos.8,1-29.) Ai and 

Bethel are the first cities that the children of Israel had to conquer later, after God had previously 
given Jericho into their hands without a fight. 

     Abram pitched his tent in the middle of these two cities. In the midst of his enemies, God set 
the table for him. No evil could touch him in the dark valley. (Psalm 23:4, 5.) He feared the Lord. 
Therefore he could instruct him and reveal his covenant and secrets to him. (Psalm 25:12-14.) The 
fear and the terror of the Lord Abram put on the heaps and the mobs, so that they did not touch 
him, as we see later on Jacob (Israel).(Genesis 35:1-5.) 

     Twelve thousand men fell in the battle Joshua led to exterminate the mobs and heaps. Twelve 
times a thousand, equal to twelve legions. How one is reminded of the word of the Lord in Matthew 
26:52-54! To the twelve legions of darkness fighting below, God, the Lord of hosts, is able to oppose 
twelve legions of the army above. Compare Genesis 32:1: Joshua 5:12-15; 2 Sam. 5:22-25. 

     Truly Babylon, the mother of harlots and of all the abominations of the earth, the dwelling 
place of all unclean spirits and demons (Rev.17:6 and 18:2), has daughters who clearly bear her kind. 
But in the midst of the world faith goes its way and yet is not of the world. It cannot build a firm 
residence there, where sin and injustice, the act of violence  

and the rebellion, the heaping up and the mob formation have their seat. But he pitched his tent 
for a testimony against them. And the Lord of hosts sends his servants to keep his witness until he 
has fully established his testimony. (Heb.1,7.14.) 

     ....and he built there an altar to Jehovah.... 
---- Faith does not build a house of stones in this place. Only a light traveling tent is the testimony 

that he has no lasting city here, but seeks the one to come. (Hebr. 13,14 ) But for this he builds an 
altar of stones, for the testimony that the revealed one will keep the victory, that every word of the 
promise will be redeemed and nothing of it needs to be added. (Isa. 45:22-24; 46:10; Psalm 115:3; 
135:6; Eph. 1:9-11) 

     Tent and altar! These are henceforth the two marks of the life of the father of the believers. 
The tent a sign of the foreign rule in the lower world,--- the altar a sign of the connection with the 
upper world. From there light and power come to the believer, and up there the flame of the altar 
rises as a sign of worship in the heart of him who wanders as a light bearer through the dark valley 
of sin and the 

Death. 
     ...and called on the name of Jehovah. 
The messenger of the Lord now calls his name and names him with it and for the first time in this 

area of darkness. Then it becomes known to the Canaanites in whose order and name he comes. He 
comes in the name of the Lord. 

     It is unspeakably great and sublime to see how God views the land over which His name is 
invoked. It is true that he has to punish the inhabitants because of their sins. But he has mercy on 
all his works and finally saves all nations over which his name has been called. (Cf. Acts 15:17; 1 
Timothy 2:1, 4; 1 John 5:14, 15.) 

     The believer calls upon the name of the Lord. He asks in faith, according to the revelation that 
has come to him. He does not need to doubt. The principal is guarantee enough for him that he also 
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means his orders just as he gives them. It is enough for him that he knows that the name of the Lord 
is 

has been named over any person, over any city, over any people or land. This utterance of the 
name of the Lord in divine commission is a testimony to the god and prince of this world, Satan, 
that the true owner of the land has taken measures to regain possession of it himself and to depose 
the unfaithful steward and call him to account. But the man of faith, who is allowed to pronounce 
this precious name of his Lord, stands in the midst of the darkness as a bright light and rejoices in 
advance of the outcome. 

 
 
 
 
b) The moral 
    Meaning of the second revelation 
 
 
     And Jehovah appeared to Abram and said.... 
     It is exceedingly delicious to the believing heart to see the path that God continues with Abram 

after the father of faith, Abram, took the first step of faith upon the first revelation of God. 
     The Lord wants to lead Abram further. But Abram can only continue divinely and correctly 

when the Lord gives him new directions. Then the Lord appears to him and shows him the way. 
     It is a hard road in the middle of a hostile territory that Abram has to walk. 
     Difficult and dark lies also sometimes the way before us, which we have to go in a world of the 

darkness and the open or hidden enmity against God. The liar and murderer from the beginning lies 
in wait with his accomplices, in order to somehow obstruct our path as a cunning serpent or as a 
roaring lion or as a ravening wolf or as an angel of light. How should we be able to put one foot in 
front of the other in such difficult situations if the revealed word of the Lord did not give us light 
and strength to stand firm and firm. 

to be able to do certain kicks! But the Lord is faithful. He has no new revelation to add to his word 
today; but he reveals this word to us anew and brings to life again in us all that was revealed in the 
same situation to Abram or to another of the men of faith of the Scriptures. Then we too can walk 
our path of faith with the same certainty and assurance with which Abram followed his first step of 
faith with the second. 

      The Lord appears! The Lord speaks! 
Today, when he has taken his place in the heavens, yes, above all heavens, at the right hand of 

the Father, he has poured out his Spirit into our hearts so that we may have a mind to understand 
him, the truthful one. How the whole scripture testifies of him when we read it! How he stands 
there so personally before our spirit! How he reveals himself so clearly in his words! 

     No step of faith needs to be taken without light from God. Yes, no step of faith can be taken 
without light from Him. 

     The instructions of his word are so clear and unambiguous that he who is willing to do the will 
of the Lord will soon realize whether the instruction is from God or not. 

     How it should come to our consciousness when we read the written word that it is the Lord 
who stands there before us and speaks! Then we would immediately feel the mighty impulse of his 
will and his power in us at every indication of a goal marked out for us, and we could go without 
hesitating. His power is mighty in the weak, and carries the responsibility for every way, which he 
calls us to go. 

     Is there any better backing for us than that: The Lord has said it?--- Isn't it delicious to know 
that for every step of faith on the way to the indicated goal he himself takes full responsibility?---- 
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     On such a word one can go. And when one has gone, one may experience how faithful he is. 
There comes the confirmation, because he stands by his word. 

     The faith that has experienced this grows. And the Lord knows that he can expect more from 
this confirmed faith of his child. He gives a new order and thus leads us from faith into faith. 

          "To your seed I will give this land."--- Fruit of the womb is promised to Abram. Much more 
glorious fruit is promised to us. Fruit of the Spirit shall come forth from us. And this fruit shall abide 
and shall occupy territories where hostile powers and forces and authorities now dwell. (Eph. 6:12-
16; 3:10.) 

      Where is it, this land that is promised to us? 
      He promised the land down here to his people Israel. If we want to see where we have to turn 

the gaze of faith in order to see the territory that he has promised us, we must not look downward, 
nor somehow 

look around us. Then we must lift our eyes upward and look at the things that are where the 
Christ is, seated at the right hand of the Father. (Col. 3,1-4) 

     In this area lie our blessing and hope and calling and election. (Eph.1,3-23). 
     In the heavenly places dwell princes and mighty ones, to whom God wants to show his ma-

nifold wisdom in us. Their territory is much more vast and greater than the land of Canaan down 
here. The Canaan up there is also inhabited by worse rebels and heaps and hordes than the earthly 
one. But the fruit of the Spirit, which is love, joy, peace, longsuffering, kindness, goodness, faithful-
ness, gentleness and abstinence, remains. Against this fruit there is no law. Therefore, this fruit does 
not cause anger. It overcomes evil with good and gathers fiery coals even on the head of the fiercest 
enemies. Then all who were enraged against him will repent and be ashamed. (Is.45, 22-24.)  

     There are the embers of a fire of judgment, which are terrible and full of terror and woe. After 
the fury of wrath, which avenges and judges everything, which treats everything according to the 
law, comes the much deeper and hotter fervor of love, which even all fire and water cannot extin-
guish, which is stronger than death and stronger than hell, so that it finally triumphs over even the 
most terrible and severe judgment. 

     Mercy triumphs over judgment. 
The final triumph is not on the side of hatred and bitterness and rebellion, but on the side of 

mercy and love. The embers of these fiery coals are so burning that deepest shame and hot remorse 
arise in all those who had burned against him. They turn back to the one against whom they fought, 
bend their knees and confess with their tongues, "In the Lord I have righteousness and strength." 
(See on Isa. 45:22-24, Elberfeld and Luther.) Compare also Psalm 68:18 (Luther verse 19.) Love has 
no rest until its last and deepest goal is reached and even the outraged dwell with it, or , as Elberfeld 
says, so that Yahweh God may have a dwelling place even among the unruly. And so, as the whole 
glow of his anger hits the head of the rebels, so also the whole glow of love is gathered on the "head" 
at last. 

     In this context, read again the armor that is ordained for us to fight against the powers of 
wickedness. (Eph.6,12-17. Also Gal.5,22.23) 

     Further, compare the method of God, which he also recommends to us: "Overcome evil with 
good." Who would dare to blaspheme him, as if he only recommends the method to us, but he 
himself does not turn to his own thoughts and plans?----No, this fruit of the spirit is only possible as 
the fruit of his love. And to this seed he can also give the land 

     Thus, the final victory in the last great battle is not given to wild daring, not to heroic defiance, 
not to army or force, but to the greatest there is, love. It never fades. Nor will it find rest until there 
is no more suffering and no more crying, until there is no more judgment or death or anything that 
is not transformed and changed. Therefore it endures everything, believes everything, hopes every-
thing, endures everything. Love never fades away. Because God is love. Everything else are only 
qualities, which are held together by the bond of perfection, the love. Love is the essence of his 
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being. He also wants to shape us into this being. And to the faith, which works through nothing more 
than through love,---which even the matters 

of his enemies and haters in this light of love and settled,----he can give the land of the enemies 
to this faith. For the seed that such faith has establishes such a reign of righteousness and peace 
that in the end even the enemies are satisfied with it. (Prov. 10:7.) 

          May He who will be all in all reveal Himself to us in this way, may He speak to us in such a 
way that this faith, to which nothing is impossible, the faith that overcomes the world, ---- the faith 
to which the land of enemies is promised, is also worked in our hearts. 

     For this is how he wants to reveal himself to us. We should no longer look at the visible, but 
at the invisible. (2.Cor.4,17.18; Col.3,1-4.) His heart of God and Father is only satisfied in the last and 
deepest reason when He can make Himself known and revealed. That which no eye has seen, nor 
ear heard, nor has entered into the heart of man, which God has prepared for those who love Him, 
He has revealed to us through His Spirit, for the Spirit searches all things, even the depths of the 
Godhead. (1 Cor. 2:9-12; Eph. 1:17.) 

     There are the strong roots of our power! Rooted and founded in love. (Eph 3:14-21) On this 
ground we become growing and fruitful in every good work through the knowledge of God. (Col 
1,9.10.) And this fruit remains and is seed that possesses the land. 

     Will we achieve this goal?--- Will our faith endure?--- 
      Out of us never! But the Eternal Faithful, who cannot deny Himself, is, after all, the Principal. 

And He did not demand, but said, "I will.....give this land."  Not only can He fortify and bring through, 
but He will fortify us to the end. He has said, "I will!" He does. (1 Cor. 1:8, 9. and 2 Thess. 5:24): 
After all, the guarantee for reaching the goal is not in the called, but in the one who is called. The 
nature and character of God are the final guarantee for everything. (2 Cor. 1:18-22.) And He gua-
rantees to the end. 

     O Word of Life! Faith can rest there! And where God rests with delight, I too am set at rest. 
      There is released from our hearts a praise of God and a worship of all His glorious greatness 

and all the glory of His grace. And this is what He wants. (Joh. 4,23. Eph. 1,6.12.14.) 
      Then the heart becomes an altar better than one of stones, and sacrifices of praise from the 

lips that praise His name ascend to the heart of God. (Heb. 13:15; Rom. 15:4-6;Cf. also Psalm 145:1; 
146:1,2; 147:1; 148; 149; 150.)  

      The voice of rejoicing and salvation is in the tents of the righteous. They sing with joy of victory 
in the tents. (Psalm 118:15.) 

      Has the Lord made your heart an altar through the revelation of His glorious greatness? Is 
there a song of rejoicing on your lips?--- Then you also know what was going on in the heart of 
Abram, there in that place of which the Scripture tells us: "And he built there an altar to Jehovah, 
who had appeared to him:" 

     And he departed from there.... 
The joy of the Lord is our strength. There is strength to soar with wings like the eagles. By behol-

ding the glory of Him who reveals Himself to us, we are transformed into the same image from one 
glory to another. The glimpse of such glory fills the heart with inexpressible and glorious joy.  And 
this joy, as the fruit of the glory revealed to our spirit, is the power and the impulse of life in us. 
Therefore we do not grow weary, but carry out the glorious ministry of the Spirit in such a way that 
God can always lead us around in triumph in Christ Jesus.(2.Cor. 3,8-11.18; 4,1.6.16-18. See also 
chap. 2,14.)  

     New departure! How necessary it would often be! And how tired the believer becomes, if he 
does not look at the glory of the Lord! It is of no use when tens of thousands of disciplinarians are 
busy stirring up the tired members of the congregations with the disciplinarians' staff. What use is 
it if we say so often: "We must do more than we have done so far"? ---- The rod and the disciplina-
rian's stick do not comfort, but frighten. There the tired knees become even more paralyzed and 
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the slackened hands even more powerless. But the shepherd's crook is a sign of him who lives on 
the green pastures of hope and by the fresh waters of life. 

who does not rush and chase and drive and demand. 
     "In the strength of this food" the weary pilgrim is able to walk again, yes, to go his way day 

and night without tiring, and to be a triumphal procession for the name of Him who sent him into 
the land of darkness, that there also it might be light. 

     This is how our lives go on and on according to the divine method:  
Revelation=faith=exodus=confirmation and then again new revelation=new faith=new depar-

ture. 
       
     ....After the mountains eastward from Bethel... 
All the abominations of the earth proceed from Babylon, the mother of all fornication and abomi-

nations. But Babel has its seat on a mountain range of seven mountains. (Rev. 17:1-18 and Rev. 18:1-
24.) But this abominable city receives its inspirations from the great mountain of destruction, which 
fills the whole earth with its corruption. (Jer.51,25.26. Rev.8,8.9.) 

     But the city on the peak mountain shall be destroyed and in its place a sanctuary of God shall 
arise. (Ezek. 43:3, 12.) All the mountains that have risen up and revolted against the holy mountain 
of the Lord shall be humbled. The mountain of the Lord will be higher than all mountains at the end 
of days. And the city that will be built on it will be made of nothing but living stones. 

     The believer is to become familiar with this battlefield. He should now put on the armor pre-
pared for this purpose by God Himself and practice in it, so that he will also be able to stand his 
ground on the great day of God's confrontation with the enemy and all his troops. For in the last 
great battle that concludes the struggle between light and darkness, the Son of God will be victori-
ous as the Lord of lords and the King of kings. How adorable this is to the believing heart when it is 
allowed to see that He does not attribute this victory to Himself alone, although in terms of power 
He could have won it alone long ago. He fights Satan and his whole army according to a completely 
different method, which gives this former angel of light, who touches the wisdom of God, the proof 
that the wisdom of God is much higher and more sublime, by letting him, who wants to do some-
thing without God, be finished off by the members of the 

body, which are null and void by nature. (1.Cor.1,26-28; 2,6-8; 6,3.) Therefore it is necessary to 
know the thoughts and fighting methods of Satan already now (2.Cor.2,11.) For this those who are 
nothing by nature may also participate in the victory of the Lamb over the enemy, (Rev.17,14.) 

     He wants to give us this land. There also lies our task.(Eph.3,10.) There also lie our gifts and 
blessings. 

(Eph.1,3.) Therefore our sphere of interest lies there. Therefore also Phil 3,20 says that our walk, 
our citizenship is in heaven. But according to the basic text it says: Our politeuma, that means our 
policies, are in the heavens. 

     Whether this has anything to say to us in the days of the people's favor?--- There are so many 
activities, all of them mass-minded, the first part of which always begins with "people",. All want to 
bring the train on the right track, by reaching into the wheels and spokes and trying in good intention 
to find the right course. But up on the top signal box stands the true switchman, whose arm only 
turns a lever, and already the thing goes right. To set this arm in motion by prayers of faith (not 
prayers of desire) is the business of the faithful, the saints (separated) on earth. One day it will 
become obvious that the prayers of an old, paralyzed mother on her sickbed have a much greater 
meaning for family, city, people, country, yes, for the whole lost world, than the wise speeches of 
multitudes of Christian politicians. 

          For this land is given, not taken by force. And the Scripture cannot be broken, but must be 
fulfilled. Iniquity will abound, and it is not the task of believers to root out the tares and burn them. 
Let both together 
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grow until the harvest. Because so many believers do not want to live in tents and can give testi-
mony of what the Lord is to them by building an altar, but would much rather make themselves as 
comfortable as possible down here, that is why they try so hard to make this world habitable. And 
yet it is all for the fire. For the world perishes with its lust, the works on it burn, but he who does 
the will of God remains, and his work endures. (1 Cor. 3:1-23; Col. 2:20-23; 3:1-4.)  

     Therefore set out, believing heart, and go up to the mountain eastward from Beth-el. From 
there came the shining star, the son of the dawn, who rose up against God and was therefore cast 
down. Now, as the god and prince of this world, he causes all the injustice and ruin down here. But 
he has been granted a little time by God, in which he may let all his powers play. After that, the 
shining morning star, who brings the true dawn, the Lord himself, will come from the morning. He 
will then richly compensate all the aggrieved, as this is already shown to us in the picture of Job. 
Because he has taken over the guarantee to refund everything what the other has robbed. (Psalm 
69:4. Luther verse 5.) 

     The Lord is coming! Faith knows this. That is why the believer can already go up to the moun-
tain east of Bethel and can testify by his presence that the coming One will come and will not be 
forgiven. 

     ...and pitched his tent,... 
All these glorious plans and thoughts of God are only in the process of being initiated today. The 

time of execution has not yet come. Only then will he give the destroyer the opportunity to act 
publicly. (2.Thess. 3,1-16.) But in the meantime we may prove ourselves here below as those who 
are about to rush away. Therefore, we do not build tenements for believers held together by statu-
tes and paragraphs and iron bands, but pitch our light traveling tents, which are only held together 
by the bond of perfection, by love. 

     By doing this, we condemn the present course of time as contrary to God and announce that 
the form, the pattern of this world, is passing away. (1.Cor.7,29-31.) For we still walk in faith and 
not in sight. 

     .... Bethel towards evening and Ai towards morning,. 
The natural man has only little penetrating power. That is why his inspirers from the skies always 

seek to achieve a conglomeration, be it purely externally by founding great cities and by building 
high towers and castles, as it happened at Babel, or more by the fact that widely ramified organiza-
tions are supposed to give an enterprise the necessary thrust. Organizations are always unnatural. 
The divine way of development is the organism. On the line of the organism, each being brings 
forth fruits according to the character given to it by God. On the line of the organization is worked 
and acted according to the issued general guidelines. Organisms are a proof of inherent life, orga-
nizations a sign of decay, a sign of degeneration and weakness, because the individual cannot go 
his way in faith and expect the achievement of the set goal in the normal time of development 
set by God, but tries to get special advantages by violent acceleration of speed.----But behind all 
this is he who knows that he has little time. (Rev.12,12.) 

     But faith does not need to hurry anxiously. It is founded on the unshakable rock of eternity, 
which God Himself has laid as a cornerstone. (Is. 28,16.Elbf.) 

While unbelief and disobedience form mobs, as Korah did as a sign to many (Deut. 26:9, 10.), and 
as those drinking from the same fountain as kindred spirits still do today (Psalm 22:16 <Luther:verse 
17->, Psalm 119:61), faith goes its way as an individual, pitching its tent in the place of which God 
has told it, "This land I will .... give." 

     The method God uses to take strongholds and humble high places is still used today for all the 
believers the same that he revealed also to the father of the believers. (2 Cor. 10:3-6.) In this 

way, once the wisdom of the wise is nullified and the strength of the strong is broken. In the midst 
of a world hostile to God, the believer stands full of confidence and waits until God will one day lay 
all enemies at the footstool of His beloved Son, our glorious Head. 
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     ....and he built there an altar to Jehovah....  
Whoever carries the word of the Lord within him and knows the power of God can bear witness 

in the face of all enemies that the final seizure of all areas of darkness is only a question of time. As 
soon as this time is fulfilled, the Lord himself arrives and takes up residence in the land where his 
messenger has already erected an altar as a sign of the seizure of possession. 

     On which areas of darkness have you been allowed to set your foot in faith and sanctify them 
by building an altar to the Lord?--- 

     The one who once realizes the magnitude of what it means to build an altar on someone else's 
soil, in whose heart a never-extinguishing flame is kindled, a flame of God, namely the embers of a 
love stronger than death. From his lips comes a praise of the glory of God, a praise for all his works. 

     Only in this light one becomes certain of the fact that none of our requests, which we do on 
his word, remains unfulfilled, but that we already have the answer for all the requests, which hap-
pen according to his will. For God has already provided the fulfillment for all that He wills from the 
beginning. Our prayer is only an attunement of faith to this will. We are then brought into agree-
ment with his own will. 

     How one becomes so joyful and certain in advance of salvation! This is a different prayer than 
the one in which one wants to use God only to fulfill the desires born of the selfishness of the indi-
vidual. If we are primarily concerned that His desires be fulfilled, then we also begin to pray accord-
ing to the Scriptures. (1.Tim.2,1-4; 1.Joh.5,14.15; Acts.15. 14 -17.) Then we hope for the things that 
God Himself hopes for, and in our faith they are all already there as if they had already happened. 
(Hebr.11.,1.2.) 

            Then we also know what it means, "And he called on the name of Jehovah."  
 
                    c) The prophetic    
     Meaning of the second revelation 
 
     Israel is the prophet of God. Believing Israel is a true prophet, unbelieving Israel is a false pro-

phet. All the prophecy of Scripture is fulfilled in Israel and through Israel. Salvation comes from the 
Jews, just as disaster comes from unbelieving Israel. 

     As long as Israel as a nation is unbelieving, only a selection of Israel attains the promises. All 
Israel according to the flesh does not attain them at this time. But once it receives the latter rain at 
the time of the end, when God will pour out his spirit on all of them, then the entire nation will be 
allowed to experience the fulfillment of the promises made to it. Then all of Israel will be saved and, 
as a spiritual nation, will experience once again in glory everything that the selection already expe-
rienced in lowliness. For Israel receives everything twofold. What is first given only to the dawning 
of the people, the whole mass will experience later on. For if the dawn is holy, then also the mass is 
holy, and God's gifts and callings are incalculable. What he has promised his people, he also fulfills. 
Everything he promises, he certainly keeps. 

     What happened in the life of Abraham has already been fulfilled in the life of Israel in lowliness. 
But every feature of this blessed life will be fulfilled again in the future to Israel in glory. So we have 
to consider with prophecy that it proceeds as a link in the chain of the entire unfolding of divine 
revelation in such a way that first something is presented in an object (or a promise is given through 
a prophet), which first begins to unfold in lowliness, then unfolds in glory in Israel and the world of 
nations on earth, but finally finds its complete fulfillment through the Christ in the entire universe. 
(To consider this latter is the subject of the symbolic approach). 

     As Abram went out from Mesopotamia, from the land between the waters, on the first revela-
tion of God, so Israel (Jacob) went out from the same place. (See the section on the prophetic signi-
ficance of the first revelation of God in volume 1). So also Israel as a whole people will go out once 
more between the waters, namely out of the nations, when the Lord brings them for the second 
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time into their land. (For waters, see Rev. 17:15.) Then they will burn all foreign gods and acknow-
ledge their disobedience at the mark that reminds them of their disobedience. They will look at the 
cross and recognize the one they pierced when he comes in the clouds. Then all the tribes of the 
land will mourn because of him. By bowing their shoulders under their own guilt (including the guilt 
of the world, to which they did not bring salvation <Jes. 26,18>, like the whole chapter), they will be 
made able to get the rule on their shoulders by repentance and faith. 

     Let us first note the parallels that exist between the life of Abram and the unfolding to Israel, 
insofar as this is prophetically prefigured in the second revelation of God to Abram. 

a) Abram: Genesis 12:7, 8. 
b) Israel (Jacob) Genesis 35:1-15. 

     God appeared to Abram and spoke to him.-So He also appears to Jacob and speaks to him. 
     The faith of Israel rests on the same ground on which the faith of Abram rests, namely, the 

revelation of God. There is no true faith without a preceding revelation, and there is no growth of 
faith without a continuing revelation. The same one who spoke to Abram to awaken faith in him 
must also speak to Israel to produce the same faith.  

     God appears to Abram in Shechem. There he speaks to him. The consequence of this is a new 
departure in Abram's life. The next station is Bethel. It is the same in the life of Israel. God appears 
to Israel in Shechem. (Genesis 33:18 and 35:1.) The consequence of this revelation of God is a new 
departure for Israel as well. (Ch.35,5.) And also with Israel the next station is Bethel, which formerly 
had the name Lus. (Ch.35,6.) 

     Israel is placed on the same ground where his father Abram stood. It is the same name that 
reminds of rottenness. This place is to become a house of God. 

     The way which God takes to achieve something is always the same: He speaks or he gives a 
promise of what he wants to do. In so far as a man can take hold of a promise given to him in faith, 
he has become a partaker of the divine nature in this respect. 1.Petr.1,4. (The whole passage 
2.Petr.1, 3-11 and 19-21 is a direct description of the divine method: promise - faith - entrance into 
the land). 

     This is the path God took with Abram. He appeared to him and gave him the promise: "To your 
name I will give this land."--- The same path he now also takes with Israel, in order to come one step 
further towards this goal. He also appears to Israel in Shechem and reminds him of the same pro-
mise. ( Genesis 35:1. Cf. ch 28:13-15.) 

     This promise also causes Israel to become part of the divine nature. In the light of the promise 
made to him 

In the second revelation of God, Israel recognizes the purpose of God's cleansing of sins. (Ch. 
32:24-32.) Israel had not forgotten the cleansing of his previous sins. (2 Pet. 1,9.) He was on the way 
to establish his calling and election. (2 Petr.1,10.) The promises cause on one side a participation of 
the divine nature, on the other side as a counter effect a cleansing of oneself from every defilement 
of the flesh and the spirit. (2. Petr.1,4 and 2. Cor. 7,1.) This effect occurs in Israel with the same 
power as he had received the cleansing of sins before. Now the remembrance of the promises cau-
ses Israel to separate from the old sin attachments. The gods from the land beyond the river are 
buried under the mark of guilt and shame. (Genesis 35:1-5.) 

     Israel receives a promise and enters into this promise in faith. Out of this grows the spiritual 
energy (or virtue) to purify himself from the baggage of old sin services that he carried with him, 
and as a result of this purification he receives new light, new knowledge. (Cf. 2 Petr.1,5.)  

     But where promises are seized in faith and a self-purification takes place through spiritual 
energy, the terror of God falls on the dark environment. It is the fear of the darkness before the 
revelation in the light. (Genesis 35:5.) " The evil one does not touch him."----- And where in a purified 
heart the God-given and God-nourished flame blazes purely and brightly, there it overflows and 
must give expression to the light and the fire in the inside also outwardly. The man of faith builds 
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an altar in the midst of the dominion of the enemies and invokes the name of the Lord as the rightful 
owner over that land. And it is in the two confessions of Abram and Israel that God is the Lord who 
will transform the territory of darkness into a house of God. "El-Beth-el", ---- " God of the house of 
God". 

     What was depicted in the prophet Abram was fulfilled in Israel on an extended scale. And yet 
this fulfillment is only the preliminary stage of lowliness, which once in the future will be followed 
by the main stage of glory. "Glorious things are spoken of thee, O city of God." (Psalm 87:3.) 

     It should be pointed out in this context that God lets some fact happen, then lets it be fulfilled 
in every single person of faith first outwardly and then inwardly, likewise repeats this experience in 
Israel first outwardly and then inwardly and finally fulfills the shadow image in his own son in low-
liness and then in glory. Thus, there is a sevenfold unfolding of every revelation of God, which is 
presented as follows: 

1. Historical, 
2. Moral a) external (according to the flesh), 

                       b) inwardly (according to the spirit), 
             3. prophetic a) in lowliness (in the flesh), 
                                     b) in glory (in spirit), 
             4. symbolically a) in lowliness (in the flesh). 
                                     b) in glory (in spirit).    
 
     The revelation of God is therefore always a sevenfold or perfect one, as this already shades 

the light of the seven-branched golden candlestick in the tabernacle. Each of the seven revelations 
of God to Abraham thus goes sevenfold into fulfillment. 7 times 7 = 49. Exactly in such a way this 
must be fulfilled in extended form with Israel in the large reverberation and jubilee year. After seven 
times seven comes the fiftieth, the great year of reverberation and jubilee, where everyone is set 
free who has not been ransomed before, and where everyone returns to his property and inheri-
tance. 

     The extension to this feast, which in Israel according to the flesh was celebrated only as a 
shadow of a future greater year of reverberation and jubilation (Col 2:16, 17), is given by the Lord 
Himself when He tells Peter: "Not seven times, but seventy times seven." So the fullness of seven 
times seven is set as the goal for Israel, namely seventy times seven. So it is not arbitrariness when 
the Lord tells Peter this number, nor did he only want to express that we should forgive as often as 
possible, but this number underlies the development of the kingdom of God until all transgression 
is brought to a conclusion, an end is put to sins, an everlasting righteousness is instituted, visions 
and prophets are sealed, and a holy of holies is anointed. (Daniel 9:24--27.) And this development 
of the kingdom of God on earth parallels the development of the kingdom of God in heaven. The 
things on earth are only shadows in which faith perceives what happens in the originals in heaven. 
In this context, note that the Lord does not only want to give Peter a practical instruction in 
Matth.18, 21-35, but explicitly says that this instruction has its reason in the development of the 
kingdom of heaven.  He introduces the 22nd verse with the words 

a: " Therefore the kingdom of heaven has become equal..."  
     Prophecy reveals to us the history of the Kingdom of God. One part of the prophecy is already 

fulfilled in Israel according to the flesh. It ends with the setting aside of Israel as a nation. The second 
part is yet to be fulfilled.  When the apostasy of the nations has taken hold of the mass of the con-
fessors, then the way will be cleared again to graft Israel into her own olive tree. (Romans 11.) 

Then the story of Abraham begins to be fulfilled once again, ----aber in glory. 
     God himself, who according to his own word has hidden his face from his people only for a 

little glimpse ---- (the time of Israel's rejection is nothing more for him) ---- , will then gather them 
out again from all nations. As Abram went out from the land between the waters, so shall they also 
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go out from between the waters. For waters, cf. Rev. 17:15; Jude 13; Isa. 57:20. In the last passage, 
note also verses 15-21. 

     This exodus will take place according to exactly the same guidelines as once the exodus of 
Abram, and as also the exodus of Israel according to the flesh, which already took place in lowliness. 
God speaks,--- this is the reason for the exodus of Israel from the world of nations. The gathering 
of Israel will not be by army or by force, but by His word and by His Spirit.... That is why all the 
violent attempts of national and communist Jewry to regain possession of the Promised Land have 
no chance of lasting success. God has not yet spoken to Israel. The movement of unbelief among 
the nations has not yet come to full maturity. For this purpose, both the motives and the means of 
attaining the goal among the Jews returning to Palestine are not divine, but human. 

     But when tribulations, such as the world has not yet seen and experienced, shake the world 
of nations, and in a special way afflict the very Jews who have returned to Palestine (Matth.24,3-31, 
especially here verse 16), then after the tribulations of those days the sign of the Son of Man will 
appear in heaven; and then all the tribes of the land will mourn, and they will see the Son of Man 
coming on the clouds of heaven with power and great glory. And he shall send forth his angels with 
a great sound of a trumpet, and they shall gather together his elect from the four winds, from one 
end of the heavens even to the other. (Matt.24:29-31.) 

     It is good for a believer to note this, lest we mistake the self-made attempts at awakening 
national pride among the Jews for fulfillment of prophetic promises. What the Jews want to build 
by army or force before their final chastening by God (in the great tribulation) will not stand. The 
Lord himself will set it up soon after the tribulation by his word and by his spirit. 

     He does not let any human plans and intentions, no matter how well-intentioned, thwart his 
own counsel. Israel's calling, salvation, blessing, equipping for the service of the world is done in the 
same way. Therefore, especially in that time, those who pursue righteousness and seek the Lord 
(not their own advantage) should look to Abraham (Isa. 51:1-3.).  

     But those who are thus saved from Israel through the tribulations of the end times will be 
sealed by God on their foreheads, so that they will be able to bear his testimony among the still 
living people in that time of thickest darkness.  

(Rev. 7:1--8; Ezek. 9:3--6.)     
      And as Abram and Israel erected an altar here below in lowliness and called upon the name 

of the Lord for testimony over the territory that was to be seized, so after the sealing in Rev.7 a 
glorious altar will be visible in heaven (Rev.8,1-5), where God will be reminded once again of all the 
prayers of faith that have already ascended to Him from the dominion of the ruddy and heap-buil-
ders from previous expeditions. Then it will not be long (Rev.10,6) until the kingdom of the world of 
our Lord and of his Christ has come. (Rev.11,15.) 

      Thus, the prophetic word shines like a bright light, like a lamp in a dark place. While all over 
the world the authorities of the nations are in perplexity about the next steps, the believer may look 
far out into future times and ages and may recognize how the Lord leads everything out gloriously. 
There also the believer builds an altar in his heart and calls on the name of him who is Lord over 
number and time and space, a Lord over everything. 

 
 
     
         d) The symbolic meaning  
               the second revelation 
 
     And Jehovah appeared to Abram and said, "To your seed I will give this land." 
     When God speaks, a living, powerful word emanates from Him, the Father of life. His words 

are spirit and are life. It would be poor, therefore, if we considered them already fulfilled when the 
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historical-grammatical sense is fulfilled, that is, when in the course of history the linguistic-verbal 
meaning has arrived. If the great God himself would calculate in such a way, then he would have 
been released long ago from all obligations against Abraham. He has made the seed of Abraham in 
the course of the millennia to a great people, brought this people from Egypt into the country of the 
promise and fulfilled thus according to the pure wording his promise. 

     But we have seen in the course of the previous considerations that with the grammatical-
historical meaning of some scriptural word its content is by far not exhausted, but that with every 
deeper going into this water of life also the meaning deepens. We will be like the prophet in Ezk 47, 
1-5: Water up to the ankles,---water up to the knees,---water up to the hips,---water so deep that 
one can no longer walk, only wonderfully carried by the flood of grace. 

     This is also the case with the promise God made to Abraham. Although it was historically ful-
filled for Israel, God himself does not consider it to be fully fulfilled yet, but considers everything 
that he has done for Israel on the basis of the promise made to Abraham so far only as a deposit, 
which will be followed by something greater one day. 

     Through Paul, who is himself a Jew by birth, God makes the nations understand the deeper 
meaning of this promise in Romans 4:1-25, which is that also the nations are counted as Abraham's 
seed if they are of the faith of Abraham. Note especially verses 11-18. 

     Through this, this promise to Abraham also gains a practical value for us and serves for our 
edification. This side was already considered in the practical-educational meaning of the first and 
second revelation of God to Abraham. We see from this that the carnally and nationally limited 
meaning expands to a spiritual one that encompasses believers of all nations. 

     We found an even deeper meaning in the prophetic meaning of the word. There, everything 
that was fulfilled in Israel according to the flesh in lowliness and that reached a further and deeper 
meaning and fulfillment in the believers from all nations, is once again fulfilled in glory in Israel and 
the whole world of nations. 

     And yet, the fulfillment of these three meanings did not completely satisfy the heart of God. 
When he makes the promise to Abraham: To your seed I will give this land, 

then this word must be fulfilled in such a way that no wish remains open even for the Father 
himself. Where the will of the father aimed when he gave the promise to Abraham, we can see from 
Galatians 3,16. There is only one object in the heavens and on earth that completely satisfies the 
needs of the father's heart. By taking the absolute guarantee for the right redemption for all God's 
promises (2.Cor.1,19.20), and who also brings the all in all to fulfillment. (Eph.1,23.) This one is the 
Son of God, the Christ. He is the seed, in which creator and creature are completely satisfied. 

     The word of promise is aimed at him, the one. Therefore, the New Testament begins by stating 
in its very first verse that the Christ is a son of Abraham. (Matth.1,1.) 

     When he came, he expressly stated that he had come to do the will of the Father. The word 
of the Father: To your seed I will give this land, was for the time being only fulfilled in weakness and 
lowliness in Israel according to the flesh. But if the Father says: "I will", then what he has set out to 
do and what he wants to have must come to its end and goal one day. The redemption began when 
he came into his own and declared that everything had been handed over to him by his Father. Even 
if his own did not receive him and thus proved that they were children of the devil according to their 
inner attitude, kindred spirits of those who formed heaps and mobs (Joh.8,31-44), it was sufficient 
for the time being that he proclaimed the claims of the true owner and even in the temptation by 
the chief of all rebels did not get involved in any compromise negotiations, but explicitly acknow-
ledged God alone as Lord. (Matth. 4,8-10.) 

     In order to do the will of the Father, he, the Christ, went out from his Father's house at the 
word of the Father. From beyond the upper waters he took his way down through all the spheres of 
the universe to the small earth, the dominion of those powers that had rebelled against their Lord. 
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He did not come with army or power, but in weakness he entered as a small child the abode of the 
rotters. 

     On his passage through the upper worlds, a holy curiosity awoke in the hearts of the angels. 
They desired to see into the secrets of the wisdom of God. (1.Petr.1,11.12; 1.Cor.2,6-10.) Yes, the 
hosts of heaven descended to earth behind the Son, when he entered the land of the enemies in 
weakness. 

     Then, on that holy night, when the true seed entered the Promised Land, an altar was erected 
as a testimony against all rebels and mob formers --- an altar not of dead stones, but an altar of the 
heart and spirit.  Myriads of angels gave glory to God alone on high, shouting his name exultantly 
out into the space of the world, far and wide over the land of 'possession which he was about to 
take. And everything over which his name is called is his. 

     That proclamation that God had published in the holy night in Bethlehem was only a beginning 
to the seizure of possession. The Scripture confirms it in Acts 1:1 that the Lord, at His first coming in 
lowliness, only began both to do and to teach. 

     But when he will appear in glory for the second time, then he takes possession of his inheri-
tance and property with great power. (Rev.10,5-7 and 11,15-18.) Then the land is his and the pro-
mise is fulfilled in truth: To your seed I will give this land. 

     This seed will possess the land in truth and forever. No enemy will be able to dispute its domi-
nion. He will have overcome them all. 

     Then every knee will bow and every tongue confess and say that he is the Lord, to the glory of 
God the Father. (Phil 2:9-11; Isa 45:22-24; Heb 1:6; Rev 5:13.) 

     Then Abraham's faith also receives the promised thing (the object of the promise), which he 
could not receive at that time (Heb.11:13 and 39:40), since he was sent as an individual into the land 
to proclaim the name of Jehovah as the rightful Lord over it. 

 
 
 
  
 
 
 
 


